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Publisher’s Note

Foﬂowing the publication of the book, Partuwi az Quran (A
Gleam of the Qur’an), a selection of the remarks and messages of
Hujjat al-Tslam Qara’ati’s Tafsir-i Nir, some academicians called
and suggested that given the large volume of this book, some
topics relevant to those remarks be picked out and presented in
the form of an independent book.

Accordingly, 200 topics were selected from the above book and
prepared under the title, “Minutes with the Qur’an” to familiarize
those interested in the Islamic culture with the sublime and

scrupulous teachings of the Qur’an in short minutes.

Lessons of the Qur’an Cultural Center






Several-Minute Discourses

# Keeping Ties of Kinship

g{\oThose who break the covenant made with Allah after having
pledged it solemnly, and sever what Allah has commanded to be
joined, and cause corruption on the earth it is they who are the
losers.% (Q. 2: 27)1

a ‘Allama Majlisi has stated one hundred and ten Aadiths and
discussed them under the verse, (%and sever what Allah has
commanded to be Jomed;é;) There are one hundred and ten
traditions about the importance of keeping ties of kinship Here

we quote some of the interesting points given there:

® Meet your relatives and have relationship with them,

although as little as serving them a drink of water.

® Keeping ties of kinship increases life and keeps away

1 The Ho]y Qur'an, with an Eng/isli Parapbrase, tr. Sayyid ‘Ali Quli Qara’i, the
Center for Translation of the Holy Qur’an, Qum, 2003.

2 Q. 13: 25.

3 Bihar, vol. 71, p- 87.
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poverty.

® Keeping ties of kinship increases daily sustenance.

® The best steps are the ones taken for keeping ties of
kinship and meeting with relatives.

® You will achieve a special status in Paradise for keeping
ties of kinship.

® Go to meet your relatives, even though they are reluctant
to.

u Keep ties of kinship, although they are not benevolent.

u Keep ties of kinship, even though as little as saying hello.

® Keeping ties of kinship would facilitate death and the
reckoning of the Resurrection Day.

® Keeping ties of kinship would purify actions and increase
properties.

" Helping the relatives financially is rewarded twenty—four
times more than heiping others.

" Keep ties of kinship by visiting relatives, aithough it takes
a year-long walk.

® Imam Sadiq (A.S.) says, “My father enjoined not to make
friends with those who have no reiationship with their
relatives.”’

#Manners of Qur’an Recitation

%Those to whom We have given the Book follow it as it ought

1 Tafsir-i Rahnama wa Nur al-Thaqgalayn.
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to be followed: they have faith in it. As for those who defy it, it is
they who are the losers.% (Q.2:121)

o Imam Sadiq (A.S.) has taken eight points into consideration
about manners of Qur’an Recitation: 1. Articulation (tartil) of the
verses. 2. Investigating the verses. 3. Acting on the verses. 4. Being
hopeful of the promises. 5 Being fearful of the threats. 6. Taking
lessons from the stories. 7. Obeying Divine commands. 8.
Abandoning prohibitions. The Imam said in the end of the Aadith,
“The right of recitation is not oniy memorizing the verses,
instructing the letters, reading, and vocalization (z‘ajwia’).1
According to the traditions, the only ones who serve the right of

2
recitation are the Infallible Imams.

# The Outcomes and Blessings of Fasting

«%O you who have faith! Prescribed for you is fasting as it was
prescribed for those who were before you, so that you may be
God—wary.% (Q. 2:183)

& The most important outcome of fasting is God-wariness both
externally and internaﬂy. Fasting is the only hidden worship;
people see prayer, Hajj, jihad, alms, khums, but fasting is not
visible. Fasting empowers human will power. The one who can
control his eating, drinking, and chastity for one month, can also
control himself toward others’ property and chastity. Fasting
controls emotions; the one who tastes hunger for one month,

becomes familiar with the pain of hunger and knows how the

1 Tafsir al-Mizan.
2 Kafi, vol. 1, p- 215.
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hungry feel and perceive hunger. The Apostle of Allah (S.A.W.A.)
said, “Fasting is half of patience.”1

Fasting for the ordinary peopie is avoiding bread, water, and
lusts; whereas, the fasting for the elite, besides avoiding the things
breaking the fast, it is necessary to avoid sins; and the fasting of
the elite from among the elite, besides avoiding the things
breaking the fast and avoiding sins, is making the heart void of
other than Allah.” Fasting makes man angel-like, angels that are
free from eating, drinking, and 1usts.3

g{\oThe month of Ramadan is one in which the Qur'an was sent
down as guidance to mankind, with manifest proofs of guidance
and the Criterion. So let those of you who witness it fast [in] it,
and as for someone who is sick or on a journey, let it be a
[similar] number of other days. Allah desires ease for you, and He
does not desire hardship for you, and so that you may complete
the number, and magnify Allah for guiding you, and that you may
give thanks.% (Q. 2:185)

8 We read in Wasa'il al-Shi’a’ within a detailed narration about
the ethics of the fasting person:

“The fasting person should avoid lies, sins, disputes, jeaiousy,
backbiting, opposing truth, cursing, reproach, anger, derision,
injustice, annoying others, negiigence, sociaiizing with the corrupt,

gossiping, and eating up wrongfuiiy, have patience and honesty

1 Tafsir al-Manar.

2 Tafsir Riah al-Bayan.
3 Ayatollah Jawad:.

4 Wasa'il al-Shia.
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toward prayer, and be especiaiiy attentive of the Hereafter.”

The precondition for attending this ceremony is not merely
withstanding hunger. We read in the Aadith, “The ones who shun
obedience of Divine leaders or mistreat their spouses in familial
and personai issues or are unkind to them or avoid providing for
their legitimate needs or their parents are not pleased with them,
their fasting is not accepted and have not fulfilled the conditions
of this feast.”

Aithough fasting has medical benefits such as discharging and
removing body poisons, eariy rising, purification of the soul, and
answering one’s prayers during the month of Ramadan is
something totaiiy different and the real deprived is the one who is
deprived of all these biessings.

# Comparing a Spouse to Garment

C%You are permitted, on the night of the fast, to go into your
wives: they are a garment for you, and you are a garment for
them. Allah knew that you used to betray yourselves, so He
pardoned you and excused you. So now consort with thern, and
seek what Allah has ordained for you, and eat and drink until the
white streak becomes manifest to you from the dark streak at the
crack of dawn. Then compiete the fast until nightfaii, and do not
consort with them while you dwell in confinement in the
mosques. These are Allah's bounds, so do not approach them.
Thus does Allah clarify His signs for mankind so that they may be
God-wary.% (Q. 2:187)

& There are many points and subtleties hidden in comparison
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of a spouse to garment, including the following:

Garments should befit one in terms of design, color, and
material; so also should a spouse be compatibie with

someone and proportionate to their thoughts personality.

Garments are a source Of adornment and peace; SO also
are the SPOLISC and chiidren a source Of adornment and

peace for the family.

Garments conceal one’s defects; each one of the wife and
the husband should conceal one’s defects and

shortcoming.

Garments guard one against the dangers of cold and heat;
so also the presence of a spouse would safeguard the
family from damage, keep it warm, and release life from

lack of interest.

Garments are one’s privacy and abstaining from garments
causes disgrace and abstaining from rnarriage and spouse

causes one’s deviation and disgrace.

In cold weather thick clothes are worn and in hot
weather thin clothes are worn; each one of spouses
should adjust their morality and conducts proportionate
to the spiritual needs of the other one; if the man is
angry, the woman should treat him tenderiy and if the

woman is tired, the man should compromise with her.

One should preserve one’s clothes from contamination;
each one of the spouses should preserve the other from

being contaminated with sins.
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# The Reason for Prohibition of Wine

%They ask you concerning wine and gambling. Say, “There is a
great sin in both of them, and some benefits for the peopie, but
their sinfulness outweighs their profit.” And they ask you as to
what they should grant. Say, “All that is surpius.” Thus does Allah
clarify His signs for you so that you may reﬂect.%o (Q. 2: 219)

o Khamr means covering and thus the cloth that the women
cover their head with and maintain their Azab (Islamic dress code)
is called khimar. Since wine deprives man of the power of
reasoning and in fact covers it, it is called khamr.

Similarly, ma)/sir comes from yusr, meaning easy. It seems that
in gambiing both parties want to snap each other’s property easiiy
and without toil.

o] Peopie’s first question is about khamr and maysir.

To answer their question, the verse says: drinking and gambiing
are great sins, aithough they may have some benefits; since some
people may acquire some wealth by planting grapes and selling
wine and some groups may make a fortune by setting up
gambiing houses. The negative impacts and side-effects and the
social and individual vices of wine and gambiing are recounted in
details in books of science and education.

Here, we would quote in detail a list of the disadvantages of
wine and gambiing from Tafsir-i Nimiina:

Shortening of life; negative effects on children, especially if the
conception is made during drunkenness; prevalence of moral
corruption and increase of crime rate, such as: burglary, assault

and battery, sexual crimes, and the increase of driving accidence.
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It is quoted from the scientists that if the governments close up
half of the wine stores, we would close up half of hospitals and
lunatic asyiums.

Negative emotions, neurotic diseases, heart attacks and cerebral
apopiexy, increase of heart beat rate, iacking appetite, paieness,
and physical and psycho-spiritual diseases, and as indicated by
aesthetics, thirty percent of crimes are in relation to gambling.

Gambling has a destructive role in economic prosperity and
ruins the useful work zeal. Gambling has been declared as
forbidden and iiiegai for some years in some non-Muslim
countries. For instance, gambling was declared as forbidden in

England in 1853, in Russia in 1854, and in Germany in 1873.

# Monotheism and Real Mastership

g{\oAiiah there is no god except Him is the Living One, the All-
sustainer. Neither drowsiness befalls Him nor sieep. To Him
belongs whatever is in the heavens and whatever is on the earth.
Who is it that may intercede with Him except with His
permission? He knows that which is before them and that which
is behind them, and they do not comprehend anything of His
knowiedge except what He wishes. His seat embraces the heavens
and the earth, and He is not wearied by their preservation, and He
is the All-exalted, the Aii—supreme.;&;a (Q. 2: 255)

o He is the real Master of everything and human mastership is
nothing but a loan. Human mastership is temporary and with
limited condition that is determined by the real Master, i.e., Allah.
Now that He is the Master of all, why should a slave worship
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another slave?

Others are slaves like us; %creatures like you.% (Q. 7: 194).
Nature is Allah’s sovereignty and the rules governing it are
governed by Allah. Would that human beings made better use of
both His Kingdom and Dominion? If everything belongs to Allah
and is for Allah, why then there is avarice? %Does man suppose
that he would be abandoned to futility?}}t;o (Q. 75: 36)

Imam Kazim (A.S.) was passing by the house of someone called
Bushr; he heard some noise and the sound of play and diversion
coming from the house. He asked the maiden coming out of the
house who the owner of the house was. “Is he a slave?” The
maiden answered, “No, sir! He is not a slave, he is free.” The
Imam said, “If he were a slave, he would not be so disobedient.”
The maiden told the Imam’s words to the owner of the house. He
was moved and 1repented.1

Imam $adiq (A.S.) is quoted as saying, “The first level of God-
wariness and servitude of Allah is that one does not view oneself

. 2
as a proprletor.

# Proponents and Opponents of the Guardianship of Allah

@\(Allah is the Guardian of the faithful: He brings them out of
darkness into light. As for the faithless, their patrons are the
Rebels, who drive them out of light into darkness. They shall be
the inmates of the Fire, and they shall remain in it [forever].gt;» (Q.
2: 257)

1 Tatimmat al-Muntaha, p- 329.
2 Bihar, vol. 1, p- 225.
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u A Visage of the Proponents of the Guardianship of Allah

The one who accepts the Guardianship of Allah, his
works take the color of Allah. %Coior from AHah.1 %ﬁ

He chooses a Divine leader for himself. %Allah has
appointed Saul as king for you. N

His path is light, his future is clear, and he is hopeful of
his works. %Their Lord guides them by the means of
their faith. %) % .and to Him do we indeed return%»
%and We do not waste the reward of the Virtuous%

He iOOkS forward to Aﬂahs assistance in wars and

hardships and is not afraid of the power of other than
Allah. %That oniy increased them in faith%@.6

They are not afraid of death and views being killed under
the Guardianship of Allah as happiness. Imam Husayn
(A.S.) said, “I see death nothing but happiness.”7

Loneliness in life is not bitter and aversive to him because

he knows he is under Allah’s view. @Aﬂah is indeed with

8
us. %3

1 Q. 2:138.
2 Q. 2: 247.

3 Q. 10:09.

4 Q. 2:156.
5 Q. 12: 56.
6 Q. 3: 173.
7 Bihar, vol. 44, p- 192.

8 Q. 9: 40.
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He is not worried of spending his property in the way of
Allah, because he entrusts his property to his Guardian.
[He] o%will lend Allah a good 1oan};@.1

Propaganda is not effective on him because he has
attached his heart to the indispensable Divine promises:

c%and the outcome will be in favor of the Allah—wary%f
All except Allah are small in his sight. Imam Ali said,

“Allah is great in their souls and others are small in their

”3
eyes...

He is not bewildered by numerous rules and commands
because he has accepted Allah’s law and only thinks of it.
If hundreds of ways of income open up to him he only
chooses, with Divine standards, the way that Allah has
ordained. %Those who do not judge by what Allah has

sent down.% !
And the opponents of Divine Guardianship are deprived of

these blessings and reside in manifold darkness.

# The Story of Mutual Cursing (Mubahala)
%{Should anyone argue with you concerning him (Jesus), after
the knowledge that has come to you, say, “Come! Let us call our

sons and your sons, our women and your women, our souls and

1Q. 2:245.

2Q.7:128.

3 Na]zj a]—Ba]égba, sermon 193.
4Q.5: 44,
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your souls, then let us pray earnestly and call down Allah’s curse
upon the liars.”% (Q. 3:61)

The word nabtahil (pray earnestly) comes from the root 7btihal
meaning to open up one’s arms toward the sky for praying, and
due to this concept the above verse is renowned as the verse of
mubahala. Mubahala means entreating of two opposing groups to
the Divine Threshold and asking for curse and destruction of the
other group, which according to the opponent group, are the
people of falsity.1

We read in the tafsirs of Sunni and Shi‘a and some books of
hadith and history that in the year 10 AH, some people were
missioned by the Apostle of Allah (S.A.W.A.) to propagate Islam
in Najran region, a land in Yemen. The Najran Christians sent a
mission as their representative to Medina to talk on their behalf to
the Prophet of Islam (S.A.W.A.). Despite the dialogues held
between them and the Prophet (S.A.W.A.), they went on seeking
excuses and showed doubt about the rightfulness of Islam. This
verse was revealed addressed the Prophet: tell the ones who
dispute with you and refuse to accept the truth to come and by
calling our sons and women and ourselves, and curse the liars by
praying earnestly to Allah and the group on whom the curse
befalls is known to be on the false path and this way we would
end the dispute.

When the Najran Christians heard the Holy Prophet’s
(S AW.A) suggestion for mubahala, looked at one another and

1 Al-Tahqgiq fi Kalamat al-Quran.
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were astonished. They asked for respite to consult and think it
over in this while. The chief of the Christians told them, “Accept
the Proposal and do not worry if you see that the Prophet comes
with much clamor and a large group; but if he comes to the
meeting with a small group, refuse doing the mubahala and
compromise with him.

On the day of mubahala they saw that the Prophet of Islam
came out with two children, a youth, and a woman. The children
were Hasan and Husayn (A.S.), the youth was Ali b. Abi Talib
(A.S.), and the woman was Fatimat al-Zahra (S.A.), daughter of
the Prophet (S.A.W.A.).

The Bishop of the Christians said, “I see faces that if they ask
Allah that mountains move, they would move. If these people
curse, not a single Christian would remain on the earth. Thus,
they changed their mind about mubahala and agreed to
compromise with the Prophet. The Prophet (S.A.W.A.) said, “By
Allah! If mubahala had taken place, the valley would have poured
fire on them.”'

Besides Shr'a tafsirs, this story is reported in valid Sunni sources
as well.” According to ‘Allama Tabataba’l, “51 companions
(sahaba) have unanimously reported the story of mubzhala”

The names O{: 60 people from among the Sunni nobles are

1 Tafsir-i Majma{a/—Bayén; Mana'gib—i ibn Magba‘zi, p- 263.

21t is quoted in tafsirs of Fakhr Razi, Alasi, Maréghi, Rih a/—Baya‘n, Al-Manar, Ibn
Kathir under the verse and in Ibn Athir's ALKamil, vol. 2, p- 293; Hakim’s
Mustadrak, vol. 3, p- 150; and Ahmad Hanbal’s Musnad, vol. 1, p- 185.

3 Tafsir al-Mizan, vol. 3, p- 257.



Minutes with the Qur’an

quoted in [bqég a]—Hagq, who have all said that this verse is on
the greatness of the Prophet (A.S.) and his Ahl al-Bayt (A.S.).1

The day of mubahala had been on 24th or 25th of Dha 'l—Hijja
(22 March 632 AD) and its location on the time of the Prophet
(S.A.W.A.) on the outskirt of Medina, which is now a part of the
city and a mosque called “Masjid al-Ijaba” has been built in its
place. This mosque is about two km. from the Masjid al-Nabi. “O
Allah! Provide for us its visitation and intercession.”

According to a hadith in Tafsir al-Mizan, inviting to mubahala
has not been specific to the Christians; the Prophet (S.A.W.A.)
had invited Jews to mubahala as well.

Mubahala has not been specific to the time of the Prophet
(S.A.W.A.); rather, according to some traditions, other believers
can also do the mubzhala. Imam Sadiq (A.S.) has given some
instruction in this regard.2

Although the Prophet (S.A.W.A.) could have uttered the curse
himself and have it done without Ali, Fatima, Hasan, and Husayn
(A.S.), Allah and His Apostle made us understand this way that
these people were the friends and partners of the Apostle of Allah
in calling to the Truth and his goal, being ready in his company to
welcome danger and the perpetuator of his movement.

Question: in this story only Fatimat al-Zahra was present; why
then the Qur’an has used the plural term, c%our women%o?

Answer: There are instances in the Qur’an that Allah recalls

1 Ihgaq al-Hagq, vol. 3, p. 46.
2 Nir a]—T]zaqa/a)/n, vol. 1, p- 351; Usial Kafi, vol. 2, chapter on mubahala.
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one person in the “plural” form, like verse 181 of Sarat Al-i
‘Imran, in which someone said in an offensive way that Allah is
poor, but the verse states in a plural form, o%those who said, “Allah
is poor...% Likewise, Allah says about Abraham (A.S.) that he was

a nation, whereas he was only one person.

# The Best Nation

%You are the best nation [ever] brought forth for mankind: you
bid what is right and forbid what is wrong, and have faith in
Allah. And if the People of the Book had believed, it would have
been better for them. Among them [sorne] are faithful, but most
of them are transgressors.%: (Q. 3:110)

This verse points out the public phase of bidding what is right
and forbidding what is wrong, which consists of some conditions
and points, including:

1. Being the best nation is not by slogan, it is by having faith
in bidding what is right and forbidding what is wrong.
cg{{You are the best nation...you bid...%

2. There is no goodness in a silent and timid nation. %The
best nation... you bid... you forbid...%

3. Bidding what is right and forbidding what is wrong is so
important that fulfiliing it is a criterion for the advantage of
the nations. %You are the best nation.;&;a

4. Bidding what is right and forbidding what is wrong takes
place when the Muslims are in one nation; that is, they have
sovereignty. %\You are the best nation.?%

5. Muslims are obliged to improve all human communities.
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%[You are] brought out for mankind.%

6. Bidding what is right does not yield much without fighting
against corruption. C%Bidding what is right and forbidding
what is wrong.%o

7. Each person of the nation should bid what is right and
forbid what is wrong. (A nine-year-old girl is entitled to bid
the president what is right and forbid him from what is
wrong.) %bid forbid.%

8. The age, region, race, iiteracy, and social and economic
condition do not have any role in bidding what is right.
C%The best nation... you bid... you forbid...%ﬂ

9. A Muslim should bid and forbid from a standing of power
rather than weakness and begging. %Bidding.%

10. Bidding what is right is precedent to forbidding what is
wrong. %Bidding forbidding.%

11. Bidding and forbidding that is originated from faith can be
effective. ogéBidding forbidding ... and have faith.};;)

# Martyr and Martyrdom

C{DéDO not suppose those who were slain in the way of Allah to
be dead; rather they are iiving and provided for near their Lord.%@
(Q. 3: 169)

Based on the Qur’an, we know the martyrs to be iiving; we
salute the martyrs of the path of Isiam, particulariy the martyrs of
Karbala, and talk to them and recourse to them.

Abu Sufyan would loudly shout at the end of the battle of
Uhud, “These seventy killed Muslims in Uhud are in exchange of
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seventy killed ones from among us in the battle of Badr.” But the
Apostle of Allah (S.A.W.A.) said, “Our killed ones are in Paradise,
but your killed ones are in Hell.”'

# Martyr and Martyrdom in Traditions

1. It is related in traditions that the martyr has six features
bestowed upon him by Allah: his first drop of blood would
cause his sins to be forgiven. He lays his head on the lap of
the big—eyed houris. He is adorned with garments of
Paradise. He is perfumed with the sweetest perfumes. He
would observe his station in Paradise. He is given
permission to move around all over the Paradise. The veils
will be lifted and he would watch the Face of Allah.”

2. The Prophet (S.AW.A.) heard someone saying in
suppiication, “O Allah! Grant me the best of the things that
is asked from You.” He said, “If this supplication is
answered, he will be martyred in the way of Allah.”

3. It is related in a hadith, “There is a better blessing above
any blessing, except for martyrdom that if a person is
martyred, there is no biessing imaginable above that.4

4. On the Day of Resurrection, the martyr is in a position of
intercession.

5. It is related from Imam $adiq (A.S.), “On the Resurrection

1 Tafsir-i Majma“ al-Bayan.
2 Wasa il vol. 11, p- 10.

3 Mustadrak, vol. 2, p. 243.
4 Bihar, vol. 74, p- 61.



Minutes with the Qur’an

10.

11.

12.

Day the blunders of the martyr is not exposed to himself
either.”'

The front line martyrs have a higher position.2

The mujahids (those who wage jihad) enter Paradise from a
special door,3 arrive in Paradise before others,4 and have a
special position in Paradise.’

Only a martyr wishes to come back to the world and be
killed as a martyr again.

The best and most superior death is martyrclom.7

No drop is dearest to Allah than the drop of blood shed in
the way of Allah.”

On the Resurrection, the rnartyr comes into the scene
holding arms in hand, clothed in battle attire, with sweet
fragrance, and being saluted by angels.9

Our Imams were killed as martyrs. So also many of the
prophets and their followers were killed as martyrs. %How
many a prophet there has been with whom a multitude of

godly men fought%’. 0 %[they would] kill the prophets

1 Wasa'il, vol. 11, p. 9.

2 Mizan al-Hikma.

3 Bihar, vol. 97, p. 8.

4 Bihar, vol. 97, p. 11.

5 Tafsir-i Nar al- Tbaqa]a)/n, vol. 2, 241.

6 Kanz al- ‘Ummal, vol. 4, p- 290.
7 Bihar, vol. 100, p- 8.

8 Wasa il vol. 11, p- 6.

9 Bihar, vol. 97, p- 13.

10 Q. 3: 146.
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unjustly};o.l

13. Having tens of exclusive excellences, Imam Ali (A.S.) said,
“I attained salvation, by the Lord of Kaba” only when he
was on the verge of martyrdom. He was the first one who
professed faith, slept in bed instead of the Prophet
(S.AW.A.) [when the enemies conspired to kill the
Prophet], became the Prophet’s brother, only his house had
a door to the Prophet’s Mosque, he was the father of two
Imams and husband of Fatimat al-Zahra (S.A.), he was a
breaker of idols, his strike of sword on the day of Khandaq
was superior to the ‘ibada (act of devotion) of the
Thaqalayn (the Qur’an and the 7trat). In none of the above
he said, fuztu (1 attained salvation).

14. Ali (A.S.) said, “I swear by Allah, in Whose Hand lies the
soul of the son of Aba Talib that bearing a thousand strikes
of sword is easier than dying in bed.””

15. Ali (A.S.) was upset why he had not been killed as martyr
in the battle of Uhud, until he received from the Prophet
(S.A.W.A.) the good tiding of martyrdom in the future.

16. Martyr Mutahhari wrote in Himasa-yi Husayni, “The artist
and the scholar would immortalize his property, art, and
knowledge that is a part of him, but the martyr
immortalizes hirnself.3

17. In the world of animals, a dead sheep is valueless; however,

1Q.2:61.
2 Na]zj a]—Ba]égba.
3 [‘Hmésa—)/i Husayni, vol. 3, p- 40
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the sheep that is slaughtered facing qib]a and in the name of
Allah is valuable.

18. Just as a blind person does not perceive the concept of
vision, neither do the living people in the world perceive the
life of the martyrs.

19. When spending one’s property in the way of Allah (infag) is
likely to grow up to 700 times or more, what would be like
to give one’s blood and soul in the way of Allah?

# Temporary Marriage

@éAlso forbidden are married women unless they are captives (of
war). Such is the decree of Allah. Lawful for you are women
besides these if you seek them with your wealth for wedlock and
not for debauchery. Then give those of these women you have
enjoyed, the agreed dower. It will not be sinful if you agree to
something (else) by mutual consent after having settled the dowry.
Allah is certainly all-knowing and aii—wise.%’ (Q. 4: 24)

The word muta (temporary marriage), like the words Hayj,
prayer, usury and spoils, have legal rather than literal meaning.
Thus, according to ‘Allama Tabataba’t in A/-Mizan, there is no
doubt that what is meant by %for the enjoyment%o means mut a.

Giving their dowries in muta is related to enjoyment, %for the
enjoyrnent you have had from them thereby%’ whereas if the verse
is meant as permanent marriage, by reading the marriage contract
marriage portion (mahriya) becomes obligatory either enjoyment
is derived or not; but if before intercourse, divorce takes piace, half

of mahriya is to be paid.
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According to the Ahl al-Bayt (A.S.)1 and most of the Sunni
tafsirs, the phrase %For the enjoyment you have had from them
thereby, give them their dOWI’ieS};o refers to temporary marriage,
which was forbidden by the second caliph, even though no one is
entitled to forbid a divine ordinance. If it were not forbidden,
according to the traditions,2 no one would have committed
debauchery excepting the wretched people.

Temporary marriage is a sound planning and the world has
freed debauchery due to lacking it. It is a social necessity, and we
read in the Sunni’s traditions that muta had been permitted
because of men’s being away from their wives due to wars and
now the same condition applies.

Muta is a planning for solving this social problem and
preventing corruption and is legally approved until the
Resurrection.

Some people’s excuse is that in the Qur'an such issue as 7dda
(waiting periocl after divorce), heritage, and guarding private parts
concern marriage and mut a is not marriage. But our answer is:

Firstly, muta is called marriage too; secondly, %dda is also
obligatory in muta, and only the law of woman’s inheriting from
man is made an exception in muta.

In law, inheritance, and the like of it, there is no difference
between children from permanent and temporary marriage.

Question: Is muta not a mask on the face of prostitution?

1 Kaf;, vol. 5, p- 448; Wasa'’il, vol. 21, p- 5.
2 Tafsir-i Kabir, Fakhr Razi, under the verse.
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Answer: No, because:
A. In temporary marriage the woman belongs only to one
man.
B. The woman should keep 7dda at least for forty-five days.
C. The child from muta is like a child from permanent
marriage.
Question: Would the whimsical men not misuse this law?
Answer: Maybe some people would misuse any useful and
essential law. Would they not make wine from grapes? If some
people misuse the Ha/]' pilgrirnage, should one deny Ha/]'

pilgrimage whatsoever?

# Family Court

C%And if you fear a split between the two of them, then appoint
an arbiter from his relatives and an arbiter from her relatives. If
they desire reconcilement, Allah shall reconcile them. Indeed,
Allah is all-knowing, all—aware.;&;; (Q. 4: 35)

This verse sets forth family court with the following advantages
for removing disputes between wives and husbands and
preventing divorce.

1. Arbiters should be from both families so that they may have
more compassion, commitment, and benevolence.

2. This court does not need any budget.

3. Seeing into disputes in this court is fast, without piling up
files, and bureaucratic problems.

4. Secrets of the court do not reach strangers and the family

problems are kept among themselves.
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5. Since the arbiters are from among the famiiy, they are
trusted by the two parties.

It was asked from Imam Sadiq (A.S.) about %appoint an
arbiter%, His Holiness answered, “The arbiters cannot pronounce
a judgment for divorce and separation, unless they have
permission from the two sides.””

Now we state the points and messages that are implied from
this verse:

1. An ounce of prevention is worth a pound of cure. Worry
about separation suffices to undertaking choosing the
arbiters. %And if you fear a spiit%

2. Before being worried of separation, we should not interfere
in peopie’s life. %fear a spiit%

3. Divorce and separation deserves fear and worry.

4. Husband and wife are one soul in two bodies. The word
%spiit}@ is used when an entity divides in two.

5. Taking action for reconciiing between the wife and the
husband has to be quick. The letter /7 (then) in the phrase
fab ‘athii (then appoint) is for quickening.

6. The society is accountable for the disputes of families. %And
if you fear ..., then appoint%

7. The relatives are more accountable for resoiving the
disputes of families. «%from his reiatives%’

8. The man and the woman are equally entitled to choose an

arbiter. %an arbiter from his relatives and an arbiter from

1 Kafi, vol. 6, p- 146.
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9.

10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

her relatives%n

We should trust some people in the society and accept their
arbitration. o%then appoint an arbiter...%»

We should solve people’s problems with the help of people
themselves. C%then appoint an arbiter from his relatives%

We should not be disappointed of reconcilement and
indifferent to it. o%then appoint%

We should not create commotion by too much worry; one
arbiter from each side is enough. o%an arbiter from his
relatives and an arbiter from her relatives%

Islam is concerned with consultation and setting disputes by
an elder. % an arbiter from his relatives and %@

Do not take all problems to the court; solve them among
yourselves. %then appoint an arbiter from his relatives%g
Wherever there is talk about rights, both sides should be
present. %an arbiter from his relatives and an arbiter from
her relatives%»

The wife and the husband should accept the arbitration of
the chosen arbiters. (Choosing an arbiter requires obeying
his arbitration.)

When choosing an arbiter, one should pay attention to his
confidentiality and ability to reform. «%If they desire
reconcilement;};

Wherever there is good will and intention to improve,
Divine assistance would flow in. cgélf they desire

reconcilement, Allah shall reconcile them.%
Hearts are in Allah’s Hand. %Allah shall reconcile thern.;t;»
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20. Do not be proud of your wisdom and prudence; know that
success comes from Allah. %Aﬂah shall reconcile them.%

21. The Qur’an’s planning for reconciling the family originates
from Divine knowledge and wisdom. % all-knowing, all-
aware%a

22. One should have good will, since Allah is aware of all
motivations. O%Indeed Allah is ail—knowing, aii—aware.%o

# Obeying those Vested with Authority

C%O you who have faith! Obey Allah and obey the Apostle and
those vested with authority among you. And if you dispute
concerning anything, refer it to Allah and the Apostle, if you have
faith in Allah and the Last Day. That is better and more favorable
in outcome.%’ (Q. 4:59)

This verse points out peopie’s duty before Allah and the
Prophet. With the existence of three authorities of “Allah”, “the
Prophet” and “those vested with authority” (u/i al-amr), the people
would never reach a deadlock.

Referring these three for obedience does not contradict the
unity of the Qur’an, because obeying the Prophet and those vested
with authority is a ray of obeying Allah and in line with it and as
per Allah’s command obeying these two is necessary.

It is related from Ibn-i ‘Abbass in 7afsir-i Nimiina that when
the Prophet of Islam (S.A.W.A.) installed Ali (A.S.) in his place in
Medina before setting out for Tabuk and said, “Your position to
me is as Aaron to Moses”, the above verse was revealed.

It was commanded in the previous verse to deliver the trusts to
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their owners; this verse seems to say that this delivering of trust is
done owing to obedience of Allah, the Prophet, and those vested
with authority.

Repetition of the word %obey% is the secret for the variation of
commands. The Prophet sometimes issued Divine ordinances and
sometimes state orders; he enjoyed two positions of “prophetic
mission” and “ruiership”. Addressing the Prophet, the Qur’an
says, We have sent down the reminder to you so that you may
clarify for the peopie that which has been sent down to them, SO
that they may reﬂect.%» ! and sometimes it says, %so that you
may judge between the peopie by what Allah has shown you.%o2

The Qur’an has ordered (%do not obey% and c%do not foiiow%
concerning the agents of corruption, the misguided, the
ignoramus, etc. Accordingiy, the addressees of %obey%@ should be
the ones whom are not prohibited to obey and their obedience is
not contradictory to the commands of Allah and His Apostie.

The obedience of uli al-amr is mentioned in the verse, but it is
not recommended to refer to them at the time of dispute, but the
oniy authority for settlement of disputes is introduced to be Allah
and the Apostie. It means that if there is a dispute in recognition
of uli al-amr and its referent, you should refer to Allah and the
Apostie, as in the prophetic traditions, uli al-amr are introduced to
be the Ahl al-Bayt of the Prophet.3

Husayn b. Abi al-‘Ala said, “I presented my opinion to Imam

1 Q. 16: 44.
2 Q. 4: 105.
3 Saduq’s Kamal al-Din, p- 222.
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Sadiq (A.S.) about the spiritual heirs of the Prophet and that their
obedience is obligatory; the Imam said, ‘Yes so it is. These are the
ones about whom Allah has said, %Obey Allah...%ﬁ and they are
the ones about whom Allah has said %Your guardian is only Allah,
His Apostle, and the faithful who maintain the prayer and give the
zakat while bowing down.% (Q. 5: 55)1

Imam Ali said in sermon 125 and Malik al-Ashtar’s epistle,
“What is meant by referring to Allah and the Apostle is referring
to the unequivocal verses and a tradition that all are unanimous
about it.” He also said, Any ruler that judges against the view of
the Prophet’s Infallible Ahl al-Bayt is a tyrannical ruler.””

# Necessity of Contemplation on the Qur’an

C%Do they not contemplate the Qur'an? Had it been from
[someone] other than Allah, they would have surely found much
discrepancy in it.%@ (Q. 4: 82)

Among the accusations made against the Prophet of Islam was
that someone else has taught the Quran to Muhammad (S.A.):
agglt is only a human that instructs him.%’B this verse is revealed in
response to them.

Some changes, evolutions, and contradictions usually take place
in the long run in humankind’s sayings and writings. However,
that the Qur’an has been stated by an unschooled prophet over 23

years in various conditions of war and peace, isolation and

1 Kafs, vol. 1, p- 187.
2 Daaim al-Islam, vol. 2, p- 530.
3 Q. 16: 103.
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popularity, strength and weakness, and in the ups and downs of
time without any difference and contradictions, is a proof that it is
the Word of Allah not a human learning.

The command of contemplation on the Qur’an to all people
and in any age and generation is a secret code that any thinker at
any time would achieve a new point.

Imam Ali (A.S.) has said about the infinity of the concepts of
the Qur’an, “The Qur’an is a sea whose depth cannot be
fathomed.”’

With a little attention to the verse one can impiy beautiful
messages and points, including:

1. Not contemplating the Qur'an would prompt Allah’s

reprimand. (%Do they not contempiate...%ﬂ

2. Contemplating the Quran is a healing medicine for
hypocrisy. %They profess obedience [to you] ... Do they not
contempiate. . %@

3. The way to inclination toward Islam and the Qur’an is
deliberation and conternpiation, not imitation.

4. The Quran has called all people to contemplation and
human understanding can achieve its teachings. %Do they
not contemplate the Qur’an%

5. The illusion of the existence of contradiction and
discrepancy in the Qur’an is the result of superficiality and
non-contemplation and  attention. cgéDo they not

contemplate;t;a

1 Na]zj a]—Ba]égba, sermon 198.



Minutes with the Qur’an

6. The Quran is the reason for the rightfulness of the
Prophet’s mission. % Had it been from [someone] other than
Allah...%@

7. The consistency of the verses indicates that their source is
an unchangeable entity. %Had it been from [someone] other
than Ailah%)

8. Whatever is from Allah is true, constant, and away from
contradiction and dispersion. %Had it been from [someone]
other than Aﬂah, they would have surely found...%ﬂ

9. There are always contradictions in non-Divine laws. c% Had it
been from [someone] other than Allah, they would have
surely found...%

10. Difference, change, and evolution are prerequisites for
human theories. %they would have surely found...%@

11. The best way to refute any school is to uncover and express
its contradictions. (% they would have surely found much

. . . xs
discrepancy in it.%

# Trusts and its Different Kinds

%{Indeed Allah commands you to deliver the trusts to their
[rightful] owners, and, when you judge between people, to judge
with fairness. Excellent indeed is what Allah advises you. Indeed,
Allah is all-hearing, all-seeing. (Q. 4: 58)

Trustworthiness and fair indiscriminating behavior is an
important indication of faith; as betraying trust is an indication of
hypocrisy. It is related in Aadith, “Do not look at people's long

prostrations; rather, look at their truthfulness and
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trustworthiness.”’

In various traditions, what is meant by trust is declared to be
leadership of society, i.e., Ahl al-Bayt (A.S.). This is the clear
evidence of acting on this verse.

Indeed, the key to the society’s happiness is its being managed
by competent people and equitable judgments; and the source of
social chaos is the chairmanship of incompetent people and
tyrannical judgments.

Imam Ali (A.S.) has said, “Whoever thinks himself superior to
others in society while knowing that there are people more
competent than him, he has definitely betrayed Allah, the Prophet,
and the faithful.””

Betraying trusts includes concealment of knowledge, profession,
and right; appropriation of other people’s properties; obeying non-
Divine leaders; choosing an incompetent wife or teacher for one’s
children, etc.

Imam Baqir and Imam Sadiq (A.S.) said, “Divine orders and
admonitions are Divine trusts.”

Imam S$adiq (A.S.) said in a commentary on this verse, “Allah
has ordered every Imam to deliver what is with him to the Imam
after him.”

Trust is three types:

A. Between man and Allah. (Duties and obligations

1 Kafs, vol. 1, p- 105.

2 Al-Ghadir, vol. 8.

3 Tafsir-i Nar al-Thagalayn.
4 Kafi, vol. 1, p- 277.



Minutes with the Qur'an

assigned to man)1

B. Between man and others. (Properties and secrets of
others entrusted to man)

C. Between man and himself. (Like knowledge, life, and

power that are entrusted to us)

# How to Perform Prayer in Battles

%[O Prophet!] When you are among them, leading them in
prayers, let a group of them stand with you carrying their
weapons. And when they have done the prostrations, let them
withdraw to the rear, and then let the other group which has not
prayed come and pray with you, taking their precautions and
[bearing] their weapons. The faithless are eager that you should be
oblivious of your weapons and your baggage, so that they could
assault you all at once. But there is no sin upon you, if you are
troubled by rain or are sick, to set aside your weapons; but take
your Precautions. Indeed, Allah has prepared for the faithless a
humiliating punishment.% (Q. 4:102)

In the sixth year of Hijra, the Prophet and a group set out for
Mecca. In Hudaybiya region, they encountered Khalid b. Walid
and two hundred people in his company who had entrenched to
prevent His Holiness from entering. After Bilal’s call for prayer
and perforrnance of mass prayer, Khalid b. Walid got the chance
to launch a sudden attack at the afternoon prayer. The verse was

revealed and informed of the conspiracy. Khalid converted to

1 Tafsir-i Majma‘ al-Bayan.
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. . . 1
Islam after seeing this revealed miracle.

In this prayer, after the first rak, the first group stand up and

finish their prayer themselves and the prayer leader waits for the

other group to get to the second raka and join the mass prayer

while bearing their weapons.

With a little attention, one can imply beautiful messages and

points from the verse, including:

1.

Prayer would not be stopped even in the battle fields and
the combatant would not neglect prayer. c%leading them in
prayers, ... carrying their weapons%

It suffices to say on the importance of mass prayer that in
the field of battle with the enemy, it is perforrnecl even in
one raka. %ancl then let the other group which has not
prayed come and pray%

When two obligations coincide (jzﬁaa’ and prayer), none
should be sacrificed for the other. %let a group of them
stand ... carrying their weapons%

At all states, awareness is essential; even prayer should not
make the Muslims neglect the enemy’s threat. %let them
carry their weapons%;)

The leader is the axis of unity and worship. %you are among
them, leading them in prayers%,

Work division, cooperation, and having others partake in
doing benevolence, even in the most sensitive situations, are

among the society’s elements of intimacy. In this verse, two

1 Tafsir-i Majma‘ al-Bayan.
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rak as of mass prayers are divided among two groups so that
no discrimination would ensue and all share in the
benevolence. o%and then let the other group %ﬁ

7. Divine ordinances are different in different conditions. (This
verse is related to prayer of fear before the enemy.) %let a
group of them stand with you%

8. Mass prayer in the frontline is an indication of love for the
goal, Allah, the leadership, and abiding by the values.
C%When you are among them, leading them in prayers%o

9. Movement of forces in the frontline should have been
possible in the distance of one raka of prayer. c%and then let
the other group which has not prayed come and pray%

10. The longer the prayer time in the frontline the better
chance the enemy would find to assault. Then, there must
be more safeguarding. In the first raka having weapon is
enough, but in the second raka there needs to be both
weapons and defense tools. c%carrying their weapons ...
taking their precautions and [bearing] their weapons..%

11. Allah would inform His Prophet of the conspiracy and
hidden plotting of the enemy. (According to the Revelation
occasion, in which Walid intended to assault during the
mass prayer and his Plan was nullified with this verse.)

12. Your sincere move would attract Divine assistance at the
right time. (The Revelation of this verse and the command
for the prayer of fear was a Divine assistance against that
plotting.)

13. Acts of devotion should not be prolonged in the frontline
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and the acts preventing awareness are forbidden. %The
faithless are eager that you should be oblivious%

14. Worship of Allah should not be a cause for neglecting the
enemy. %be oblivious%

# Ghadir in the Qur’an

@éYou are prohibited carrion, blood, the flesh of swine, and
what has been offered to other than Allah, and the animal
strangled or beaten to death, and that which dies by falling or is
gored to death, and that which is mangled by a beast of prey
barring that which you may purify and what is sacrificed on stone
altars [to idols], and that you should divide by raffling with
arrows. All that is transgression. Today the faithless have
despaired of your religion. So do not fear them, but fear Me.
Today [ have perfected your religion for you, and I have
completed My blessing upon you, and I have approved Islam as
your religion. But should anyone be compelled by hunger, without
inclining to sin, then Allah is indeed all—forgiving, all—merciful.%
(Q.5:3)

n Two issues are stated separately in this verse: one concerns
the prohibition of unlawful meet, unless in case of being
compelled by hunger; and the other is about perfection of religion
and the despair of the faithless. This section is totally independent
for several reasons.

A. Despair of the faithless of religion has nothing to do with

eating carrion or not eating it.

B. The traditions related from Sunnis or Shi‘as on the
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Revelation occasion of this verse are about the statements
%Today the faithless have despaired% and C%Today I have
perfected your religion for you% and not about the
statements before or after it, which are about ordinances of
carrion.

C. According to the Sunni or Shi‘a traditions this part of the
verse: C%Today I have perfected...}}t;o has been revealed after
appointment of Ali b. Abi Talib (A.S.) to Imamate on the
day of Ghadir Khum.

D. Irrespective of textual (nag/z') evidences, rational analysis
would confirm the above matters, because four important
features have been stated for that day: 1. The day of the
faithless’ despair, 2. The day of perfection of religion, 3. The
day of completion of Divine blessing upon people, 4. The
day Islam was approved as a perfect “religion” by Allah.

Now if we examine the events of the days of the history of

Islam, not an important day such as Bi‘tha (prophetic mission),

Hijra (migration), conquest of Mecca, victory of wars, etc. with

all the values they had, are not included in these important

features brought up in the verse. Even Hajjat al-Wida® (the
farewell pilgrimage) is not of the same importance, because

Hajj is a part of religion, not all of it.

® As for Bi‘tha, it is the first day of the prophetic mission of
the Holy Prophet (S.A.W.A.) and it can never be said
that on the first day of Bi‘tha religion was perfected.

® As for Hijra, it is the Prophet’s (S.A.-W.A.) flight by the
command of Allah; it is the day the faithless attacked the
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Prophet's (S.AW.A.) house and not the day they
despaired.

B As for the days of victory in battles of Badr and Khandaq,
etc. only the faithless who were in the battle scene were

despaired, not all of them, whereas the Qur’an says,
% Today the faithless have despaired%.

As for the farewell pilgrimage, when the people learned
the manners of Hajj in the presence of the Prophet
(S.AW.A)), Hajj was perfected with the Prophet’s
(S.A.\W.A.) instruction, not all of religion, whereas the
Qur’an says, %Today I have perfected your religion for
you%’

® But Ghadir Khum is a day when Allah issued the order of
appointment of Imam Ali as the successor to the Prophet
(S.AW.A.); it is only that day with which the four topics
mentioned in the verse, i.e., “perfected, cornpieted,

approved, and the faithless have despaired” conform.

As for the despair of the faithless, it was because when
accusation, war, and attempt upon his life all failed, their
only hope was the Prophet's (S.AW.A.) death.
Appointment of Ali b. Abi Talib (A.S.) made all
understand that with his death his religion would not be
effaced because a person like Ali b. Abi Talib (A.S.)
would become the successor to the Prophet (S.A.W.A.)
and the leader of the Muslim community. It was then

that the faithless all became despaired.
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B As for perfection of religion, it was because if rules and
regulations are devised perfectly but an infallible and
perfect leader is not appointed to the community and
society, the regulations would be left imperfect.

B As for completion of blessing, it is because the Qur’an

has declared the blessing of leadership and guidance as
the best blessing; if the Holy Prophet (S.A.W.A.) departs
from the world and leaves the people without a guardian,
he has actually done something that a shepherd would
not do with a flock. How would blessing be completed
without Divine leadership?

B As for Allah’s approval, it is because when a perfect law

and a just executive are matched together, Allah’s
approval would follow.

m [f any of perfection of religion, completion of blessing, Allah’s
approval, and the despair of the faithless happen alone in a day,
that day suffices to be Yawm Allah (the Day of Allah), let alone a
day like Ghadir that contains all these characteristics. That is why
Eid al-Ghadir is regarded as one of the greatest feasts in the
traditions related from the Ahl al-Bayt (A.S.).

The effect of things is sometimes subject to the totality of all
their components, like fasting that if it is broken even one
moment before its due time (iffar), it is invalid; that is why the
word complete “tamam” is used: %Then complete the fast until
nightfall% and sometimes it is in such a way that each component

has its own effect, like the recitation of the Qur’an, whose



Minutes with the Qur’an

perfection is in recitation of all the Qur'an and whatever amount
of it that is recited is rewarded. Sometimes, some components are
in such a way that if they are not so, they are an incomplete
collection, although all other components are available, like the
piiot and the driver without whom the airplane and the car are
useless.

Leadership and Guardianship of the Truth is also the same,
because it ties man with Allah and without it the bounties and
blessings turn into disaster and do not lead man to Allah.

In the verse 109 of Sarat ai—Baqara, He says, %Many of the
Peopie of the Book wish they might restore you as unbelievers,
after you have believed, in the jeaiousy of their souls, after the
truth has become clear to them%o. Allah ordered them to ignore
until Divine command arrives. Then, the Muslims waited for a
decisive ordinance to disappoint the faithless, until the verse

@\(Today I have perfected your reiigion%’ was reveaied.

# Feeding in Islam

g Islam is the school of justice; it neither recommends excess in
eating food like the Westerners, nor it declares it unlawful like the
Buddhists, nor it permits eating the meat of any kind of animals
like the Chinese. There are conditions and limits in Islam for
eating meat, inciuding:

A. Do not eat the meat of the carnivores as they are
contaminated with microbes and parasites.

B. Do not eat the meat of the ferocious animals since they

create a spirit of cruelty and ferocity in you.
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C. Do not eat the meat of animals that creates pubiic hatred.

D. Do not eat the meat of the animals that are not slaughtered
in the name of Allah.

E. Do not eat the carrions, because when an animal dies, before
anything else, its blood is spoiled and becomes poisonous. Thus,
the animals strangled or beaten to death, and that which dies by
falling or is gored to death and thus their dying is not aiong with
full blood loss, are unlawful to eat in Islam.'

o Of all kinds of meat forbidden to eat, oniy the name of swine
is mentioned in this verse because eating it was prevaient.

n Imam Sadiq (A.S.) said about carrion, “No one approached it
unless weakness, thinness, iassitude, loss of progeny, heart attack,
and sudden death befell him.

o Eating blood was a custom of the Paganism and this practice
causes hardness of the heart and crueity to the extent that it would
lead to killing one’s children or parents. The blood-eater does not
distinguish friend from foe.2 Thus, eating blood is unlawful but its
transfusion is not.

Question: Is permission for kiiiing animals for their meat is
compatibie to Allah's mercy?

Answer: Creation is based on changing and transforming: dust
turns into plant, plant turns into animal, and animal turn into

human being and the result of these transformations is growth.

1 Tafsir-i Nimina, vol. 4, p- 259.
2 Tafsir AI-Mizan.
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# Whose is Guardianship?

@éYour guardian is only Allah, His Apostle, and the faithful who
maintain the prayer and give the zakat while bowing down..%ﬁ (Q.
5:55)

o [t related about the Revelation occasion of the verse, “A
bigger and needy person entered the Mosque of Apostle of Allah
(S.A.W.A.) and asked people for help. No one gave him anything.
Imam Ali (A.S.) while bowing down in prayer gave his ring to
the beggar. The above verse was revealed in honor of
this generosity.”

The above story is reported by 10 companions of the Prophet,
such as Ibn ‘Abbas, ‘Ammar Yasir, Jabir b. ‘Abd Allah, Aba Dhar,
Anas b. Malik, Bilal, etc. and both Shi‘as and Sunnis are
unanimous in this Revelation Occasion. ‘Ammar Yasir says it was
after giving away the ring in prayer and the Revelation of the
verse that the Prophet (S.A.W.A.) said: “Whoever I am the master
of, Ali (A.S.) is also the master of.”’

1 The Holy Prophet (S.A.W.A.) recited this verse in Ghadir
Khum to state Ali’s (A.S.) station.” Ali (A.S.) himself repeatedly
referred to this verse to show his own rightfulness.4 Having been a

witness to this scene, Aba Dhar recounted the above story to

1 Al-Ghadir, vol. 2, p- 52; [lzqa'q a/—Haq, vol. 2, p. 400, Kanz al- Ummal, vol. 6. P.
391.

2 Tafsir Al-Mizan.

3 Tafsir-i Safi.

4 Tatsir Al-Mizan.
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Peopie in Masjid al—Harém.1

o The word wali in the verse does not mean friend or
companion because friendship and companionship is related to all
Muslims, rather than those who give away in charity while bowing
in prayer.

o Imam Sadiq (A.S.) said, “What is meant by cgéand those who
believe%o is Ali (A.S.) and his children, the Imams (A.S.) until the
Resurrection Day. Then, whoever from among his children
achieves the status of Imamate is the same as him in this feature
and they too would give away in charity while bowing down in
prayer.2

n The late Fayd Kashani relates a hadith in his Nawadir,
according to which other Infallible Imams have also given alms to
the poor while bowing down in prayer and this practice is more
compatible with the piurality of the words o%establish worship and
pay the poor due, and bow down (in prayer);&;;

n Imam Bagir (A.S.) said, “Allah ordered His Prophet to declare
the wilaya of Ali (A.S.) and sent down this verse.”

n The best introduction is to express the features and
characteristics of a person and the audience find the evidence
themselves. (The verse has characterized the features and actions
of Ali (A.S.) without naming him).

o Imam Sadiq (A.S.) said, “Ali (A.S.) had thousands of
witnesses in the story of Ghadir Khum, but he could not gain his

1 Tafsir-i Majma“ al-Bayan.
2 Kafi, vol. 1, p- 288.
3 Tafsir-i Nar a/—Tbaqa]a)/n and Kafi, vol. 1, p- 281.
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right, whereas if a Muslim has two witnesses, he can get his
right!”1

n The Guardianship of the jurist is in line with the
Guardianship of the Infallible Imam.

It is quoted from Imam $adiq (A.S.) in Ibn Hanzala’s Magbi/a,
Look at the one who transmits our Aadith and, looks into our
halal (lawful) and Aaram (unlawful), and knows our rulings. Then,
be content with his governance as “I have appointed him as your

2
ruler.”

# The Last Mission of the Prophet of Islam

C%O Apostle! Communicate that which has been sent down to
you from your Lord, and if you do not, you will not have
communicated His message, and Allah shall protect you from the
people. Indeed, Allah does not guide the faithless lot.% (Q. 5:67)

For the reasons that follow, this verse concerns Imam Ali’s
(A.S.) succession and his appointment to Guardianship in Ghadir
Khum at the time of the Holy Prophet’s (S.A.W.A.) return from
Hajj pilgrimage in the tenth year of Hijra. Interestingly enough,
this verse lies between two verses that concern the observance
(l'géma) of the Revealed Books and Perhaps it refers to the fact
that there is a strong bond between an Infallible Imam and
observance of Revealed books. Indeed, it is the Imam who can
observe the Revealed Book and it is the Revealed Book that can

introduce the real Imam.

1 Tafsir-i Nar al-Thagalayn.
2 Kafi, vol. 1, p- 67.
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All the Shia interpreters with reliance on the Ahl al-Bayt’s
(A.S.) traditions as well as some Sunni interpreters as one of the
evidences, have considered the verse to be concerned with
appointment of Imam Ali (A.S.) to Guardianship and Imamate in
Ghdir Khum.' It is interesting to know that the author of 7afsir
Al-Manar has quoted the Aadith “Whoever I am the master of, Ali
is also the master of” from the Musnad of Ahmad, Tirmidhi,
Nisa’1, and Ibn Maja with sound and reliable sanad and then they
have, in their illusion, cast doubt on it with two statements: first
“what is meant by wildya is friendship.” (Unaware of the fact that
friendship does not require taking piedge and felicitating and so
much formality). Second: “If Imam Ali (A.S.) was the Imam and
leader after the Holy Prophet (S.A.W.A.), then why did he not
shout and say the story of his appointment in Ghadir?!” (Not
knowing that there are compiaints and shouts throughout Imam
Ali’s (A.S.) sayings in Nahj al-Baligha, but the author of A-Manar
seems to have not heard any of those complaints and shouts.

1 All through the Qur’an, it is only in this verse that the Holy
Prophet (S.AW.A.) has been threatened for concealing the
message; that if he does not say it he ruins all the things he has
said during the 23 years of his prophetic mission. Then, one
should see what important message it is that is stated like this.

1 The Holy Prophet (S.A.W.A.) said to Imam Ali (A.S.), “If 1

do not communicate to people what is about you, all my work will

1 Tafsirs of Fakhr Razi’s Kabir and Al-Manar.



Minutes with the Qur’an

be failed.”’

1 There are some points in this verse that would clarify its

contextual orientation:

1.

Sirat al-Ma’ida has been revealed toward the end of the
noble life of the Prophet.

In this verse, the phrase %O Apostle% has come instead of
“O Prophet”, which denotes an important mission
(apostleship).

Instead of the command “convey” (ablagh) the directive
g{\ocommunicate%» (balligh) is used.

The Prophet has been threatened that if he does not
communicate a message all his efforts would be failed.

The Apostle of Allah (S.A.W.A.) fears the aftermaths of
something about which Allah consoles him and says He
would safeguard him against the evil of the peopie.

The Prophet does not fear his own life, because on the days
of loneliness, when he fought against the idols and in the
wars that he waged against the poiytheists, he had no fear of
the threats (while he was stoned and his companions were
tortured; should he fear now at the end of his life and
among so many comrades?!)

There is a message in the verse that is equai in importance
to all the messages of his prophetic Mission that if it is not

communicated to people, it seems as if all the messages are

failed.

1 Tafsir-i Nar al- Tbaqa]a)/n and Saa’ﬁq s Amalr, p- 400.
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8. Content of the message has to be a basic issue, otherwise
there is no need for so much threat and console in small
and individual issues.

9. The message of the verse does not concern monotheism,
prophethood, and Resurrection, because these principles
were stated on the early days of bi'#ha in Mecca and there is
no need for so much recommendation at the end of His
Holiness’ life.

10. The message of the verse does not concern payer, fasting,
Hajj, zakat (legal alms), khums, and jihad, because these
were stated during the 23 years of the Prophet’s (S.A.W.A.)
call to Islam and the peopie have acted accordingiy and
there has been no fear involved.

Then, what is the content of this important message that has
been revealed at the end of the noble life of the Prophet
(S AW.A)?

Many traditions from the Shi‘as and Sunnis have delivered us
from bewilderment and shows us that right path. The traditions
say, “The verse concerns 18" Dha 'I-Hijja 10 AH, 10/16 March
632 in the course of the Prophet of Islam’s Hajjat al-Wida“ (the
farewell pilgrimage), during which His Holiness ordered the
piigrims to stop by Allah’s order in a piace called Ghadir Khum
on the way back to Medina and all gathered at this region. It was
a place that both had water and trees and was moderate in the
heat of Hijaz and was the piace for separation of the caravans of
the pilgrims from Mecca and the people of Yemen, Iraq, Syria,
Medina, and Abyssinia separated from each other.
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There, among the crowd of his companions, the Prophet
mounted on a pulpit made of camel’s saddles and recited a long
sermon. The sermon began with monotheism, prophethood, and
Resurrection, which was nothing new. The new topic was when
the Prophet informed the Muslims of his demise and asked them
about their opinion of him. All people greatly confessed his
dignity, magnanimity, services, and mission. When he was
reassured that everybody on the four corners could hear him, he
declared his important message about the future; then taking Ali
by the hand, he declared: "He of whom I am the mawl/a (the
master), of him, Ali is also the maw/i (man kuntu mawlahu fa-
Aliun mawlihu)" and thus he clearly declared Imam Ali’s (A.S.)
succession to him. After his demise, however, his daughter Fatimat
al-Zahra (A.S.) would go from house to house and tell the peopie,
“Were you not in Ghadir Khum to hear what the Apostle of Allah
said?” They would say they were at a distance from the Prophet in
Ghadir Khum and they did not hear what he said!! Good gracious!
How biatantiy they concealed the truth, feared, and lied to the
Prophet’s daughter!

Indeed, peopie can get their rights back with two witnesses, but
Imam Ali (A.S.) could not get his rights despite the presence of
tens of thousands of witnesses. How despiteful they were in their
hearts toward Imam Ali (A.S.) with their love of the world,
jealousy, and animosity for the battles of Badr, Khaybar, and
Hunayn.

Imam Bagqir (A.S.) said, “Islam is founded on five bases: prayer,

zakat, fasting, Hajj, and wiliya of Ahl al-Bayt and nothing like
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Wi]éya has been a focus of attention, but people accepted four of it
and rejected szaya!”l

Imam Rida (A.S.), “After the Revelation of this verse, in which
Allah guaranteed protection of the Holy Prophet (S.A.W.A.) %and
Allah shall protect you from the people% the Prophet kept away

from any dissimulation (z‘agi)g/a).”2

# Animal Intelligence

%There is no animal on land, nor a bird that flies with its
wings, but they are communities like yourselves. We have not
omitted anything from the Book. Then they will be mustered
toward their Lord.%: (Q. 6:38)

1 The Qur’an is especially concerned with the life of animals
and uses their creation, intelligence, and features to guide people.
g{\gAnd in your creation [too], and whatever animals that He
scatters abroad, there are signs for a people who have
certaintyié;»There are many examples in traditions and human
experiences about animals’ intelligence and understanding; to find
similarities and familiarization with animals’ life, one must be
thoughtful and precise.4 % communities like yourselves}%

1 It is implied from verses and traditions that intelligence is not
exclusive to human beings. Following are some examples:

1. The Prophet Solomon and his hosts were passing the

1 Kafs, vol. 2, p- 18.

2 Tafsir-i Nar al- Tbaqa]a)/n and ‘Uyin Akhbar al-Rida, vol. 2, p- 130.
3 Q. 45: 4.

4 Tafsir-i Maraghi.
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Valley of Ants when an ant told other ants, %O ants! Enter
your dwellings, lest Solomon and his hosts should trample
on you while they are unaware% (Q. 27: 18) a part of
getting to know the enemies is ant’s instinct, but that they
understand that this person’s name is Solomon and his
companions are his hosts is higher than instinct.

2. The hoopoe became aware in the air about the people’s
polytheism on the earth and reported it Solomon that the
people of Sheba region were not monotheist. Then, it is
given a special mission. Recognition of monotheism and
polytheism and the decency of polytheism and the
necessary of reporting to Solomon and the special mission
for delivering message, are all far above ins.tinct.1

3. The hoopoe’s giving a plausible excuse in answer to the
Solomon’s inquiry of the reason for its absence is a sign of
an intelligence higher than instinct.2

4. That the Quran says, 4 There is not a thing but celebrates
His praise, but you do not understand their glorification%;, >
It is not a creational glorification because we can
understand it.; then, the Qur’an talks about another
glorification.

5. In the verses of the Quran prostration to Allah is
attributed to all creatures. (%To Allah prostrates whatever is

1Q.27:22
2 Q. 27: 22-26.
3Q. 17: 44.
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in the heavens and whatever is on the earth%:...1

6. Birds participated in Solomon’s march. %[Once] Solomon's
hosts were marched out for him, comprising jinn, humans,
and birds%o ’

7. The birds’ talking to each other and the Solomon being
proud that Allah had taught him the speech of the birds.
%We have been taught the speech of the bird%o3

8. The verse, %when the wild beasts are mustered,%o4 brings
up the birds’ resurrection on the Day of Rising.

9. The verse, %and the birds spreading their wings. Each
knows his prayer and giorification,%o5 indicates the animals’
intelligence and conscious worship.

10. Existence of ioyaity in some animals, including dogs,
toward their masters their children.

11. Training the hunting dogs and the poiice dogs for sniffing
drugs and detecting materials is a sign of speciai talent of
this animal.

12. Islam has prohibited siaughtering an animal in front of
another animal, which indicates the animals’ inteliigence

for siaughtering and kiiiing.

1 Q. 16: 49.
2 Q. 27: 17.
3 Q. 27: 16.
4Q.81:5.

5 Q. 24: 41.



m Minutes with the Qur’an

# Innovation and Fighting against it

@élndeed those who split up their religion and became sects, you

will not

have anything to do with them. Their matter rests only

with Allah; then He will inform them concerning what they used

to do.%;

(Q. 6: 159)

Splitting up religion is indeed innovation and interpretation of

religion by personal opinion, which has been brought up in the

Qur'an and hadith with the harshest phrasings. Following are

some Of these phrasings:

The Qur’an says, %So woe to those who write the Book
with their hands and then say, “This is from Aﬂah”%,l

Ali (AS.) says, “Whenever an innovation comes, a
. . . ))2 .

tradition will go. And one of the duties of the prophets

and scholars is removing innovations and preventing

. . 3
distortions.

It is narrated that, “The repentance of the innovator is

)’4
not accepted.
) : ) 5
Allah will not accept any action from an innovator.

Whoever respects an innovator or smiles at him out of

consent has indeed taken step in dissociation of religion.

The Apostle of Allah (S.A.W.A.) said, “Whenever there is

1Q.2:79.

2 Bihar, vol. 2, p- 264.
3 A/—Ha}/ét, vol. 2, p- 344.
4 Bihar, vol. 72, p. 216.

5 Kanz al-

‘Ummal, hadith 1115.
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disparity among my nation, whoever acts according to my
tradition and sayings and does not go to the ways and
practices of others, will receive the reward of one

1
hundred martyrs.”

The Jews have been frequently criticized in the Qur’an
for the distortions that their scholars have made in
religion. We also read about the Prophet Moses that
when he returned from the Mount Sinai and saw his
folk’s deviation and caif—worshipping, he got so angry
that he threw the tablets of the Torah down and took the
beard of his brother who was his successor and said,
“Why did may nation deviate?” Aaron answered, “I
feared if I harshly react to prevent their deviation, they
would disperse and you would tell me why they dispersed
(a dispersion that could not be restored even by your
return).

These verses and traditions would indicate the heavy
responsibility of the religionists in safeguarding the school and
fighting against intellectual deviations and at the same time

preservation of social unity of the nation.

# Questions on Resurrection
g{\sWe will surely question those to whom the apostles were sent,
and We will surely question the aposties.?% (Q.7:6)
1 On the Resurrection Day several things will be asked about:
A. About the biessings. %Then, that day, you will sureiy be

1 Bihar, vol. 2, p- 262.
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questioned concerning the blessing.% (Q. 102: 8) In many
traditions, leadership and guardianship has been recounted
as true example of the blessing referred to in the Verse.1

B. About the Qur’an and the Ahl al-Bayt (A.S.). The Prophet
(S.A.W.A.) said “The people will be asked how they treated
the Qur’an and my Ahl al—Bayt.”2

C. About deeds and conducts. %We will question them all
concerning what they used to do.% (Q. 15: 92-93)

D. About parts of body. %Indeed the hearing, the eyesight, and
the heart all of these are accountable.% (Q. 17: 36)

E. About the acceptance and non-acceptance of the Apostles.
@\40 company of jinn and humans! Did there not come to
you apostles from yourselves?% (Q. 6: 131) Similarly,
somewhere else the religious leaders are asked how people
treated them. %The day Allah will gather the apostles and
say, “What was the response to you?” (Q. 5: 109)

F. About life and youth as to how they were spent.

G. About income. As we read in traditions, “On the
Resurrection Day, man will be questioned, particularly of
four things: about youth and life that how they were spent;
and about one’s property as to how it was obtained and in

. ))3
what way 1t was spent.

1 Wasa’il, vol. 24, p- 299.
2 Tafsir-i Furgan.
3 Kafi, vol. 2, p- 135; Bihar, vol. 7, p- 259.
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# Clothing in the Quran

@éO Children of Adam! We have certainly sent down to you
garments to cover your nakedness, and for adornment. Yet the
garment of God-wariness that is the best. That is [one] of Allah’s
signs, so that they may take admonition.};o (Q.7:26)

1 With some deliberation, one can imply some points and
messages, including:

1. Paying attention to the Divine blessings causes love for
Allah and distance from the negligence. O%We have
certainiy sent down to you... so that they may take
admonition%o

2. Garment is a divine biessing when it covers the body. %to
cover your nakedness%

3. Although in providing garments, besides natural
factors, human beings also strive, all these are in fact in
the hand of Allah. %sent down to you garments%

4. Cover and covering is the work of Allah @%We have
certainiy sent down to you garments to cover your
nakedness% but nudity and making naked is the work of
Satan.

5. Garment is a Divine biessing, (%garments to cover};;) and
nakedness is punishment for the sins. %So when they
tasted of the tree, their nakedness became exposed to
them.\;c/,zo1

6. Covering and adornment with beautiful garments and

1Q.7:22.
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clothing is desirable and favored by Allah. O%We have
certainly sent down to you garments... and for
adornment.% Adornment, decoration, and enjoyment of
beautiful clothes is no problem if it does not lead to
extravagance.

7. Spiritual is essential beside material, and God-wariness
beside ornament. o%adornment... garment of God-
wariness% otherwise garment can be a means for
extravagance, arrogance, corruption, showing
off, fashion-worship, lustfulness, self-praise, and the like.

8. As in material garment, covering defects, protection from
cold and heat, and beauty is focused on, so also God-
wariness is both an element of covering the defects
and preserver from sins as well as a source of human
spiritual beauty. % garment of God—wariness%,

9. Cotton grows from earth, wool is produced from grass,
which is animals' food, and silk is produced
from silkworm's saliva. These are all Divine signs, which
can be a means for human admonition and awakening.
That is [one] of Allah’s signs, so that they may take

admonition.%

# Ornament and Mosque

qé;\O Children of Adam! Put on your adornment on every
occasion of prayer, and eat and drink, but do not waste. Indeed,
He does not like the wasteful.?}b (Q. 7:31)

n Perhaps it can be said: What is addressed in the Qur’an by
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%O Children of Adam%, concerns all human beings and all
religions and their commonalities.

u The Qur’an has called wealth and children as “ornament”,
%Wealth and children are an ornament of the life of the world." %
Therefore the verse may impiy that you take your wealth and
children in your company when going to the mosque so that with
your wealth you may solve the Muslims’ economic problems and
with the presence of your children in mosques and communities
you may solve the educational problems of the future generation.

o In traditions, the just prayer leader, neatness of appearance,
putting on perfume, Wearing beautiful clothes when saying
prayers, raising one’s hands when going to ruka’ (bowing) and
prostration in prayer, and participation in Eid prayer and Friday
prayer are regarded as true examples of adornment.”

o Imam Hasan Mujtaba (A.S.) would wear his best clothes
when he perforrned prayer or went to the mosque, saying,
“Indeed, Allah is beautiful and He likes beauty and I wear my
beautiful clothes for my Lord and then he would recite the
above verse.’

n Allah likes beauty and adornment, otherwise he would not
command it, % Put on your adornment, that is because Islam is a
natural doctrine and human beings naturaliy enjoy adornment.

o Going to the mosques with adornment is a respect to Allah’s

servants and His worship and it causes attraction and practical

1 Q. 18: 46.
2 Tafsirs Nir al-Tl ]zaqa/ayn, Man]zaj a]—Séqufn, Ithna ‘Asharrf.
3 Tafsir-i Majma“ al-Ba 1yan.
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encouragement for others to come to the mosques.

1 Although using adornment and food is a natural matter but

in certain conditions such as in the presence of the needy and

underprivileged one should sympathize with them. Thus, we
read in history that the kind of clothing that Imam Sadiq (A.S.)

used to wear when people were in relative welfare was different

from the clothes that Imam Ali (A.S.) used to wear when people

were poor, because social conditions wear the different for each

1
one of them.

o With some deliberation one can imply some points and

messages, including:

1.

As a Muslim base, the mosque must be adorned, beautifui,
and attractive. %Put on your adornment on every occasion
of prayer%)

The best and most beautiful garment is for the best place.
a:ngut on your adornment on every occasion of prayer%@
Islam pays attention both to the internal @é...humble
themselves in their prayers%, and external aﬁé{your adornment
on every occasion of prayer% aspects of prayer. Indeed, in
Islam the external and the internal, the world and the
Hereafter are intertwined.

Although adornment is a value in individual prayer, it is
especiaﬂy valuable in congregations and mosques. %on every
occasion of prayer%

First prayer, then meal. %on every occasion of prayer, and

1 Tafsir-i Ithna ‘Ashari.
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eat and drink% First, attention to the soul and spirituality,
then care for the body.

# Wastefulness and its Consequences

o Imam $adiq (A.S.) said, “Wealth is Allah’s trust in people’s
hands and spending has to be free from wastefulness.’

o Imam Sadiq (A.S.) said, “The one who has his provision for
the day but is not content and asks and begs from peopie is
wastefui.2

o Wastefulness in foods and overeating is the cause of many
physical and mental diseases and a source of hard-heartedness and
being deprived of tasting the flavor of worship. According to the
Prophet (S.A.W.A.), “Stomach is the home for every disease.”
Upon hearing this verse and the hAadith, a Christian physician
said, “All medical science is hidden in this verse and the saying of
your Prophet.”3

o Imam Sadiq (A.S.) said, “What leads to destruction of wealth
and damage to the body is wastefulness.”

We read in a hadith, “What is spent in the way of Allah,
however excessive, is not wastefulness; and what is spent in the

way of disobedience to Allah, however little, is wastefuiness.5

1 Tafsir-i Safi.

2 Tafsir-i Furgan.

3 Tafsir-i Majma“ al-Ba 1yan.
4 Kafi, vol. 2, p- 499.

5 Tafsir-i Manhaj al-Sadigin.
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# Types of Welfare and Prosperity

@\ﬂf the people of the towns had been faithful and God-wary,
We would have opened to them blessings from the heaven and the
earth. But they denied; so We seized them because of what they
used to earn.% (Q. 7:96)

1 There are two types of prosperity mentioned in the Qur’an
for two groups:

A. Welfare and prosperity, which is accompanied by blessings,
for the good people. %We would have opened to them
blessings%

B. Welfare and prosperity, which is not accompanied by
blessings, for the faithless and the perverse people, %We
opened for them the gates of all [good] things,l%, because
the blessings are most likely transient and causing
negligence, arrogance, and rebellion. Allah has made this
kind of welfare and prosperity of the faithless a means for
respite and letting them live up their lives.

Therefore, one should not be contented with any ostentatious
blessing because if these blessings are for the faithful they are
blessed and if they are for the faithless, they are transient and a
means for Divine anger.

o Imam $adiq (A.S.) said, “Sometimes a servant wishes
something from Allah in prayer and Allah answers his prayer and

ordains it to be fulfilled after some time. But then the servant

1 Q. 6: 44.
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commits a sin, which causes the wish not to be fulfilled.”!
1 One of the clear evidences of this verse is about the period, in
which Imam Mahdi (A.S.) reappears; when, according to the

.. . 2
traditions, blessings overflow from the heaven and the earth.

# Benefits of Commanding Right

%When a group of them said, “Why do you advise a people
whom Allah will destroy or punish with a severe punishment?”
They said, “As an excuse before your Lord, and [with the hope]
that they may be God-wary.” ¥ (Q.7:164)

1 | have mentioned more than ten benefits for commanding
right and forbidding wrong (amr bi marif wa nab)/ az munkar) in
the book holding the same title, even if they do not work, and I
have presented a summary of them in the foiiowing3 so that
perhaps silence, fear, and indifference toward abandoning the
right and practicing the wrong would be abated:

1. Sometimes our commanding and forbidding has no effect
nowadys, but it works over history and others’ innate nature
(fitra) and judgment. As Imam Husayn (A.S.) was martyred
in the way of commanding right and forbidding wrong so

that peopie’s conscience would awaken over history.

1 Tafsir-i Ithna ‘Ashari.

2 Tafsir-i Nar al-Thagalayn.

3 Interestingly enough, I am writing these lines during the week of “Commanding
Right and Forbidding Wrong” and the ten days of ‘Ashiira, as Imam Husayn (A.S.)
knows the philosophy of his uprising to be the society’s faiiing to practice by the
truth and not forbidding the wrong.
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2. Sometimes commanding and forbidding safeguards the
atmosphere for others. As for instance, the call to prayer
(adhan) is recommended even though there is no listener
and stopping at the traffic lights is necessary, even though
there is no car passing. That is because it is required to
respect the law and the law climate.

3. Sometimes our commanding and forbidding would not
prevent sinners from committing sins but our repeatedly
reminding them would embitter the joy of sin for them and
at least they would no ionger commit a crime easy-
mindedly.

4. To protect freedom one must command and forbid, because
not speaking out leads the society to the climate of
smothering, fear, and silence.

5. Commanding and forbidding give oneself a high
status, aithough others do not listen. The Qur’an says,
%{Who has a better call than him who summons to Allah
and acts righteousiy and says, “Indeed I am one of the
Muslims”?%1

6. If commanding right and forbidding wrong does not have
any impact on others, at least it would be a kind of
proximity to Allah, practice of courage, and a manifestation
of compassion and commitment for us.

7. Sometimes commanding and forbidding does not work

today, but one day when the perpetrator got stuck in a cul-

1Q. 41: 33.
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de-sac and his conscience awakened, he would find out that
you were right. Therefore, if it does not work today, it
would someday.

8. Commanding  and  forbidding  soothes  human
conscience; one would say to himself, “T did my job”. This
peacefulness is valuable, even though others do not listen.

9. Commanding right and forbidding wrong is the prophets’
practical way of life (sira), even though others do not listen.
The Qur’an says, ogéand [even] when admonished do not
take admonition.l% and He frequentiy says peopie did not
listen to the prophets’ words and guideiines and turned
their back on them. Therefore, we should not expect that all
peopie listen to our words.

10. Commanding right is an ultimatum for the offender so that
on the Resurrection he would not say no one told me; it is
also an excuse for the one who commands right lest he is
told why he did not say.

11. Upon Divine wrath, those commanding right will be
rescued. (as per the next verse)

Anyway, the prophets and their spirituai heirs have martyred in
the way of commanding right and forbidding wrong to prevent
truth from getting lost and ruined, as the Qur’an says in some
verses, % they would ... kill the prophets unjustiy%).2 %they
would ... kill the prophets wrongfuiiy%{ cgéthose who ... kill the

1 Q. 37:13.
2 Q. 3:112.
3Q.2:61.
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prophets unjustiy and kill those who call for justice from among
the people.% " We understand from these verses that sometimes
we should go up to limits of martyrdom for the sake of
commending right and forbidding wrong.

In a letter to his representative, Imam Ali (A.S.) reproached
him for his attendance in the banquet of the aristocrats.” That is,
the Imam sacrificed an individual for the school to prevent

asceticism from turning to aristocracy.

# Divine Covenant with Man

«;éWhen your Lord took from the Children of Adam, from their
loins, their descendants and made them bear witness over
themselves, [He said to them,] “Am I not your Lord?” They said,
“Yes indeed! We bear witness.” [This,] lest you should say on the
Day of Resurrection, “Indeed we were unaware of this,”% (Q. 7
172)

1 Dhurriya (descendants) is either taken from dharr meaning
tiny particles of dust (or tiny ants) that is meant here parts of
human fetus or young children, or from the root dharawa
meaning dispersing, or from dhara’a meaning creating.3 It is
mostiy, however, appiied to one’s children.

o The way Allah secured covenant from children of Adam is
not stated in this verse, but the interpreters have sated various

views, the most popuiar of which are two opinions:

1Q.3:21.
2 Na]zj a]—Ba]égba, letter 45.
3 Tafsir-i Nimina.
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A. According to the traditions, after the creation of Adam, all
his children were taken out of his back in the form of small
particles, like ants, till the end of the world and were
addressed and questioned by Allah and by His power all
confessed His Lordship. Then they all returned to the
Adam’s loins and clay in order to gradually and naturally to
return to this world. This world is called the “World of Pre-
existence” ( ‘alam-i dhar) and the covenant is called the
“Covenant of Alast’ (‘ahd-i a]ast).l
Imam S$adiq (A.S.) said, “Some of Adam’s descendants
confessed by tongue in the World of Pre-existence, but they
were not faithful in the heart.”” Tt is quoted from the
Prophet (S.A.W.A.) this confession has been made on the
Day of ‘Arafa (the day before the Feast of Sacrifice).3

What is meant by the “World of Pre-existence” is the very

covenant of inner nature and creation. That is, when children of
Adam, as tiny particles, are taken from the loins of their fathers to
the wombs of their mothers, Allah piants monotheistic and truth-
seeking nature in their disposition and this Divine secret is
entrusted to all peopie’s constitution and disposition in the form
of an innate sense. Similariy, belief in Allah is installed in their
intellect and wisdom as a conscious reality; hence, human innate
nature and wisdom witnesses to the Lordship of Allah. In some

traditions, Imam $adiq (A.S.) was asked about the innate nature

1 Kafs, vol. 2, p- 13.
2 Tafsir-i Nar al-Thagalayn.
3 Tafsir-f Durr al-Mansiir.
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and the Imam regarded it the same as the “World of Pre-
existence”.’

In some traditions, innate nature is the result of the “World of
Pre-existence” and not itself, “Allah established ma rifa (gnosis) in
their hearts and they forgot the station [where they received it]”,
therefore human beings confessed in a time and station but they
have forgotten it and the impact of that confession is the very
nature that the heart inclines toward. Nevertheless, the verse is a
subject of discussion for the theologians, tradition transmitters,
and interpreters; therefore we leave its further deliberation to the
experts in knowledge (rasikhin f1 al™- '1']m).2
# The Most Beautiful Names of Allah

C%To Allah belong the Most Beautiful Names, so supplicate Him
by them, and abandon those who commit sacrilege in His names.
Soon they shall be requited for what they used to do.%} (Q. 7: 180)

o] Although all the names and attributes of Allah are beautiful
(husna) and Allah possesses all the excellences that are
innumerable, but in traditions 99 names are referred to, which are
quoted in Sunni books such as: Sahih of Muslim, Bukhari, and
Tirmidhi. Whoever supplicates thereby will assuredly be

3 i
answered,” and whosoever enumerates them will assuredly enter

1 Tafsir-i Burhan and Tafsir-i Nir al-T) ]zaqa/ayn; Payam-1 Qur’anvol. 3, p- 117.

2 For further information about the various views and opinions, see the Ayatollah
Makarem Shirazi’s Payam-i Qur'an and Ayatollah Subhani’s Manshar-i jJawid as
well as Tafsir-i Atyab al-Bayan.

3 Tafsir Al-Mizan, Tafsir-f Nimina.
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the Garden of Paradise. However, it is not meant to enumerate
them literally and with mouth; rather, it means being inspired by
these attributes and connection to them. These 99 Names are: God
(Allzh); the Unique (a/-Wazhid); the One (al-Ahad); the Eternal
(al-Samad); the First (al-Awwal); the Last (al-Akhir); the Hearer
(al-Sami'); the Seer (al-Basir); the Powerful (al-Qadir); the All-
dominant] (a/-Qzhir); the All-Exalted (al-‘Aliyy); the Most
Elevated (al-A 72); the Eternal (a/-Bigi); the Originator | (al-Badr);
the Maker (a/-Bari’); the Most Generous (al-Akram); the Manifest
(al-Zahir); the Hidden (a/-Batin); the Living One (al-Hayy); the
Wise (al-Hakim); the All-Knowing (al-‘A/im); the Clement [the
Mild] (al-Halim); the Preserver (al-Hafiz); the True One (al-
Hagq); the Reckoner (al-Hasib); the Praiseworthy (al-
Hamid); the Welcoming [Hospitable] (al-Hafiyy); the Lord (al-
Rabb); the Compassionate (al-Rahman); the Merciful (a/-Rahim);
the Disperser (a/-Dhari’); the Provider (al-Razzaq); the Watcher
[All-Observant] (a/-Raqib); the Kindly (al-Raf); the Seer (al-
R37); the Source of Peace [the Flawless] (al-Sa/am); the Preserver
of Security [the Faithful] (a/-Mu’min); [38] the Protector
[Guardian]  (al-Muhaymin); the Mighty (al-Aziz); the
Overpowering [Compeller] (aljabbar); the Great in Majesty (al-
Mutakabbar); the Master [Overlord] (a/-Sayyid); the Glorified (a/-
Subbih); the Witness (al-Shahid); the Truthful (al-Sadig); the (al-
Sani‘); the Purifier (al-Tahir); the Just (al-‘Adl); the Obliterator
[Effacer of Sin] (al-‘Afuww); the Forgiver (a/-Ghafir); the Wealthy
[Rich] (al-Ghani); the  Helper [Succorer] (al-Ghiyath);
the Cleaver (al-Fatir); the Single (a/-Fard); the Opener (al-Fattah);
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the Splitter [Dispeller](a/-Falig); the Pre-Existent [Ancient] (a/-
Qadim); the Sovereign [King] (al-Malik); the Holy (al-Quddis);
the Strong [Powerful] (a/-Qawiyy); the Near One (a/-Qarib); the
Self-Subsisting (a/-Qayyiim); the Withholder [He Who contracts]
(al-Qabid); the One Who expands (al-Basit); the Judge (al-Qadh);
the Grand [Magnificent] (a/-Majid); the Patron [Guardian] (a/-
Wali); the Munificent (a/-Mannan); the All-Encompassing (al-
Mubhiy); the Perspicuous [Evident] (al-Mubin); the Nourisher (al-
Mugit); the Fashioner (al-Musawwir); the Generous (al-Karim);
the Great (al-Kabir); the All-Sufficing (al-Kafi); the Remover of
Distresses (Kashif al-Durr), the Odd (al-Watr); the Light (al-Nir);
the Bestower (al-Wahhab); the Helper (al-Nasir); the All-
pervading (al-Wasi"); the Loving (al-Wadid); the Guide (a/-Hadl);
the Trustworthy [Faithful] (a/-Wafi); the Trustee (a/-Wakil); the
Inheritor (al-Warith); the Doer of Good (al-Barr); the Raiser of
the Dead [Resurrector] (al-Baith); the Ever-Relenting (af
Tawwab); the Majestic [Glorious] (al/alil); the Magnanimous
[Generous] (al-Jawad); the Wholly Aware (a/-Khabir); the Creator
(al-Khalig); the Best of the Victorious Ones (Khayr al-Nasirin),
the Devout [Pious] (a/-Dayyan), the Grateful (al-Shakar); the
Benevolent [Subtle] (a/-Latif); the Healer (a]—S]léff).l

Up to 145 names of Allah are mentioned in the Qur’an and the
number 99 that is mentioned in traditions is either because some
of the names can combined and compared to other names or it is

because these names are in the Qur’an too, rather than there are

1 Tafsir-i Nar al- Tbaqa]a yn; 1 afsir-i Majma‘* al-Ba 1yan; Saa'ﬁq s Tawhid.
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only this number. In some verses the content of these names exist.
For instance, the word Sadig (the True) does not exist in the
Qur’an as one of Allah’s Names, but it is mentioned in the verse
a\éand who is truer in speech than Allah?% " In some traditions
and supplications, such as ]aws]zan—i Kabir, other names have been
mentioned for Allah, too. Of course, some of the Most Beautiful
Names of Allah have speciai impacts, blessings, and advantages.
Fakhr Razi says, ‘All Allah’s Names refer to two things: His

2
needlessness and others’ needfulness of Him.”

1 Imam $adiq (A.S.) said, “By Allah! We are the Most Beautiful
Names.”3 That is to say, Divine attributes is reflected in us and we
are the true way for knowing Allah. According to these traditions
the statement, céabandon those who commit sacrilege% ! tells us

not to trust and reiy on those who commit sacriiege to the virtues

of Ahl al-Bayt (A.S.).

Yet, in another Aadith, Imam Rida (A.S.) said, “We the Ahl al-
Bayt are the Most Beautiful Names of Allah that no one’s deed
would be accepted without our recognition (ma %1'152).”5

n The phrase, al-Asma’ al-Husna (the Most Beautiful Names)
has been mentioned four times in the (lur’an6 and it has three

referents: the attributes of Allah, the Names of Allah and the

1Q. 4:122.

2 Fakhr Razi’s Tafsir-i Kabir.

3 Tafsir-i Nar a/—Tbaqa]a)/n; Kafi, vol. 1, p- 143.
4 Q. 7:180.

5 Tafsir-i Ithna ‘Ashari.

6 Q. 7: 180; 17: 110; 20: 8; 59: 24.
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friends of Allah."

o Imam Rida (A.S.) said, “When hardships and problems befall
you, ask Allah for help through us” Then said, “To Allah belongs
the Most Beautiful Names, then, supplicate to Him through us.””

o Imam Rida (A.S.) said, “The Creator would not be described
except through what He Himself has described.” That is, one
cannot give names to Allah on one’s own; for instance, call Him
chase, brave, and the like.”

o Name represents the named; the essence of Allah is sacred,
His Nameis to be sacred as well. Therefore, Allah’s essence
should be exalted; (%He is far too immaculate to have any
partners% and His Name should be glorlﬁed too %Celebrate the
Name of your Lord, the Most Exalted%o Thus, putting the names
of others along His Name is not perrmssﬂale and it cannot be said:
by His Name and by the name of people.

a Shahid Mutahhari said, “Allah’s Names are not symbols;
rather, they represent His attributes and a reality of the realities of
His Holy Essence.”

Commenting on this verse, Imam S$adiq (A.S.) said, “Do not
name other than Allah with Divine Names.” Then, referring the

phrase, g{{those who commit sacrilege in His Names: P he said,

1 Tafsir Furgan.

2 Bihar, vol. 91, p- 5.

3 Tafsir-i Furgan.
4Q.9:31.

5Q.87: 1.

6 Ashna’t ba Qur’an, p- 14.
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“They use Divine Names in other than where they belong, and
this way, they become polytheists and for this reason Allah said,
%And most of them do not believe in Allah but as poly’theists.%ﬁ1

# The Knowledge of the Unseen of the Prophets and the Saints’

%Say, “I have no control over any benefit for myself nor [over]
any harm except what Allah may wish. Had I known the Unseen,
I would have acquired much good, and no ill would have befallen
me. | am only a warner and a bearer of good news to a people
who have faith.”%o (Q. 7:188)

o Some issues have been stated in the Qur’an that indicate the
Divine prophets and Saints have had knowledge about the
Unseen; similarly, we see some verses and narrations like the
above verse that suggest they do not have knowledge about the
Unseen! The reconciliation between these two groups of verses
and narrations is as follows:

A. Where it says they do not have knowledge of the Unseen, it
means those noble figures do not know the Unseen on their
own; and where it says they do have knowledge of the
Unseen, it means they have this knowledge by the
will, inspiration, and Revelation of Allah, just like when
we say, such and such a city does not have oil, it means it's
land is not oil-rich, that is it does not have oil on its own
and what is meant by having oil, it means oil is taken there
by means of pipes, trucks, ships, and trains

B. Knowledge of the Unseen is of two types, most of which the

1 Q. 12: 106.
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prophets know, like the information that the
Qur'an revealed to the Prophet of Islam as the Unseen,
%These are accounts of the Unseen which We reveal to you
%. " And some of the knowledge of the Unseen belongs to
Allah and no one knows it, like know]edge about the
coming of the Judgment Day. Then, where they do not
know, it means they do not know the parts belonging to
Allah and where they know, it means they know the other
part)

C. The addressees of those noble figures were different; some
were zealots and peopie of exaggeration, to whom the
Prophet and the purified Ahl al-Bayt (A.S.) would say they
do not know the Unseen so that they would not exaggerate
about it. And some had insufficient knowledge about those
noble figures, to whom the Prophet and the Imams would
present a small part of their knowledge.

D. What is meant by not having knowledge of the Unseen is
the lack of presence of mind. But according to the tradition,
it is a column of light for the Infallible Imams, referring to
which they become aware of everything. Like the person
who says he does not know the phone number of such and
such a person, but he has a telephone directory that he can
refer to and find all the required phone number.

E. Awareness of the Unseen is not always an indication of

perfection; rather, it is sometimes a shortcoming. For

1 Q. 11: 49.
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example, the night that Imam Ali (A.S.) slept in place of the

Prophet (S.A\W.A.), if he knew that would not face any

danger, it would not have been regarded a perfection for

him, because in that case all were ready to sleep in place of

the Prophet (S.A.W.A.). Here, perfection is in not knowing.

F. Allah does not grant them that knowledge of the Unseen, in

which there is expectation of profit and loss. Such as the

very verse in question, but in cases in which the objective of

the knowledge of the Unseen is the guidance of people,

Allah would inform them, like when the Jesus (A.S.) told

his disciples, “I can say what you people have stored in your
houses.” % and what you have stored in your houses%1

a The people of Mecca told the Prophet (S.A.-W.A.), “If you

have connection with Allah, why do you not become informed of

the high and low costs of goods in the future so that you can gain

some profit and put away what is to our loss?” It was then that the

2
above verses were revealed.

# The Most Comprehensive Verse in Noble Moral Traits

C%Adopt forgiveness, command what is right, and turn away
from the ignorant.%;) (Q. 7: 199)

o With all its simplicity and terseness, this verse contains all the
ethical Principles; both individual ethics c%forgiveness% and social
ethics %command what is right;}g; both with friends %forgiveness%
and with enemy %turn away%;; both lingual cgécommand% and

1Q. 3:49.
2 Tafsir-i Majma {a/—Baya‘n; Tafsir-i Nimina.
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practical c%turn away%a; both positive o%adopt};o and negative o%turn
away%; both for the leader and the nation; both for that time and
this time. As Imam Sadiq (A.S.) said, “There is no verse in the
Qur’an more comprehensive in noble moral traits than this verse..

Of course, there is no doubt that forgiveness is in personal
issues not in rights of people and public treasury.

n When this verse was revealed, the Prophet (S.A.-W.A.) asked
Gabriel for explanation and the way to act according to this verse.
Gabriel brought the message, “Forgive the one who has wronged
you, grant to the one who has deprived you, and connect to the

. 2
one who has disconnected from you.”

# Types of Life and Living
C%O you who have faith! Answer Allah and the Apostle when he
summons you to that which will give you life. Know that Allah

intervenes between a man and his heart and that toward Him you

will be mustered.;}; (Q. 8:24)

u Life is in different types:
1. Plant life. %Aﬂah revives the earth after its death%o.3
2. Animal life. oggthe reviver of the dead%.4
3. Intellectual life. o%he who was lifeless, then We gave him
life).”

1 Tafsir Furgan.

2 Tafsir-i Majma{a/—Bayén; Bihar, vol. 75, p- 114.
3 Q. 57:17.

4 Q. 35: 39.

5Q. 6: 122.
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4. Eternal life. C%had I sent ahead for my life%’.l

1 What is meant by the life that is provided by the prophets’
call is not animal life, because this type of life exists, too, without
the prophets’ call; rather, it means the intellectual, rational, moral,
ethical, social life, that is, life in all aspects. However, call to life
may mean here call to jihad (since the verse is revealed along with
the verses about the battle of Badr).

Human life lies in faithfulness and righteous deed and both
Allah and the prophets have called people to that life. o% he
summons you to that which will give you life.%a Obeying their
commands is the secret for achieving a good and pure life, as we
read somewhere else, %Whoever acts righteously, [whether] male
or female, should he be faithful, We shall revive him with a good
life. And according to both Shi‘a and Sunni traditions one of the
true evidences of pure life is the acceptance of the call from the
Prophet of Islam (S.A.W.A.) concerning the Wilaya of Ali b. Abi
Talib (A.S.) and his Ahl al-Bayt.”

# The Concept of Trust

C%O you who have faith! Do not betray Allah and the Apostle,
and do not betray your trusts knowingly.;&;; (Q. 8:27)

o In the Qur’an’s culture, trust has a vast meaning and comprises
the whole aspect of political, social, and moral life, including:

A. All the material and spiritual blessings such as school, the

Qur’an, leader, children, and land and water.

1Q. 89: 24.
2 Tafsir-i Furgan.
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B. The Prophet’s Ahl al-Bayt (A.S.).

C. We are trusts to ourselves, %you used to betray

yourseives.%n1 and the society is trust to us.

D. Imam Bagqir (A.S.) said, “Religious ordinances and Divine

obligations and obligatory tasks, are trusts.2

E. Governance and responsibility.

Therefore disobedience and not fuifiiiing one’s rights and duties
in relation to these trusts is betrayal, as Ibn ‘Abbas says, “Whoever
abandons any of the Islamic duties, has somehow betrayed Allah
and the Prophet,”3 just as the impious’ taking the lead on the
pious in social responsibiiities 1s betrayai to Allah, the Apostie,
and the Muslims.

a The Holy Prophet (S.AW.A.) Said, “Whoever betrays the
trust is in fact a hypocrite even though he fasts, performs prayer,
and considers himself a Muslim. And Imam S$adiq (A.S.) said, “Let
not the fasting and prayer of people deceives you, because all of
them are sometimes done out of habit. Test and know people by
their truthfulness and fulfilling trusts.”’

Not betraying trusts is one of human beings’ duties and rights;

therefore, even a non-Muslim’s trust should not be betrayed.

# Khums (one fifth levy)
%Know that whatever thing you may come by, a fifth of it is for

1Q. 2:187.

2 Tafsir-i Nir al-Thagalaymn;
3 Tafsir-i Nimina.

4 Kafi, vol. 2, p- 104.
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Allah and the Apostle, for the relatives and the orphans, for the
needy and the traveler, if you have faith in Allah and what We
sent down to Our servant on the Day of Separation, the day when
the two hosts met; and Allah has power over all things.%o (Q. 8
41.)

o The addressees of this verse at the time of its Revelation were
the ones who participated in the battle of Badr with the Prophet
and achieved victory with self-sacrifice and devotedness.

o They were the peopie of prayer, fasting, jﬂiaa’, migration, and
martyrdorn, and the ones that the Prophet was hopefui of, but at
the same time Allah says in this verse: O strivers of the battle of
Badr, if you have faith in Allah, Prophet, and the Qur’an, pay the
khums of the spoils of war. That is, the precondition for faith in
Allah, besides prayer, fasting, and jihad, is fulfilling the financial
obiigation, i.e., khums.

1 The words from the root of “gh-n-m” (ghanima (spoil)) and
“gh-r-m” (gharama (damage)) have each been used in the Qur’an
six times, in different forms. As g/iara'ma includes any financial
damage, and not only war damage, so also ghanima is not
restricted to spoiis of war; rather, it includes any benefit. Lexicons
such as Lisan al-Arab, Tij al-‘Ards, and Qamis, and Sunni
interpreters such as Qurtabi, Fakhr-i Razi, and Alasi are not
doubtful about the generaiity of the word g/zanima. It is also
related in Raghib’s Mufradat, “Whatever man obtains is called

ghanima.” In the Qur'an ghanima is also used for spoils other



Minutes with the Qur’an

than those gained in war, O%With Allah are plenteous spoils.l%.

1 According to the traditions and the Shi‘a beliefs, ghanima in
this verse includes any income, including business or trade.
Revelation of the verse in the battle of Badr is not because khums
is only in spoils of war; and if what is meant by g]zanima in the
verse only spoils of war, it should be said that, “One instance of
khums is given in this verse and the other instances are brought
up in narrations.”

o Khums is of special importance in narrations, like for
instance, whoever does not pay his khums, his wealth is not
purified and he cannot take possession it and performing prayer in
a garment whose khums is not paid has a pro‘blem.2

o This verse does not contradict the first verse of Sarat al-Anfal
that regards spoils only belonging to Allah and the Apostle, c% Say,
“The soils (anfal) belong to Allah and the Apostie.”%ﬂ, because
given the verse of ](bums, what those noble figures (the Prophet,
Imam, and his representative) receive, keep khums or one fifth of
it for expenditures mentioned in the verse and give the rest to the
warriors.

n Jurisprudents consider khums obligatory in five things: 1.
Interest and benefit of income from annual business, 2. Treasure,
3. Mines, 4. Pearls obtained by diving, 5. Lawful wealth mixed
with unlawful, 6. The land which a non-Muslim citizen buys from

a Muslim, 7. Spoils of war.

1 Q. 4:94.
2 For further explanation, see the author’s Book of khums.
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o [t is quite obvious that Allah does not need khums; therefore
Allab’s share is for sovereignty of Divine law, wiliya of the
Apostle, propagation, delivering the call of Islam to the peopie of
the world, rescue of the oppressed, and prevention of the agents of
corruption.

1 According to the narrations, Allah’s share is at the disposal of
the Apostie and the Apostie’s share after him is at the disposal of
the Imam.  And at the time of occultation of the Tmam (ghayba),
these three shares are at the disposal of the speciai deputies and/or
generai deputies, that is the fuiiy—quaiified master jurists
(mujta]u'd) or supreme iegai authority (marja ‘ tag]id).2

1 Of other uses of khums counted in narrations is spending for
the poor and those stranded on their trip from among the Sadat
(descendants) of Bani Hashim, because receiving zakat is unlawful
for the poor Sadat, so their needs should be fulfilled through
]d’mms.3 In fact, in order to resolve deprivations of society, Islam
has made two things obligatory: zakat, which concerns all the poor
peopie of society and khums, part of which is for the poor Sadat;
and the khums and zakat are given to the poor as per their annual
need, and not more.

o Imam Rida (A.S.) said, “Decision on the share of each of the

.. . . . 4
six instances mentioned in the verse is made by the Imam.”

1 Tafsir-i Safi.

2 Tafsir-i Nimiina.

3 Tafsir-i Majma{a]—Bayén; Wasa’il, vol. 6, Kitab al-Khums.
4 Tafsir-i Safi.
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# The Reason for the Change in People’s Fate

%That is because Allah never changes a blessing that He has
bestowed on a peopie unless they change what is in their own
souls, and Allah is all-hearing, all—knowing.% (Q. 8:53)

g In numerous lzac{it])s, such elements as tyranny and sins are
counted as change of Divine blessings, as also return from sins
and depravity and moving toward Allah, would lead to descending
of various Divine blessings.1

Sins and oppressions would distance man from merits of
enjoying Divine favor. As Imam Ali (A.S.) referred to it in his
sermon of Qasi‘a, and we read in Kumayl Suppiication, “O Allah!
Forgive me for those sins which tear apart safeguards... O Allah!
Forgive me for those sins which alter blessings...”

o We read in Imam Ali’s (A.S.) letter to Malik Ashtar,
reminded him that nothing like injustice and oppression would
alter Divine biessings, because Allah hears the waiiing of the
oppressed and is in ambush for the oppressors.2

Imam Sadiq (A.S.) said, “Always take refuge in Allah from
every day’s hardships and worries.”

# Combat Readiness, Essential for Society
C%Prepare against them whatever you can of [miiitary] power
and war-horses, awing thereby the enemy of Allah, and your

enemy, and others besides them, whom you do not know, but

1 Tafsir-i Nar al- Tbaqa]a)/n; Tafsir-i Furqa?n.
2 Na]zj a]—Ba]égba, letter 53.
3 Tafsir-i Ithna ‘Ashari.
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Allah knows them. And whatever you spend in the way of Allah
will be repaid to you in full, and you will not be wronged. (Q. 8:
60)

1 This verse gives an order for the Muslims’ all-out readiness
against the enemies and preparation of any type of weapons and
propagation possibilities, means, and procedures, even songs and
slogans, whose observance would frighten the faithless of the
Muslims combat forces.

1 When the Holy Prophet (S.A.-W.A.) was informed that a new
weapon was made in Yemen, he sent someone there to procure it.
It is related from His Holiness that with one arrow three people
would go to Paradise: the maker, the provider, and the archer.1

a In Isiam, archery contests and horseracing and betting on
them is permitted so as to create combat readiness.

o The pronoun céthem%: refers to the faithless and those
mentioned in the previous verse, who were feared to betray. That
is, be prepared against the enemy who is always likely to betray

even when a treaty is concluded with them.

# The Importance of Mosque

@\/Only those shall maintain Allah’s mosques who believe in
Allah and the Last Day, and maintain the prayer and give the
zakat, and fear no one except Allah. They, hopefully, will be
among the guided.;ﬁ;o (Q.9:18)

1 Mosque is the important devotional and social base of the

Muslims. Therefore, its custodians should be pious and pure; its

1 Tafsir-i Fi urqan.
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programs should be constructive and didactic; its budget should be
legal and lawful, and the mosque attendants should be God-wary,
pious, and dignified. Otherwise, if the constructors of the mosques
are the oppressors and tyrants, the prayer leaders are the illiterate
and cowards, and the mosque attendant is faint—hearted, the
mosque would naturally be far away from its main objective,
which is spirituai deveiopment.

1 According to the late Fayd Kashani in his 7afsir-i Safi, the
mosque’s maintain  includes repairing, cieaning, carpeting,
lighting, instructing, and propagating.

n The Apostle of Allah said: “As soon as you see someone
frequenting mosques, bear witness to his faithfuiness.”1 There are
many advantages mentioned in traditions for those frequenting
the mosques, including: finding friend and brothers in faith, useful
awareness, guidance and keeping away from sins, and enjoyment
of Divine biessing and mercy.2

o Faith is not separate from action, (%WhO believe in Allah ...
and maintain the prayer;};), prayer is not separate from zakat,
g{{maintain the prayer and give the Zal{af%%), and mosque is not

separate from I'eVOILItiOI’I. %Aﬂah’s mosques and fear no one%

# Criteria and Limits of Friendships

@{/They have taken their scribes and their monks as lords besides
Aliah, and also Christ, Mary’s son; though they were commanded
to worship only the One Allah, there is no god except Him; He is

1 Tafsir-i Durr al-Mansar.
2 Wasa'il al-Shia and Tafsir-i Durr al-Mansiir.
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far too immaculate to have any partners that they ascribe [to
Him]!% (Q.9:31)

o Ahbar is the piural form of Aibr meaning a scribe and scholar,
and ruhban is the plural of rzhib meaning a monk and hermit.
With all their holiness, they are still Allah’s servants and the ones
worthy of worship.

o Imam Sadiq (A.S.) said, “People of the Scripture did not
perform prayer or fast for their scholars; rather, their scholars had
made some unlawful, lawful and some lawful, unlawful and the
people followed them.”’

o Unconditional obedience of others is a kind of worshipping
them. Imam S$adiq (A.S.) said, “Whoever obeys a man in
disobedience to Allah, has indeed worshipped him.””

Therefore, love, friendship, and obedience should have their
own limits. If any type of order, authority, spirituai master,
organizationai obedience, etc. is not originated from Revelation
and Allah’s command, it is polytheistic, just like zeaiotry and
extremism concerning the prophets, worshipping them, and

viewing them as son of Allah.

# Treasuring up and Zakat

c{:éO you who have faith! Indeed, many of the scribes and monks
wrongfuiiy eat up the peopie's wealth, and bar [them] from the
way of Allah. Those who treasure up gold and silver, and do not
spend it in the way of Allah, inform them of a painful

1 Bihar, vol.2, p- 98.
2 Tafsir-i Nar al-Thagalayn.
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punishment.%» (Q.9:34)
o Zakat in Traditions

Imam Sadiq (A.S.) was asked, “How much wealth is
included in obligatory zaka?” His Holiness said, “The
inner or the manifest zaka”?” They said both. The Imam
first stated a limit for the manifest zakat and then said on
the inner zakat, “Whatever your brother in faith needs

. . ))1
more than you do, choose and prefer it for him.

His Holiness says in another Aadith, “Allah granted this
extra wealth to you to spend it in His way, rather than

. . 2
hoard it or treasure it up.”

According to traditions, when the Lord of Time (A.S.)
reappears, he would declare all treasures unlawful and

spends them in his battlefields.

The Holy Prophet said, “Allah has made incumbent in
wealthy Muslim’s property some zakat that suffices the
poor... Beware! Indeed, if they do not fulfill their duty,

. . . ,,3
Allah will brrng them to severe account for it.

The Apostle of Allah said, “Any wealth whose zakat is
not paid is hoarding and treasuring up, even though it is

not hidden or it is property other than gold and silver.””

1 Tafsir-i Safi.

2 Ibid.
3 Ibid.

4 Tafsir-i Kanz al-Daga’ig.
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# Aba Dhar and the Verse of Kanz

Abu Dhar Ghifari, the noble companion of the Prophet
(S.AW.A.), would every morning and night recite this verse
loudly in protest to the treasuring up of Mu‘awiya, ‘Uthman, and
the state’s agents and the waste of the pubiic assets in the presence
of Mu‘awiya and then ‘Uthman and would say, “This verse is not
oniy for those refusing to pay zakat; it includes any person
treasuring up wealth.” It is recounted in the noble 7afsir al-Mizan
that it is implied from Abu Dhar’s encounter with Mu‘awiya,
‘Uthman, and Ka‘b ai—Ahbar that treasuring up wealth is unlawful
in a poor society, aithough it is obtained through iegai means and
its zakat is paid. However, some attributed it to Aba Dhar’s
personal iegai reasoning (y'tibaa’), but he himself would say,
“What I have said I have heard from the Prophet.” In one aspect,
Aba Dhar’s frankness and honesty is in fact confirmed by the
Prophet.

Among the significant aspects of Abu Dhar’s life is his
commanding right and forbidding wrong concerning the
ordinances in relation to economic extravagances and his debate
with ‘Uthman was not about wealth or posts; rather, it was protest
against a social indecency.

At last, ‘Uthman exiled this pious and revoiutionary companion
to Sham, and from Sham in the worst of conditions to Medina
and then to Rabadha, where he died in an oppressed condition.
And this was one of the notorious and shameful fractions of
‘Uthman’s rule.

In order to acquit ‘Uthman, others tried to accuse him of being



Minutes with the Qur'an

socialist and an opponent to private ownership; but ‘Allama Amini
has a detailed discussion in rejecting this accusation..

Frequent exiles of Aba Dhar for his disputes with the ruling
system and his protests against ‘Uthman’s financial procedure and
Mu‘awiya’s treasuring up and justifications of Kab al- Ahbar are
recorded in both Shi‘a and Sunni historical ‘books,2 although some
have wanted to somehow justify these disputes and count them as
freedom of opinion in ‘Uthman’s era, view the exile of that great
man as “an evil that is more important to fend off than gain a
profit”, consider his presence in Medina and Sham as evil, and
take his exile as observance of expediency.3 But this shameful
treatment of the Prophet’s voracious and pious companion, whose
compassionate frankness and protests were mereiy motivated by
fulfilling his duty against deviations, cannot be justified and

interpreted by any means.

# Unduly Criticism

%There are some of them who blame you regarding [the
distribution of Jthe charities: if they are given from them, they are
pieased, but if they are not given from them, behold, they are
dispieased.%» (Q.9:58)

o % Lamaz% is face-to-face blaming but if it is done behind one’s
back, it is %bamaz}é;).

o A person who later on became the leader of the Khérijites

1 Al-Ghadir, vol. 8, p- 335.
2 Tafsir-i Nimina.

3 Tafsir al-Manar.
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and the Marigin (the Apostates) protested the Prophet (S.A.W.A.)
for distribution of the battle of Hunayn’s spoils and told the
Prophet (S.A.W.A.) to treat justly!!

His Holiness said, “Who is more just than me?” ‘Umar wanted
to kill him for this rudeness, the Prophet (S.A.W.A.) said, “Let
him go; he will have followers who would worship in such a way
that you would count your own worship meager in comparison to
theirs (referring to hollow worship lacking devotion to wilaya).
Despite all the worship they had, they would renounce faith, just
like the arrow ieaving the bow. That person was finaiiy killed by
Ali (A.S.) in the battle of Nahrawan.

In one aspect, hatred, enmity, sarcasm, and unduiy criticism by
some peopie is because of having lost their personai and material
benefits, since some untrue anaiyses are rooted in inner motives.
Imam $adiq (A.S.) said, “More than two thirds of people are like
this.”'

# Association with the Truthful

%O you who have faith! Be wary of Allah, and be with the
Truthful.%s (Q.9:119)

n Verse 177 of Surat al-Baqara regards as truthful (sadig) the
people of faith, charity, prayer, fulfillment of covenant, and
patience in the face of hardships and the verses 15 of Sirat al-
Hujurat and 8 of Sarat al-Hijr consider the down-trodden and self-
sacrificing emigrants as truthful. It is related in Shi‘l and Sunni
traditions that what is meant by sadig are Muhammad (S.A.W.A.)

1 Kafi, vol. 2, p- 228.
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and his Progeny (A.S.).

1 Religious leaders are infallible, otherwise Allah did not order
to be with them.1 Of course the status of sz'dg is to the extent that
Allah has used sadigin (the truthful) instead of ma'samin (the
infallible), and has praised with this title those who have leave
behind the stages of faith and God-wariness. %faith, wary of Allah,
the Truthfui%;

Friendship, association, and companionship with the truthful

are factors of training and preventing humans from deviation.

# The Need for Acquiring Knowledge in Religion

C%Yet it is not for the faithful to go forth en masse. But why
should not there go forth a group from each of their sections to
become learned in religion, and to warn their people when they
return to them, so that they may beware?%} (Q.9:122)

o Din (reiigion, faith) is a collection of Divine rules and inner
and outer regulations of Islam. Islam, as the only Divinely
approved religion, ogglndeed, with Allah reiigion is Isiam}@z means
surrender to Allah.

o Acquiring knowiedge (taz‘égqub) in reiigion means trying to
gain profound cognition of reiigion and Islamic beliefs and
ordinances.

Acquiring knowledge in religion may sometimes be for the sake

1 Surprisingly enough, Fakhr Razi said, Infallible (ma ‘siim) is not a particular person;
rather, the consensus of the umma is free from sins!! Is the consensus of the sinful
and the wrongdoers infallible?

2 Q. 3: 19.
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of Worldiy gains, positions, love of iearning and teaching,
entertainment, and not falling behind one’s friends; and
sometimes for the sake of Allah, faith, Paradise, and salvation of
the umma. The verse, values the latter because it is admonishing
the peopie and calling them to the way of Allah. o%to warn their
peopie%

A group from any region should go to the centers of knowledge
to learn about Islam so that there may be enough religious clergies
in all regions. The scholar who does not migrate is not a perfect
jurist. The Imam said about the person who had kept sitting at
home, “How did he acquire knowledge in reiigion?”1

n Figh (knowledge in religious law in Islam) is so important
that in seeing off Ali (A.S.) when leaving for Yemen, the Apostle
of Allah (S.A\W.A.) ordered him to teach figh to peopie2 and
prayed for him this way, “O Allah! Make him 1%91']2 in reiigion”3
although he was the most learned in /gh.

Likewise, Imam Ali (A.S.) enjoins his son, “Become fagih in
religion, as indeed the fugaha (jurists) are the heir to the
prophets.”4 Similarly, at the night of ‘Ashiira, Imam Husayn (A.
S.) praised Allah in some phrases as follows, “Praise be to Allah
who made us fagih in religion.”5

o Delving into reiigion and teaching reiigious matters to peopie

1 Tafsir-i Kanz al-Daga’ig.

2 Mustadrak al-Wasa'il, hadith 36369.
3 Bihar, vol. 66, p- 92.

4 Tbid, vol. 1, p- 216.

5 Mawsi ‘atu Kalamat al-Imam.
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is a shared obligation and the objective for learning ﬁg]z is to warn
people against negligence and indifference to the problems. Thus,
therefore the religious students need to have two migrations, one
to the theological centers (Aawzas) and the other from the
theological centers (hawzas) to towns and cities. Thus staying in
the theological centers (hawzas) is not permissible.

n Imam Sadiq (A.S.) was asked, “What is people’s duty if
something happens to the Imam?” The Imam recited this verse
suggesting that people from every town and tribe should go forth

. . 1
to recognize their Imam.

# Distinctions of the Qur’an

«;{oDo they say, “He has fabricated it?” Say, “Then bring a sira
like it, and invoke whomever you can, besides Allah, should you
be truthful.”% (Q. 10: 38)

m Since mention has been made of the challenge of the Qur’an
(tahaddi), we would here point out the distinctions of this eternal
Divine miracle:

1. Inclusion of lofty knowledge in short words: for instance it
states notions about men and women, @éthey are a garment
for you, and you are a garment for thern%.2 In order to
state the feebleness of non-Divine powers, it compares them
to the home of a spider.3 And that He counts them as

unable to create even a fly. %[they] will never create [even]a

1 Tafsir-i Nar al-Thagalayn.
2 Q. 2:187.
3 Q. 49: 21.
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flyy.

2. The sweetness of the speech and influence: If it is recited
even 1000 times, it would not grow stale; rather, every time
a new point is attained.

3. The tone and the music of the speech: the reverberation and
the tone of its wordsis specific and if a verse of the
Qur'an is amid the speech of the Arab speakers or among
traditions, it is easily distinguished.

4. Comprehensiveness of the Qur'an: it comprises anything
from argument to aﬂegory, from the present world to the
Hereafter, as well as the familial, iegai, political, military,
moral and historical problems.

5. Realism:its content is not based on guessing and
conjecture. Even its stories are documented and genuine

6. Inclusiveness and global: wherever and at whatever level the
peopie are, they can benefit from it; the Qur'an is not a
specialized book.

7. Eternal: however old human life and science grow; more
secrets from the Qur'an are unveiled.

8. Increasing growth: despite having had the most enemies
and growing many attacks, it has had the 1argest growth in
its lifespan.

9. A miracle at hand: this miracle is accessed by everybody and
is of a kind of speech and word that is at everybody's
disposal.

1 Q. 22: 73.
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10. It is both miracle and a book of command and law.

11.It is by an uneducated person from an underprivileged
region.

12. Nothing has been added to it or taken away from it. It is

free from distortion.

& Features of the Friends of Allah

%Look! The friends of Allah will indeed have no fear nor will
they grieve. Those who have faith, and are God—wary%. (Q. 10: 62-
63)

1 These verses represent the features of the friends of Allah.
Their motto is: %Indeed we fear our Lord ... %3;1 the fruit of this
fear is God-wariness, and the result of God-wariness is %The
Great Terror will not upset them%. ® The fearlessness of the
friends of Allah is both in this world and the world to come.
%{Will indeed have no fear%, because the one who fears Allah will
have no other fear. (A clear conscience fears no accusation).

n The Holy Prophet said, “Friends of Allah’s silence is
remembrance of Allah, their look is taking admonition, their
speech is wisdom, and their movement in society is a source of
‘blessing.”3

n Ali (AS.) said, “Allah has hidden his friends among the

people, so never humiliate a Muslim, as he might be a friend of

1 Q. 76: 10.
2 Q. 21: 103.
3 Tafsir Safi.
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Allah.”'

o Whoever is a friend of Allah, Allah is also a friend of him.
c{AHah is the Friend of those who behevec% %»And Allah is the
Friend of the faithful%o and ; %Aﬂah is the Friend the God-wary.. };»

# Worldly Salvation of the Friends of Allah

%For them is good news in the life of this world and in the
Hereafter. (There is no altering the words of Allah.) That is the
great success.%» (Q. 10: 64)

o Allah’s good tidings to His servants in this world are
mentioned in other verses of the Qur'an, which shows that the
friends of Allah enjoy great triumph in this world, because:

1. They have peace of mind. «;%Look' The hearts find rest in

Allah's remembrance'%@

2. They trust 1n Allah. %And in Allah let all the faithful put

their trust%

3. They are helped by the Unseen world. %Hosts whom they

did not see%»
4. They are always triumphant %One of the two exceilences%»
5. They en]oy 1n31ght and hght (%He shall appomt a criterion

1 Tafsir Nir al-Thagalayn.
2 Q. 2: 257.

3Q.3:68.

4 Q. 45: 19.

5 Q. 13: 28.

6 Q. 3: 122.

7 Q. 33: 9.

8 Q. 9: 52.
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10.

11.

for youy.

They do not get into deadlock. %He shall make a way out
for him%o.2

They do not see their work as idle. %So whoever does an
atom's weight of good will see it.}}t;ag

They are not afraid of blames. %Not fearing the blame of
any blamer,."

They are not afraid of people. % Those to whom the people
said, “All the people have gathered against you, so fear
them.” That only increased them in faith, and they said,
‘Allah is sufficient for us, and He is an excellent trustee.’%@ >

They are not afraid of despots. %Decide whatever you
maly.%o6

They are not bewildered. %their Lord guides them by the
means of their faith%o.7

They enjoy popularity. %The All-beneficent will endear them
[to His creation]% A

12.

They eternalize the finite tasks with Divine tone. %The

1 Q. 8:29.
2 Q. 65: 2.
3Q.99:7.
4Q.5:54.
5Q. 3: 173.
6 Q. 45: 4.
7 Q. 10: 9.
8 Q. 19: 96.
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baptism of Aiiah%;.1

% Qib/a and the Civil Engineering

%We revealed to Moses and his brother [saying], “Settle your
people in the city, and let your houses face each other, and
maintain the prayer, and give good news to the faithfui.%’(Q 10:
87)

o} Qib]a (direction of prayer) means both facing one another,
and the direction of Ka’ba, that is building a house facing qib/a.
Maybe the meaning of this verse is that as iong as the Pharaoh’s
power exists and he is decisive to destruct you, you should
perform your devotional acts in your houses.2 Like the first three
years of the Prophet’s mission.

Therefore, Islamic architecture and urbanization should be
cornpatibie with ideoiogicai objectives and the direction of gz'b/a
should not be forgotten, that is, we should build our houses in
such a way that performing reiigious rituals and saying prayers are
practical.

n All the plans of the prophets, even the method of house
building, are based on revelation perceptions. Therefore, the
residential region of the faithful is to be separate from that of the
faithless and we should not let the faithless infiltrate into our
neighborhood and society, so that it paves the way for dignity,
power, and independent of the faithful group. On the other

hand, the houses built facing each other are more suitable in terms

1 Q. 2:138.
2 Tafsir-i Nar al-Thagalayn.
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of concentration, safeguarding, supervision, and intimacy with one

another.

# Rescuing Repentance

%Why has there not been any town that might believe, so that
its belief might benefit it, except the peopie of Jonah? When they
believed, We removed from them the punishment of disgrace in
the life of this world, and We provided for them for a whiie.%o (Q.
10: 98)

o Aithough the hist ory of the Prophets Noah and Moses are
explained in detail in this sara, the story of Jonah's people is
mentioned in half of the verse and oniy with a short reference, but
the name of this stra is set as Yanus J onah); perhaps it is because
of the sensitivity and importance of Jonah’s peopie, who repented
at the last moments and Allah accepted their repentance.

n Imam Sadiq (A.S.) said, “The Prophet Jonah (A.S.)
propagated from the age thirty until sixty three and oniy two
people believed in him. He cursed the people and left them. One
of the two believers was is a learned sage, who upon noticing the
prophet’s curse and his ieaving the region, went on a high piace
and shouted warnings to people. The peopie were impressed and
left the town with his guidance and parted from their children and
wailed and repented to Allah to be forgiven. When Jonah (A.S.)
returned, he saw they had not been perished, asked for the reason
and they explained the story to him."

In fact, man can rescue himself even at the edge of a cliff and

1 Tafsir-i Majma“ al-Bayan and Safr.
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with  faithfulness and timely repentance remove Divine
punishment and with application and prayer both fend off
calamity and achieve prosperity.

From among all the refuting folk of the past, it was only the
]onah's peopie who repented in time, Professed faith, and survived

Divine punishment.

# Inimitability of the Quran

«;{oDo they say, “‘He has fabricated it?” Say, “Then bring ten
saras like it, fabricated, and invoke whomever you can, besides
Allah, should you be truthfui.%) (Q. 11: 13)

1 The Qur’an is inimitable not only in terms of eloquence and
rhetoric, but is also inimitable in terms of doctrinal knowledge,
preaches, arguments, oracular information, and laws, because the
phrase %and invoke whomever you can%» is invoking all people
and not only the Arabs who understand the eloquence and
rhetoric of the Qur’an, as it states an another verse, %Say, “Should
all humans and jinn raiiy to bring the like of this Qur'an, they will
not bring the like of it, even if they assisted one another.”l%

a There are many aspects to the inimitability of the Qur’an:

Attractiveness of its words in recitation; consistency of contents
even though it has been revealed over a 20 years span; stating
sciences that had not been heard of before then; predicting the
events that took piace later; informing about the past nation that
no trace had been left of them, expressing the comprehensive and

Perfect rules in all individual and social aspects of human

1Q.17:88.
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life; having been free from any distortion, change, staleness, or
being consigned to oblivion over successive centuries.

o With all this reduction and stimulation, man is still unable to
bring the like of the Qur’an. Somewhere it says, %brlng the like of
this Qur an%;, somewhere else (1n this Verse) it says; somewhere
else it further reduces and says, %then bring a sara like 1t>§)
Besides all these reduct1ons, it has used different stimulations as
well. Once it says: if the jinn and humans support each other they
would fail. On another occasion it says: invoke all the brains on
earth, but you will never be able to bring the like of the Qur’an.
History has also proved that the enemies who have launched
many wars and conspired against Islam, but have failed to bring
even a single verse like the Qur'an. Is this inimitability not a

miracle?

# Witnesses of the Doomsday’s Court of Justice

@\(And who is a greater wrongdoer than him who fabricates a lie
against Allah? They shall be presented before their Lord, and the
witnesses will say, “It is these who lied against their Lord.” Look!
The curse of Allah is upon the wrongdoers.% (Q. 11: 18)

The Doomsday’s court of justice has many witnesses:

A. Allah, who is a witness to all of our deeds. %Indeed Allah is

witness to all things%.3

B. The Holy Prophet (S.A.W.A.): agsgSo how shall it be, when

1 Ibid.
2 Q. 2: 23.
3 Q. 15: 17.
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We bring from every nation a witness and We bring you as
a witness to them?% '

C. The Infallible Imams (A.S.). %Thus We have made you a
middle nation that you may be witnesses to the peopie%2
According to traditions what is meant by nation is the
Infallible Imams, because other members of the nation do
not enjoy the required knowiedge and infaiiibiiity for
witnessing on that Day.

D. Angeis. %Then every soul will come accompanied by a
driver and a witness.%s3

E. Earth. %On that day she [the earth] will relate her
chronicies.%4

F. Conscience. %”Read your book! Today your soul suffices as
your own reckoner.”%5

G. Body organs. %on the day when witness shall be given
against them by their tongues, their hands, and their feet
concerning what they used to do.é};

H. Time. Imam Sajjad (A.S.) said in the sixth supplication of
his Sahifat al-Sajjadiyya, “This is a fresh, new day, over us a

ready witness.”

1 Q. 4: 41.
2 Q. 2: 143.
3 Q. 50: 21.
4Q.99: 4.
5Q. 17: 14.
6 Q. 24: 24.
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I. Action. C%They will find present whatever they had done.%al

# Ahl Bayt, Ark of Salvation

%He said, “Board it: In the Name of Allah it shall set sail and
cast anchor. Indeed my Lord is all-forgiving, aﬂ—merciful.% (Q. 11:
41)

1 Holding the ring of the Ka‘ba Door in his hand, Abt Dhar,
the great companion of the Prophet (S.A.W.A.), said loudly: O
People! I heard with my own ears that the Prophet (S.A.W.A.)
said, “The parable of my Ahl al—Bayt is that of the Ark of Noah;
whoever boards it is saved; and whoever remains behind, is
drowned.”

Of course, other noble figures of the early Islam such as Aba
Sa‘idd Khudri, Ibn ‘Abbas, ‘Abd Allah b. Zubayr, and Anas b.
Malik have narrated this hadith of the Prophet (S.A.W.A.) and it
is related in the Sunni’s well-known books.2

If you put these frequently narrated (mutawétir) hadith
alongside other frequenﬂy narrative hadiths, in which the Prophet
said, "The Muslims will divide into 73 sects and only one of

them will be saved, i. e. “the saved sect” (firga-yi najiya); it is clear
that the Prophet (S.A.\W.A.) himself has introduced Ahl al-Bayt

1 Q. 18: 49.

2 Tabari in Mu jam Kabir, Hakim Nayshébﬁri in Mustadrak; ITbn Kathir in his 7afsir,
Suytti in 7a’rilkh al-Khulafz; Tbn Qutayba in ‘Uyin Akhba al-Ridz, Tabari in
Dhakha’ir a]»Uqbé; Khatib Baqdﬁdi in Ta’rikh a]»Bagbdéa’; Abu Nu‘aym in ]f[i])/at
a/—Aw]i)/a‘; Ibn Abi al-Hadid in Sharh Na]zj a/—Ba]a‘gba; Alasi in Rih al-Ma Gnf: and
other books, whose details are recorded in [lzqa'q a]—Haqq, vol. 9, p- 270 onward.
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(A.S.) as the saved sect and said, “whoever boards it is saved”, in

which the word naja is interpreted as the saved sect.

# The most Promising Verse

%Maintain the prayer at the two ends of the day, and during
the eariy hours of the night. Indeed good deeds efface misdeeds.
That is an admonition for the mindful.% (Q. 11: 114)

2 Imam Ali (A.S.) arrived to a group and asked them, “Do you
know what the most promising verse of the Qur’an is?” Each one

of them mentioned a verse as per their status:

B Some said the verse, %Indeed Allah does not forgive that
any partner should be ascribed to Him, but He forgives
anything besides that.%1

Some believed it was this verse, %Whoever commits evil
or wrongs himself and then pleads to Allah for
forgiveness, will find Allah aii—forgiving, aii—rnercifui%.2

® Some said it was the verse, %O My servants who have
committed excesses against your own souls, do not
despair of the mercy of Allah. Indeed Allah will forgive
all sins.3

B And some others believed it was the foilowing verse,

%and those who, when they commit an indecent act or

wrong themselves, remember Allah, and plead [Allah's]

1 Q. 4: 48.
2 Q. 4: 110.
3 Q. 39: 53.
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forgiveness for their sins and who forgives sins except
Allah?),*

Upon hearing their views, the Imam said, “I heard my beloved,
the Apostle of Allah (S.A.W.A.), that the most promising verse is
%Maintain the prayer at the two ends of the day, and during the
early hours of the night. Indeed good deeds efface misdeeds.%
Then the Prophet (S.A.W.A.) went on to say, ‘O Ali! I swear by
Allah, who sent me as a warner and bearer of glad tidings when
man takes ablution for prayer, his sins is effaced and when he
stands toward gib/a, he becomes purified. O Ali! The parable of
performer of daiiy prayers is that of the one who washes his body

X . . . . . 2
five times a day in a river that runs in front of his house.”

# Sleep and Dream

«;éWhen Joseph said to his father, “Father! I saw eleven planets,
and the sun and the moon: I saw them prostrating themselves
before me.”%» (Q. 12: 4)

o The Hoiy Prophet said, “Dream is of three types: it is either a
glad tiding from Allah, or a sorrow and grief from Satan, or one’s
day problems that one sees in a dream.”

Some scientists and psychoiogists have viewed dreaming as a
result of one’s frustrations and failures in life and have referred to
some old proverbs as evidence, such as: “the cat dreams of mice”

and some others have taken dreaming as inculcation of fear

1Q.3: 134,
2 Tafsir-i Majma* al-Bayan and Tafsir-i Kanz al-Daqa’iq.
3 Bihar, vol. 14, p. 441.
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according to the proverb that says: “Sieep away from a camel to
avoid nightmare”. Yet, others have known dreams to be
manifestation of repressed instincts. However, despite the
differences that exist among dreams, no one has denied the act of
dreaming itself and of course it is to be noted that not all dreams
are examinable by a single analysis.

The Late ‘Allama Tabataba’t says, “There are three realms; the
realm of nature, the realm of archetypal images, and the realm of
intellect. Due to its abstractness, human soul will be connected to
those two realms, as per his capacity and possibility, perceives
some facts. If his soul is perfect, he would perceive fact in a clear
and vivid climate. And if he has not reached the highest level of
perfection, he would perceive facts in other forms. Just as
in wakefulness we see braveness in a lion, deception in a fox, and
loftiness in a mountain, so also in a dream we see knowiedge in
the form of light, marriage in the form of clothes, and ignorance
in the form of darkness.

We would expiain his discourse with an exampie; those who
dream are of three groups: the first group are those who have a
perfect and abstract soul and after their senses go to sieep, they
will be connected to the realm of intellect and perceive some facts
clearly from the other world. (Like a TV receiver with a special
antenna that receives satellite waves from iong distances.)
Such dreams that are clear and direct, do not need interpretation.

The second group are those who have intermediate souls and
in the realm of dream receive facts unclearly and blurred

with simile and imagination. (Again as comparing to the TV
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receiver, someone should be there to interpret and explain the
story of the film and in a sense, there must be a scholar to
interpret the dream.)

The third group are those whose souls are so perplexed and out
of balance that their dreams make no sense. (Like fuzzy and
interrupted scenes of a TV program.) Such dreams are not
interpretable. The Qur’an has phrased them as o%incoherent
dreams%.

i The Qur’an has mentioned dreams in different verses that
have come true, including:

A. ]oseph’s dream about eleven stars and the moon and the
sun prostrating to him, that was interpreted after his rising
to power and the humbleness of his brothers and parents to
him.

B. The dream of _]oseph’s two prisoner friends, that later on
one of them was freed and another one was executed.

C. The dream of the King of Egypt about the thin and the fat
cows that was interpreted as drought and famine after
prosperity.

D. The Prophet of Islam’s (S.A.-W.A.) dream about the small
number of the polytheists in the Battle of Badr, which was
interpreted as the defeat of the polytheists.1

E. The Prophet of Islam’s (S.A.W.A.) dream about the
Muslims’ entering the Sacred Mosque with their heads

shaven, which was interpreted as the conquest of Mecca and

1 Q. 8: 43.
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the pilgrimage to the House of Allah.’

F. The dream of the Prophet of Moses’ mother to place her
son in a casket and to put it on water. o%when We revealed
to your mother whatever was revealed: put him in the
casket and throw it into river%. ’ According to some
traditions, here, the word reveal means dream.

G. The Prophet Abraham’s dream about slaughtering his son,
the Prophet Ishmael.”

Apart from the Qur’an, we know people in our life who have
been informed in their dreams of certain matters that in normal
ways man cannot access them.

The late Sheikh ‘Abbas Qummi, the author of Mafatih al-Janan,
came to his son’s dream and told him that he had borrowed a
book and he (his son) should return it to its owner so that he
would be relieved in purgatory (barzakh). When his son woke up,
he went to the book and found it conformed to the signs his
father had told him in the dream. He took it and when he was
about to leave the house it fell off his hand and it was a little
damaged. He returned the book to its owner and did not say
anything; again his father came to his dream and said, “Why did
you not tell him that his book had been damaged so that he would

ask for damage or express his consent?”

1 Q. 48: 27.
2 Q. 20: 38-39.
3 Q. 37: 102.
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# Visage of the Prophet Joseph
%“My Lord! You have granted me a share in the kingdom, and

taught me the interpretation of dreams. Originator of the heavens

and earth! You are my guardian in this world and the Hereafter!

Let my death be in submission [to You], and unite me with the

Righteous.”% (Q. 12: 101)
o At the end of the story of the Prophet ]oseph, we would

review some aspects of it:

1.

Full attention to Allah in adversaries: cg,éMy Lord! The prison
is dearer to me...%» In joys and happiness: %My Lord! You
have granted me a share in the kingdom.%’

Giving up any deviation: %Indeed I renounce the creed of
the people who have no faith in Allah and who [also]
disbelieve in the Hereafter.%}

Foﬂowing up the straight path of the pioneers: ci:éI follow the
creed of my fathers, Abraham ... and unite me with the
Righteous.%

Perseverance in the way of Allah’s pleasure till the last
breath: %Let my death be in submission [to You]é;c

Dignity before the rivals: (%Surely Joseph and his brother are
dearer to our father than [the rest of] us}};)

Patience against calamities and hardships: %conspired to put
him into the recess of a well ... What is to be the requital of
him who has evil intentions%;

Chastity and preference of piety to welfare: %Ailah forbid!
He said, “My Lord! The prison is dearer to me than to what
they invite me.};o



10.

11.
12.

13.
14.

15.

16.

17.

18.

19.

20.
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Concealment against the aliens: O%And they sold him for a
cheap price%)

Abundant knowledge: %[My Lord] taught me the
interpretation of dreams — I am indeed fastidious...%
Beautiful and eloquent speech: %Then, when he had spoken
with him, he said, “Indeed today [onwards] you will be
honored and trustworthy with us.};@

Familial originality: %My fathers, Abraham and Isaac...%
Tolerance with intellectual opponent: O%O my fellow-
Prisoners%

Dedication: oz%he was of Our dedicated servant%,

Passionate interest in guiding others: %Are different masters

better, or Allah, the One, the Ail—paramount?%

Power of planning and innovation: (%he put the drinking—
cup into his brother's saddlebag ... “Bring me a brother that
you have” ... Then leave in the ear whatever [grain] you
harvest...%

Humbleness: %And he seated his parents high upon the
throne,%

Forgiveness and toleration: %There shall be no reproach on

youc}g»

Chivairy: %Satan had incited ill feeiing between me and my
brothers.%;)

Trustworthiness: %Put me in charge of the country's
granaries. | am indeed fastidious?%

Hospitality: 5%41 am the best of hosts%
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# Signs of a Devoted Believer
%And most of them do not believe in Allah without ascribing
partners to Him.%o (Q. 12: 106)

1 The signs of a devoted believer:

1.

In alms—giving: he does not expect reward and gratitude

from anyone. %We do not want any reward from you nor

any t}tlanks.gt;o1

2. In devotional acts: he serves no one but Allah. c%and not
associate anyone with the worship of his Lord.%ﬂ2
3. In propagation: He wants reward from no one but Allah.
C%My reward lies oniy with Ailah.%o3
4. In marriage: he is not afraid of poverty and gets married by
trusting in Allah. %If they are poor, Allah will enrich them
out of His grace.%»4
5. In treating people: he puts aside everything except pleasure
of Allah. %Say Allah, then leave them.%’s
6. In war and confronting the enemies: he is not afraid of
anyone except Allah. %and fear no one except Aﬂah.%o6
7. In showing kindness and affection: they do not love anyone
as much as they love Him. «%[the faithful] Have a more
1Q. 76: 9.
2 Q. 18: 110.
3 Q. 11: 29.
4 Q. 24: 32.
5Q. 6:91.

6 Q. 33: 39.
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ardent love for Allah.%o1
8. In trade and business: they are not neglectful of
remembrance of Allah. o%men whom neither tradmg nor

bargaining distracts from the remembrance of Allah%

# Faith Tainted with Polytheism
1. He demands dignity from others: @{Do they seek honor with
them?%

2. In action: he mixes decent with indecent deeds. cgéhavmg
mixed up r1ghteous conduct with other that was evil. %)

3. In treatlng others: he has partlsan pre]udlce %Each party
exaltmg in what it had. %

4. In worship: negligence and hypocrisy. %those who are
heedless of their prayers, those who show off. %)

5. In wars and battles: they are afraid of people %were afraid
of people as if fearing Allah. é/go

6. In trades and worldly affairs. He is engaged in excessive
demand. %Rivalry [and vainglory] distracted you.};;)g

7. In choosing faith and the world: he holds on to the world
and leave the Prophet alone. (%When they sight a deal or a

1 Q. 2: 165.
2 Q. 24: 37.
3 Q. 4:139.
4Q.9:102.
5 Q. 23: 53.
6 Q. 107: 5-6.
7 Q. 4:77.

8 Q. 102: 1.
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diversion, they scatter off towards it and leave you

. 1
standing! %

# Allah’s Help in Hopelessness

%When the apostles lost hope and they thought that they had
been told lies, Our help came to them, and We delivered
whomever We wished, and Our punishment will not be averted
from the guilty lot.%; (Q. 12: 110)

o In the course of history, the prophets have been steadfast and
persistent in their invitation until they would become hopeless of
guiding the people, while the stubborn opponents would not give
up resisting. We read examples of it in the Qur’an:

A. An example of the prophets’ disappointment:

After the Prophet Noah guided people for many years, no one
but a few professed faith. Allah told him: «%None of your people
will believe except those who already have faith.};;)z In his cursing
that also displays his disappointment, he says: %[they] will not
beget except vicious ingrates%.3

In the life story and invitation of the Prophets Had, $alih,
Shu‘ayb, Moses, and Jesus (peace be upon them), one would also
notice such disappointment of the disbelievers’ professing faith.

B. An example of people’s suspicion of the prophets:

The disbelievers would regard the prophets’ threat as empty
and false. We read in Sarat Had, verse 27, %Rather we consider

1Q.62:11.
2 Q. 11: 36.
3 Q. 71: 27.
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you to be iiars%n.1 Or, Pharaoh said to Moses, %”O Moses, indeed |
think you are bewitched.”%s ’
C. An example of Allah’s help:
The Qur’an regards Divine help a right that Allah views it as
incumbent upon Him o%and it was a must for Us to help the
faithful).
Or, it says somewhere else: %We delivered Had and the faithful
who were with him.%4 However Allah’s wrath, which would not
be averted from the criminals, the Qur’an says in verse 11 of Sara
al-Ra‘d: %And when Allah wishes to visit ill on a people, there is
nothing that can avert it.%:

# Visage of those who Possess Intellect

C%Is someone who knows that what has been sent down to you
from your Lord is the truth, like someone who is blind? Oniy
those who possess intellect take admonition.}’p (Q. 13:19)

g Those who possess intellect (u/ad al-albab) is mentioned 16
times in the Qur’an and each time it is mentioned along with an
excellence and attribute, such as the foﬂowing:

1. They understand the secret of the ordinances: % There is life

for you in retribution, O you who possess intellects!%o5

2. They enjoy foresight: %And take provision, for indeed the

1Q.11:27.
2 Q.17: 101.
3 Q. 30: 47.
4 Q. 11:58.
5Q. 2:179.
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best provision is God-wariness. So be wary of Me, O you
who possess intellects%s.1

3. They view the world as a passage rather than a place to stop
and a destination. %for those who possess intellects... Those
who ... reflect on the creation of the heavens and the earth
[and say], “Our Lord, You have not created this in Vain”!%2

4. They take admonition from history. %There is certainly a
lesson in their accounts for those who possess intellect.%3

5. They accept the best and most superior logic. o%who listen to
the word [of Allah] and follow the best [sense] of it... and it
is they who possess intellect.%o4

6. They are devoted to nocturnal prayer and worship. %Is he
who supplicates in the watches of the night... Only those

. .. 5
who possess intellect take admonition.%@

# Visiting Relatives

aggand those who join what Allah has commanded to be joined,
and fear their Lord, and are afraid of an adverse reckoning.%} (Q.
13: 21)

n  Keeping ties of kinship (silat al-rahim) is not merely
restricted to visitation; rather, financial help is also one of its

evidences. Imam $adiq (A.S.) said, “Other than zakat, there are

1Q.2:197.
2 Q. 3:191.
3 Q. 12: 111
4 Q. 39: 18.
5Q.39.9.
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other rights incumbent in one’s wealth.” He then recited the
above verse. Of course, maybe by other rights the Imam meant
khums.

1 On the importance of keeping ties of kinship, it suffices to
say that Allah has mentioned it alongside His Name. %Be wary of
Allah, in whose Name you adjure one another, and the wombs.”

n Relatives (arham) are not limited to one’s family and blood
relatives; rather, they include the great Islamic community as well,
in which all the members of umma are brothers to each other,
g{\oThe faithful are indeed blrothers%),3 and their fathers are the
Apostle of Allah (S.A.W.A.) and Imam Ali (A.S.). “I and Ali are
the fathers of this umma.”*

On the eve of his death, Imam $adiq (A.S.) ordered to give gifts
to the relatives who had offended him. When His Holiness was
criticized for this, he recited the above verse.5 This way, he teaches
us that the precondition for keeping ties of kinship is pessimism,

interest, and their relationship with us.

# Patience and Forbearance
%\ﬁ“Peace be to you, for your patience.” How excellent is the

reward of the [ultimate] abode!%’ (Q. 13: 24)

1 Tafsir-i Safi.

2Q. 4: 1.

3 Q. 49: 10.

4 Bihar, vol. 23, p- 295.

5 Tafsir-i Nar al-Thagalayn.



Minutes with the Qur'an

u Some points about patience:

1. We should know the source and origin of patience from
Allah. %and you cannot be patient except with Allah ['s
heip]%

2. We should maintain Divine pleasure, rather than reputation
or anything else, as the goal and ob]ective of patience. cgéand be
patient for the sake of your Lordéo

3. Patience is one of the prophets traits. %each of them was
among the pat1ent%>

4. Patience is the key to the Paradise. %Do you suppose that
you shall enter paradise though there has not yet come to you the
like of [what befell who went before you]?% !

5. Patience in calamities and Divine trials is a criterion for
recognition and unveiling of the face of the muja/u'a’s and the
steadfast. %We will sureiy test you until We ascertain those of you
who wage /Ibad and those who are steadfast. %a

6. Patience leads to reception of Salvation from Allah. cé,éit is
they who receive the blessings of their Lord.;&;a ¢ (Mayhe one of the
reasons for salvation to the Prophet and his household is that they

were the most ancient peopie.)

7. The Holy Prophet (S.A.-W.A.) said, “Patience to faith is like

1Q. 16: 127.
2Q.74:7.

3 Q. 21: 85.
4 Q. 2:214.
5 Q. 47: 31.
6 Q. 2: 157.
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head to the body.”1

8. Patience is the scale for the ranks of the inmates of Paradise.
%”Peace be to you, for your patience.” 2 };», %Those shall be
rewarded with sublime abodes for their patience.% ’ %And He
rewarded them for their patience with a garden and [garments of]
silk. '

9. Patience has grades. We read in a hadith that patience for
calamity has 300 grades, patience for obedience has 600 grades,
and patience in the face of disobedience has 900 grades.5

10. Throughout the Qur'an, a reward being paid in full without
reckoning has been mentioned oniy for the patient. C%Indeed the
patient will be paid in full their reward without any reckoning.%6

11. The Holy Qur'an as mentioned thankfulness alongside
patients referring to the fact that hardships are also biessings. c%for
every patient and grateful [servant].%7

12. Patience is Imam Husayn's (A.S.) command by will to his
son Imam Sajjad (A.S.). “O my son! Be patient on truth, even if it
is bitter.”"

13. Sometimes we notice several kinds of patients in a singie

1 Bihar, vol. 9, p. 203.
2 Q. 13: 24.

3 Q. 25: 75.

4 Q. 76: 12.

5 Bihar, vol. 71, p- 92.
6 Q. 39: 10.

7 Q. 14: 5.

8 Bihar, vol. 70, p- 184.
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action, like the Prophet Abraham's action when he was about to
slaughter, Ishmael, which takes both patience to
obedience, surrender, as well as patience to calamity. [Q. 37: 100-
110]

# Factors of Peace and Encouragement

%those who have faith, and whose hearts find rest in the
remembrance of Allah. Look! The hearts find rest in Allah's
remembrance!% (Q. 13: 28)

o Achieving peace and confidence may require various factors,
but awareness and knowledge are speciaily outstanding at the top
of them:

- The one who knows an atom’s weight of his action is
counted, %So whoever does an atom's weight of good, will
see it%1 he is encouraged of his trying and actions.

- The one who knows he has been created out of Allah’s
grace and mercy, %exoept those on whom your Lord has
mercy and that is why He created them};;) ? is aiways
hopeful.

- The one who knows that Allah is in ambush for the tyrants,
agglndeed your Lord is in ambush%’S has peace of mind.

- The one who knows that Allah is All—knowing and All-wise
and has not created any creature in vain, is “knowingly and

wiseiy” optimistic.

1Q.99:7.
2 Q. 11: 119.
3 Q. 89: 14.
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- The one who knows that his path is clear and his future is
better than his past, %whiie the Hereafter is better and more
1asting%;1, his heart feels confidence.

- The one who knows that his Imam and leader is a perfect
man, chosen by Allah, and is immaculate of any deviance
and erring, %I am making you the Imam of mankind% ®is
peaceful.

- The one who knows that his good deed is rewarded ten to
seven hundred times, or rather infinitely, but his evil acts is
counted as one fauit, is joyous. (%The parable of those who
spend their wealth in the way of Allah is that of a grain
which grows seven ears, in every ear a hundred grains.
Allah enhances several fold whomever He wishes, and Allah
is all-bounteous, aﬂ—knowing.%»3

- The one who knows that Allah loves the virtuous, %Indeed
Allah loves the virtuous%’4 is encouraged by his good deeds.

- The one who knows his good deeds are overt and his evil
deeds are covert, “O You who manifest beauties and hide

evils” is joyful.

# Factors of Anxiety
2 One of the most prevalent diseases of the present century is

anxiety and dePI'CSSiOI’l. There are rnany reasons mentioned {:OI'

1Q.87:17.
2Q.2: 124,
3 Q.2 261
4Q.2:195
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this disease that has such symptoms as isolationism, seclusion,

inferior complex, and nihilism, including the following:

The depressed person has become inflicted with depression
because he does not see everything according to his will,
whereas we should not give up whatever of the possibﬂities
left and surrender.

The depressed person thinks to himself why all people do
not like me, whereas it is something impossible and Allah
and Gabriel have enemies, too. Therefore, one should not
expect all people like him.

The depressed person imagines that all people are bad,
whereas it is not so and Allah answered to the angeis who
had this imagination.

The depressed person imagines that all adversities are from
without, whereas the majority of the hardships are reactions
and responses to our own behavior and conduct.

The anxious person is worried of beginning tasks and feels
frightened and ioneiy. In order to resolve this feeing, Imam
Ali (A.S.) said, “Throw yourself into what you are afraid of,
because fear of something is more fearful than that which
you are afraid of”'

The anxious person is worried of what the future will bring
about. This state can be resolved by trusting in Allah and
perseverance.

Because he has been unsuccessful in some tasks, he

1 Bihar, vol. 71, p- 362.
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is worried that maybe he would fail in all other tasks, too.

- Since he relies on unstable people and powers, he becomes
unstable and worried with their instabilities.

- In sum, such affairs as inappreciation of people for their
efforts; sinfulness; fear of death; inculcations of one’s family
suggesting that you do not know or you are unable; hasty
judgments; undue expectations; and wrong conceptions are
causes for many depressions and anxieties, which can be
transformed into peace and delight by Remembrance of

Allah and His forgiveness and Grace.

# Various Divine Ordainments

g{\oAHah effaces and confirms whatever He wishes and with Him
is the Mother Book.%: (Q. 13:39)

o According to what is implied from the verses and traditions,
Divine ordainments are of two kinds:

1. Matters that have permanent expediency, hence, their laws
are permanent, like the Verses %The word [of ]udgment] is
unalterable with Me %;) «%and everything is by [prec1se]
measure with Him % Such ordainments are written c%m a
preserved tablet%’ and those who are near to Allah will be
aware of it by his permissmn (%It is a wrltten record,

witnessed by those brought near [to Allah]%)

1 Q. 50: 29.

2 Q.13: 8.

3 Q. 85: 22.

4 Q. 83:20-21.
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2. Matters that are evitable and their expediencies are subject
to people's actions and behavior, like people’s repentance
from sins, which is followed by the expediency of
forgiveness, or giving alms, which is followed by the
expediency of fending off calamities; or oppression and
injustice, which because of its evil, is followed by Divine
wrath. That is to say, the Almighty Allah is not closed-
handed in managing the word of creation and with his
indefinite wisdom and knowledge. He is able to make
changes in creation and its laws by changing the
circumstances. Obviously, these changes are not signs of
Almighty  Allah's  ignorance  or  revision  and
repentance; rather, these changes are based on wisdom and
change of circumstances or ending of the term of that
matter.

The Qur'an has many examples in this field, of which we

would mention some as follows:

A. %Call Me, and I will hear you%’l Man can achieve his
expediencies and change his fate by lamenting and
supplication to Allah.

B. c{\smaybe Allah will bring about something new later
on%z. Divine law is not constant everywhere; maybe by
appearance of something new Allah would cause

something new to happen.

1 Q. 40: 60.
2Q.65: 1.
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C. %Every day He is engaged in some work%’l. Every day
Allah is engaged in a work specific to that day.

D. e{So when they swerved [from the right path] Allah
made their hearts swerve. %» When they chose the
deviated path Allah made them deviate.

E. -:{If the people of the towns had been faithful and God-
wary, We would have opened to them blessmgs%’ With
faithfulness and God-wariness, the direction of Allah’s
wrath would turn toward grace and blessing

F. %Indeed Allah does not change a people's lot, unless
they change what is in their souls. %o

G. % exceptlng those who repent attain faith, and act
righteously For such, Allah will replace their misdeeds
with good deeds. %»

H. c< but if you revert, We [too] will revert. %)

1 Question: If Allah’s knowledge is the same as His essence and
it is not changeable, then whatever has come to pass in His
knowledge has to be executed, otherwise it would be ignorance.

Answer: Allah’s knowledge is based on justice and cause
system; that is to say, He knows that if such a means is used such

a result will come up and if the other means is used that other

1 Q. 55: 29.
2Q.61:5.
3 Q. 7: 96.
4 Q. 13: 11.
5 Q. 25: 69.
6 Q.17: 8.
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result will follow and His knowledge is not separate from the

causes.

# How to Express Thankfulness

%And when your Lord proclaimed, “If you are grateful, I will
surely enhance you [in blessing], but if you are ungrateful, My
punishment is indeed severe.”% (Q.14:7)

n Imam Sadiq (A.S.) said, “Thankfulness for blessings is
avoiding sins.” He further said, “Thankfulness is that man
considers blessings to be from Allah (rather than from his
knowledge, intellect, and endeavor or that of others), he is pleased
with what Allah has given him, does not make Divine blessing a
means for committing sins; the real gratitude is that man utilizes
Allah’s blessings on the path Allah.”’

1 Thankfulness for Divine blessings is far too trifling; as Sa'di
puts it:

It is best to a worshipper for his transgressions.
To offer apologies at the throne of Allah.
Although what is worthy of His dignity.

No one is able to accomplish.

We read in a Aadith that Allah inspired to Moses to serve His
right in thankfulness. Moses said, “This is not possible because
every word of thankfulness would require more thankfulness.”
The inspiration came as, “This very confession of yours and your

knowing that everything which exists belongs to Me is the best

1 Tafsir-f Nimina.
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thankfulness for Me.”"

According to traditions, the one who does not thank people has
not thanked Allah, either.

1 If you spend Allah’s blessings in unrightfully, it is ingratitude
and a ground for unfaithfulness. c%but if you are ungratefui%az,
a\éthose who have changed Allah's blessing with ingratitude.%3

& Benevolence to Parents

g{\oAnd your Lord has decreed that you shall not worship anyone
except Him, and [He has enjoined] kindness to parents. Should
they reach old age at your side one of them or both do not say to
them, “Fie!” And do not chide them, but speak to them noble
words. Lower the wing of humiiity to them, out of mercy, and say,
“My Lord! Have mercy on them, just as they reared me when I
was [a] small [child]!” (Q. 17: 23-24)

m It is highly recommended in traditions about benevolence to
parents and reproached against hurting them.

The reward for taking a look of mercy at parents is equal to an
accepted Hajj pilgrimage. Their contentment is like contentment
of Allah and their anger is the anger of Allah. Benevolence to
parents would iengthen our life and causes our children to do
benevolence to us.

It is related in traditions, “Even if they beat you, do not say

‘fie’, do not stare at them, do not raise your hands, do not walk

1 Bihar, vol. 71, p- 44.
2Q.14:7
3 Q. 14: 28.
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ahead of them, do not do anything that make People curse them,
do not sit down before they do, and help them before they ask you
for heip.”1

A man was holding his mother on his back and turning around
the Ka'ba (circumambuiating) when he saw the Prophet and asked
him, “Am I serving my mother's right?” The Prophet answered,
“You have not served the right of even one singie whining of her
delivery pain.”2

o The Holy Prophet was asked, “Is there any benevolence for
the parents after their death?” He answered, “Yes, there is; by way
of Performing prayer for them, asking Allah’s forgiveness for
them, fulfilling their commitments, paying off their debts, and
respecting their friends.”

1 Someone complained of his father to the Prophet. His
Holiness asked for his father and interrogated him. His old father
said, “Once I was strong and rich and used to heip my son; but
today he is rich and does not help me. “The Apostle of Allah
(S.A.W.A.) wept and said, “There is no sand and stone that would
hear this story and fails to weep!” Then he said to the man’s son,
“You and your wealth belong to your father.”*

o It is related in a hadith that even if the parents beat their
children, the child should say, “May Allah forgive you”, a phrase

1 Tafsir-i Nar al-Thagalayn.
2 Tafsir-i Nimiina.

3 Tafsir-i Majma“ al-Ba 1yan.
4 Tafsir-i Furgan.
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that is the very “noble words”."

o Benevolence to one’s parents is the Prophet’s traits. For
instance it is mentioned in the Qur’an about the Prophet Jesus
(A.S)) %to be good to my mother%»z, and about the Prophet John
%and good to his parents.%n3

n Parents are not merely one’s biological parents. In some
hadiths, the Holy Prophet (A.S.) and Amir al-Mu’minin (A.S.) are
counted as the parents of the umma. “I and ‘Ali are the fathers of
this umma.”4 Similarly, the Prophet Abraham was counted as the
father of the Arabs.5 %The faith of your father, Abmham.%@6

o If parents notice that they are mentioned after tawhid
(monotheism) in the Qur’an, the motivation for calling their
children to tawhid would increase in them. cgéYour Lord has
decreed that you shall not worship anyone except Him, and [He
has enjoined] kindness to parents.%o Thus, it can be concluded
from this verse:

1. Servitude and benevolence to parents is one of the traits of

the real monotheist. %you shall not worship anyone except
Him, and [He has enjoined] kindness to parents.}%
2. Enjoining benevolence to the parents like enjoining

monotheism is indisputable and non—abrogative. C%And your

1 Kafs, vol. 2, p- 157.

2 Q. 11: 32.

3Q,19: 14.

4 Bihar, vol. 16, p- 95.

5 Tafsir-i Nar al-Thagalayn.
6 Q. 22: 78.
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10.

Lord has decreed ... %;

Benevolence to parents is mentioned alongside monotheism
and obedience of Allah to show that this practice is both
rationally obligatory and a human duty as well as legally
obligatory. C%your Lord has decreed that you shall not
worship anyone except Him, and [He has enjoined]
kindness to parents.%

The new generation should, in the light of faith, have a
strong association with the past generation. o%you shall not
worship anyone except Him, and [He has enjoined]
kindness to parents.%@

In doing benevolence to parents, their being Muslim is not
a precondition. %kindness to parents.%

Benevolence to parents, there's no difference between the
two of them. oz%kindness to parents.%

We should do benevolence to parents directiy and with our
own hands. %kindness to parents.%

Benevolence is higher than charity and includes affection,
etiquette, education, consultation, obedience,
gratitude, care, and so forth. «%kindness to parents.%@

Doing benevolence to parents has no limit. @ékindness to
parents.%;) (Unlike to the poor until he is satisfied, and
Jihad until sedition is removed, and fasting until breaking
ones fast.)

The Quran's enjoining to do benevolence is addressed to
children not the parents, %kindness to parents.% because

parents do not need enjoining and naturaiiy do good to
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their children.

11. The more the parents' physical and psychological needs, the
more necessary to do benevolence to them. %they reach old
age at your side%

12. We should not take the old parents to the nursing houses;
rather, we should keep them with ourselves. c% at your side%

13. There's both need for benevolence and noble words.
(Second to benevolence, using noble words is the most
important way to treat parents). %Kindness... speak to them
noble words%»

14. There is no mutual precondition for benevolence to the
parents and using noble words. That is, even if they do not
treat you with nobleness, you should talk to them with
noble words. %And speak to them noble words%

15. In whatever condition the child is, he should be humble and
not to show off his excellences to his parents. %Lower the
wing of humility to them%

16. Humbleness before parents should be out of affection and
love, rather than retention for appropriating their
properties. %Lower the wing... out of mercy%o

17. The child should both be humble to his parents and ask
Allah mercy for them. %Lower... and say, “My Lord! Have
mercy on thern,%;)

18. The child’s prayer for parents is fulfilled; otherwise Allah
would not have enjoined prayer for them. %and say, “My
Lord! Have mercy on them...%

19 Prayer fOI’ parents is Aﬂah's command and a Sigl’l {:OI'
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20

21.

22.

23.

gratitude to them. C%say, “My Lord! Have mercy on them...%o

. Divine Mercy is the compensation of the parents’ efforts in

bringing up children. it sounds that Allah says to the
children: do not withhold your mercy, and ask for Allah's
help because serving their rights is out of your abiiity. &é
“My Lord! Have mercy on them, just as they reared me%

Do not forget your past, the hardships of your infancy and
childhood that are imposed on your parents. cg{{just as they
reared me when I was [a] small [child]!”%’

The parents should bring up their children on the basis of
affection. %Have mercy on them, just as they reared me%)
One must express his thanks and appreciation to

one's trainers. %Have mercy on them, just as they reared

me

# Midnight Prayer
@\(And keep vigil for a part of the night, as a supererogatory

[devotion] for you. It may be that your Lord will raise you to a
praiseworthy station.%;) (Q. 17: 79)

o}

Hajid means sleeping and tahajud means go without

sleeping by worshiping.

o Midnight prayer is among the highly rewarded prayers; it is
quoted in Sarat al-Muzzammil and al-Muddaththir: %Stand vigil

through the night, except a little;ég and over thirty excellences have

been

enumerated for midnight prayer, some of which are referred

to as follows

® All the prophets performed midnight prayer. Midnight
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prayer is the secret of body’s health and luminosity of
grave. Midnight prayer is the effective in morality,
sustenance, removal of sorrow, paying off one’s debt, and

the light of the eyes.1

Midnight prayer would efface sins of the day and is the
light of the Resurrection Day.2

Imam $adiq (A.S.) said, The reward for midnight prayer
is so much that Allah says, cgéNo one knows what has
been kept hidden for them of comfort as a reward for
what they used to do.%3

® Imam $adiq (A.S.) said, “The honor of the faithful is
midnight prayer, and his dignity is not hurting and
harming people.”

Aba Dhar enjoined people beside the Kaba to perform
two rak as of prayer at the dead of night to deliver for the
horror and loneliness of the grave.

Desperate is the one who is deprived of the midnight
prayer.

The best of you is the one gives food to people, say
salam overtly, and perform prayer when people are

asleep.

Three things were incumbent upon the Holy Prophet

1 Safinat al-Bihar.
2 Bihar, vol. 84, p- 140.
3Q.32:17.
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(SSAW.A)) and  preferable to  others:  midnight
prayer, brushing teeth, and rising early.1

There is grandeur hidden in the word “magaman”
(because of its nunnation -fanwin)and it is related
traditions that “a praiseworthy station” is the very

. .2
intercession.

Imam Ali (A.S.) Said, “Man’s sins and evil acts and

conducts would lead to his deprivation of midnight

prayer.”3

Allah has sworn to all parts of time; for 1nstance o%by the
dawn%s , by the mornlng% by dayhght%g by evening.
But He has sworn by the Dawn for 3 times. For instance:
%by the nlght as it depart%) %by the nlght as it
approaches %) oz%by the n1ght when it recedes% , away
means swear to the mght when it fades away. And the
two verses were reveled about asking for Allah's pardon

at dawn: %and at dawns they would plead for

1 Tafsir-i Furgan.

2 Tafsir-i Nar al-Thagalayn.
3 Bihar, vol. 87, p. 145.

4Q.89:1.

5 Q. 74: 34.

6 Q. 91: 3.
7 Q. 89: 4.

8 Q. 81: 17.
9 Q. 74: 33.
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forgiveness};ol, o%pleading [Allah's] forgiveness at dan'lS%sZ.

# Repentance in the Qur’an

%barring those who repent, believe, and act righteously. Such
will enter Paradise, and they will not be wronged in the least.% (Q.
19: 60)

1 Normally, the Holy Qur’an brings the statements “accepting
those who repent” or “accept the one who repents” following the
verses of punishrnent to say that true correction and improvernent

is not CIOSCd on anyone.

u Repentance is obligatory because it is Allah's command.

%Repent to Allah%ﬁ

" Acceptance of real repentance is certain because one
cannot believe that He would not accept when they
repent by His command. %It is He who accepts the
repentance of His servants;&;aAt, (%Indeed, He is the All-
clement, the Aﬂ—merciful.%5

B Allah both accepts repentance and loves the ones who

repent a lot. %Allah loves the penitent%6

Repentance has to be along with good action and

compensation of sins: «%Whoever repents and acts

1 Q. 51:18.
2Q.3:17.
3 Q. 66: 8.
4 Q. 42: 25.
5Q. 2:37.
6 Q. 2: 222.
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rlghteously% C%repents after that and reforms%o %repent

make amends, and clarlfy%)

Repentance is the secret to Salvation. %Raﬂy to Allah in
repentance, O faithful, so that you may be felicitous. %

Repentance is a means for replac1ng misdeeds with good
deeds. C%excepting those who repent, attain faith, and act

righteously. For such, Allah will replace their misdeeds
with good deecls.%oS

Repentance causes prec1p1tat10n of rain. c%turn to Him

pen1tently He will send cop1ous rains for you%,
Repentance causes good sustenance. %turn to Him
pen1tent1y He will prov1de you with a good provmon%

Repentance 1s not accepted when seelng death throes and
punishrnent. %when death approaches any of them, he
says, “I repent now”.%8

Besides acceptance of repentance, Allah has special favor

as well: %Indeed He is the All-clement, the All-

1Q.25:71.

2 Q. 6: 54.

3 Q. 2: 160.
4 Q. 24: 31.
5 Q. 25: 70.
6 Q. 11: 52.

7 Q. 11: 3.
8Q.4:18.
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mercrful% o%then repents after that and reforms, He is
indeed all-forgiving, all- merciful) *, %Then He turned
clemently to them, indeed He is most kind and merciful
to thern;g» %barring those who repent believe, and act
righteously Such will enter paradise%ﬁ %then turn to
Him penitently. My Lord is indeed all-merciful,
all—affectionate%; > As in these verses, Divine
mercy, kindness, and affection are referred to

alongside the issue of repentance.

The Qur'an has considered abandoning repentance as
injustice and destruction: cgéAnd whoever is not penitent
\ 6
such are the wrongdoers 5 o%then do not repent for

them there is the punishment of hell, %)

# The Heart of the Faithful and the Heart of the Faithless

%He said, “My Lord! Open my breast for me. Make my affair
easy for me. Remove the hitch from my tongue, [so that] they
may understand my discourse. (Q. 20: 25-28)

o The heart of the faithful and that of the faithless is each the

station for a task, including:

1Q.2:37.

2 Q. 6: 54.

3Q.9:117.
4 Q. 19: 60.
5 Q. 11: 90.
6 Q. 49: 11.
7 Q. 85: 10.
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AN S e

Y ® N R

The heart of the faithful
Life. %he who was lifeless, then We gave him hfe%
Heahng C%and heal the hearts of a faithful folk%o
Purity. %whose hearts Allah has tested%
Breath of chest. C%My Lord! Open my breast for me%o
Guidance. %Whoever has faith in Allah, He guides his
heart%
Faith. [For] such, He has written faith into their hearts%6
Peace. %composure into the hearts of the faithful%ﬁ
Int1macy %and united their hearts. %)8
Feel at ease. %The hearts find rest in Allah's remembrance%@

The heart of the faithless

1. Sickness. oz%there is a sickness in their hearts

Hardness of heart. %made their hearts hard%o

1Q.6:122
2 Q. 9: 14.
3 Q. 49: 3.
4 Q. 20: 25.
5 Q. 64: 11.
6 Q. 58: 22.
7 Q. 48: 4.
8 Q. 8: 63.
9 Q. 13: 28.
10 Q. 2: 10.
11 Q. 5: 13.
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Non- acceptance. O%Allah made their hearts swerve%)
Sealing. %whose hearts Allah has set a seal%

Rusted hearts. C%thelr hearts have been rusted%ﬁ

Veil. @\41ndeed We have cast veils on their hearts%
Belng locked up. C%or are there locks on the hearts?%ﬁ
Toughness. %Aﬂah has set a seal on their hearts%

W N YA W

Regression and lack of understanding. %Allah has turned
aside their hearts%»

# Intercession and its Preconditions

«;{olntercession will not avail that day except from him whom the
All-beneficent allows and approves of his word.% (Q. 20: 109)

n Since denying intercession is opposed to the Qur'an and
traditions and a source of disappointment for the sinful
believers; and also unconditional acceptance of
intercession emboldens the offenders and is against the Divine
justice, the holy Qur'an has set forth some rules and
regulations for intercession.

From the viewpoint of the Qur'an, intercession is a ray of hope

for the sinful and a means for their communication with friends of

Allah and following them.

1 Q. 61: 5.

2 Q. 16: 108.
3 Q. 83: 14.
4 Q. 18: 58.
5 Q. 47: 24.
6Q.2:7.

7 Q. 9: 128.
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Intercession is Allah's permission and those who enjoy
intercession are those who are in the circle of monotheism, have
sound logic and true beliefs, and their speech is accepted by
Allah; that is, their two testimonies (shahadatain) are not
situational, seasonal, reluctant, superficial, and based on derision
and hypocrisy. It is in this case that if they are lacking in action,
they will be favored by intercession.

That is why the Qur'an has considered intercession of the idols
useless for the idolaters in this world and the Hereafter.

Intercession in the meaning of Jesus Christ's (A.S.) being
sacrificed for cleansing the sins of his followers and the
martyrdom of Imam Husayn (A.S.) for the intercession of Shi‘as is
not acceptable, even though Imam Husayn (A.S.) is among the
great intercessors on the Resurrection day; however it is to be
known that his objective of martyrdom has not been interceding
for his followers.

n Imam Bagir (A.S.) said about this verse, “The Prophet's
(S.A.W.A.) intercession is only for those who are approved by
Allah in action and speech and who have lived and died with the
love of the Prophet’s household (A.S.).1

# Auditing on the Resurrection

@\(Mankind's reckoning has drawn near to them, yet they are
disregardful in [their] obliviousness.;&;o (Q.21:1)

n What is implied from the verses is as follows:

1. All people are questioned. a:séLet Us ask those to whom it

1 Ta'wil al-Ayat, 304.
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was sent and let Us (also) ask the emissaries%o1

2. All actions are taken into account. @{You shall (all) be
quest1oned about whatever you have been domg%)

3. All the states are brought to account. %whether you disclose
what is on your minds, or hide it, Allah will bring you to
account for it.;gf

4. All human body's organs are questioned. %your hearing,
eyesight and vital organs will all be questioned concerning
it. %4

5. Divine blessmgs are questloned about. «;%Then that day, you
will surely be questloned concerning the blessmg %’

6. All actions, wherever they are and whatever amount, will be
brought forth. %1f there existed the welght of a mustard
seed, and it lay in some boulder%

In the first questlon, one will be asked about prayer, and
important matters such as youth, life, the way income is gained
and spent, and especially leadership and Wilzya will be dealt
with; and it suffices to say that Allah Himself will be the

. 7
Reckoner. %We suffice as reckoners.%

1Q.7:6.

2 Q. 16: 93.
3 Q. 2: 284.
4 Q. 17: 36.
5 Q. 102: 8.
6 Q. 31: 16.
7 Q. 21: 47.
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# The Felicitous

%Certainly, the faithful have attained salvation, those who are
humble in their Prayers.%; (Q.23:1-2)

In the Quran the people and groups attained salvation are
introduced:

Worshipers. %and worship your Lord, and do good, so that you
may be felicitous. %;

Those whose deeds are valuable and weigh heavy. %As for those
whose deeds weigh heavy in the scales, it is they who are the
felicitous. %2

Those who keep away from miserliness. %And those who are
saved from their own greed it is they who are the felicitous. %@

The party of Allah. %Truly it is the Party of Allah that are
indeed felicitous. %»

Those who remember Allah greatly c%and remember Allah
greatly so that you may be felicitous. %a

The God-wary. %So be wary of Allah O you who possess
intellect, so that you may be fehcltous'%’

The mu]a]ua’s @and wage jihad in His way, so that you may be
felicitous. %»

1Q. 22: 77.
2Q.7:8.
3Q.59:8.
4 Q. 58: 22.
5 Q. 8: 45.
6 Q. 5: 100.
7 Q. 5: 35.
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The repentant. C%Raﬂy to Allah in repentance, O faithful, so
that you may be felicitous.%1

# Evils of Adultery

%As for the adulteress and the adulterer, strike each of them a
hundred lashes, and let not pity for them overcome you in Allah’s
law, if you believe in Allah and the Last Day, and let their
punishment be witnessed by a group of the faithful.%o (Q. 24:2)

Some evils of adultery are stated in one Imam Rida’s (A.S.)
sayings, included among them are:

1. Committing murder by abortion.

2. Disruption of familial and kinship order.

3. Abandonment of bringing up children.

4. Effacement of heritage stanclards.2

Imam Ali (A.S.) considered abandoning adultery as a cause
for consolidation of family and abandoning pederasty a

cause fOI’ preservation Of progeny.

® The Holy Prophet (S.A.W.A.) said, “Adultery has worldly
and otherworldly detriments:
As for the worldly: termination of one’s luminosity and beauty;
early death; and interruption of sustenance.
And the otherworldly: helplessness at the Resurrection
reckoning; Allah’s wrath; and eternal Hellfire.”*

1 Q. 24: 31.

2 Bihar, vol. 79, p- 27.

3 Na]zj a]—Ba]égba, maxim 252.
4 Bihar, vol. 77, p- 58.
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® It is related from the Prophet (S.AW.A.), “When

. . . ”1
adultery increases, sudden death will also increase.

Do not commit adultery so that your spouses do not
commit adultery either. Whoever violates other people’s
chastity, his chastity will be violated, too. You will be
treated the same way you treat others.
Do not be neglectful of the recompense of your
actions;

Wheat gI'OWS fI’OI’l’l wheat and bariey {:I' om bariey.

There are four things that if one of them is in a house
that house will be destroyed and it lacks blessing: 1.
Treachery, 2. Theft, 3. Drinking wine, 4. Adultery.

Imam Sadiq (A.S.) said, “Whenever people commit four
sins, they will be afflicted with four calamities:

1. When aduitery prevaiis, earthquake will happen.

2. When peopie do not pay Za](at, beast of burden will perish.

3. When judgment of the judiciary officials is unfair, no rain

would fall.
4. When there is perfidy, the faithless will dominate over the
Musiims.2
# Look and Manners of Looking

%Teii the faithful men to cast down their looks and to guard
their private parts. That is more decent for them. Allah is indeed

1 Bihar, vol. 73, p- 372.
2 Bihar, vol. 76, p- 21.
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well aware of what they do.};o (Q. 24: 30)
Imam Ali said, “The first look is no problem; however; to
prolong the look is objectionable because it causes temptation.”1

We read in a hadith, “All eyes are weeping on the
Resurrection Day, except three eyes: the eye that weeps
for fear of Allah; the eye that is closed on sins; and the
eye that stays up in the way of Allah.””

® We read in Bukhari’s Sahih that the Holy Prophet
(S.A.W.A.) said, “Do not sit in the way of people. People
said, ‘We have to.” He said, ‘Then, fulfill its rights.’ They
asked, ‘What are its rights?’ He said, ‘Quitting voyeurism
and annoying others, answering others’ greeting, and

bidding what is right and forbidding what is wrong’.”
® The Prophet Jesus (A.S.) said, “Beware of looking at non-

intimate (non—maﬁram, strangers, not very near relative)

as it would suffice planting the seed of lust in the healrt.”3

® Imam Ali (AS.) said, “The eye would drag the heart
behind.” “Eye is the Satan’s hook and withhoiding eyes is

the best way for keeping away from lusts.”

® The Holy Prophet (S.A.W.A.) said, “Look is an arrow of
Satan’s Poisonous arrows that whoever withhold his eye

Allah would grant him such a faith that he would feel its

1 Tafsir-i Kanz al-Daga’ig.
2 Tbid.

3 Tafsir Rih al-Bayan.

4 Ghurar al-hikam.
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. . 1
sweetness in his heart.”

® The Holy Prophet (S.A.W.A.) said, “Whoever fills up his
eyes by sins, his eyes would be filled up with fire on the

. 2
Resurrection Day, unless he repents.”

Imam $adiq (A.S.) said about permissible look at a non-
intimate woman, “Looking at her face, paims of hands,

and feet, (but without iustfulness).”3

# Necessity of Preventing Indecency

«%O you who have faith! Let your permission be sought by your
slaves and those of you who have not reached puberty three times:
before the dawn prayer, and when you put off your garments at
noon, and after the night prayer. These are three times of privacy
for you. Apart from these, it is not sinful of you or them to
frequent one another [freeiy]. Thus does Allah clarify the signs for
you, and Allah is all-knowing, ali—wise.;&;a (Q. 24: 58)

n Taking a look at the verses of Sarat al-Nir, we would see that
the poiicy of preventing indecency is hidden in these verses; for
instance: punish the adulterer and the adulteress in public (verse
2); limit their marriage (verse 3); if someone accuses an honorable
woman without bringing four witnesses, strike them eighty lashes
(verse 4), there is a great punishment for those who accused the
Prophet’s wife (verse 11), if you hear a calumny, confront it (verse

12), there is a painful punishment for those who want indecency

1 Bihar, vol. 104, p- 38.
2 Bihar, vol. 76, p- 336.
3 Tafsir-i Kanz al-Daqga’ig.



Minutes with the Qur’an

spread (verse 19), do not follow the Satan’s steps (23), vicious
words belong to vicious men and women (verse 26), do not enter
houses other than yours until you have announced (your arrivai)
and if you are told: “Turn back,” then do turn back (verse 27-28),
the men and women should cast down their looks before non-
intimate and not to stare (verse 30-31), women should not thump
their feet to make known their hidden ornaments; marry off those
who are single among you and do not be afraid of poverty (verse
31—32), and Allah says in this verse that during the times of the
husband and the wife’s privacy, even their children and slaves
should not enter their room without seeking permission. Indeed,
all these instructions are for prevention of indecency and
premature puberty as well as preserving privacy, chastity, and
honor.

o The messages implied from this verse are as follows: cgéO you

who have faith! Let your permission be sought%

1. The faithful parents are responsible for instructing religious
precepts to their children.

2. The parents’ sleeping place has to be separate and away
from the children’s eyes, otherwise there was no need for
permission. oggLet your permission be soughté};}c

3. Childhood and siavery is not an excuse for breaking into
privacy of others. %Let your permission be sought%

4. Man should dedicate sometime during the night and day to
his wife and the children should not disturb. @éLet your
permission be sought%

5. The children are also obiigated. %Let your permission be
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sought... those of you who have not reached puberty%ﬁ

Islam is the religion of living and enjoys a perfect
inclusiveness. It has pians and programs both for triﬂing
issues such as the child’s entering the parents’ room (which
is mentioned in the above verse) and the important issues
like establishment of a global rule (mentioned in verse 55).
The child should learn chastity from the home
environment. % Let your permission be sought%

Training and instructing Islamic rules of manner should be

started before puberty. %those of you who have not reached
puberty%:

9. At home one should put aside the work clothes and the

10.

11.

12.

outer clothes. céwhen you put off your garments%)

Resting at noon and in between working hours is useful and
appropriate. %and when you put off your garments at
noon%

Time should be arranged in a Muslim’s life according to the
iegai times of prayer. %before the dawn prayer, - and after
the night prayer.%

All Divine ordinances are based on wisdom. c%aii—knowing,

all-wise. %

# Factors of Misguidance and Deviation
qé;\On the day that He will muster them and those whom they

worship besides Allah, He will say, “Was it you who led astray

these

servants of Mine, or did they themselves stray from the

way?”g,s@ (Q. 24:17)
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o In the Qur’an, the factors of misguidance and deviations are
introduced as follows:

1. Bad friend. %Certainly he led me astray from the
Reminder%1

2. Whimsical desires. o%and do not follow desire, or it will lead
you astray from the way of Allah. %

3. Deviated scholars. C%those who write the Book with their
hands and then say, “This is from Allah,”%

4. Misguided leaders. %Pharaoh led his people astray%ﬂ

5. The Satan. Indeed he is an enemy, manifestly misguiding.: }p

6. The m1sgu1d1ng majority. %If you obey most of those on the
earth, they will lead you astray from the way of Allah.. %

7. The misguided parents. %We found our fathers followmg a

creed and we are indeed followmg in their footsteps %

# How to Make Friends

aggA day when the wrongdoer will bite his hands, saying, “I wish
I had followed the Apostle's way! Woe to me! I wish I had not
taken so and so as a friend! Certainly he led me astray from the

Reminder after it had come to me, and Satan is a deserter of

rnan”.%a ( Q. 25: 27-29)

1 Q. 25: 29.
2 Q. 38: 26.
3Q. 2:79.

4 Q. 20: 79.
5 Q. 28: 15.
6 Q. 6: 116.
7 Q. 43: 23.



Minutes with the Qur'an

o Islam has plenty of recommendation for friendship and

selection of friends; having encouraged friendship with certain

people and forbidden with certain others. Some of the sub—topics

for “friend and friendship” are as follows:

The ways to know a friend; limits of friendship; cutting off

friendship; motivations for friendship; manners of association with

friends; and the friend’s rights, for each one of which there are

many verses and traditions and we point out just a few:

If you are in doubt about getting to know someone, look
at his friends and see what kind of people they are. “Look

. »l
at his company.
2
Loneliness is better than a bad friend.

The Prophet (S.A.W.A.) was asked, “Who is the best
friend?” He said, “The one whose meeting reminds you
of Allah, his speech increases your knowledge, and his
conducts revive in you remembrance of the

. 3
Resurrection.”

Imam Ali (A.S.) said, “When your power is gone, your

real friends will be distinguished from your enemies.’

Imam Ali (A.S.) said, “A good friend is the best of

) 5
relatives.”

1 Bihar, vol. 74, p- 197.
2 Bihar, vol. 77, p- 173.
3 Tafsir-i Qurtabi.

4 Ghuar al- Hikam.

5 Ghuar al- Hikam.
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B Tt is related in a hadith, “Test your friend in terms of
anger, dirham, dinar, and travel. If he passes these tests,
he is a good friend.”’

Similarly, friend and friendship is vastly mentioned in the
poetry of the poets

And association with good friends has been highly
recommended;

Your companion should be better than you,
So that he would add up to your intellect and
faith.

Companionship with bad friends is reproved; a bad friend is
compared to a beautifully striped and speck]ed snake that has a
deadly poison inside:

Escape from a bad companion as far as you can;

A bad companion is worse than a bad snake.

A bad snake would only sting you in body;

A bad companion would strike you both in body
and soul.

Or a bad companion is compared to a dark cloud that covers
up the sun with all its greatness:

Do not sit with the bad, as their talk
Would make you impure however pure you are.
The sun with all its greatness

Would be covered up with a piece of cloud.

1 Bihar, vol. 74, p- 180.
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# Oblivion of the Qur’an

%And the Apostle will say, “O my Lord! Indeed my people
consigned this Qur'an to obiivion.”% (Q. 25: 30)

o This verse talks about the Prophet’s (S.A.W.A.) complaint;
and His Holiness does not curse as he is &émercy to all the
nations%.

o Imam Rida (A.S.) said, “The reason we recite the Qur’an in
prayer is to bring it out of oblivion.”"

o It is related in traditions, “Recite fifty verses of the Qur’an
every day and your objectives should not be reaching the end of
the verse; recite siowiy and let your heart move with recitation of
the Qur’an and when the seditions attack you like the dark night,
take refuge in the Qur’an.”2

o It occurred to me to quote the confession of some dignitaries
about the oblivion of the Qur’an:

A. In his introduction to the interpretation of Sarat al-Wagji‘a,

Mulla Sadra said, “I studied the books of the sages so much
as | thought I was someone of importance; but as soon as I
gained some insight, I found myseif out of true knowiedge.
Late in my life I thought to engage in contemplation on the
Qur’an and the traditions of Muhammad and his household
(peace be upon thern). I was reassured that my job had been
baseless because during my life T had been in the shade
rather than in light. My soul was set on fire and my heart

1 Tafsir-i Nar al-Thagalayn.
2 Tafsir-i Nar al-Thagalayn.
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was aflame out of grievance until Divine mercy came to my
help and made me familiar with the mysteries of the
Qur’an. I began interpreting the Qur’an and contemplating
on it, knocked on the Revelation door, the doors were
opened, curtained were raised, and I saw the angels telling
me, %Peace be to you! You are welcome! Enter it to remain
[forever]l}};o »?

B. Fayd Kashani said, “I wrote books and treatises and did a
lot of research but I did not find any remedy for my pain
and water for my thirst in any of the sciences. I became
frightened and escaped toward Allah and repented to Him
until He guided me through deliberation on the Qur'an and
hadith”’

C. Imam Khomeini (ra) expressed his regret in a speech for
not spending all his life in the way of the Qur’an and
enjoins the seminaries and universities to set the Qur’an in
all its various dimensions as their highest goai in life lest
they would regret their wasted youth at the end of their
life."

n Hjjr includes separation (oblivion) with deeds, body, tongue,

and heart.”

a The relation between man and the revealed books must be

1Q. 39:73.

2 Introduction to Sirat al-Wagi‘a.
3 Risatat al-Insaf

4 Sablfq—)/i Niir, vol. 20, p- 20.

5 Mfradat-i Ra'qib.
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perpetual and in all fields, because the word ]ujr is used where
there is a relation between man and the object.

Therefore, we should have a multilateral endeavor to take the
Qur’an out of oblivion and set it as the practical and spiritual basis
for all dimensions of our lives so that we may attract the Holy
Beloved Prophet's approval.

a Not reciting the Qur’an, preference of Quran to non-
Qur’an, not setting it as a basis, not contemplating on it, not
instructing it to others, and not practicing it are among the clear
examples of putting the Qur’an to oblivion. Even the person who
learns the Qur’an but put it aside and does not look at it and is

. . . . > . .. 1
not committed to it, he is also putting the Qur’an into oblivion.

# Aftermaths of Following Desires
%Have you seen him who has taken his desire to be his god? Is
it your duty to watch over him (and defend and guide him)?}% (Q.

25: 43)
" Foﬂowing desires is the origin of negligence. %And Do
not obey him whose heart We have made oblivious to
Our remembrance, and who follows his own desires%o2
® TFollowing desires is the origin of faithlessness. %those
who do not believe in it and who follow their desires%3
[

Following desires is the worst deviation. ag\éAnd who is

1 Tafsir al-Munir.
2 Q. 18: 28.
3 Q. 20: 16.
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more astray than him who follows his desires%1

® Following desires prevents just judgment. %So judge
between Peopie with justice, and do not follow
desire%,2

® Following desires is the origin of corruption. %Had
the Truth followed their desires, the heavens and the
earth would have surely been corrupted%o3

" Foiiowing desires is the origin of sorrows.

®  Follower of desires does not have faith.

®  TFollower of desires is unwise.

" The beginning of calamities is following desires and
creating innovations.

® Whims and vain desires make man blind and deaf
and deprive him of the power to recognize the truth.

[

The bravest peopie are those who overcome their

desires.

® The Prophet (S.AW.A.) said, “Whims are called so

. ”4
because they cast their followers down.

# Reasons for Imam Ali, Amir al-Mu’minin’s (A.S.) Silence
%He said, “I did that when I was astray. So I fled from you, as I

1 Q. 28: 50.
2 Q. 38: 26.
3 Q. 23: 71.
4 A collection of Aadith from Mizan al-Hikma.



Minutes with the Qur'an

was afraid of you. Then my Lord gave me judgment and made me
one of the apostles.% (Q. 26: 20-21)

The commander of the faithful Ali (A.S.) was asked, “Why did
you not take your right back with sword after the demise of the
Holy Prophet (S.A.W.A.), and why did you not fight with the
caliphs before you as you fought with Talha, Zubayr, and
Mu‘awiya?” The Imam said, “Sometimes silence is essential. Did
Abraham not say to people? %I d1ssoc1ate myself from you and
whatever you invoke besides Allah. %, Did Aaron not say?
«;{mdeed th1s people thought me to be weak, and they were about
to kill me ;@? Did Joseph not say? o% My Lord' The prison is
dearer to me than to what they invite me % Did the Holy
Prophet not go to the cave of Thawr and I slept in his place in
bed? Did Moses (A.S.) not say, «;%So I fled from you, as I was
afraid of you . %:? Did the Prophet Lot (A.S.) not say in the face of
the demand of the sinful? %If only I had the power to deter you,
or could take refuge in a mighty support'% Therefore other
friends of Allah have also sometimes been forced to keep silent

and isolated in some circumstances.”

# Poetry and Poets
C%As for the poets, [only] the perverse follow them. Have you

1 Q. 19: 48.
2 Q. 7: 150.
3 Q. 12: 33.
4 Q. 26: 21.
5 Q. 11: 80; Tafsir-i Nir al- Tbaqa/ayn.
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not regarded that they rove in every Valiey, and that they say what
they do not do?% (Q. 26: 224-226 ). Barring those who have faith,
do righteous deeds, and remember Allah much often, and
vindicate themselves after they have been wronged. And the
wrongdoers will soon know at what goal they will end up. (Q. 26:
227)

o We make some remarks about poetry and the poets according
to the latter verses of this siira:

B Tt is quoted from Baydawi’s Tafsir, “Since the Pagan

poems were rnainiy about images, description of beautiful
women, iove—making, and vain glories or backbiting and
Violating others’ reputation, this verse was revealed.” %As

for the poets, [only] the perverse follow thern.%

B The difference between the sage and the poet is that the
sage first takes the meanings into consideration and then
uses the words but the poet first considers the form and

. 1
the words and then states the meanings.

In traditions, the good poem that supports the truth is

considered to be better than jihad with spear and is
2

highly praised.

® The Holy Apostle (S.A.W.A.) said, “Some statements are

. . 3
hke SOI'CGI'y and some poerns are w1sdom.”

® The Prophet (S.A.W.A.) said to a devoted poet called

1 Dehkhoda Dictionary.
2 Tafsir-i Kanz al-Daqga’ig.
3 Tafsir al-Munir.


http://tanzil.net/#trans/en.qarai/26:227
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Hassan, “The Hoiy Ghost is with you.”1

In one of his travels, the Prophet summoned Hassan to
recite poems. He recited and the Prophet (S.A.W.A.)
listened. His Holiness ordered to set a special station for

. 2
Hassan in the mosque.

Imam Sadiq (A.S.) would say to his companions, “Make
your children familiar with (Sufyan b. Mas‘ab) ‘Abdi’s

. »3
poems as he is a good and devoted poet.

Imam $adiq (A.S.) said, “Whoever writes a couplet for
our rightfulness, Allah would grant him a house in

R
Paradise.”

Imam Sadiq (A.S.) said, “Reading poetry is detestable for
a fasting person and the one who is in the precinct of the
Sanctuary [Ka‘ba] and also reading poems on Friday eve

and day is detestable.”

We read in traditions, “The truest poem in Paganism is
the foliowing:
Know that everything except Allah is false

And every biessing WOllld sooner or later perish.”6

It is related in traditions, As soon as the verse C%As for the

1 Tafsir-i Kanz al-Daga’ig.

2 Tafsir-i Rith al-Ma ani.

3 Tafsir-i Kanz al-Daqga’ig.

4 Bihar, vol. 79, p- 291.

5 Wasa'’il, vol. 7, p- 121.

6 Tafsir-i Mawahib al-lliya.
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poets, [only] the perverse follow them...%o was revealed a
group of Muslim poets got worried and went to the
Prophet (S.A.W.A.). His Holiness said, “The faithful

wages jihad with his sword and tongue.”1

# Special Divine Teachings
%Certainly We gave David and Solomon knowledge, and they
said, “All praise belongs to Allah, who granted us an advantage
over many of His faithful servants.%»” (Q. 26: 15)
Allah has bestowed special knowledge on specific people and
has recalled them, including:
1. Adam, the knowledge of all things. %And He taught Adam
the Names, all of them%2
2. Khidr, esoteric knowledge. D%May [ follow you for the
purpose that you teach me%»3
3. ]oseph, knowledge of dream interpretation. cﬁémy Lord has
taught me%4
4. David, knowledge of making coats of mail. @%We taught him
the making of coats of mail;&;as
5. Solomon, the knowledge of birds’ language. C%We have been
taught the speech of the birds.;&;a6

1 Tafsir-i Manhaj al-Sadigin.
2Q.2: 3L

3 Q. 18: 66.

4Q.12: 37.

5 Q. 21: 80.

6 Q. 27: 16.



Minutes with the Qur'an

6.

Solomon’s assistant. The knowledge by which he brings the
royal throne from one land to another. %The one who had
knowledge of the Book said%

Saul. Military sciences. %and enhanced him vastly in
knowledge and physrqueéo

The Holy Apostle and other prophets. Knowledge of the
Unseen. C%He does not disclose His Unseen to anyone,

except to an apostle He approves of. %

# Manners of Islamic Management
g{\oWhereat he smiled, amused at its words, and he said, “My

Lord! Inspire me to give thanks for Your blessing with which You

have blessed me and my parents, and that I may do righteous

deeds which may please You, and admit me, by Your mercy,

among Your righteous servants.”%) (Q. 27:19)

1.

2.

3.

One of the principles and preconditions of leadership and
management is open—heartedness. The Prophet Solomon
hears the statement oggthey are unaware% from an ant but he
ignores it and smiles. %Whereat he smrled%

You should hear and welcome the truth, whoever it is from.
(Solomon approved of the ant’s words) «%Whereat he
smiled%» Openness to criticism is a value.

Allah takes His friends under His own special training.
qé;\they are unaware — Whereat he smiled%’ Allah entangles

1 Q. 27: 40.
2 Q. 2: 247.
3 Q. 72: 27-28.
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Solomon with all his status and kingship in the words of an
ant, whereby to create balance in him.

We should be happy and joyful only when even the ants are
hopeful of our justice. %they are unaware — Whereat he
smiled%

The prophets’ laughter is smile not boisterous laugh.
Solomon smiled whereas he was made to laugh. %Whereat
he smiled, amused%»

Solomon understood the words of the ant and paid
attention to his subordinates. «;%at its words%

Supplication 1s not just for the time of distress; the prophets
would suppiicate while at the peak of power. %My Lord!%
We should ask success in thanksgiving from Allah. O%My
Lord! Inspire me to give thanks%

One should be thankful for the blessings given to him so far
and as of the future responsibiiities undertake doing pious
acts, attracting Allah’s pleasure, and joining the good
peopie. %to give thanks ... do righteous deeds%

Children should also be thankful both for the blessings
Allah has given to them and the blessings He has given to
their parents. %blessed me and my parents}%

. Thankfulness to Allah is not merely with tongue, pious acts,

and proper use of blessings is also thankfulness to Allah.
g»éto give thanks ... do righteous deeds%

Solomon with all his large army and powerful sovereignty
and his knowledge of the creatures’ languages is still

thinking of righteous deeds, and not of pleasures and
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13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

expansion Of POWGI' and l'lOl’lOI'. cédo righteous deeds%

The rulers” supplication and endeavor must be for the sake

Of gOOd deeds. o%do righteous deeds};@

Work and endeavor is good provided that it pleases Allah.
%Which may please You};@
A good work is valuable so long as it attracts Allah’s

pleasure, and not only people’s pleasure. o%righteous deeds
which may please You%

The highest goal in the rule of the pious isAllah’s pleasure.
g{\owhich may please You%)

Even the prophets need Divine assistance. cgéinspire me...
and admit me%

Living in a pious society is a value not living among the
impious people, and as such, for welfare, income, or
pleasure. %and admit me... among Your righteous
servants.%a

Do not consider your present possibilities and power as a
sign of achieving Divine mercy and pray for your growth
and sublimation. oggand admit me%

Man’s possibilities are not the outcome of his work; rather,
they are originated from Divine mercy. o%by Your mercy}@
Everybody should resort to Divine mercy, even the
prophets. %by Your mercy;t;;

Individualistic action, forbidden. cgéand admit me, by Your

mercy, among Your righteous servants.;&;a
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# Root of Faith in Allah

a\éls He who answers the call of the distressed [person] when he
invokes Him and removes his distress, and makes you the earth’s
successors...? What! Is there a god besides Allah? Little is the
admonition that you take. (Q. 27: 62)

o Root of faith in Allah is intellect and disposition; but
materialists say: root of faith in Allah is fear. That is, since man
sees himself disabled in the face of accidents, when a bitter
accident happens, he imagines a power in his mind and appeals to
it. Therefore, the materialists regard faith as born out of fear; but
their fault is that they do not distinguish the difference between
going toward Allah and the principle of faith in Allah. For
instance, when seeing a dog and feeiing endangered they go pick
up a stone; but can it be said that the appearance of stone is
because of the dog? Simiiarly, when desperate and frightened, we
go toward Allah. Can it be said that the principle of faith in Allah
is born out of fear?

Besides, if the origin of faith is fear, then whoever is more
fearful is more faithful. Whereas, the real faithful have been the
most courageous of their own era and man must not have any fear
when he has no faith whereas when we have no fear approve
Allah due to our intellect and disposition. In fact, fear and anxiety
would raise the curtain of negiigence and draw our attention to
Allah; therefore, whenever the deniers of Allah are sitting on an
airplane or a ship and hear the news that it is going to crash or be
drown and make sure that no power would come to their

heip, they are hopefui of a redeeming power deep in their soul. At
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that moment, they set their heart on a single point and an unseen

power, which is the Almighty Allah.

# Misconception of the Prophet’s Pilgrimage

é\élndeed you cannot make the dead hear, nor can you make the
deaf hear the call when they turn their backs [upon you].” (Q. 27:
80)

We read in Tafsir-i Nimana: The Wahhabi sect made the verse
é\olndeed you cannot make the dead hear%» a pretext for their
deviated thinking and said, “The Holy Prophet has departed from
the world and does not hear any words; therefore it does not make
a sense to take a pilgrimage to him and address some words to
him. The answer of the above mentioned sect is that the verse is
intended to express a brief simile; like the simile of the heart of
the cruel-hearted to stone in terms of non-impressionability,
c%your hearts ... are like stonesé/g2 not that their heart is like stone
in every aspect; because the Qur’an has approved the purgatorial
life for the martyrs and there are traditions about it narrated by
the Sunnis and Shi‘as:

1. Muhammad b. ‘Abd al-Wahhab says in his A-Hadiyyat al-
Saniyya, page 41, “After his life, the Prophet has a
purgatorial life, which is better than the life of the martyrs
and hears the greetings of those who greet him.”

2. It is frequently related both in Sunni and Shi‘a books that
the Prophet (S.A.W.A.) and the Imams (A.S.) hear the

1 Tafsir-i Nimina, vol. 15, p- 543.
2 Q. 2: 74.
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words of those who greet them from near and far and they
answer them and even people’s deeds are presented to
them.”’

3. We have ourselves witnessed thousands of examples of

materialization of the people’s very appealing and requests.

4. We read in the hadith that the Apostle of Allah (S.A.W.A.)
conversed with the infidels killed in the battle of Badr and
when questioned by ‘Umar, said, “By Allah in whose Hand
liess Muhammad’s soul, you are not more hearing than
them.””

5. At the end of the battle of Jamal, Imam Ali said to have the
corpse of Ka'b b. Sar sit up and then told his dead body,
“Woe be to you that knowledge and scholarship did not

give you any benefit, the Satan rnisguided you, and sent you

to Hell’?’

# The Importance of Marriage

%He said, “Indeed I desire to marry you to one of these two
daughters of mine, on condition that you hire yourself to me for
eight years. And if you complete ten, that will be up to you, and I
do not want to be hard on you. God willing, you will find me to
be one of the righteous.” (Q. 28: 27)

We read traditions that marriage is preservation of half of faith.

Two rakas of prayer performed by someone who is married is

1 Kashf a]—]rtiya'b, p- 109.
2 Bukhari, Sahih, vol. 5, p.97.
3 Ibn Abi al-Hadid in Sharh Na/]j a]—Ba/ég]za; vol. 1, p- 248.



Minutes with the Qur'an

better than seventy rakas of prayer performed by unmarried
people. Married people’s sleep is better than the fasting of
unmarried awake people.1

Indeed, contrary to those who consider marriage as a factor of
poverty, the Apostle of Allah (S.A.W.A.) said, “Marriage increases
sustenance.”

He further said, “Whoever fails to get married out of fear of
poverty is not one of us and is doubtful of Allah.”

We read in traditions that, “The one who undertakes to marry
off his brothers in faith, will be especially favored by Allah on the
Resurrection Day.”3

The Qur’an has emphatically recommended marriage %Marry
off those who are singie among you, and the upright among your
male and female slaves. If they are poor, Allah will enrich them
out of His grace, and Allah is all-bounteous, all—knowing.‘t%ﬂ

Marriage is a means for consoiation.5 By marriage, families get
closer to one another, hearts would become more
compassionate, and the ground for training a pure generation and
the spirit of cooperation will be provided.6

We read in traditions, “Make haste for marriage; when a girl’s

time for marriage has come it is like a ripened fruit that if it is not

1 Mizan al-Hikma.
2 Tbid.

3 Kafi, vol. 5, p- 331.
4 Q. 24: 32

5 Q. 30: 21.

6 Mizan al-Hikma.
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picked off the tree it will rot.”’

# Criteria for Selecting Spouse

There are usually several criteria among people for selecting a
spouse: wealth, beauty, and the lineage.

However, we read in a hadith, “In selecting a spouse, set her
belief, thinking, and insight as the basis.”” We read in another
hadith, “Many are the beauties that would lead to destruction and
wealth that causes rebellion.”

The Apostle of Allah said, “When someone comes to seek your
daughter’s hand in marriage and you approve his faith and
trustworthiness, do not reject him, otherwise you will be afflicted
with a great distress and depravity.”4

Imam Hasan (A.S.) said to the person who asked him for
advice for his daughter’s marriage, “Choose a God—wary son-in-
law since if he loves your daughter, he would hold her dear and if
he does not love her, he would not do her injustice due to his
God-wariness.”

We read in traditions, “Do not marry off your daughters to
those who drink alcoholic drinks, who are bad-tempered, who do

not have a sound mindset, and those who have grown in corrupt

1 Mizan al-Hikma.

2 Kanz al-‘Ummal, h. 466.2.

3 Mizan al-Hikma.

4 Bihar, vol. 103, p- 372.

5 Makarim a]—A](b]éq, vol. 1, p- 446.
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families.”’

It is should be said that marriage is of two kinds: permanent
and temporary, for both of which there are specific
recommendations and instructions in the Qur’an and Islamic
traditions. However, permanent marriage, due to certain iiiogicai
customs, the fault findings of some of the relatives, demands of
the coupies’ families and iengthy wishes has turned into a
dilemma and an arduous path and temporary marriage has been
counted so indecent and undesirable that prostitution has replaced

it.

# Arrogance and the Arrogant
«;{oHe and his hosts acted arrogantiy in the land unduiy, and
thought they would not be brought back to US.%) (Q. 28:39)

B Over history, there have been arrogant peopie who
regarded themselves as the central part of everything. In
this Siira, Pharaoh said, %I do not know of any god that
you may have other than me.;&;a and when the sorcerers
professed faith in Moses, Pharaoh said, %Do you profess
faith in Him before I may permit you?%@ Pharaoh expects
that no one should have any opinion without his
permission. Simiiariy, today there are Pharaohs and
superpowers that want to know themselves as central part

of the world’s poiitics and economy.

® To display their power, the arrogant sometimes ruin a

1 Mizan al-Hikma.
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person, a group, or a country or favor them; like Nimrud
who told the Prophet Abraham %I (too) give life and
bring death!%;1 That is, the life and death of these people

is in my hand; I will kill or set free anyone I wish.

The arrogant sometimes would flaunt their gaudy and
luxurious material property to people; like when,
C%Pharaoh proclaimed to his people, saying, ‘O my
people! Do not the kingdom of Egypt and these rivers

2
that run at my feet belong to me? Do you not perceive?%o

The arrogant sometimes would threaten people to
surrender. Pharaoh said to the sorcerers who professed
faith in Moses, %Surely I will cut off your hands and feet

. . 3
on OPPOSlte suies%s

The arrogant sometimes would seduce the simpleton by
stratagems and showing off. Korah (Qérﬁn) used to walk
in the marketplace in such finery that made the worldly-
minded people dreamily sigh and say they wished they
too had been given what Korah had been given to."

The arrogant sometimes would try to buy off people’s
brains and thoughts by allurement. Pharaoh said to the
sorcerers, “If you ruin the Moses™ reputation I will give

you great reward and you shall be among those near to

1Q. 2: 258
2 Q. 43: 51.
3 Q. 7:124.
4 Q. 28:79.
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1

»

me.

The arrogant sometimes would make hearts tremble with
their travels. The Qur’an says, C%Never be misled by the
bustle of the faithless in the towns.%2

The arrogant sometimes would start psychoiogicai war by
humiliating others, unduiy accusing the proponents of

the prophets, and calling them the riffraff and rascal.’

The arrogant sometimes would allure peopie by erecting
high rise buildings. Pharaoh said to his vizier, c% Build me
a tower so that I may reach the routes... and take a look
at the God of Moses!%4

Indeed, how iiveiy is the Qur’an in deiineating the evil
temperament and conduct of the arrogant that is so cioseiy

comparabie to our present era.

% The World from the Qur’an’s Perspective

@\(Whatever things you have been given are oniy the wares of
the life of this world and its giitter, and what is with Allah is
better and more iasting. Will you not appiy reason?%@ (Q 28: 60)

1 Various interpretations of the world and life of the world
have been mentioned in the Qur’an and people are warned against
approaching it and being deceived by it. Foliowing are some

eX&l’l’lPiGSI

1Q.7:114.
2 Q. 3: 169.
3 Q. 26: 111.
4Q. 40: 37.
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The world is transitory. c%transitory wares of the life of
this world.'

B The world is a plaything. (%The life of the world is
2
nothing but play and diversion,%

® The world is insignificant. %But the wares of the life of
this  world compared with the Hereafter are but
insignificant. %»3

® Worldly life of this world is a source of delusion. cgéThe
life of this world is nothing but the wares of deiusion.%o4

u %Woricﬂy life has been glamorized for the falithiess.%5

u %Weaith and children are an adornment of the life of the

Woricl.;gxp6

® The world is a (flower) bud that will not blossom for
anyone. (%the biossoming of the life of this woricl.%ﬂ7

® Why do you sell the Hereafter for the worldly life? %They
bought the life of this world for the Hereafter;%go8

Why are you pieased with the small and limited world?

1 Q. 4:94.

2 Q. 6: 32.
3Q.9:38.

4 Q. 3:185.
5Q. 2: 212,
6 Q. 18: 46.
7 Q. 20: 131.
8 Q. 2: 86.
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C%Are you pleased with the life of this world?%g1

Why do you rejoice in the small and fleeting world?
C%They rejoice in the life of this world %2

® Why do you prefer the world to the Hereafter? %Those
who love the life of the world more than the Hereafterj\s

Why do you stare at those prov1ded with worldly gains?
%Do not extend your glance toward what We have
prov1ded to certain groups of them%o

u Why do you think oniy of the world? ; %avmd those who...
desire nothing but the life of the world.; %

Do the worldly—minded not know that their refuge is
Hell? %and preferred the life of this world, his refuge will
indeed be Hell. %)

Of course all these warnings are for controlling the worldly-
mind people and what is criticized in the traditions is worldliness,
short-selling the hereafter, negligence, being worldly intoxicated,
and failing to fulfill the poor's rights; however, if some people
seek Worldiy gains in the framework of justice and are not
forgetful of other perfections and the Hereafter and fulfill the

rights of the deprived and do not do injustice in gaining the wares

1 Q. 9:38.

2 Q. 13: 26.
3Q. 14: 3.

4 Q. 15: 88.

5 Q. 53: 29.

6 Q. 79: 38-39.
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of the world and its consumption, such worldliness is indeed

Divine grace and mercy.

# Prayer and Prevention

%Recite what has been revealed to you of the Book, and
maintain the prayer. Indeed the prayer prevents indecencies and
wrongs, and the remembrance of Allah is surely greater. And
Allah knows whatever [deeds] you do.% (Q. 29: 45)

Question: How does prayer prevents a person and a society
from indecency and unlawful acts?

Answer: 1. The root of all unlawful acts is negligence and the
Qur'an has considered a neglectful person in verse 179 of Sarat
al-A‘raf worse than animals %They are like cattle; rather they are
more astray. It is they who are the heedless.% and since prayer is
remembrance of Allah and the best way to remove
negligence, then it removes the ground for unlawful acts.

2. Performing prayer and having Divine tone prevents one
from acquiring the tone of Satan. For example, when a person is
wearing white clothes he does not like to sit in a dirty place.

3. Along with prayer there is usually recommendation for
zakat, which releases the person from the enormity of miserliness
and indifference to the deprived and the society from the enormity
of poverty which is the ground for turning to unlawful acts.

4. prayer has rules and instructions, observance of each one of

which would prevent man from many great sins, for instance:

B The precondition of lawfulness of the place and the

clothes of the performer of prayer would prevent man
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from Violating other Peopie's rights.

Observing the precondition of purity of the ablution
water, the piace, clothes, and body of the performer of
prayer would prevent the person from impurity and

heediessness.

The precondition of sincerity would prevent man from

the unlawful act of polytheism, hypocrisy, and pretension.

The precondition of gib]a would prevent man from the
unlawful act of purposeiessness and paying attention to

diverse directions.

Paying attention to decent covering in prayer would
preserve man from the unlawful act of nakedness and

impudence.

Paying attention to the justice of the prayer leader would
cause people keep away from debauchery and
wrongdoing.

Mass prayer would save man from seclusion.

The rules and preconditions of mass prayer would revive
many values including: popuiarity, not proceeding the
leader, not falling behind in society, silence before the
words of truth, order and discipiine, valuing the God-
wary people, keeping away from indecent racial, regional,
and poiiticai tendencies, and being present in

scene, abandoning each one of which is an unlawful act.

The necessity of recitation of Surat al-Fatiha in every
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prayer expresses human relation to the creator of the
world %Lord of all the worlds%», to gratitude, servitude,
and humility before Him, C%You [alone] do we worship%a,
to trust in Him and seeking His help, cgéand to You
[alone] do we turn for help%, to the Infallible leaders and
friends of Allah, %those whom You have blessed, to
dissociation from the corrupt leaders, o%path of such as
have not incurred Your wrath%», and his relation to other
people of the society, cgédo we worship... do we turn for
help% as negligence of each one of them is an unlawful

act or paves the ground for such acts.

# Profane Singing (ghina) and Music

%Among the people is he who buys diversionary talk that he
may lead [people] astray from Allah's way without any know]edge,
and he takes it in derision. For such there is a humiliating
punishment.% (Q. 31: 6)

From the Islamic point of view, the songs that suit the
gatherings of sins and iniquities and instigate the faculties of lust
are unlawful (haram); but if a song does not have the above
iniquities, the renowned majority of jurists say it is permissibie to
listen.

Imam Bagqir (A.S.) said, “Ghina is among the sins that Allah
has Promised fire for it”, then he recited this verse, cgéAmong the
people is he who buys idle talk.%1 Therefore, ghina is among the

major sins, because a major sin is one for which the Qur’an has

1 Q. 31: 6; Kafi, vol. 6, p- 431
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promised punishment.
We read in Sarat al-Hajj, %and avoid false speech.%1 Imam
Sadiq (A.S.) said, “What is meant by false speech is singing and

2

-

ghina,
It related from Imam Sadiq and Imam Rida (A.S.) that one of
the referents of %labw a]—badz‘tb% (idle talk) in Sarat Lugman is
gbz’ni
We read in traditions:’
® Ghina promotes the spirit of hypocrisy and brings about

poverty and wretchedness.

® The women singers, those who gave them wage, and
those who spend that money are cursed just as teaching
women to sing is haram.
® The house in which there is g]]iné is not immune from
painfui tragedy, prayers are not answered there, and the
angeis do not enter there.4
# Destructive Effects of ghind

1. Promotion of ethical corruption, distancing from the spirit
of God-wariness, and turning to lustful desires and sins, to

such an extent that the heads of Umayyad (with all their

1Q. 22: 30.

2 Zir means false and deviation from the truth and g]u'na' is one of referents of
falsehood.

3 These traditions are quoted in chapters on the unlawfulness of g]ziné in illicit
professions and Aadith books.

4 Mizan al-Hikma.
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corruption) confess: g]u'na‘ reduces chastity and increases
lustful desires, smashes personality and does to the person
what wine does to him. Some people can enter themselves
into a world of fantasy and indifference by way of drinking
wine or injecting narcotics, and some others ignore their
chivalry and enter a world of indifference through listening
to a singer’s vain and lustful songs.

2. Negligence of Allah, of responsibility, of the
underprivileged, of future, of possibilities and capacities, or of
one’s carnal soul and Satan. Despite all the advancement in
science and technology, the modern man is burning in a fire
that originates from negligence. Indeed negligence of Allah
would reduce man to the level of animals or even lower cgéThey
are like cattle; rather they are more astray. It is they who are
the neglectful.%:1 Today the colonialists use all the facilities and
means, including promotion of vulgar music through media
and waves to entertain and stupefy the youth for their colonial
purposes.

3. The harmful effects of exciting and vulgar songs on the
nervous system are not unknown to anyone. In a book
called the effect of music on one's psyche and nerves some
important remarks have been made of the unfortunate
ending of the life of players of musical instruments and
their infliction with different types of mental

diseases, unexpected heart attacks, cardiovascular

1Q.7:179.
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diseases and undesirable intrigues, which are thought—
provoking for the men of insight.1

Respected readers! Allah has created the word for man and the
man for perfection, growth, and his spiritual intimacy. He placed
the world of creation under our domination and made the angels
administer our affairs. He sent down the prophets and the saints
for our guidance and they followed their missions up to the verge
of death and martyrdom. He made the angels prostrate before
man, breathed Divine soul into man, and granted man the best
of appearance and internal disposition, entrusted to him the
capabiiity to grow infinitively, equipped him with intellect, innate
nature, and various kinds of talents and it was oniy after man’s
creation that Allah praised Himself, cg,éSo blessed be Allah, the
fairest of creators!%2 Should this “most noble of all
creatures”, with all his material and spiritual advantages, piace
himself at the disposai of every person? Imam Kazim (A.S.) said,
“Whatever voice that you listen to, you will be its slave.” Is it not
a pity that we become a slave to such and such a singer?!

Do you agree to record any voice on a cassette
tape? Then, how come you record any voice on the tape of your
brain? Life, thought, and brain are trusts that Allah has entrusted
to us to spend in the ways that He Himself has specified and if we
spend any of these trusts in ways other than the path of Aiiah, we

have indeed betrayed that trust and we are accountable to it on the

1 Tafsir-i Nimina, vol. 17, p. 19-27.
2 Q. 23: 14.
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Resurrection Day.

The Qur’an explicitly says in Sarat al-Isrd), %Indeed the
hearing, the eyesight, and the heart all of these are accountable.%a1
Indeed, man has to safeguard his eyes, ears, and heart and does
not allow every calling enter it. We read in a hadith, “The heart is
the sanctuary of Allah, do not let other than Allah into it

In order to remove tiredness and create delight, Islam has
presented suitable and sound ways to us; it has enjoined us to
travel, do sports, visit one another, pursue scholarly dialogues and
exchange experience, have relation to the elite, and above all,
connect to the Creator of the world of existence and practice His
remembrance, which is the only comforter of the hearts. Why
then should we engage ourselves in pleasures that end up in
meanness and Fire?

Imam Ali (A.S.) says, “There is no goodness in pleasures that
lead to Hell.”> “Whoever seeks pleasure through sins, Allah would

. 4
debase him.”

# Lugman the Sage

C%Certainly We gave Lugman wisdom, saying, “Give thanks to
Allah; and whoever gives thanks, gives thanks only for his own
sake. And whoever is ungrateful, [let him know that] Allah is
indeed all-sufficient, all—laudable.;&;a (Q.31:12)

1Q. 17: 36.

2 Bihar, vol. 67, p- 25.

3 Diwan-i Imam Ali (A.S.), p. 204.
4 Ghurar al-Hikam, 3565.
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There is a discussion about Lugman in Al-Mizan, a part of
which is quoted as follows:

The Holy Prophet (S.AW.A.) said, “Luqman was not a
prophet, but he was a servant who thought a lot and had a real
belief in Allah. He loved Allah and Allah loved him too and
granted him wisdom.

Imam Sadiq (A.S.) said, “Luqman did not receive wisdom for
the sake of property, beauty, and family; rather, he was
pious, keen—sighted, prudent, and compassionate. If two people
quarreled and became enemies to each other, he would reconcile
between them.

Lugman associated with scientists a lot. He struggled against
his own desires.1 He enjoyed a long life; he was contemporary to
the Prophet David and a relative to the Prophet Job. He was given
freedom to become a sage or a ruler, and he chose to be a sage.

Lugman was asked, “How did you achieve this status?” He
answered, “By trustworthiness, honesty, and silence about what
was not related to me.””

Imam $adiq (A.S.) said, “Luqman was knowledgeable about the
Heavenly leader of his time.”

Although Allah did not give him a Revealed book, He did give
him its equivalent, that is, wisdom. One day Luqrnan's master
asked him to bring to him the best part of a sheep. Lugman
brought the tongue of the sheep. Another day he asked him to

1 Tafsir al-Mizan.
2 Tafsir-i Majma* al-Bayan.
3 Tafsir-i Nar al-Thagalayn.
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bring the worst part of the sheep. Luqmén again brought the
tongue of the sheep. When his master asked him for the reason,
he said, “If the tongue is used to talk in the way of Truth, it is the
best part of the body, otherwise it is the worst.”"

It suffices to say in greatness of Lugman that Allah and his
Apostle and the infallible (A.S.) Imams quoted his admonitions to

others.
# Aspects of Lugman’s Admonition

" If you discipline yourseif in childhood, you will benefit
from it in your adulthood.

B Avoid laziness and iethargy, dedicate part of your life to
iearning; do not argue and dispute with the stubborn
people.

(]

Do not argue with the jurists; do not make friends with

the decadent; do not associate with the accused.

® Only fear Allah and be hopeful of him. Your fear and
hope in Allah should be the same in your heart.

Do not reiy on the world and do not set your heart on it;

consider the world as a bridge to pass over it.

You should know that on the Resurrection Day you will
be asked about four things; about your youth as to how
you spent it; your life as to how you wasted it; about your
property and wealth as to how you acquired it and how

you spent it.

1 Tafsir-i Kashsal
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Do not look to what is in people's hands and treat all

people with good manners.

Consult a lot with your co-travelers and distribute your

provision for the road among them.

If they seek your consultation, show your compassion
sincerely to them. If they ask you for help, then help
them; and listen respectfully to the words of the person

who is older than you in age.

Perform your prayer at its due time; perform your prayer

. . . R 1

in congregatlon even with the hardest conditions.

If you are standing for prayer, preserve your heart.

If you are busy eating a meal, watch for what you eat.

H: you are among PCOPIC, keep your tongue

Never forget Allah and death, but forget the benevolence that

you have done to people and the evil that the peopie do to you.2

# Benevolence to Parents

@\(We have enjoined man concerning his parents: His mother

carried him through weakness upon weakness, and his weaning

takes two years. Give thanks to Me and to your parents. To Me is
the return.% (Q. 31: 14)
In verses 83 of Surat al—Baqara, 36 of Sarat al-Nisa, 151 of Sarat

al-An‘am, and 23 of Surat al-Isra’ benevolence to parents have

been recommended, but in Sarat Luqman benevolence to parents

1 Tafsir-i Kanz al-Daqa’i.
2 Tafsir Rah al-Bayan.
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is brought up as a spiritual testament.

In various instances in the Qur'an, gratitude to the parents has
been mentioned along with gratitude to Allah and in some
cases, reference has been made to the intolerable troubles that the
mothers go through.

The status of the parents is so high that it says in the next
verse: if the parents tried to drive you to poiytheism do not obey
them but still do not cut off your good relationship from them.
That is, even in cases when one should not obey them one should
not abandon them either.

Indeed, respecting parents is one of human rights; not of
Islamic rights; as permanent rights, rather than seasonal and
temporary.

We read in traditions that benevolence to the parents is
necessary in all states, whether they are good or bad, iiving or
dead.

They saw the Prophet receiving more respect from his step-
sister than his step—brother. When they asked for the reason, His

. . ) 1
Holiness answered, “Because the sister respects his parents more.”

We read in the Qur’an that the Prophet John and the Prophet
Jesus (A.S.) were both ordered to respect their mothers.”

The Holy Prophet (S.A.) said, “After on-time prayer, there's
nothing better than respecting the parents.”3

In Karbala, a father was martyred and his son stood up helping

1 Kafs, vol. 2, p. 161.
2 Q. 19: 14, 23.
3 Mizan al-Hikma.
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the Imam. Imam Husayn (A.S.) said to the son, “Go back, because
your mother has been bereaved of her husband and perhaps she's
not able to tolerate your bereavement, too. The youth said,

“My mother has sent me to the battle field.”!

# Expanse of the Meaning of Parents

In Islamic culture, spiritual leaders, teachers, instructors and
fathers-in-law are also called father.

In the latter days of his life when he was in his deathbed, the
Holy Prophet (S.A.W.A.)said to Ali (A.S.), “Go among people
and call out loud:

Curse upon him who is disobedient to his parents,

Curse upon any slave who escapes from his master,

Curse upon him who does not pay off the rights of a hired
one.”

Imam Ali (A.S.) went among people, said these statements, and
returned. Some of the companions considered this message
ordinary and said, “We had heard about respecting parents, the
master, and the hired one; it was not a new message that the
Prophet sent us from his deathbed. When his Holiness found out
that people had not grasped the profundity of his message, he
once again sent Ali (A.S.) and told him to say:

“What I mean by disobedience to parents is disobedience to the
spiritual leader. O Ali! You and I are the fathers of this umma
and the one who does not obey us is ungrateful to us.

I and you are the Masters Of these PQOPIC and whoever escapes

1 Ayan al-Shia, vo. 1, p- 607.
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from us will be angered by Allah.

You and I have been hired to guide these people and those who
do not pay our rights will be cursed by Allah.”

In this story you notice that even though benevolence to and
obedience of the parents has a popular and formal meaning, in

Islamic culture it is more widely interpreted.

& Gratitude for Bitter Difficulties

The Qur’an says: %Yet it may be that you dislike something
while it is good for you, and it may be that you love something
while it is bad for you,%» (Q. 2: 216)

We will find out that apparently bitter difficulties have their
own sweetness if we know that:

Others have more difficulties;

Difficulties would draw our attention closer to Allah;

Difficulties would crash our arrogance and remove our cruel-
heartedness;

Difficulties would remind us of the people suffering from pain;

Difficulties would make us think of defense and innovation;

Difficulties would remind us of the value of the past blessings;

Difficulties would be atonement for our sins;

Difficulties would result in receiving Hereafter regards;

Difficulties are warnings and awakening alarms for the
Resurrection;

Difficulties would help us recognize patients or identify real
friends;

And if we know that greater difficulties might have happened
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for us.

Indeed, to a child, dates are sweet and onion and pepper are
hot and unpleasant; but for the parents who are grown up and
more mature, the sour and sweet tastes are both desirable.

Imam Ali (A.S.)said in the Battle of Uhud, “Participation in
the battlefront is a blessing, for which one should be grateful. This
is not an occasion for endurance, of course, rather an occasion for
cheering up and gratefulness.”1 His daughter, Zaynab (A.S.), said
in response to the Umayyad criminals, “I saw nothing but beauty
in Karbala”

One of the friends of Allah was told to serve Allah right. He
said, “I'm unable to express my thanks and gratitude to Him.” He
was inspired, “The best gratitude is to confess that you are unable
to thank Him.” Sa'di said:

Whose hand and tongue is capable

To fulfill the obligations of thanks to him?

It is best to a worshipper for his transgressions
To offer apologies at the throne of Allah.

# A Visage of Prayer

%O my son! Maintain the prayer and bid what is right and
forbid what is wrong, and be patient through whatever may visit
you. That is indeed the steadiest of courses.;&;a (Q. 31:17)

g On the occasion of the enjoining prayer and bidding what is

right in this verse, we would give a brief explanation concerning

1 Na]zj a]—Ba]égba, sermon 156.
2 Bihar, vol. 67, p- 25.
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these two obligations:

® Prayer is the simplest, deepest, and most beautiful relation

of man with Allah, recommended in all Revealed religions.

Prayer is the only act of worship that it is recommended
that before it the most sweet-voiced person should go up
on a high place and call out loud the siogan, “Hasten
toward prayer; hasten toward salvation, hasten toward best
of deeds”, and with his call to prayer (adhan) break the
silence, prociairn a course of pure Islamic thoughts, and

awaken the asieep.

® Prayer is so important that the Prophet Abraham (A.S.)
prociaimed his purpose of settling his wife and son in the
arid land of Mecca for establishment of prayer rather than
performance of Ha/]'.

® At ‘Ashtara noon, Imam Husayn (A.S.) held his chest
before the enemy as an armor against the spears for the

sake Of performing two ra/( ‘ZIS Of prayer.

® The Qur’an orders Abraham and Ishmael (A.S.) to prepare
and purify the Holy Mosque for prayer-performers. Indeed,
prayer is so important that Zechariah, Mary, Abraham, and

Ishmael (A.S.) were mosque attendants.

Prayer is the key to the acceptance of all other devotional
acts. Amir al-Mu'minin Ali (A.S.) said to his governor,
“Dedicate the best of your time to prayer and know that all
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your acts would be accepted in light of prayer.”1

Prayer is remembrance of Allah and remembrance of Allah

is tranquility of the soul.

Prayer is brought up in most siiras, from the largest (Al-
Bagara) to the smallest (Al-Kawthar).

Prayer is reflected in human life from the time one is born
and adhan (the call to prayer) and igama (the declaration
of standing for prayer) is recited into their ears until after
his death, when prayer is performed on the dead body in
the cemetery.

Prayer is obligatory to be performed both for terrestrial
events like earthquake and frightening hurricanes and
celestial events like eciipses; it is even recommended to be

perforrned for appeaiing for rain.

. . 2
Prayer prevents man from many 1ndecenc1es and wrongs.

In prayer, all kinds of perfections are noticed. Following

are some exampies.

® We see hygiene and cleanlinessin brushing the
teeth, miner ablution, major ablution, and cleanliness of

body and clothes.
We learn courage, boldness, and shouting from adhan.

We learn presence in social scenes from gathering in

mosques.

1 Na]zj a]—Ba]agba, letter 27.
2 Q. 29: 45.
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You learn paying attention to justice in selection of a just

mass-prayer leader.

We learn values and perfections from those standing in the

first row.

We feel independent orientation in g¢ib/a. The Christians
perform their devotional ceremonies in one direction and
the Jews in another; the Muslims should be
independent, therefore by the order of the Qur'an the
Ka’ba becomes Muslims' independent gz'b]a in order to

preserve independence in orientation.

We see observance of rights of others in the fact that even a
piece of stolen thread should not be in the clothes of the

prayer—performers.

We sense paying attention to poiitics when we read in
traditions that the prayer that is not accompanied by the
széya of the Infallible Imam is not acceptabie.

We see attention to order in iong lines of mass prayer,
attention to the martyrs in the land of Karbala, and
attention to the hygiene of the environment in
recommendations made on the cleanliness of the mosques

and the peopie who attend mosques.

We learn heedfulness of Allah throughout the prayer,
attention to Return in %Master of the Day of Retribution%,
attention to selection of the path in %Guide us on the
straight pathy, attention to good companions in cgéthe path
of those whom You have biessed;&@, avoidance of the
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deviated and those incurred Allah’s wrath, o%the path of
those who have not incurred Your wrath, nor are astray%,
attention to prophethood and Ahl al-Bayt (A.S.) and
attention to the purified and the pious in “Peace upon us

and the pious servants of Allah”

We see attention to healthy feeding where the Aadith says,
“If someone drinks alcoholic drinks, his prayer will not be

accepted up to forty days.”

We see neatness of appearance where we are recommended
to use our best clothes, perfume, and ornament in prayer
and even the women should have their ornaments with

them in prayer.

We see heedfulness of one’s spouse where we read in a
hadith, “When there is indignation between spouses or
they hurt and disturb each other or use offensive ianguage,
their prayers are not accepted.

These are a small part of the impacts and attentions that we are
referred to during prayer. Imam Khomeini said, “Prayer is a

humanizing factory. 7

# Commanding Right and Forbidding Wrong

Commanding right is enjoining to do good and forbidding
wrong and preventing from evils. Practicing these two important
directives does not need a specific age, because Lugman says to his
son, “O my son! Maintain the prayer and command what is
right.”

Commanding right is an indication of love of school, love of
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people, love of soundness of society and an indication of freedom
of speech, religious zeal, friendly relationship among people, and a
sign of awakened disposition, public supervision, and presence in
the scene.

Commanding right and forbidding wrong would encourage the
good people, inform the ignorant people, enjoin prevention of
offences, and create of a kind of social discipline. The Qur'an says,
@éYou are the best nation [ever] brought forth for mankind: you
bid what is right and forbid what is wrong, and have faith in
Allah.).’

Imam Ali (A.S.) says, “Commanding right and forbidding
wrong is in the interests of the pubiic.”2 Yet we read in another
hadith, “Whoever does not prevent someone’s wrong is like a
person who leaves alone a wounded person on the road to die.”

Some Prophets as David and Jesus (A.S.) used to curse those
who did not forbid others' wrong.4(§§ The faithless among the
Children of Israel were cursed on the tongue of David and Jesus
son of Mary. That, because they would disobey and they used to
commit transgression.%

Imam Hunayn’s (A.S.) uprising was for commanding right and
forbidding wrong. “My uprising is for seeking to set right the
nation of my grandfather, wiliing to command right and forbid

1Q. 3: 110.

2 Na]zj a]—Ba]égba, maxim 252.

3 Tafsir-i Kanz al-‘Ummal, vol. 3, p. 170.
4Q.5:78.
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wrong.”

We read in a hadith, “All the obligations are observed for the
sake of commanding right and forbidding wrong.”2

The Qur’an says, %When you hear Allah's signs being
disbelieved and derided, do not sit with them until they engage in
some other discourse.\c};o3

One should be annoyed of perpetrating sins in the heart, forbid
them by tongue, and prevent them by exercising law and
authority.

If we call someone into doing something good, we share his
good deeds as well; but if we remain silent in the face of
corruption, deviation, and sins, corruption would graduaiiy
develop and the corrupt peopie and the agents of corruption
would govern over people.

Silence and indifference to sins cause committing sins to
become normalized, the criminals become bold, we become hard-
hearted, Satan become satisfied, and Allah becomes angry at
us. Commanding right and forbidding wrong are two Divine
duties; and such misconceptions as other people's sin does not do
anything with us, let's not violate others’ freedom, I am a man of
fear and shame; one swallow does not make a summer; you are
responsible for you; we will not be placed in one grave; there are
other Peopie there, then why should I bother to command right?

By forbidding wrong I will lose my friends and customers; and

1 Bihar, vol. 44, p- 328.
2 Kafi, vol. 5, p. 55.
3 Q. 4: 140; 6: 68.
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similar beliefs cannot take the burden of responsibility from our
shoulders. Of course, commanding right and forbidding wrong
should be paraﬂeled with awareness, compassion, wisdom, and as
far as possible practiced secretly. Sometimes we should say it
ourselves, but when our saying is not effective, our duty is not
diminished; rather, we should ask others to tell. Even if one can
prevent corruption for a short time, one should do it and if one

can achieve a result by repetition, one should repeat.

# Humbleness

«;{oDo not turn your cheek disdainfully from the people, and do
not walk exultantly on the earth. Indeed Allah does not like any
swaggering braggart.% (Q. 31: 18)

In this verse, Luqmén says to his son not to walk arrogantly on
the earth and in Sarat al-Furqan, the first sign of Allah’s good
people is their walking humbly. o%the servants of the All-beneficent
are those who walk humbly on the earth.;&;al

One of the secrets of prayer, in which we touch the highest part
of our body [forehead] to the ground, is keeping away from
arrogance, pride, and being humble to Allah.

Although it is necessary to be humble toward all people, it is
much more so before parents, teachers, and the faithful.
Humbleness before the faithful is among the outstanding signs of
the people of faith. %Humble toward the faithfuléf&z

Contrary to the arrogant demanding to keep the poor away

1 Q. 35: 63.
2 Q. 5: 54.
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from the prophets, the latter would say: we would never drive
them away. % But I will not drive away those who have faith.%l

Why should the weak man, who has been created of earth and
sperm and in the future would be nothing but carrion, be
arrogant? Is his limited knowledge not subject to oblivion?!

Are his beauty, power, fame, and wealth not perishable?!

Has he not seen sickness, poverty, and death in society?!

Are his abilities not destructible?! Then, why does he show
arrogance?! The Qur’an says, D%Do not walk exultantly on the
earth. Indeed you will neither pierce the earth, nor reach the

2
. . . &
mountains in helght. B

# Examples’ of Humbleness of Friends of Allah

1. The first man in creation, i.e., the Holy Prophet (S.A.-W.A.),
would sit in such a way that had no superiority over others
and the people who entered the session and did not know
the Prophet, would ask, “Which one of you is the Apostle of
Allah?”

2. On a journey, in which every person undertook to do
something, the Prophet undertook a task and said, “I will
collect woods.”*

3. As soon as the Holy Prophet (S.A.W.A.) saw that there is

no carpet for some to sit on, he gave them his robe for a

1Q. 11: 29.

2 Q. 17: 37.

3 Bihar, vol. 16, p- 235.

4 Bihar, vol. 47, p- The Prophet’s Sira.
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few Peopie to sit on.1 Wearing simpie clothes, riding bare
donkey, milking, sitting along with the slaves, saying hello
to the children, patching his shoes and clothes, accepting
people’s invitation, sweeping the house, shaking hands with
all people, and not taking food lightiy were part of the
Prophet’s characteristics.”

4. Some of the Shi‘as wanted to make the bath private for
Imam Sadiq (A.S.) to honor him. The Imam did not allow
them and said, “There is no need for this; the life of the
faithful is more simple than these formalities.”

5. They insisted a lot to separate Imam Rida’s (A.S.) tablecloth
from that of his servants, he did not accept.4

6. A man who did not know Imam Rida (A.S.) asked him in
the bath-house to rub his back with a flannel. The Imam
(A.S.) agreed humbly and in a perfectly dignified way
without introducing himself. As soon as that person
recognized the Imam, he was ashamed and began to
apoiogize. The Imam however, kept on rubbing his back
and consoled him as if nothing had happeneci.5

Among the signs of humbleness is accepting others” advice and

criticism and sitting at a lower place in rank than his status.

1 Bihar, vol. 16, p- 235.

2 Bihar, vol. 16, p- 155 and vol. 73, p- 208.
3 Bihar, vol. 47, p. 47.

4 Kuadak Filistini, vol. 2, 457.

5 Bihar, vol. 49, p- 99.
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& Sincere Devotion (Ikh/zs)

%When waves cover them like awnings, they invoke Allah,
putting exclusive faith in Him. But when He delivers them
towards land, [only] some of them remain unswerving. And no
one will impugn Our signs except an ungrateful traitor.%o (Q. 31:
32)

n Sincere devotion (ikhlis) is that something we do is one
hundred percent for Allah’s sake, to the extent that if even one
percent or even lower than that is for other than Allah, the

devotional act is invalid or doubtful.

B 1f we choose the place of prayer for other than Allah,
for instance, stand somewhere where people would

S€C uUS Or a camera WOLlld catch us.

B 1f we choose the time of prayer for other than Allah,
for instance perform prayer on time to attract people’s
attention.

|

If the appearance and figure we pose while
performing prayer is for other than Allah, for instance
put on a robe, slant our neck to one side, and make a
change in our voice and do all these for the sake of
other than Allah, our prayer is invalid in all these
instances and we have committed sin for hypocrisy.

In other words, ikAlas is when we do not heed the inclinations
and carnal desires of the despots and the Political tendencies
and demands of this or that figure; rather, our motivation is

one thing, i.e., obedience to Allah and fulfilling our duties.
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Indeed, achievement of ikA/is is not possible, except by Divine
help. The Qur’an says in verse 32 of Sturat Lugman, %When
waves cover them like awnings; they invoke Allah, putting
exclusive faith in Him. But when He delivers them towards
land, [only] some of them remain unswerving. No one will

impugn Our signs except an ungrateful traitor.%

# Ways of Attaining Sincere Devotion

1. Paying attention to the knowledge and power of Allah.

If we know that all glories, powers, and provisions are in His
hands, we would never appeal to other than Him for attaining
glories, powers, and provisions.

If we notice that creatures are created and all things are effaced
by Allah’s will; if we know that He is both the Author of causes
and Effacer of causes; that is, He causes dried palrn to provide
fresh dates for Holy Mary and turns the fire, which is a means for
burning, into a rose garden for Abraham, then we would not
appeal to other than Allah.

Hundreds of verses and stories in the Qur’an invite people to
Allah’s power show so that they may abandon other than Allah
and sincerely go toward Him.

2. Paying attention to the blessings of ikhlzs.

The devoted sincere man has only one objective and that is
Allah’s pleasure, and the one whose objective is only Allah’s
pleasure, does not care about encouragement of this or that
person, he is not afraid of condemnations, he is not afraid of

loneliness, he does not withdraw from his Path, he would never
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regret, he does not become perplexed for people’s being indifferent
to him, he would not become disappointed, and he does not do
anything with the minority and majority in traversing the Path of
Allah.

The Qur’an says: the devoted combatants have no fear of
killing the enemies of Allah or be liked as martyrs in the way of
Allah. Right before leaving for Karbala, Imam Husayn (A.S.) said,
“We are going to Karbala, whether we are killed or triumphed; the
purpose is fulfilling duty.

3. Paying attention to Allah’s bounties

Another way that makes us nearer to sincere devotion is
recalling Allah’s favors. Let’s not forget that we did not exist; an
embryo was made out of earth and foods and was implanted in
the dark recesses of mother’s womb, left behind development
stages one after another into a full human body. At that time, he
did not know anything and what he could do was sucking
mother’s milk, a perfect food that would provide for all human
body’s needs along with affection the mother who served him
round the clock. Does any alert conscience allow one to be
attached to others after attaining to all that blessing, power, and
awareness? Why would we sell ourselves off to those who have no
right upon us nor have done us any favor?

4. Paying attention to Allah’s will

If we know that people’s hearts are in the hands of Allah and
He is the Turner of the hearts, we would do things for Allah and
wherever we are in need of people’s support, we would ask Allah

to incline the required kindness, compassion, and popularity in
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people’s heart toward us.

The Prophet Abraham erected the foundations of Ka‘ba in the
arid and hot desert of Hijaz and asked Allah to make people’s
hearts incline toward his progeny. Thousands of years have passed
from this event and every year millions of people turn around that
house lovingly and passionately.

Many are the people who take high risks to please people, yet
people fail to love them; and many are the people who without
any expectation from people or excepting any material gains or
fame give their heart to Allah and sincerely fulfill their duties but
they are highly respected and dignified by people. Thus, the
objective has to beAllah’s pleasure and it is Allah from Whom we
should ask for people’ pleasure too.

5. Paying attention to continuity of work

When work is for Allah, it keeps on going and survives because
it has taken Divine tone; but if it is not for Allah, its shelf life will
sooner or later get expired. The Qur'an says, cgéThat which is with
you will be spent, but what is with Allah shall last.%g ! and no
wise person would prefer what perishes to what lasts.

6. Comparison of rewards

In people’s rewards there are limits; for instance, if people want
to give rewards to a prophet, they would give him the best clothes,
foods, and residence, whereas all these bounties are limited and
will be found by unworthy people, as well. The unworthy people

can also use different kinds of ornaments, palaces, gardens, and

1Q. 16: 96.
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luxury vehicles. But if the work is done for Allah, an infinite
reward, both material and spiritual, is waiting for him.

If we think it over properly, our intellect would not allow us to
exchange the infinite and lasting rewards for limited human

rewards.

# Duties of Perfect Man

%Indeed the Muslim men and the Muslim women, the faithful
men and the faithful women, the obedient men and the obedient
women, the truthful men and the truthful women, the patient
men and the patient women, the humble men and the humble
women, the charitable men and the charitable women, the men
who fast and the women who fast, the men who guard their
private parts and the women who guard, the men who remember
Allah greatly and the women who remember [Allah greatly]—
Allah holds in store for them forgiveness and a great reward.%} (Q.
33: 35)

o Besides attesting (to Islam) by tongue and heartfelt belief
(faith), the Perfect Man should control his belly, lust, and tongue.

Controliing beﬂy by fasting. %the men who fast}@

Controliing the tongue by honesty. o%the truthful men};;)

Controiling lust by keeping away from the unlawful. %the

men who guard their private parts;&;o

Struggling against egotism by being humble. cgéthe

obedient men;&;g

Removal of negligence by remembrance of Allah. cgéthe
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men who remember Ailah%@

® Resistance in the face of pains and pleasures through
patience. o%the patient men};@
® Not being negligent of the poor by alms-giving. c%the

charitable men%

# The Last Religion

%Muhammad is not the father of any man among you, but he
is the Apostie of Allah and the Seal of the Prophets, and Allah has
knowledge of all things.%s (Q: 33: 40)

o Some questions about the last religion:

1. Why do human beings do not need a new prophet after

Islam?

Answer: There had been two main reasons for coming of the
new prophets: one is the distortion of the previous reiigion in a
way that many notions having been distorted from the previous
Book of Allah and teachings of the prophet and the other is
human evolution throughout history that demanded the revelation
of more perfect and more comprehensive laws.

But after the Prophet of Islam, the above two reasons have not
occurred. Because, firstly, the Qur'an has survived among people
without distortion of even a word of it; and secondiy, the most
comprehensive and perfect laws have been brought up in it; and
according toAllah’s knowiedge, there is no human need up to the
Resurrection Day whose ordinance does not exist in the Qur’an.

2. How are human variable needs compatibie to the finaiity of

reiigion?
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Answer: In his levels of study up to I]'tzﬁad (legal reasoning;
highest level of seminary studies) and Ph.D. man is in need of
teachers; then he reaches a stage in which he is able to fulfill his
needs without a teacher and simply from what he had learned so
far. Doors of legal reasoning are open and the laws required by
man can be inferred from the general laws, albeit, on the basis of
Principles that the jurists have formulated for inference of
ordinances.

3. Why was human relation cut off from the Unseen world?

Answer: Revelation does not occur but relation to the Unseen
world still exists; the Infallible Imam (A.S.) is present and the
angels descend on hirn;1 the assistance from the Unseen world is
given to competent humans; even the ordinary people will achieve
Divine light and Allah will show them the path of Truth if they
are pious. C%Be wary of Allah and ... He will grant you... a light. 2%@

# Veil and Blights of not Wearing Veil

c{:éO Prophet! Tell your wives and your daughters and the
women of the faithful to draw closely over themselves their
chadors [when going out]. That makes it likely for them to be
recognized and not be troubled, and Allah is all-forgiving, all-
merciful.c}g» (Q. 33:59)

1 Evils of non-veil (wearing no /Aijab) and poor veil are many,
including:

1. Promotion of voyeurism and capriciousness.

1 See Usil Kafs, the discourse on Imamate.

2 Q. 57: 28.
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Spreading corruption and prostitution.

Harassment and rape.

Illegal pregnancies and abortions.

Emergence of psychological and venereal diseases.
Suicide and running away from home due to infamy.
Unkindness of voyeurs toward their wives.

Rise of divorce and weakening of familial relations.

W 00 N AW

Competition in luxuries.

10. Creation of apprehension for chaste families.

# Reward of the Prophet

C%Say, “Whatever reward [ may have asked you is for your own
good. My [true] reward lies only with Allah, and He is witness to
all things%.” (Q. 34: 47)

o It has been frequently mentioned in the Qur’an that the
prophets did not ask people for reward. This issue has been
repeated in verses 100 to 180 of Sarat al-Shu‘ara quoted from
various prophets; but the Prophet of Islam has in two instance
asked for reward: %Say, “T do not ask you any reward for it except
love of [my] relatives.%1 And once again in verse 57 of Sarat al-
Furqén: %Say, “I do not ask you any reward for it, except that
anyone who wishes should take the way to his Lord.”%}

The verse in question is the combination of the above
mentioned verses in which the Holy Prophet (S.A.W.A.) wants to
announce that if he asks you for reward and says to love his

household, it is because the benefit of this reward will return to

1Q.42: 23.
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yourselves. That is because, if someone is interested in the
Infallible household of the Holy Prophet (S.A.W.A.), he would
follow them, and whoever follows the Infallible leaders, he has
indeed followed the path of Allah. %except that anyone who
wishes should take the way to his Lord.% Thus, the benefit of this
reward returns to ourselves; it is like the teacher who tells his
students I do not want any reward from you except that you study

my lessons well, in which case the benefits go to the student

himself.

# Importance of Motive and Intention

C%So when they had both [Abraham and Ishmael] submitted [to
Allah’s will], and he had laid him [his son Ishmael] down on his
forehead [to slaughter], We called out to him, “O Abraham! You
have indeed fulfilled the vision! Thus indeed do We reward the
virtuous!% (Q. 37: 103-105)

o In the culture of the Quran and the Ahl al-Bayt (A.S.),
motivation and intention have been given a major importance, to
the extent that the intention of the faithful is more important than
his action." Many of the unfinished actions have been praised for
positive their intentions and many finished actions have been
criticized for their negative intentions. Following are some

examples of unfinished but praised and rewarded deeds:

B  Abraham was praised for sacrificing his son. cgéThou hast

already fulfilled the vision!}”

1 Kafs, vol. 2, p- 84.
2 Q. 37: 105.
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Uways Qarani went to Medina to meet the Prophet
(S.AW.A)), although he did not manage to, his
pilgrimage was accepted; in contrast, there were peopie

near the Prophet who persecuted him.

A group of the Prophet’s companions did not have the

means to go to the battle Jfront; therefore they were upset

and giieved.1

® People that Allah replaces their evils with good deeds.
C%Allah will replace their misdeeds with good cieeds,%2

® Those who die with the love of Ahl al-Bayt (A.S.) in their

hearts will receive the reward of a martyr. “The one who
dies with the love of the household of the Prophet, dies as
martyr.”3

A group who will be granted multiple rewards. cﬁéHe may
multiply it for him several fold%a.A

# The Criticized Good Deeds

= In the Qur’an some good deeds are criticized, including:

B Deeds that are done with corrupt intentions and
accompanied with hypocrisy and Vanity: %woe to those

who pray... those who do good (in order) to be seen. }7@5

1 See Q. 9: 92.

2 Q. 25: 70.

3 Bihar, vol. 23, p- 233.
4 Q. 2: 245.

5Q. 107: 4, 6.
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A good deed that is done while being rendered void by an
indecent action, such as charity along with reproach. %Do

not render your charities void by reproaches and
1
affronts,%

Something that is done in a wrong way. A group of
people used to change on their own the sacred months, in
which waging war and jihad was unlawful, and would
declare it lawful in one year and unlawful in another as
suited their taste. %They allow it in one year and forbid it
another year.%:z

® and actions about which the Qur’an said, %the ones
whose works have failed%c3 Their works are apparently

good but eventually void and valueless.

® The deeds of those about whom the Qur’an says, o%they
suppose they are doing good.%4

# Importance of Deliberation in the Qur’an

%[This is] a blessed Book that We have sent down to you, so
that they may contemplate its signs, and that those who possess
intellect may take admonition.% (Q 38:29)

1 Deliberation in the Qur’an is of high importance, because:

The one who does not deliberate in the Qur’an deserves Divine

1Q. 2: 264.
2 Q. 9: 37.
3Q.2:217.
4 Q. 18: 104.
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humiliation. C%Do they not contemplate the Qur an, or are there
locks on the hearts?§

The Godly man is the one who deals with studying
and teaching the Qur’an. % .Be a Godly people, because of your
teachmg the Book and because of your studymg it. %o

The Revealed book must be held on powerfully. %Hold on with
power to the Book'%@

Those who have abandoned the Qur’an would be complained
about by the Holy Prophet (S.A.W.A.) on the Resurrection Day.
g{\And the Apostle will say, “O my Lord! Indeed, my people
cons1gned this Qur'an to oblivion.’ %o

Imam Sajjad (A.S.) said, ‘If you have the Qur’an and you are
alone, you do not feel estranged.”5

Imam Ali (A.S.) said, “The Qur’an is a sea that no one can
fathom.”®

Imam Khomeini (ra) greatly regretted why he had not spent all
his life deliberating in the Qur'an,’ just as the late Mulla Sadra
regretted the same while interpreting Strat al—Wéqi‘a.

# A Verse Entirely Favor and Kindness
%Say [that Allah declares,] “O My servants who have

1Q. 47: 24.

2 Q. 3:79.

3Q.19: 12.

4 Q. 25: 30.

5 Kafi, vol. 2, p- 602.

6 Na]zj a]—Ba]égba, sermon 198.
7 Sabil%—)/i Niir, vol. 20, p- 20.
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committed excesses against their own souls, do not despair of the
mercy of Allah. Indeed Allah will forgive all sins. Indeed He is the
All-forgiving, the All—merciful.%» (Q. 39:53)

1t There lies favor and kindness all throughout this verse:

1. The Prophet explicitly declares the message of joyful
tidings. % Say%

2. Allah addresses man. C%O My servants%o

3. Allah has considered all people is there once and
deserving to receive his mercy. D%My servants%o

4. The sinful have wronged themselves and have not done
any harm to Allah. o%committed excesses against their
own souls%

5. Disappointment of Divine mercy is unlawful. cgédo not
despair%

6. His mercy is not limited. c{éthe mercy of Allah%o
(“Rahmat Allah” instead of “Rahmati” [My Mercy] is
the secret of inclusiveness of mercy, because the word
“Allah” is the most inclusive of Divine Names.)

7. The promise for mercy is definite. %Indeed AHah%}

8. Allah’s job is permanently forgiving. %wiﬂ forgive%

9. Allah forgives all sins. %aﬂ sins@\;’,zo

10. Allah emphasizes forgiveness of all sins. %aﬂ%

11. He is the most compassionate and the most merciful.

%Indeed He is the All—forgiving, the All—merciful.%

# Types and Manners of Dispute and Dialogue
(%No one disputes the signs of Allah except the faithless. So do
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not be misled by their bustle in the towns.% (Q. 40: 4)

n Dispute is of two types:

A. Good dispute, which is the sira of the prophets and a kind
of dialogue and attempt for guidance of people. For
instance, the faithless would say to the Prophet Noah, &éo
Noah, you have disputed with us already, and you have
disputed with us exceedingly%1

B. False dispute, which brings up various deviated and false

plans in order to obliterate or weaken the truth. cg{and
disputed erroneously to refute the truth.: %
One should avoid dispute in scholarly and ideological issues
unless in the best manner; «%Do not dispute with the People
of the Book except in a manner which is best%o o%dispute
with them in a manner that is best. %)

o Examples of best manner dispute

® The Prophet Abraham (A.S.) invited Nimrud to worship
Allah and said, “Worship Allah He Who gives life and
brings death.” Nimrud said, “I [too] give life and bring
death. .” T can order someone to be hanged and set free
someone who is to be hanged.” Abraham said, “Allah
brings the sun from the east; now you bring it from the

west.” Thereat the faithless one was dumbfounded.’

1Q. 11: 32.

2 Q. 40: 5.

3 Q. 29: 46.

4 Q. 16: 125.

5 See Q. 2: 258.
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u Talking to the opponents, the Holy Qur’an has
frequently stated that if they bring a book like the
Qur’an or ten Siras of it or even 1 Sira, I would take
back my call. It has even told them they may get help
from anyone they want but they should know that they
would never bring even one Sara like the Qur'an.’
n False dispute is instigated by Satan. %Indeed the satans
inspire their friends to dispute with you.z%
n Evils of dispute:
1. Causes rnisguidance. “No guided group were misguided
except for the inadvisable disputes.”3
2. Causes of Divine wrath. “Whoever disputes in cases of
animosities without awareness is underAllah’s wrath, unless
he gives up dispute.”4
3. It is a source of regret. “Avoid obstinacy, which paves the
ground for dispute, as it begins with ignorance and ends
with regret.”5
1 The Method of good Dialogue and Dispute
1. One should as the rival for reasons. %Say, “Produce your
evidence,%6

2. Should not see himself superior from the beginning.

1 See Q. 2: 23; 10 38.

2 Q. 6: 121.

3 Na]zj al-Fasaha, hadith 2648.
4 1bid, hadith 2865.

5 Ibid, Aadith 1008.

6 Q. 2: 111.
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c{lndeed either we or you are rlghtly gulded or in manifest
error.; };Q

3. Should accept what is right although reject it out of
expedience. %There is a great sin in both of them, and some
profits for the people, but their sinfulness outweighs their
profit. %2

4. Should give the rival a chance to think. %If any of the
polytheists seeks asylum from you, grant him asylum. %

5. Should observe courtesy and dlgmty 4Do not abuse those
whom they invoke besides Allah, lest they should abuse
Allah out of hostility, )"

6. Should be fair and not judge everybody by the same
standard. ogéwhereat a part of them refuse to comply%)

7. Should talk logically. %and speak upright words. %@

8. Should talk softly %Speak to him in a soft manner%,

# Different Manifestations of Divine Assistance
%{Indeed We shall help Our apostles and those who have faith

in the life of the world and on the day when the witnesses rise

up.y (Q. 40: 51)

o Divine assistance is manifested in different ways for the

1 Q. 34: 24.
2 Q. 2.219.
3Q.9:6.

4 Q. 6: 108.
5Q. 3:23.
6 Q. 33: 70.
7 Q. 20: 4.
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prophets and the faithful:

Sometimes by unification and inclination of the hearts, cgéand to
fortlfy your hearts};o O%Allah fortifies those who have faith with a
constant creed in the life of this world... %)

Sometimes by answering prayer, %So his Lord answered hlm%o
@\/My Lord! Do not leave on the earth any inhabitant from among
the faithless. %;

Sometimes by mlracle and reasoning, %We sent Our apostles
with manifest proofs, ?)

Sometimes by bestowmg soverelgnty, %We have certalnly glven
the progeny of Abraham ... a great soverelgnty %ﬂ

Sometimes by dominance in war, (;%Aﬂah has certainly helped
you in many situations,%:7

Sometimes by peace of heart, %Then Allah sent down His
composure upon him, and strengthened him with hosts you did
not see,%’

Sometimes by destroying the enemy and revenging them, c%then

we drowned them;é;)9

1Q. 8:11.
2 Q. 14: 27.
3 Q. 12: 34.
4 Q. 71: 26.
5 Q. 57: 25.
6 Q. 4: 54.
7 Q. 9: 25.
8 Q. 9: 40.
9 Q. 7: 136.
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Sometimes by helps from the Unseen and descend of angels,
a\éls it not enough for you that your Lord should aid you with
three thousand angels sent dOWl’l?};@l

Sometimes by creating terror in the hearts of the enemies, c% and
He cast terror into their hearts%2

Sometimes by expanding thoughts, culture, and the followers,
%that He make it prevail over all religion%3

Sometimes by rescuing from dangers, %But We saved him and
the companions of the Ark,%)‘l

And sometimes by neutralizing the plans and stratagems, c%and
also because Allah is He Who makes feeble the plans and
stratagem of the Unbelievers.%s5

# The Prophet’s (S.A.W.A.) Behavior towards People

«;{oSo be patient! Allah's promise is indeed true. Whether We
show you a part of what We promise them, or take you away
[before that], [in any case] they will be brought back to US.%} (Q.
40: 77)

o All encounters of the Prophet with the people have been
according to the command of Allah, and not by his personal
choice. These encounters have been different on different

occasions and with different people. The verses revealed in this

1Q.3:124.
2 Q. 59: 2.
3Q.61:09.
4 Q. 29: 15.
5Q. 8:18.
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respect can be divided into two groups:

The first group: the verses that talk about calm treatment and
encounter with people.

The second group: The verses that have been revealed
concerning harsh encounter with the deviated and ignorant
people. Here we mention some verses as examples of both groups:

The first Group: the verses in relation to calm treatment and
encounter with people:

C%So be patient!%o (The verse under discussion)

g{\gAnd lower thy wing to the Believers who follow thee. '

C%Verily thy prayers are a source of security for them.%

«;{olnvite (all) to the Way of thy Lord with wisdom and beautiful
preaching;%3

é\oso pass over (their faults), and ask for (Allah's) forgiveness for
them; and consult them%o4

@{/Repel (evil) with what is better;&;a5
cg{{come to common terms as between us and you%,[@6
a:zgthen do thou receive their fealty, and pray to Allah for the

forgiveness (of their sins)%7

1 Q. 26: 215.
2 Q. 9: 103.
3 Q. 16: 125.
4 Q. 3: 159.
5Q. 41: 34.
6 Q. 3: 64.

7 Q. 60: 12.
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%Say, “An ear that is good for you.}}t;ol

%When those who have faith in Our signs come to you, say,
“Peace to you!”%oz

%and had you been harsh and hardhearted, surely they would
have scattered from around you.}}t;og

%And if they incline toward peace, then you [too] incline
toward it,%o4

%Announce to the faithful the good news that there will be for
them a great grace from Allah.%os

The second group: the verses related to the decisive encounter
with the ignorant who ae not guidable.

«;{oSo turn away from thern%s6

C%So do not obey the deniers, who are eager that you should be
pliable, so that they may be pliable [towards you].%7

%Wage /'J'baa’ against the faithless and the hypocrites, and be
severe with them.%’

%They are the enemy, so beware of them.%9

@\(If the hypocrites do not relinquish and [also] those in whose

1Q.9:61.
2 Q. 6: 54.
3 Q. 3:159.
4 Q. 8:61.
5 Q. 33: 47.
6 Q. 32: 30.
7 Q. 68: 8-9.
8Q.9:73.
9 Q. 63: 4.
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hearts is a sickness, and the rumormongers in the city [do not give
up], We will surely urge you [to take action] against them, then
they will not be your neighbors in it except for a little [whiie].%a1

%And never pray over any of them when he dies, nor stand at
his graveside.%;2

%leave them to play around in their impious gossip.%3

%Do not stand in it [a mosque on opposition and disbelief]
ever!%4

c%do not obey the faithless and the hypocrites, and disregard

. 5
their torments,%

# How to Encounter the Opponents

«;{oGood and evil [conduct] are not equal. Repel [evil] with what
is best. [If you do so,] behold, he between whom and you was
enmity, will be as though he were a sympathetic friend.%@ (Q. 41:
34)

o] Opponents are divided into several groups, with every one of

which one should act in a certain way:

B Sometimes peopie stand against the truth and express
their enmity to it out of ignorance and negligence,
whereas this verse enjoins affection and best of treatment.

It is related in other verses in this regard:

1 Q. 33: 60.
2 Q. 9: 84.
3 Q. 6:91.
4 Q. 9: 108.
5 Q. 33: 48.
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1. % and when the ignorant address them, say,
“Peace!”;g»l
2. c{ . and when they come upon frivolity, pass by with
dignity%)
®  Sometimes people’s opposition is based on suspicion and
doubt, and they should be treated by reasoning and
eliminating doubts.
Doubt about Allah. %Is there any doubt about Allah.. %3
Doubt about Resurrection. (%1f you are in doubt about the
resurrection %
Doubt about descent of Revelation and Revealed Book to the
Prophet c{if you are in doubt concerning what We have sent

down to Our servant %»

B Sometimes opp051tion is based on jealousy, which should
be ignored. The brothers of Joseph admitted to their
jealousy and fault, which was encountered by the Prophet
Joseph’s promise to forgive. (%and we have 1ndeed been

erring... There shall be no reproach on you today. ;g)

Abel said in response to the Jeaiousy of his brother Cain,
“If you intend to kill me, I will not (ever) do such thing.”

1 Q. 25: 63.

2 Q. 25: 72.
3Q.14: 10

4 Q. 22:5.
5Q. 2:23.

6 Q. 12: 91-92.
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%Even if you extend your hand toward me to kill me, I will
not extend my hand toward you to kill you.%1

B Sometimes opposition is for preserving one’s position,
welfare, and material prosperities. In these cases ultimatum
: 2 .
suffices and the verses, o%leave them}}t;o and o%disregard
3 i )
them %) are reveled in this respect.
n

Sometimes opposition is in the form of sabotage and

dispraising and weakening people’s faith, which is specified

in the Qur’an through following verses in the form of

strong encounter with them, cutting off relations, arrest,

and sometimes even execution:

- c%and be severe with them.%c4

- g{\owhen you hear Allah's signs being disbelieved and derided,
do not sit with them until they engage in some other
discourse, or else you [too] will be like them.%@5

- C%Do not take the Jews and the Christians for allies%,[@6

- @\(Accursed, they will be seized wherever they are confronted

and slain violently%7

B Sometimes their enmity is by taking arms and through

armed fighting, about which the Qur’an says, «%assail him

1 Q. 5:28.

2 Q. 6:91; 15: 3

3 Q. 5: 42; 4: 63, 81.
4Q.9:73.

5 Q. 4: 140.

6 Q. 5:51.

7 Q. 33: 61.
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in the manner he assailed you,%1
1 Some have said in the interpretation of verse 40 of Sarat al-
Shara, C%The requitai of evil is an evil like it.};@ that it means if you
respond to someone’s evil with evil you are like him, as in verse 43
of the same sira, C%As for him who endures patientiy and forgives

that is indeed the steadiest of courses.%»

# Daily Sustenance

g{\oTo Him belong the keys of the heavens and the earth: He
expands the provision for whomever He wishes, and tightens it
[for whomever He wishes]. Indeed, He has knowiedge of all
things. (Q. 42: 12)

1 Magalid is the plural form of miglid meaning key, which is a
means for opening and closing and the One who has the keys of
the heavens and the earth can open or close sustenance.

o The keys of the world of being are sometimes material
factors that become means for grace, like rain that is a means for
reviving the earth, oggwith which He revives the earth}@ ? and
sometimes it is Divine Names, whose exarnpies we read in Samat
Supplication, “O Allah! T ask You by that name of Yours that if
read to the closed doors of heaven, they will open by Your rnercy.”

n Expansion or contraction of sustenance is not a sign of
Allah’s mercy or wrath, because the Qur’an says, %So let not their
wealth and children impress you: Allah oniy desires to punish

1Q.2:194.
2 Q. 2: 164.
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them with these%l.

n Although expansion or contraction of sustenance is in the
hand of Allah, man should not stop striving. The Qur’an says
%seek Allah's grace%2 and strive to make a living.

Sustenance is not aiways material because we read in
supplication, “O Lord! Make my sustenance the blessing of your
obedience, servitude, and being wary of sins.”

1 The Qur’an teaches us the keys of development and says:

C%If you are gratefui, I will sureiy enhance you [in biessing],%o3

g{\oPlead with your Lord for forgiveness... He will send copious
rains for you from the sky,%@4

g{\oAnd whoever is wary of Allah, He shall make a way out for

him, and provide for him from whence he does not reckon.%’S

# Council and Consultation

%And those who answer their Lord, maintain the prayer, and
their affairs are by counsel among themseives, and they spend out
of what We have provided them with; (Q. 42: 38)

1 Talha and Zubayr said to Imam Ali (A.S.), “We will be with
you provided that you consult with us in anything you do because

we are counted different from [i.e. above] others.” His Holiness

said, “I look at the Book of Allah and the Sunna of His Apostle

1Q.9:55.
2 Q. 62: 10.
3Q.14: 7.
4 Q. 11:52.
5 Q. 65: 2-3.
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and follow whatever there is; I do not need your opinion and
consultation and that of and others but whenever there is
something that I find no proof for that in the Book and the Sunna
and I needed consultation then I will consult with you.”1

n In verse 38 the council system has been emphasized for
managing the affairs of society and for this reason the Sara is
named Sarat al-Shara. To this end, we would also bring up some
part of the traditions on consultation and council.”

“Consult with the humble scholars.”

“Consult with those who are God-wary.”

Consult with pious people who prefer God-wariness to worldly
gains.”

“Consult with the scholars who are knowledgeable and
experienced.”

“Do not consult with the miserly, the coward, and the
covetous.”

“The value of consultation is as much as the value of the
experience of the counselor.”

There is Divine blessing in the consultation with the people
who are wise and benevolent.”

“In your works, consult with the person, in whom there are five
traits: reason, knowledge, experience, benevolence, and God-
wariness.”

Question: Why in letter 31 of Nahj al-Baligha consultation

1 Ibn Abi al-Hadid, Sharh Na]zj a]—Ba/ég]za, vol. 7, p- 41.
2 Bihar, v. 72, p- 105.
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with women is forbidden?

Answer, “Consultation and is not subject to gender; rather, it is
subject to standard and criteria. Imam Ali (A.S.) says, “Then the
women’s opinion is indeed feeble.” Since women are emotional
and sentimental their opinion is not argumentative. Therefore, he
says in another hadith, “If you have an experience with the
intellect and excellence of a woman, then consult with her.” Thus,
the reason for prohibition of consulting with women has been
infirmity of opinion; and if a man is like this too, he should not be
consulted with.

Question: In spite of the Qur’an saying c%most of them do not
apply reason. %3 %but most of them do not know.) % %most of them
are transgressors. %) %most of them are averse to the truth. %) why
then it en]oms to consult peopie?

Answer: The Qur’an takes into consideration the majority of
people who are engaged in polytheism, corruption, and whimsical
desires and never means “most of the God-wary” and “most of

believers”.

# Effects and Benefits of Consultation
o Consultation with others has lots of effects and benefits,
including:

- It reduces possibiiity of error.

1Q. 5: 103.
2 Q. 6: 37.
3Q.9:8.

4 Q. 23: 70.
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- It flourishes talents.

- It prevents despotism.

- It prevents jealousy of others. If we achieve success with
consultation, people will not be jealous of us because they
see our achievements to be the result of their own ideas and
counsel. The child, who prospers, would never be envied by
his father, because the father knows his child’s prosperity as
a reflection of his own prosperity.

- It is followed by Divine assistance. In our religious culture,
“Allah’s Hand is with the Community”.

- Using the opinion of others would ripen and integrate one’s
planning. “The one who consults with people in fact shares
their intellects.”

- Consultation is a kind of respect to people; rnaybe no new
result would be achieved in consultation, but it is respect for
people.

- It is a means to gain knowledge about others. “As long as a
man does not say anything, his ignorance and knowledge
remain hidden.”

- Through consultation, people’s scientific, intellectual,
commitment, and planning levels would be recognized.”

o Question: Was the Prophet’s consultation with people
superficial?

Answer: Never; because if he consulted with them and acted

differently, he would have not only disrespect the umma, but he

would have hurt their morale as well.
The Holy Prophet (S.AW.A.) consulted with Muslims in
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Battles of Badr, Uhud, Khandaq, Hudaybiya, and the battles with
Bani Qurayza and Bani Nazir, conquest of Mecca, and battle of
Tabiik.

n Consultation is in the issues that are related to people, but
there is no room for consultation when it is related to such issues
as prophetic mission, Imamate, and worship. Prayer is a Divine
covenant, which has to be performed and does not need
consultation.

Imamate and leadership of the umma is also a Divine covenant,
because when the Prophet Abraham asked Allah that his
descendants be the leaders of society, Allah said, ‘Leadership and
imamate is My covenant and entrusting it to others is My choice
not your prayer and if someone commits injustice does not
deserve leadership. %My pledge does not extend to the unjust.%1
Thus, we should surrender to Him in leadership of the umma, for
the Qur’an says, %I am making you the Imam of rnankind.%g2 That
means, Imamate is His choice.

Islam is a perfect and inclusive religion:

- In ideological issues: %they have faith and trust in their

Lord’)
- In moral issues: oggavoid major sins and forgive‘l%;

.1 - 5
- In socral 1SSues: %COUI’ISG] among themselves

1Q. 2:124.
2 Ibid.

3 Q. 42: 36.
4 Q. 42: 37.
5 Q. 42: 38.
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- In devotional issues: o%maintain the prayeir%o1

- In economic issues: % spend in charity%2

- In poiitical and mﬂitary issues: o%come to each other’s aid%a3
Interestingly enough, these features are stated in a tense

common to the present and future, which shows continuity.

# The Law of Likeness (Mumathilat)

%The requital of evil is an evil like it. So whoever excuses and
conciliates his reward lies with Allah. Indeed, He does not like the
wrongdoers.%o (Q. 42: 40)

o The law of likeness (mumathilat) in Islam: Since Islamic laws
are consistent with intellect, inner nature, and justice, the likeness
and equality has been explicitly stated in various affairs, of which
we would give some examples as follows:

u %So should anyone aggress against you, assail him in the

. 4
manner he assaiied you,

. %The wives have rights similar to the obligations upon

. . 5
them, m accordance Wlth honorable norms;%o

u %Should any of you kill it intentionaliy, its atonement,
the counterpart from cattle of what he has kilied,6

u %And if you retaliate, retaliate with the like of what you

1Q. 2:227.
2Q.2:3.

3 Q. 42: 39.
4 Q. 2:194.
5 Q. 2: 228.
6 Q. 5:95.
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have been made to suffer,%l

%Then they plotted [against Jesus], and Allah also
dev1sed%

%[The hypocrites 1ndeed] seek to deceive Allah, but it is
He who outwits them. %»

c%we were only deriding [them]. It is Allah who derides
them,%)4

%those who forget Allah, so He makes them forget their
own souls. c/g»

% So when they swerved [from the right path] Allah made
their hearts swerve,%:

c%but if you revert, We [too] will revert %7

%Those who are V1rtuous shall receive the best reward

and an enhancement %:

%Aﬂah is pleased with them and they are pleased with

.9
Him.

Those who said in the world, %It is the same to us

1 Q. 16: 126.

2 Q. 3: 54.

3Q. 2: 142,
4 Q. 2: 14-15.
5Q. 59: 19.

6 Q. 61: 5.
7 Q. 17: 8.

8 Q. 10: 26.
9 Q. 5: 119.
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. 1
whether you advise us or not.% would say on the
Resurrection, %It is the same to us whether we are

. 2
restless or patlent%@.

= %whoever has been blind in this [world], will be blind in
3
the Hereafter,%

If Allah commands us, %Invoke blessings on him [the
Prophet] and invoke Peace upon him in a worthy
manner.%o4 In contrast, He commands the Prophet, c%and

bless them%»s, that is, bless those who pay zakat.

# Comparison of the Faithful and the Faithless

«;{oDo those who have perpetrated misdeeds suppose that We
shall treat them as those who have faith and do righteous deeds,
their life and death being equal? Evil is the judgment that they
make!%o (Q. 45: 21)

o We see in the comparison between the faithful and the
faithless that the faithful is at peace with remembrance of Allah,
content with what Allah grants him, hopeful of the future, his
path is clear, and considers death as migration to a larger abode;
but the faithless always turns around a despot and is at any
moment indulged in his whimsical desires or that of others, sees

the future dark, and death as annihilation. Therefore, the Qur’an

1Q.26: 136
2 Q. 14: 21.
3Q.17: 72.
4 Q. 33: 56.
5Q. 9: 103.
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brings up the comparison method for more and more clarification
so that any conscience at any level would grasp the issue:

The faithful £increase their faith,%@l but the faithless o%advance
in faithlessness%o

It is Allah who C%sent down composure into the hearts of the
falthful% but He %wﬂl cast terror into the hearts of the
faithless.) >o

@éThe falthful follow the truth, %» but %the faithless follow
falsehood%o

The future of the faithful is popularlty, &%the All-beneficent will
endear them [to His creation %o but the future of the faithless is
1nfer10r1ty and abasement, «;%and they shall be overcast by
abasement. %}

The faithful will receive salutation from the angels when dying,
c%those whom the angels take away [thelr soul] while they are
pure. They say [to them] “Peace be to you %a but the Oppressors
face the wrath of the angels. %Those whom the angels take away

while they are wronging themselves.;&;;9

1Q.8:2.

2 Q. 2:257.
3Q. 48: 4.
4Q.8:12.
5Q.47:3

6 Q. 19: 96
7 Q. 1:27.
8 Q. 16: 32.
9 Q. 16: 28.
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The faithful’s /'l'lzaa’ is in the way of Allah, %Those who have
faith fight in the way of Allahy, but the fighting of the faithless is
in the way of the despot (tag]zut c%and those who are faithless
fight in the way of the despot. %

The reward of the faithful is preserved c%mdeed We do not
waste the reward of those who are good in deeds% but the
actions of others are obliterated, c%the ones whose works have
failed. %

The faithful considers his wealth and property belonging to
Allah, C%This is by the grace of my Lord,%4 but the faithless
considers whatever he has due to his own knowledge, art, and
endeavors. og{l have indeed been given [all] this because of the
knowledge that I have. %: The deeds of the faithful are perpetual
@\/He will not let their works go awry%) but the actions of the
faithless pensh %He has made their works go awry. %’

The faithful are not afraid of anyone, «%and fear no one%@ but

the others are afraid, og{a part of them were afraid of people as if
fearlng Allah%)

1 Q. 4: 76.
2 Q. 18: 30.
3 Q. 2:217.
4 Q. 27: 40.
5 Q. 28: 78.
6 Q. 47: 4.
7 Q. 47: 1.
8 Q. 33: 39.
9Q.4:77.
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c{Angels descend upon them [the farthful %o but the faithless
are disappointed, %they become despondent. %

And in one word the path of truth is the most superior; c%the
word of Allah is the hrghest% and the path of faithless is the most
1nfer10r, C%He made the word of the faithless the lowest%o

With all these transparent Qur’anic verses, will there remain
any room for doubt? There is no doubt in rehg1on o%there is no

doubt in it, %so they waver in their doubt. %»

# Difference between the Role of Allah and other then Allah

g{\oWho is more astray than him who invokes besides Allah such
as would not respond to him until the Day of Resurrection, and
who are oblivious of their invocation? When mankind is mustered
[on Judgment's Day] they will be their enemies, and they will
disavow their worship.%» (Q. 46: 5-6)

o The difference between the role of Allah and other than

Allah in life:

A. The role of Allah in man’s life:

1. He is his Creator. %He created man. %,

2. He is his Lord and the @Lord of all the worlds: ;g)

3. He loves him very much. «%[He] is most kind ... to

1 Q. 41: 30.
2 Q. 30: 36.
3 Q. 9: 40.
4Q.2:2.

5 Q. 9: 45.
6 Q. 55: 3.
7Q. 1:2.
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mankind. %;

4. He hears his supplication. @{You hear all supplications. %

5. He is his Rescuer. %[He] answers the call of the
distressed. %»3

6. He guides him in the best of ways. O%As for those who strive
in Us, We shall surely guide them in Our ways,%

7. He protects and superv1ses him. c%and He takes care of the
righteous. %o

8. He grants growth and perfectlon % gu1des to rectitude. %)

9. He grants him rest and peace %Look' The hearts find rest
in Allah's remembrance'%o

10. He teaches him. %who taught by the pen. %

11. He grants him expansion and surplus in blessing O%If you

are grateful I will surely enhance you [in blessing] %9

12. He cures his illness. %And when I am ill, it is He Who

10
cures me. %)

13. He is his hope for the future. %And Who, 1 hope, will

1Q. 2: 143.
2 Q. 3: 38.

3 Q. 27: 62.
4 Q. 29: 69.
5Q. 7: 196.
6 Q. 72: 2.

7 Q. 13: 28.
8 Q. 96: 4.
9Q. 14: 7.
10 Q. 26: 80.
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forgive me my faults on the Day of ]udgment.%ﬁ1

B. The role other than Allah in man’s life:

1. They have no power in creation. c%cannot create [even] a
fly.)’

2. They are unaware of man’s needs. %and who are oblivious
of their 1nvocat10n?§

3. They do not hear his invocation. %If you invoke them they
will not hear your invocation,

4. They are unable to respond. c%[he] who invokes besides
Allah such as would not respond to hlm>)

5. They are man’s enemy. o%they will be their enemles%’

6. They are unable in the face of accidents. %They have no
power to remove your dlstress%o

7. They neither have power to brlng benefit nor to prevent
loss. c{that which would harm them and brlng them no
benefit; %’
And in sum, according to the Prophet Joseph, £Are
different masters better, or Allah, the One, the All-

1 Q. 26: 82.
2 Q. 22: 73.
3 Q. 46: 5.
4 Q. 35: 14.
5 Q. 46. 5.
6 Q. 46. 6.
7 Q. 17: 56.
8 Q. 2:102.



Minutes with the Qur'an

1
paramount?%

# Peace Treaty of Hudaybiya

%Indeed We have inaugurated for you a clear victory, that Allah
may forgive you what is past of your sin and what is to come, and
that He may perfect His blessing upon you and guide you on a
straight path, and Allah will help you with a mighty help.% (Q.
48: 1-3)

n With the intention to go on a pilgrimage, the Holy Prophet
(S.A.W.A.) set out for Mecca in the month of Dha'l-Hijja in the
year six AH and encouraged the Muslims to participate in this trip
and finaiiy with a company of 1400 peopie set for Mecca
in pilgrimage garb. The news reached the polytheists of Mecca and
they blocked the Muslims near Mecca (Hudaybiya village) and
prevented them from entering Mecca. In this story, delegates from
two sides met for diaiogue. When the representative of the
poiytheists saw that the Muslims are so fascinated by the
Prophet that they take the remains of the water from the Prophet's
ablution for biessing, he said to the poiytheists, “With set alarm
that the people have for Muhammad, you cannot separate them
from him”.

As the Muslims ambassador, Othman went to Mecca for
negotiation; but it was spread about that he had been murdered in
Mecca. In order to prepare the Muslims, the Prophet (S.A.W.A.)
gathered them under a tree and renewed covenant with them,

which was named as the Covenant of Ridwan. After some days,

1Q. 12: 39.
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‘Uthman returned safely and, a peace treaty was prepared and
written by Imam Ali (A.S.) in the presence of the representatives
from two sides in several clauses and then it was signed by
both. Among other things, these two groups were committed not
to wage any war against each other for 10 years and that the
Muslims returned from that same place and were supposed
come to Mecca the next year for three days to perform ‘Umra.

By the Prophet’s order, the camels that have been brought for
Hajj were sacrificed that same day and they shaved their heads
and took  off their pilgrimage garb and returned to
Medina. Although the Muslims did not go on Hajj pilgrimage, but
this peace treaty and its contents that included bringing wars to an
end for ten years and freedom of ‘Umra rituals has been
considered as an evident triumph for the Muslims. That was
because it was an end to the open antagonism of the poiytheists,
opening up a way for propagating religion, revitalizing the
Muslims strength, and paving the way for the conquest of Mecca.

In the event of Hudaybiya peace treaty, Imam Ali (A.S.) by the
order of the Prophet (S.A.W.A.) started the peace Treaty by “In
the Name of Allah the Compassionate the Merciful”. The
polytheists did not like it and said, “We do not accept it.” His
Holiness changed it to “In the Name of You O Allah”. Then the
polytheists protested about the title “Rasal Allah” and wanted it to
be omitted. Again the Prophet (S.A.W.A.) accepted this encounter
calmly and omitted the title Rastal Allah. This was an example of
the zeal of the polytheists and descent of tranquility on the

Prophet and his companions.
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a In the year six AH, the Prophet (S.A.W.A.) dreamed that the
Muslims peacefully entered the Holy Mosque and while their
heads were shaved, they performed ‘Umra pilgrimage. It was out
of this dream that the Prophet along with the Muslims set out
with the intention of pilgrimage and advanced up to the gates of
Mecca in Hudaybiya. The unbelievers were informed and blocked
the way to Muslims and decided to Massacre them. The Prophet
(S.A.W.A.) took pledge of allegiance from the people; and Allah
brought peace to the Muslims, because in this invasion some of
the Muslims residing in Mecca and were unknown they killed and
rightfuiiy and the Muslims would have been forced into an
unwanted payment of blood money, tongue—iashed by the
unbelievers, and many of them would have been burned in the fire
of sedition. There are biessings in this peace treaty, during which
many peopie converted to Islam.

But some of the Muslims were worried why the Prophet's
(S.A.W.A.) dream did not come through. His Holiness (S.A.W.A.)
said, “This dream does not need to come through and actualize in
this year.” Nevertheless, the Muslims returned to Medina and
according to the peace treaty the next year Mecca was
evacuated for three days and the Muslims performed the rituals
with peace of mind and great magnificence. However, the

unbelievers violated the treaty and the Muslims conquered Mecca

without bloodshed in the year 8 AH.

# Sanctities in Islam

(%O you who have faith! Do not raise your voices above the
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voice of the Prophet, and do not speak aloud to him as you shout
to one another, lest your works should fail without your being
aware.%; (Q. 49: 2)

a Despite various ideologies, dignitaries and great figures are
highly revered by people all through the world. Cities, streets,
universities, airports, schools and institutes are named after them.
Similarly, in Islam some people and even some pians and solid
objects have sanctity. Of course, the root of the sanctity and
dignity of everything depends on its attachment to the Hoiy
essence of Aﬂah; and the more these attachment the more
sanctified it is and we must preserve its special reverence. As for
the sanctities:

1. Allah is the origin of sanctity and the polytheists that
consider others as equai to Allah will confess their own
deviation on the Resurrection Day and will tell their
imaginary objects of worship, “The secret for our
misfortune is that we considered you as equal to the Lord of
the words.” %When we equated you with the Lord of all the
worlds!%1
There is much talk about the glorification and
transcendence of Allah, that is, you should accept that
respect and sanctity for Allah that no shortcoming or
defect of any kind would be imaginabie for Him. Not oniy
his essence, but also his name should be clarified, 4 Glorify

1 Q. 26: 98.
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the Name of your Lord, the Most Exalted,%ﬁ1

2. Allah’s Book also enjoys a great reverence. When Allah
considers the Qur’an as great,2 we should glorify it. When
Allah considers the Qur’an as noble,” we should take it as
glorious too, and when He considers the Qur’an as
glorious,4 we should glorify it as well.

3. Divine leaders, all the prophets, and the rightful SUCCeSSors
of those noble figures, especially the Prophet Muhammad
(S.A.W.A.) and his progeny, enjoy a high station, and some
part of manners of treating His Holiness is mentioned in
this stira: not to take the lead on them; not to talk louder
than them, and in other siras it is enjoined to invoke peace
upon the Plrophet.5 of course, it is to be noted that after the
demise of the Prophet (S.A.W.A.) his visitation and the
visitation and respect of his successors and progeny and all
those who are somehow in relation to His Holiness,
especially the Divinely endowed scholars, equitable jurists,
and supreme legal authorities (mareijz" tag[ia'), who
according to the traditions are successors of the Prophet
(S.AW.A.), is incumbent upon us. Likewise, we read in a
hadith, “The one who rejects the words of an equitable
jurist is like the one who rejects the words of the Prophet’s

1Q.87: 1.
2 Q. 15: 87.
3 Q. 56: 77.
4 Q.50: 1.
5 Q. 33: 56.
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(S.A.W.A.) Ahl al-Bayt (A.S.), and the one who rejects their
words is like the one who has rejected the words of Allah.”'
Not only the prophets themselves, but also whatever related
to them are sacred and dignified. We read in the Qur’an
that the Ark in which the infant Moses (A.S.) was placed in
it and cast in the sea and later on the relics of the House of
Moses were kept in it was so sacred that it was borne by
angels and would cause victory over the enemies.

4. In Islam parents enjoy especial dignity and respect. In the
Qur’an, five times benevolence to the parents has been
recommended after enjoining monotheism3 and thanking
them is mentioned next to the thankfulness of Allah."
Respect to the parents is so important that looking kindly to
the parents is Worship and we are advised not to raise our
voice above theirs. The travel that leads to hurting them is
haram and in such a travel one must perform one’s prayer
as complete (compared to the shortened travel prayer).

5. In Islam, some occasions like the Night of Power (Layl/at al-
Qadr), some places like a mosque, some objects like Black
Stone (Hajar al-Aswad), some liquids like Zamzam water,
some dust like the dust form Imam Hunayn’s (A.S.) grave,
and some garments like pﬂgrimage garb are regarded as

sacred and one should have special respect.

1 Bihar, vol. 27, p- 238.

2 Q. 2: 248.

3 Q. 2: 83; 4: 38; 6: 151; 17: 23; 46: 15.
4 Q. 31: 14.
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We read in the Qur’an that Moses took off his sandals in
respect for the sacred valley when entering there. %So take
off your sandals. You are indeed in the sacred valley of
Tuwa.%o1
The Holy Mosque is a sacred place, into which a polytheist
is not allowed to enter. %The polytheists are indeed unclean:
so let them not approach the Holy Mosque.%ﬁ2
The worship places and mosques are sacred and when you
go to mosques, go there in clean and beautiful appearance.
%Put on your adornment on every occasion of prayer.?’%o
Likewise, c%the one who is ritually impure (junub) must not
stay on in a mosque. in the state of ritual impurity except
while passing thirough%o4
A mosque is so highiy honored that such persons as the
Prophets Abraham, Isma’il, Zechariah, and Mary (peace be
upon them) were in charge of purifying it. %Purify My
housec}gp5 Even Mary’s mother, who thought she was a boy,
vowed to make her an attendant to the mosque. %I have
vowed unto Thee that which is in my belly as a consecrated
(offering).%’6

6. The faithful man is also sacred and dignified, to the extent

1Q. 20: 12.
2 Q. 9: 28.
3Q.7:31.
4 Q. 4: 43.
5 Q. 2: 125.
6 Q. 3: 35.
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that the reputation of a faithful person is more important
than Ka‘ba, persecuting him is Aaram, defending his rights
is obligatory, and even after his death exhuming his body is

haram.

# Research, the Remedy for Social Pains
@\40 you who have faith! If a profligate [person] should bring

you some news, Verify it, lest you should visit [harm] on some

peopie out of ignorance, and then become regretful for what you

have done.%@ (Q. 49: 6)

e} Throughout the history, the prophets had encountered with

people and communities that that had been inflicted with various

kinds of social and moral diseases and even today, despite all the

significant advances that have occurred in human life, those

diseases still remain in force; such diseases as:

Blind imitation of the ancestors and following superstitious
habits and customs.

Following baseless fancies, rumors, predictions, and dreams.
]udgrnent and taking position without knowledge, admiration,
criticism, writing, and taiking without knowledge.

The healing medicine for all those diseases is investigation
and ascertaining as it is stated in the above verse.

If the society is attentive to precision and research, all the

social pitfaﬂs and calamities are thoroughly remedied.

Similar to this verse, is verse 94 of Surat al-Nisa that says, c% @)

you who have faith! When you issue forth in the way of Allah, try

to ascertain: do not say to someone who offers you peace, “You
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are not a believer”, seeking the transitory wares of the life of this
world. Yet with Allah are plenteous gains. You too were such
earlier, but Allah did you a favor. Therefore, do ascertain. Allah is
indeed well aware of what you do.% As it is related in history:
After the battle of Khaybar, the Prophet (S.A.W.A.) dispatched
a person by the name of Usama b. Zayd along with a group of
Muslims to the Jews living in one of the villages of Fadak to invite
them to Islam and had them accept obligation (dhimma). Upon
hearing this, one of the Jews (named Mirdas) placed his properties
and family in the recess of a mountain and by saying, “There is no
god but Allah, Muhammad is the Apostle of Allah” welcomed the
Muslims. Supposing that he had converted to Islam out of fear
and his Islam is not real, Usama killed him. When the Apostle of
Allah was informed about this, he became very upset and the

above verse was reveaied.

# News in Islam

o Islam has highiy emphasized on the way one talks and

quotes news, including:

A. The Qur’an has strongly criticized those who hear a report
and spread it without considering it well enough, and has
said to present the report to those who are vested with
authority and if it was proved true, then spread it.1

B. The Qur’an has set severe punishment for those who create

2
disturbance in society by spreading false reports.

1 See Q. 4: 83.
2 See Q. 33: 60.
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C. The Prophet of Islam (S.A.W.A.) said in the end of his
noble life at the Hajj pilgrimage, “There are many who
quote false reports from me and will increase in the future;
whoever consciously ascribes a lie to me, his station will be
in the Hell. So, whatever you hear from me, [first] present
it to the Qur'an and Sunna, if it fits the two, accept it,
otherwise reject it.”

D. Imam Sadiq (A.S.) said to person who had attributed false
reports to his father Imam Bagir (A.S.), “Whatever you hear
from us, if you find a witness from the Qur'an or our other
sayings accept it, otherwise do not accept it

E. Imam Rida (A.S.) said, “The document for our words is the
Qur'an and the Sunna of the Apostle of Allah (S.A.W.A.).

F. One of the most important Islamic sciences is 7/m al-rijal
(science dealing with transmitters of Aadith), which
evaluates and studies the people who transmit Aadith in

order to distinguish the sound from the unsound traditions.

# Ridicule and Derision

C%O you who have faith! Let not any people ridicule another
peopie: it may be that they are better than they are; nor let women
[ridicule] women: it may be that they are better than they are.
And do not defame one another, nor insult one another by
[calling] nicknames. How evil are profane names subsequent to

faith! And whoever is not penitent such are the wrongdoers.% (Q.

1 Bihar, vol. 2, p- 225.
2 Bihar, vol. 2, p- 250.
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49:11)

1 Derision is apparently one sin, but in fact several sins. There
are sometimes such sins of degrading, making despised, exposing
defects, causing disunity, backbiting, hatred, sedition, inciting,
revenging, and sarcasm toward others hidden in derision.

o Roots of derision:

1. Sometimes ridiculing originates from opulence, about
which the Qur'an says, %Woe to every scandal-monger
and slanderer, who amasses wealth and counts it OVGI'.%:I

2. Sometimes the root of sarcasm is knowiedge and
educational degree about which the Qur'an says, o%they
exulted in the knowiedge they possessed, and they were
besieged by what they used to deride.%ﬂ2

3. Sometimes the root of derision is physical ability. The
faithless used to say, cgéWho is more powerfui than us?%)3

4. Sometimes ridiculing others is motivated by pompous
social titles. The faithless would humiliate the poor who
were with the prophets and say, «%and we do not see
anyone following you except those who are
simpieminded riffraff from our rnidst.%g4

5. Sometime others are ridiculed under the pretext of
entertainment and amusement.

6. Sometimes greed for property and post would cause

1Q.104: 1, 2.
2 Q. 40: 83.
3 Q 41: 15.
4Q.11: 27.



Minutes with the Qur'an

criticizing and ridiculing others. A group of peopie used
to find fault with the Prophet (S.A.W.A.) about zakat;
the Qur’an says, O%There are some of them who blame
you regarding [the distribution of] the charities: if they
are given from them, they are pieased, but if they are
not given from them, behold, they are displeasecl.%o1

7. Sometimes the derision originates from ignorance.
When the Prophet Moses ordered the cow to be
siaughtered, the Children of Israel said, “Are you
ridiculing us?” Moses said, %I seek Allah's protection
lest I should be one of the ignorant%o2 That is to say,
ridicule is out of ignorance and I am not ignorant.

g One of the blessed things that the Apostle of Allah
(S.A.W.A.) did was to change the names of people and places that
were indecently named.’ Because a bad name is a means for
humiliation and ridicule.

‘Aqil, Imam Ali’s (A.S.) brother arrived to Mu‘awiya, and the
latter said to him to humiliate him, “Greetings to someone whose
uncle is Aba Lahab, who is cursed by Allah, and read the verse,
@\/Perish the hands of Abi Lahab%’; and ‘Aqil immediately said,
“Greetings to the one whose aunt is such and read the verse, cgéand
his wife [too], the firewood carrier.;&;a (Abi Lahab’s wife was

. .\ 4
Mu’awiya’s cousin).

1 Q. 9:58.

2 Q. 2: 67.

3 Usd al-Ghaba, vol. 3, p- 76 and vol. 4, p- 362.
4 Bihar, vol. 42, p. 112; Al-Gharat, vol. 2, p. 380.
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# Types of Suspicion

@\40 you who have faith! Avoid much suspicion. Indeed, some
suspicions are sins. And do not spy on or backbite one another.
Will any of you love to eat the flesh of his dead brother? You
would hate it. And be wary of Allah; indeed Allah is all-clement,
all—merciful.% (Q. 49: 12)

o} Suspicion is in different types, some of which are
praiseworthy and some are blameworthy:

1. Suspicion in Allah; as we read in the hadith, the one who
does not get married out of fear for the living expenses
seems as if he is single Allah is able to provide him
sustenance; but if he is married, Allah does not have the
power to do so. This suspicion is forbidden.

2. Suspicion in people; which is forbidden in the above verse.

3. Suspicion in oneself; which is praiseworthy. That is because
one should not have good thought of himself and see all his
works as impeccable. Imam Ali (A.S.), while recounting the
characters of the pious in the Hammam Sermon, said, “One
of the excellences of the pious people is that they are
suspicious of themselves.”

Indeed, the people who see themselves impeccable their light of
faith is low, in which case man sees nothing. If you enter a large
room with a ﬂashlight, you would not see anything except large
objects; but if you enter a big hall with a powerful projector, you
will be able to see even a matchstick or a cigarette butt on the
floor.

Those whose light of faith is low nothing but great sins come to
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their minds, and thus sometimes they say, “We have not killed
anyone! We have not broken into anybody’s house!” They
consider sins to be such as the above; but if the light of faith is
high in them, they would see all their tiny slips and errors and
would lament and ask forgiveness from Allah.

If someone is optimistic about himself, he would never prosper.
He is like someone who keeps looking behind his back at the
traversed paths and taking pride in it; but if he looks ahead and
sees the untraveled paths, he would find out that the untraveled
paths are much more than the traversed ones!

o It is worth noting that the meaning of good thought of
someone, simplicity, naivety, superficiaiity, and negligence are not
among the plotting and craftiness. The Muslim umma should
never get engaged in negligence and be entrapped by fowlers
through undue good thought of others.

# What is Backbiting

= Backbiting is when someone says something in the absence of
another person while peopie are not aware of it and if that person
hears it, he would be upset.1

1 The Apostle of Allah (S.A.W.A.) said, “Take your hands off
the dead and do not recount their evils, talk about their good
deeds.”

o Imam $adiq (A.S.) said, “The backbiter, if repented, is

the last person who enters Paradise, but if he does not repent, he

1 Wasa’il vol. 8, p- 600 and 604.
2 Na]zj al-Fasaha, hadith 264.
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is the first person who is taken into the hell.”'

1 Imam Rida (A.S.) quotes from Imam Sajjad (A.S.) who said,
“Whoever keeps himself from ruining someone's
reputation, Allah will ignore his slips on the Resurrection Day.”2

a The Holy Prophet (S.AW.A.) said, “Whoever back bites a
woman or a man, his prayers and fasting would not be accepted
up to 40 days.”3

1 The Prophet (S.A.W.A.) said, “On the Resurrection day when
one's letter of deeds is handed over to him, some would say, “Why
are all good deeds not recorded in it?” They will be told,
“Allah will neither belittle something nor forget it; rather, your
deeds have been obliterated by your backbiting. In contrast, those
who see many good deeds in their letter of deed imagine that this
dossier does not belong to them, they are told, “Because of being
backbitten, good deeds of the one who has backbitten you are
recorded in your favor.”*

n The Apostle of Allah (S.A.-W.A.) said in his last journey to
Mecca, “The blood, property, and reputation of the
Muslims are respectful just as this month of Dhu'l-Hijja and
Pilgrimage Days are respectful.”5

o In traditions, the backbiter’s name is mentioned next to the

name of the person who is a habitual drinker. “The one who

1 Mustadrak, vol. 9, p- 117.

2 Bihar, vol. 72, p- 256.

3 Bihar, vol. 72, p- 258.

4 Bihar, vol. 72, p- 259.

5 Ibn Abi al-Hadid, Sharh Nahj a]—Ba/ég]za; vol. 9, p. 62.
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backbites and habitually drinks [wine] is deprived of paradise.”1

1 According to the traditions, whoever follows up the faults and
defects of his brother in faith (and recounts them to others), Allah
will uncover his indecencies.”

1 The Prophet (S.A.-W.A.) said, “One dirham of usury is worse
than thirty six times adultery and the greatest usury is trading
with people’s reputation.”3

1 We read in a hadith, “Sitting in a mosque waiting for mass
prayer 1s worship, of course as iong as it does not wind up in
backbiting.”

In his last sermon in Medina, the Prophet (S.A.W.A.) said, “If
someone backbites, his fasting is invaiidated.”5 That is, he will be
deprived of the blessings and spiritual impacts that a fasting

person en] OYS.

# Compensation of Backbiting

o To compensate the backbiting we have already committed, if
the person who has been backbitten has died, we should make
repentance and apologize to Allah, as Allah is all-clement; but if
he is alive, if we tell him we have backbitten him, he would be
upset; according to some supreme authorities (maraji‘ tag]ia’), one

should not tell him; rather, one should make direct repentance to

1 Bihar, vol. 72, p- 259.

2 Mu[za]jat a]—Bay,a’a', vol. 5, p- 375 quoting from Sunan of Abi Dawad, vol. 2, p- 568.
3 Bihar, vol. 72, p- 222.

4 Kafi, vol. 2, p. 357.

5 Mu[za]jat a]—Ba)/dé, vol. 5, p- 254.
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Allah and if it is possible to access the listeners of backbiting,
compensate our previous humiliation by talking good of him and
honor him and if the backbitten person would not be upset, ask
forgiveness from him.

o] Shaykh Tast said in his Sharh-i T: ajric{ based on a Aadith from
the Prophet (S.A.W.A.), “If the one who is backbitten has heard
the backbiting, its compensation is that you go to him and
apologize and ask him forgiveness; however, if he has not heard it,
he should ask forgiveness for him whenever we remember him.
“Verily, the atonement for backbiting is to ask Allah for
forgiveness of the person who has been backbitten whenever

. . 1
rernembering him”.

# Instances of Permissibility of Backbiting

o In some instances, backbiting is perrnissibie. Some of them

are pointed out as follows:

1. In case of consulting important matters; that is, if someone
wants consultation about another person, we can tell the
shortcomings of that person to the person seeking
consultation.

2. In order to reject the false words and ideas of peopie who
have such ideas, quoting the words and shortcomings of
their speech are permissibie so as to stop peopie from
following them.

3. In order to bear witness for the judge, one should tell the
truth, even if it is backbiting.

1 Wasa’il vol. 8, p- 605.
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4. In order to express oppressiveness of someone, there is no
problem to state the injustice of the tyrant.

5. There is no problem to backbite the one who commits sins
openly and without being bashful.

6. Backbiting is no problem in order to reject false claims. The
one who says, “I am a mujtahid, I am a doctor, or I am a
Sayyid, and we know that he is not, it is permissible to
inform the people so that they would not be deceived by

him.

# Listening to Backbiting
o The listener’s duty is not to listen to backbiting and to

defend the faithful. We read in a Aadith, “Whoever hears
the backbiting and keeps silent would be an accomplice to it.”1

n The Holy Prophet (S.AW.A.) said, “Whoever hears
backbiting and rejects it, Allah would close a thousand doors of
evil on him in this world and the Hereafter; but if he keeps silent
and listens, the sin of the speaker would be recorded for him.
And if he can help the person who has been backbitten but does
not do so, he would be despised in both words.””

a In a Ahadith, backbiting is regarded as faithlessness and
listening to it and being pleased with it is viewed as polytheism.3

a We read in the verse 36 of Sarat al-Isra’, % Indeed, the
hearing, the eyesight, and the heart all of these are accountabie.%

1 Ghurar al-Hikam.
2 Wasa’il, vol. 8, p- 606.
3 Bihar, vol. 72, p- 226.
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Therefore, we do not have the right to hear any speech.

# Manners of Treating Guests
%Did you receive the story of Abraham's honored guests?
When they entered into his presence, they said, “Peace!” “Peace!”
He answered, “[You are] an unfamiliar folk.” Then he retired to
his family and brought a fat [roasted] calf, and put it near them.
He said, “Will you not eat?”%o (Q: 51: 24: 27)
o Some manners of treating guests are implied from this verse
and the verses that follow, which are mentioned in the foiiowing:
1. The guest is honored. %Abraham's honored guests%
2. When the guest arrives should greet (say sa/am). cgéthey
said, “Peace!”%»
3. Responding his greeting is obligatory. cgé”Peace!” He
answered%’
4. The landlord should go for providing food unnoticed by
the guest. %Then he retired;&;a
5. The food should be prepared at home. @éto his famiiy;;)
6. Entertainment has to be fast. %and brought (/a2 ))%) (The
letter /2’ depicts speed and denotes a short time)
7. The best foods should be prepared. (%a fat [roasted] caif%a
8. The guest should not be taken to the table-cloth; rather,
the table-cloth should be brought to him. céand put it
near them.};o
9. The guest should not be asked whether he has eaten or
not. %\Then he retired to his famiiy and brought a fat
[roasted] caif%a (Abraham went to his family to prepare
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food without asking the guest.)

10. We should personally entertain the guest. c% and
brought%@ (His Holiness brought the food in person.)

11. The food should be within the guest’s reach. c% and put it
near them.%@

12. The guest should approve the food and eat it so that the
host is not apprehended. %”Wiﬂ you not eat?”%ﬁ

13. First entertainment, then conversation. cg{{brought a fat
[roasted] calf%: Then asked: “O messengers, what is now
your errand?”%1

14. If the guest has evil and good news, he should first bring
up the good news and then the bad news. %Then he felt
a fear of them. They said, ‘Do not be afraid!”” and they
gave him the good news of a wise son. %32 Then C%They
said, ‘We have been sent toward a guilty people%3 (First
good news of a wise son and then descend of torment

upon the guilty people.)

# Aspiration in Verses and Traditions

%{Shaﬂ man have whatever he yearns for? Yet to Allah belong
this world and the Hereafter. How many an angel there is in the
heavens whose intercession is of no avail in any way except after

Allah grants permission to whomever He wishes and approves

oﬂ% (Q. 53: 26)

1 Q. 51: 31.
2 Q. 51: 28.
3 Q. 51: 32.
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g A glance at aspiration with respect to the verses and
traditions:

The Value of Aspiration:

Aspiration is the element and motivation for movement and
growth. The Holy Prophet (S.A.W.A.) said, “If there were no
aspiration, neither a mother would milk her baby nor a farmer
would plant a tree.”’

The Prophet Jesus (A.S.) saw an old man with a spade in hand
was plowing the ground. He said, “O Allah! Take aspiration away
from this man.” He saw the man put the spade aside and lay
down to sleep. After a while Jesus asked Allah to give back
aspiration to the man; he saw the man stand up and start
working.2
To Harness the Aspiration:

Aspiration has to be within the framework of possibilities,
talents, conditions, and capacities, otherwise it would end up in
superstitions. Imam Ali (A.S.) said, “The most frightening thing
which I am afraid of about you is to follow desires and to widen
the hopes.”3
Negative Aspirations:

In the Qur’an, some aspirations are criticized and forbidden.
Like the ones who wished to have the wealth of Korah and said:
eg{sWe wish we had like what Korah has been given!%4

1 Bihar, vol. 77, p- 137.

2 Bihar, vol. 14, p- 329.

3 Na]zj a]—Ba]égba, sermon 28.
4 Q. 28:79.
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Or they wish to be unduly pra1sed c%and love to be pra1sed for
what they have not done. %)

Or they wish they were superior to others: %As for that Abode
of the Hereafter We assign it unto those who seek not oppression
in the eaﬁh.%o2

Many a time Allah has warned the faithful against wishful looks
at the capltahsts and well-to-do with such statements, O%So let not
their riches nor their children please thee%» and, %Do not extend
your glance%

Aspirations that People Would not Achieve

On the resurrection the faithless would many a time say, C%I
wish I were dust! %» The earth takes a seed and gives an ear. The
earth absorbs waste water and gwes fresh water; but some people
do not do anything but corruption.)

C%I wish I had followed the Apostle's way! %o

aggnor had I ever known what my account 13'%3

%\Alas, had I sent ahead for my 11fe'%

@\(If only we were sent back [1nto the world]! Then we will not

1 Q. 3:188.

2 Q. 28: 83.

3 Q. 9: 55, 85.

4 Q. 15: 88, and 20: 131.
5 Q. 2: 40.

6 Q. 25: 27.

7 Q. 69: 26.

8 Q. 89: 24.
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deny...3,

# Different Types of Sins and their Impacts

%Those who avoid major sins and indecencies, excepting
[minor and occasional] lapses. Indeed, your Lord is expansive in
[His] forgiveness. He knows you best since [the time] He
produced you from the earth, and since you were fetuses in the
bellies of your mothers. So do not flaunt your piety: He knows
best those who are God—wary.%» (Q.53:2)

o The value of every human being is equal to his resistance to
committing sins. If we commit sins for five grams of gold, our
value is five grams and if we commit sins for five hundred grams
of gold, our value is one hundred grams. Imam Ali (A.S.) said,
“Even if the whole world were given to me; on condition that I
take a straw from the mouth of an ant, I would not do it.”’

Do not Belittle any Sin:

Imam Ali (A.S.) said, “The worst sin is the one that one
belittles it.””

Avoidance of committing sins is a criterion for relationship to
the Prophet (S.A.W.A.)

We read in the traditions that, “The Prophet’s friend is the one
who is obedient to Allah, although he has no relation to him and
the enemy of the Prophet is the one who disobeys Allah, although

1 Q. 6:27.
2 Na]zj a]—Ba]égba, maxim 224.
3 Na]zj a]—Ba]égba, maxim 477.
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he is one his close relatives.”’
Transforming the Minor Sin to the Major one

1 Some factors would transform the minor sins to major ones,
including: insistence on minor sins, belittling sins, rejoicing when
committing sins, sinning out of rebellion, taking pride in Divine
respites, sinning overtly, sinning by the nobles and eminent
figures.
Outcomes of Sins

a Hardness of the heart, deprivation of blessings, rejection of
prayer, alteration of sustenance, deprivation of some devotional
acts such as rnidnight prayer, sudden catastrophe, lack of
rain, destruction of house, disgrace and degradation, short life,
earthquake, poverty, sorrow and sickness, domination of the
rebels, for each of each of these outcomes, some verses and
traditions have been related.
The Ways to Compensate the Sins

Prayer. %Indeed, good deeds efface rnisdeeds.%o2

Pleading forgiveness from Allah. %[Had they] pleaded to Allah
for forgiveness, and the Apostle had pleaded for forgiveness for
them.%ﬁ3

Alms-giving. “Giving alms secretly will cover misdeeds.”

Soiving peopie’s problem. “Among atonements for major sins is

1 Wasa’il, vol. 15, p- 238.
2Q. 11: 114.

3 Q. 4: 64.

4 Ghurar al-Hikam.
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helping the distressed.”’

Doing good deeds. %As for those who have faith and do
righteous deeds, We will absolve them of their misdeeds.%ﬁ2

Avoidance of major sins. %If you avoid the major sins that you
are forbidden, We will absolve you of your misdeeds.%ﬁ3

Faithfulness and righteous acts. %excepting those who repent,
attain faith, and act righteousiy. For such, Allah will replace their
misdeeds with good deeds\c};o4

Participation in warfare and /'z'llaa’. c{éand those who fought and
were killed I will surely absolve them of their misdeeds.%5

Greeting, giving out food, and performing midnight prayer.
“There are three atonements: “Greeting, giving out food, prayer at
midnight when people are asleep.”

1 Purification of the self and flaunting oneself is separate from
stating Divine biessings. Allah says in this verse, o%do not flaunt
your piety%) but He says somewhere else, %and as for your Lord's
blessing, proclaim it!%g7

# Creation of Man
C%He created man.% (Q. 55:3)

a Man’s creation is considerable from various perspectives:

1 Wasa'il, vol. 16, p. 373.
2Q.29: 7.

3 Q. 4: 31.

4 Q. 25: 70.

5 Q. 25: 70.

6 Wasa’il, vol. 12, p- 59.
7 Q. 93: 11.
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From evolutionary perspective as to how a living and intelligent
creature called man is created from inanimate earth.

From provision of material needs perspective as to how the
world of nature has been subjugated to man.

From the perspective of negative and positive tendencies, some
of which the Qur’an has referred to, including.

c{He is very niggardly% O%He is covetous%o O%He is
anx1ous§ %He is in loss% %He becomes rebelhous% %He is
most unfair%o %He is senseless %o D%He is overhasty%o O%He is
ungrateful%

Other verses of the Qur’an present man’s positive
characteristics as follows:

Willingness to accept responsibility; having freedom and power
to choose; possibility to change method, repentance, revolution,
and inner improvement; having great innate talents and capacities;
feature of seeking infinity; vicegerency of Allah on earth; being
prostrated to by angels; having the power of imitation and

impressionability or ability to become a role model and irnpress;

1 Q. 17: 100.
2 Q. 70: 19.
3 Q. 70: 20.
4 Q. 103: 2.
5 Q. 96: 6.

6 Q. 33: 72.
7 Ibid.

8 Q. 17: 11.
9 Q. 17: 67.



Minutes with the Qur’an

combination of conflicts, intellect and disposition versus instinct

and lust; having the power of thinking, creativity, and innovation.

# Repetition in the Quran

%And the earth, He laid it out for mankind. In it are fruits and
date-palms with sheaths, grain with husk, and fragrant herbs. So
which of your Lord's bounties will you both deny?%c (Q. 55: 10-13)

Here, on the occasion of the first instance of repetition of the
verse, «;{oSo which of your Lord's bounties will you both deny?% in
this stira, a discussion on repetition will be presented.

Positive Repetition:

o To create a culture, repetition of issues is important and
essential.

The Apostle of Allah (S.A.-W.A.) would frequently say, “I leave
behind for you two heavy things (t]zaqa/a)/n); the Book of Allah
and my Ahl al-Bayt”, so as to make strong the bound between the
Qur’an and the progeny of the Prophet ( ‘z'trat) among People.

After the Revelation of the verse, %And bid your famﬂy to
prayer.l%,, for several months the Apostle of Allah (S.A.W.A.)
would come to the house of Fatimat al-Zahra (S.A.) and say, “A/-
Salat, a]—Sa]ét”z to declare to people that his Ahl al-Bayt are the
ones that are in the house of Ali and Fatima. We read in a Aadith,
“The reason for repeating Al/zhu Akbar four times at the
beginning of prayer is for the people to come out of negligence;

but when they did, the rest of the statements are reduced to two

1Q. 20: 132.
2 Bihar, vol. 35, p. 207.
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times.”'

Sometimes Imam Ali (A.S.) repeated some phrases in order to
create sensitivity in peopie. Similarly, in his testament to his
children, he would say, Allzh Allah fi al-aytam (fear Allah in
respect to the orphans); Allah Allah fi jiranikum (the neighbors),
Allzh Allzh fi al-salat (prayer), Allah Allah fi al-Qur’an, (the
(lur’an)2 in which the glorious word of Allah is repeated.

Repetition of daily prayer is for us to take a step closer to Allah
every day. The one who climbs up the 1adder, apparentiy his feet
do something repetitive; but in fact, in every movement he takes
one step farther ahead and up. The one who uses a pickax to dig a
well apparentiy does something repetitive; but in fact with every
movement the well he is digging becomes deeper and deeper.
With every performance of prayer and remembrance of Allah and
recitation of a verse of the Qur'an, one takes a step closer to Aﬂah
so far as we read about the Holy Prophet (SAWA) céuntii he
was within two bows’ length or even nearer, %@

Recommendation on God-wariness in every sermon of Friday
prayer each week indicates the role of repetition in religious
training of peopie.

In principle, life goes on with repetitive breathing; excellences
are achieved in case of repetition. By only one-time giving alms
and practicing bravery, the faculty of generosity and bravery

would not be created in man, just as the vices and evil features

1 7lal a]—S/]ara‘)/i‘, vol. 1, p- 259.
2 Na]zj a]—Ba]égba, letter 47.
3Q.53:9.
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would be instilled in man's soul in case of repetition.

# Reasons for Repetition in the Qur'an

Repetition is sometimes for reminding and recalling various
blessings, like repetition of the verse, %So which of your Lord's
bounties will you both deny?%

Sometimes it is for warning and threatening the offenders. Like
the repetition of the verse, C%Woe to the deniers on that day!%ol

Sometimes it is for culture-building. Like repetition of C%In the
Name of Allah, the All-beneficent, the Aﬂ—merciful% in the
beginning of every sara.

Sometimes it is used as an ultimatum; like the repetition of the
verse, %Certainly We have made the Qur'an sirnpie for the sake of
admonishment. So is there anyone who will be admonished?%ﬂ2

Sometimes it is for more intimacy and institutionalizing it, like
the repetition of the verse, %Remember Allah with frequent
remem‘brance,%’3

Sometimes it is for stating new commands, like the repetition
of the verse, %O you who have faith%,

Sometimes it is used as a resolution for every eminent part of
an issue or topic; like in Sarat al-Shu‘ara, after finishing the report
of any prophet’s task, it says, %Indeed your Lord is the All-mighty,
the Ali—merciful.%,

Sometimes repetition is an indication of unity of goal and

1 Q. 77: 15.
2 Q. 54: 17.
3 Q. 33: 41.
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objective. In Sarat al-Shu‘ara, the statement C%So be wary of Allah
and obey me\c};o has been repeated many times by various prophets,
which indicates that the motto and objective of all of them has

been the same.

& Reasons for some Ordinances

%It is He who sends down manifest signs to His servant that
He may bring you out of darkness into iight, and indeed Allah is
most kind and merciful to you.%) (Q.57:9.)

o All Divine planning are based on a wisdom and reason, such
as:

The reason for prophethood is salvation of people. cgéthat He
may bring you out from darkness into light.%»l

The reason for prayer is remembering and thanking Him. o%and
maintain the prayer for My remembrance.%}

The reason for fasting is God-wariness. %Prescribed for you is
fasting ..ty SO that you may be God—wary.;&;aS

The reason for Hajj is presence and participation in benefits.
a:zéthat they may witness the benefits for thern;&;;4

The reason for jzﬁad is fendingr off faithlessness and preserving
the school. u:zguntil faithlessness is no more,%’s

The reason for qgisas (retribution) is honorable life. % here is life

1 Q. 33: 43.
2 Q. 20: 14.
3 Q. 2:183.
4 Q. 22: 28.
5Q.2:193.
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for you in retribution,%;1

The reason for Islamic veil is purification of the hearts. %That is
more chaste for your hearts and their hearts.};oz

The reason for zakat is cleansing. %Take charity from their
possessions to cleanse them.%o3

The reason for banning wine and gambling is being hindered
from the path of Allah. c%and to hinder you from the

remembrance of Allah.%)4

# Direction to the Faithful

g{\ols it not time yet for those who have faith that their hearts
should be humbled for Allah's remembrance and to the truth
which has come down [to them], and to be not like those who
were given the Book before? Time took its toll on them and so
their hearts were hardened, and many of them are transgressors.%’
(Q. 57: 16)

In some verses, like the one above, Allah wants the faithful not
to be like some individuals and groups; and in some verses, it
enjoins to be like these role models. Now, we take a glance at
these two groups of verses:

4Be with the tmthful.g

1Q. 2:179.
2 Q. 33: 53.
3Q. 9: 103.
4Q.5:91.

5Q. 9: 119.
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%Unite me with the Righteous.l% o%and become one of the
righteous!%;2

Be with pious. C%and make us die with the pious.%ﬁ3

Be with the steadfast. %How many a prophet there has been
with whom a multitude of godly men fought. They did not falter
for what befell them in the way of Allah, neither did they weaken,
nor did they abase themselves; and Allah loves the steadfast.%ﬁ
Many were the prophets along whom many followers fought and
were killed, while they resisted in the face of the hardships
inflicted upon them in the way of Allah and did not grow feeble
nor surrendered.

Be with the Prophet and his true followers. cgéln the Apostle of
Allah there is certainly for you a good exernplar,%5 %There is
certainly a good exemplar for you in Abraham and those who
were with him,%’

Be among the grateful for the blessing. (%and be among the
gralteful.%7

Be among the people of devotion and servanthood. cgébe among

8
those who prostrate.%’

1Q. 12: 101.
2 Q. 63: 10.
3 Q. 3:193.
4 Q. 3: 146.
5Q. 33: 21.
6 Q. 60: 4.

7 Q. 7: 144.
8 Q. 15: 98.
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Be obedient to the Lord’s commands. %Be a godly people, %ﬁl

Be among the surrenders to Allah. %to be among those who
submit [to Allah], };o

Be with the faithful. %and I have been commanded to be
among the faithful %;

@\/Be maintainers of justice. ?4

c{Be maintainers, as witnesses for the sake of Allah %ﬁ

@\/Be Allah’s helpers. %)

Do not be like the hypocrites. c{éDo not be like those
(hypocrites) who say, “We hear,” though they do not hear. %7

Do not show off. (%Do not be like those who left their homes
Valnly and to show off to the people %

Do not be perfidious. %Do not be like her who would undo her
yarn, breaking it up after [spinning it to] strength, %@

Do not torment the Prophet. %Do not be like those who
tormented Moses,%;) Do not be like the Jews who tormented their
Prophet Moses. %

Do not forget Allah. %And do not be like those who forget

1Q.3:79.

2 Q. 27: 91.
3 Q. 10: 104.
4 Q. 4: 135.
5Q.5:8.

6 Q. 61: 14.
7 Q. 8:21.

8 Q. 8: 47.

9 Q. 16: 93.
10 Q. 33: 69.
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Allah, so He makes them forget their own souls.%»1
Do not be hopeless. %so do not be among the clesponclent.%2
Do not be ungratefui and faithless. O%Do not be like the

faithless. %3

Do not be supporter of the guiity. (%I will never be a supporter
of the guilty.%»4

Do not be skeptic and doubtful. c%so do not be among the
skeptics.%5

Do show enmity to the truth and the truthful. cgédo not be an
advocate for the traitors,%6

Do not be among the heedless and the ignorant. c%and do not
be among the heecﬂess.%’7 % So do not be one of the ignorant.%8

Do not call Allah’s signs lies. %And do not be of those who
deny the signs of Allah, [for] then you shall be among the
losers.”

%Do not be supporter of the unbelievers.;&;alo

Do not shortchange and overcharge people. % do not cause loss

1 Q. 59: 19.
2 Q. 15: 55.
3 Q. 3: 156.
4 Q. 28:17.
5 Q. 3: 60.

6 Q. 4: 105.
7 Q. 7: 205.
8 Q. 6: 35.

9 Q. 10: 95.
10 Q. 28: 86.
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to others.%;1
Do not be divided and differed. %Do not be like those who
became divided [into sects] and differed.}}t;az

# Imam Ali’s Letter of Advice

%Such as are [themselves] stingy and bid [other] people to be
stingy. And whoever refuses to comply [should know that] indeed
Allah is the All-sufficient, the Aﬂ—laudable.;t;o(Q 57:24)

1 In his sermon 183, Imam Ali (A.S.) says: “ForAllah’s sake O,
crowd of men, while you are in good health before sickness (grips
you) and you are in ease before straitens (overtakes you). Then try
for the release of your necks before their mortgage is foreclosed,
your eyes, thin down bellies, use your feet, spend your money,
take your bodies and spend them over yourselves, and do not be
niggardly about them, because Allah the Glorified, has said, C%If
you help Allah, He will help you and make your feet steady.s (Q.
47: 7) and He, the Sublime has said, (%Who is it that will lend
Allah a good loan, that He may multiply it for him and [that]
there may be a noble reward for him?;&;; (Q. 57: 11) He does not
seek your support because of any weakness, nor does He demand
a loan from you because of shortage. He seeks your help, although
He possesses all the armies of the skies and the earth and He is
strong and wise. He seeks a loan from you, although He owns the
treasures of the skies and the earth and He is rich and
praiseworthy. (Rather) He intends to try you as to which of you

1 Q. 26: 181.
2 Q. 3: 105.
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performs gOOd acts. You should therefore be quick in performance

of (good) acts so that your way be with His neighbors in His
abode.”

# Advice and its Different Types

%Those who put away their wives (by saying they are as their
mothers) and afterward would go back on that which they have
said, (the penalty) in that case (is) the freeing of a slave before
they touch one another. Unto this ye are exhorted; and Allah is
Informed of what ye do..%: (Q.58:3)

1 Advice (mawiza) means warning and reminding, which is
uttered for softening the heart of the addressee and his acceptance;
and it has a special status in Islam because:

Allah advises: %Excellent indeed is what Allah advises you.%)l

The Prophet is missioned to advise: %and advise them, and
speak to them ... far—reaching words.%2

The Qur’an advises: %a guidance and advice for the God-
wary. )’

1 There are different types of advice:

A. Advice by speech, like Lugman’s advice to his son.

@\/Luqman said to his son, as he advised hirn%4
B. Advice through conduct that is recommended in traditions

to invite people to do good not only by your speech but also

1 Q. 4: 58.
2 Q. 4: 63.
3 Q. 3: 138.
4 Q. 31: 13.
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by your action. “Invite People by (means) other than your
tongues.”1

C. Advice through punishment. Like this verse that has made
setting free of slaves as a means of taking lessons. %This you
are advised [to carry out]%

o In familial problems, the Qur'an pays special attention to

advice:

A. Tt tells men to advise. %[first] advise them%o2

B. It says concerning divorce: after completion of their term,
either retain them honorably or separate from them
honorably. %To [comply with] this is advised%ﬂ3

C. It advises men on the issue of zihar, too. C%This you are
advised [to carry out]%:

D. The parents’ encounter with their children should be along

with advice. %Luqmén said to his son, as he advised him%)4

# Association and Dissociation

C%You will not find a people believing in Allah and the Last Day
endearing those who oppose Allah and His Apostle even though
they were their own parents, or children, or brothers, or kinsfolk.
[For] such, He has written faith into their hearts and strengthened
them with a spirit from Him. He will admit them into gardens

with streams running in them, to remain in them [forever], Allah

1 Bihar, vol. 67, p- 309.
2 Q. 4: 13.

3 Q. 65: 2.

4 Q. 31: 13.
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is Pleased with them, and they are Pleased with Him. They are
Allah's confederates. Look! The confederates of Allah are indeed
felicitous!%; (Q. 58: 22).

n Sarat al-Mujadila has frequently talked about association and
dissociation, which indicates the importance of frienclship with the
friend of Allah and enmity with the enemy of Allah. %those who
befriend a people at whom Allah is wrathful}}t;ol, %You will not find

. endearing those who oppose Allah%» Imam Rida (A.S.) said,
“Perfection of faith is in acceptance of our guardianship and
dissociation from our enemies.”

Imam Sadiq (A.S.) was told, “Such and such a person loves you
but acts weakly toward your enemies.” The Imam said, “The one
who claims to love us and does not dissociate from our enemies is
telling a lie.”2

Imam Sadiq (A.S.) said, “The Glorious Allah inspired to one of
His prophets to tell the faithful: Do not dress like My enemies; do
not eat like My enemies; and do not ne like My enemies in your
lifestyle and conducts, because in this case you will be counted as

My enemy, just as they are My enemies.” “Is faith anything other
than likes and dislikes?””

#Forgiveness and Asking for Forgiveness
@\(And [also for] those who came in after them, who say, “Our

1Q.58: 14.

2 Bihar, vol. 27, p- 58.
3 Wasa'’il, vol. 3, p- 279.
4 Bihar, vol. 65, p- 63.
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Lord, forgive us and our brethren who were our forerunners in the
faith, and do not put any rancor in our hearts toward the faithful.
Our Lord, You are indeed most kind and merciful.”%ﬁ (Q. 59: 10.)
1 Over two hundred times the term forgiveness and its
derivatives have been mentioned in the Qur’an. Both we should
ask forgives from Allah and ask the friends of Allah to ask
forgiveness for us. C%Father' Plead [with Allah] for
forgiveness. }:a Of course asking forgiveness for the polytheists and
hypocrltes does not work. (%It is the same for them whether you
plead for forgiveness for them, or do not plead for forgweness%
C%The Prophet and the faithful may not plead for the forglveness of
the polythelsts,% Even the angels plead forglveness for the
faithful. c{and they plead for forglveness for the falthful%
The causes for the forgiveness of Allah are:
1. Obedience to the Divine leader: c%then follow me; Allah will
love you and forgive you your sms,&

b
2. God—warmess (i{lf you are wary of Allah, ... and forgive

you%»
3. Forgiving the people: @and let them excuse. ... Do you not
love that Allah should forglve you?%a

1Q.12:97.
2 Q. 63: 6.
3Q.9:113.
4 Q. 40: 7.
5Q. 3: 31.
6 Q. 8: 29.
7 Q. 24: 22.
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4. Speak upright and decent words. o%and speak upright words.
... He shall forgive you.%1

5. Give interest-free loans. %If you lend to Allah a good loan,
... and will forgive you%2

6. Repentance: C%Whoever commits evil or wrongs himself and

then pleads to Allah for forgiveness, will find Allah all-

forgiving, all—merciful.%;3

# Knowing the Enemy

C%O you who have faith! Do not take My enemy and your
enemy for friends, [secretly] offering them affection (for they have
certainly defied whatever has come to you of the truth, expelling
the Apostle and you, because you have faith in Allah, your Lord)
if you have set out for jﬂiad in My way and to seek My pleasure.
You secretly nourish affection for them, while I know well
whatever you hide and whatever you disclose, and whoever among
you does that has certainly strayed from the right way.%) (Q 60: 1)

o In various verses, the Quran informs us of the enemy’s

planning and plots and reminds the Muslims’ duties to them:

A. The enemy’s thoughts and wishes:

@\(Surely You will find the most hostile of all people towards the
faithful to be the Jews and the polytheists,%4

%Neither the faithless from among the People of the Book, nor

1Q.33:71.
2 Q. 64:17.
3 Q. 4: 110.
4Q.5:82.
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the idolaters, like that any good be showered on you from your
Lord; }})1

c{who are eager that you should be phable, so that they may be
pliable [towards you]

c{They are eager to see you in distress. &3

@\/The faithless are eager that you should be oblivious of your
weapons and your baggage %@

B. The enemy’s plots:

C%Indeed they are devising a plot,%os

gé who purchase error and desire that you [too] should lose
the way?6

C. The enemy’s behavior:

c%indeed the faithless are your manifest enemies. %)

«;{They seek to deceive Allah and those who have faith %@

C%If they were to confront you they would be your enemies,%,9

@\(”Beiieve in what has been sent down to the faithful at the
beginning of the day, and disbelieve at its end, so that they may

turn back [from their religion].”;&@lo

1Q. 2: 105.
2 Q. 68: 8.
3 Q. 3:118.
4Q. 4: 102.
5 Q. 86: 15.
6 Q. 4: 44.
7 Q. 4: 101.
8Q.2:0.

9 Q. 60: 2.
10 Q. 3: 72.



Minutes with the Qur'an

D. The Muslims’” duty against the enemy:

%They are the enemy, so beware of them.%»1

%Prepare against them whatever you can of [military] power.%o2
@éDo not take your confidants from others than yourselves; they

. . . 3
will spare nothing to ruin you.};@

# A Visage of the Jews

%The exampie of those who were charged with the Torah, then
failed to carry it, is that of an ass carrying books. Evil is the
example of the people who deny Allah's signs, and Allah does not
guide the wrongdoing iot.%» (Q. 62:5)

o In this verse those who are charged with the Torah are
cornpared to an ass; however, in other verses the Qur’an has
strongiy criticized the ]ews’ thoughts and conducts, like the
following:

1. They are welfare seekers: (%We will not put up with one

kind of food.)'

2. They are steeped in disobedience and do not deserve to be
purified: %They are the ones whose hearts Allah did not
desire to purify.%5

3. They cause corruption on the earth. «%They seek to cause

1 Q. 63: 4.
2 Q. 8: 60.
3 Q. 3:118.
4 Q. 2:61.
5Q.5:41.
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corruption on the earth,}}t;ol

4. They even accuse Allah and say His hands are tied up..
%Aﬂah’s hand is tied up.%2

5. They distort Divine scripture. %those who pervert words
from their meanings%n3

6. They act arrogantly wherever the Revelation is not to their
1ikir1g, C%Is it not that whenever an apostle brought you that
which was not to your liking, you would act arrogantly;%o4

7. They are most despiteful toward the faithful. C%Surly you
will find the most hostile of all people towards the faithful
to be the ]ews%:s

8. They killed some prophets and repudiated some others.
C%Certainly We took a pledge from the Children of Israel,
and We sent apostles to them. ... they would impugn a part
of them, and a part they would slay.%6

9. They earned Allah’s wrath. «%Thus they earned wrath upon
wrath,%7

10. A group of them were cursed by the Prophet Jesus and the
Prophet David. o@éThe faithless among the Children of Israel

were cursed on the tongue of David and Jesus son of

1 Q. 5: 64.
2 Q. 5: 64.
3 Q. 4: 46.
4Q.2:87.
5 Q. 5: 82.
6 Q. 5: 70.
7 Q. 2: 90.
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Mary. %»1

# The Importance of Friday
%O you who have faith! When the call is made for prayer on

Friday, hurry toward the remembrance of Allah, and leave all

business.

That is better for you, should you know.%ﬁ (Q. 62:9)

1 In Islam, Friday is of a special importance among other days

and there are many traditions about this day, some of which are

pointed out in the following:

The Holy Prophet (S.A.-W.A.) said, “Friday is the master
of the days of the week and is of the highest status with
the Glorious Allah.””

Friday is the day for helping the underprivileged and the
poor. We read in a Aadith that we should give out charity
on Friday.3

Friday is the Eid (feast) of the Muslims.”

Friday is the day of the reappearance of the Lord of Time
(A.S.) and the end of his occultation. “The uprising one
will appear on Friday.”5

On Friday the doors to Heaven will open up for the

1Q.5:78.

2 Wasa’il, vol. 5, p- 17.
3 Wasa'’il, vol. 5, p- 67.
4 Wasa'il vol. 5, p- 66.
5 Kamal al-Din, p- 164.
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. . 1
actions of the servants to rise up.

® The Prophet (S.A.W.A.) said, “On Friday Allah would
multiply the good deeds and effaces the evil deeds, adds
up to the ranks of the believers, answers prayers, and

2

fulfills the believers’ requirements.

® Whoever goes to visit the grave of his parents or one of
them on Friday, his sins will be forgiven and his name
will be recorded in the list of the good ones.3

n

Do not give up major ablution (ghus/) on Friday, which
is the Sunna of the Prophet of Islam; use perfume and

4
put on your best clothes.

® The Holy Prophet (S.A.W.A.) said, “Shall I inform you
who the inhabitant of paradise is? The one who is not
prevented from perforrning the practices of Friday by the

5
severe heat and cold.”

On Friday dO gOOd dQEdS as much as you can.6

The one, who cleans up, cuts short his nails and the hair
of his head and face and brushes his teeth... and goes to
the Friday prayer, seventy thousand angels will see him

1 Wasa’il vol. 5, p- 325.

2 Wasa’il, vol. 5, p- 63.

3 Salat al-Jum ‘a, p- 245.

4 Kafi, vol. 3, p. 417.

5 Kanz al- Ummal, hadith 21085.
6 Wasa’il, vol. 5, p- 78.
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1
off and piead forgiveness and intercession for him.

# The Status of Friday Prayer

The Holy Prophet’s (S.A.W.A.) first step after migration to
Medina was to establish Friday Prayer.

The prayer, whose invitation has begun by the statement, %O
you who have faith!%.

The prayer, in which the peopie were encouraged to attend by
the statement, %hurry toward the remembrance of Allah%g.

The prayer that is accompanied by the command to leave all
business.

The prayer, which is regarded as equal to Hajjin traditions. “It
is upon you to attend Friday Prayer, as it is the Hajj of the poor.”2

The prayer, after whose sermon one’s suppiication will be
answered.”

The prayer, which is performed by the prayer leaders’ ieaning
on the arms.

The prayer, who is taking lightly and degrading is regarded a
sign of hypocrisy.

The prayer, in which the prayer leader should enjoin people to
God-wariness.

The prayer, in which peopie are informed of the world's
problems.

The prayer that has to be performed in congregation and

1 Mustadrak, vol. 6, p- 46.
2 Tahdhib, vol. 3, p- 237.
3 Wasa'’il, vol. 5, p- 46.
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cannot be performed individually.

The prayer, for attending which it is recommended to facilitate
the presence of the financial prisoners in it."

The prayer for which it behooves to postpone one's trip to
attend in it. Imam Ali (A.S.) said in a letter to Harith Hamdani,
“Do not go on a trip on Fridays so that you can take part in the
Friday prayer, unless it is a trip on the way of Allah or something
that you are obliged to perform.2

The prayer, for attending which one is recommended to
prepare from the day before.

Imam Ali (A.S.) prohibited people from taking a drug on
Thursday which would cause them to become weak on Friday
(and thus fail to attend Friday prayer) and Imam Bagqir (A.S.) said
in description of the companions of the Holy Prophet (S.A.W.A.),
“The used to prepare themselves for Friday prayer since
Tl’iursday.”3

The prayer, the reward of which for the traveler is more than
the reward of the residents in the same city.4

The prayer, one night before which it is recommended to recite
its verses. It is recommended in traditions to recite Strat al-Jum‘a
in the evening prayer of the night before Friday so as to be

sornewhat a reminder and preparation fOI' Frlday Prayer.

The Holy Prophet (S.A.W.A.) said, “For every step that the

1 Wasa’il vol. 5, p- 36.

2 Na]zj a]—Ba]égba, letter 69.
3 Wsa’il, vol. 5, p- 46.

4 Wsa'il vol. 5, p- 36.
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faithful takes toward Friday prayer, Allah would reduce the
apprehension of the Day of Judgment for him.”'

Friday prayer is the atonement of the sins that man commits
during the week; of course, as long as he avoids the major sins.’

The one who hires a worker should not prevent him from
attending the Friday prayer, or else he commits sins.”

Whoever abandons Friday prayer for three successive Fridays
without an excuse, his name would be recorded as a hypocrite.4

We read in another Aadith that whoever does not attend the
Friday prayer for three Fridays for reasons other than sickness or a
piausibie excuse, Allah would seal his heart.5

Whoever cannot attend Friday prayer, then should pay some
money as alms (so that it is an atonement for his presence in
Friday presence).6

The Holy Apostle of Islam (S.AW.A.) said, “Whoever
abandons Friday prayer out of denial, or degradation, or beiittiing
in or after my death, Allah would not settle his work, would not
give biessing to his affairs, and his Ha/j and aims—giving would not
be accepted, unless he makes repentance.7

When the payer leader stands up for deiivering the sermon, it is

1 Mustadrak al-Wasa'il, vol. 6, p. 42.
2 Bihar, vol. 89, p- 256.

3 Mustadrak al-Wasa'il, vol. 6, p. 7.

4 Mustadrak al-Wasa'il, vol. 8, p. 407.
5 Kanz al-‘Ummal Hadith 21147.

6 Kanz al-‘Ummal. Hadith 21139.

7 Mustadrak al-Wasa’il, vol. 6, p- 10.



Minutes with the Qur’an

upon the people to keep silent,1 not to perform prayer,2 and keep
sitting politely.3

# Comparison of the Faithful and the Hypocrites
%When the hypocrites come to you they say, “We bear witness
that you are indeed the apostle of Allah.” Allah knows that you
are indeed His Apostle, and Allah bears witness that the
hypocrites are indeed 1iars.%o (Q.63:1)
a A cornparison between the features of the hypocrites and the
faithful.
1. Telling lies: %the hypocrites are indeed hars%@ It is they (the
faithful) who are the truthful. %o
2. Aimless and wandering: «%nelther with these nor with
those%o but the faithful are purposeful %The faithful are
only those who have attained falth in Allah and His Apostle
and then have never doubted, %
3. Lack of deep understandmg (%but the hypocrites do not
understand%» but the faithful possess intellect: %there are

s1gns for those who possess intellects. %,

1 Bihar, vol. 89, p. 256.

2 Wsa'il, vol. 5, p. 39.

3 Kanz al-‘Ummal. Vol. 7, p. 746.
4 Q. 49: 15.

5 Q. 4: 143.

6 Q. 49: 15.

7 Q.63:7.

8 Q. 3: 190.
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4. Dogmatism and inﬂexibility: o%yet they are like dry iogs%ol;
but the faithful are awed with Allah and God-wary; c%those
whose hearts tremble [with awe].%»2

5. Lifeless prayer: %they stand up [for prayer] lazily;% but the
faithful are humbie and modest: c%those who are humble in
their prayers\c};» %those who are persevering in their
prayers. %; o%they are watchful of their prayers. %o

6. Speaking sharply and acting harshly: %they scald you with
[their] sharp tongues%s; but the faithful are softiy—spoken
and polite. %Indeed those who lower their voices in the
presence of the Apostle of Allah they are the ones whose
hearts Allah has tested for God-wariness. For them will be
forgiveness and a great reward. %}

7. Perjury: %They make a shield of their oaths, % but the
faithful are truthful. cgémen who fulfill what they have
pledged to Aiiah%,.9

8. Unduly criticism of the management and infallible

ieadership: %blame you regarding [the distribution of] the

1 Q. 63: 4.
2Q.8: 2.
3Q.23: 2.
4 Q. 70: 23.
5 Q. 6: 92.
6 Q. 33: 19.
7 Q. 49: 3.
8 Q. 63: 2.
9 Q. 33: 23.
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charitiesl;%@,but the faithful are obedient and abiding: &é[lt
would have been better] if they had been pleased with what
Allah and His Apostle gave them, and had said, “Allah is
sufficient for us; Allah will give to us out of His grace, and
His Apostle. Indeed to Allah do we eagerly turn. ”%2

9. Fault-finding and weakemng the combatants’ morale: %Do
not go forth in this heat. % But the faithful are steadfast in
the scene: % even| after they had been wounded%

10. Creating piotting centers in the name of mosques cg;{AS for
those who took to a mosque for sabotage%a but the faithful
are thlnking of centers for piety and self- 1mprovement C%A
mosque founded on God—wariness%

11. Withholding the pledge %Among them are those who made
a pledge with Allah: “If He gives us out of His grace, we
will surely give the zakat and we will surely be among the
righteous.” But when He gave them out of His grace, they
begrudged it ", but the faithful are loyal in all respects:
@\(Patient and truthful, obedient and charitable, and pleading

[Allah’s] forgiveness at dawns.%8

1 Q. 9:58.
2Q.9:59.
3Q.9:81.
4Q. 3:172.
5Q. 9: 107.

6 Q. 9: 108.

7 Q. 9: 75, 76.
8 Q. 3:17.
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12. Humiliation of the Muslims: c% "Shall we believe like the
fools who have believed?” %» but the faithful are dignifying
and empowerrng to the Mushms, %ere a tlllage that sends
out its shoots%o

13. Creators of hardship and economic problems for the
faithful: % 'Do not spend on those who are with the Apostle
of Allah until they scatter off. ”éo ; but the faithful are
benevolent and helping to others %who love those who
migrate toward them,%:4

14. Deceiving and fraudulent: %They seek to deceive Allah and
those who have faith, yet they deceive no one but
themselves % but the faithful are honest and truthful:
C%Patlent and truthful

15. Mlserly and discontent in charlty «;%and do not spend but
reluctantly%o but the faithful help out with all their heart
and soul: %who glve whatever they glve while their hearts
tremble with awe. %

16. @{/They bid what is wrong and forbid what is rlght %@ but

1Q.2:13.
2 Q. 48: 29
3Q.63:7.
4Q.59:9.
5Q.2:9.
6Q.3:17.
7 Q. 9: 54.
8 Q. 23: 60.

9Q.9:67.
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the faithful are C%bidding what is right and forbidding what
is wrong. %

17. Discontent with and escaping from warfare and ji/iac{:
%Those who were left behind exulted for their sitting back
against [the command of] the Apostle of Allah, and were
reluctant to wage jzﬁad%»z; but the faithful were eager for
ﬁ]zac{ and much disturbed for not going on jjbaa’: o%their
eyes flowing with tears, grieved because they did not find
any means to spend.%ﬁ

18. Fabricating lies and spreading gossip around without
verification: %When a report of safety or alarm comes to
them, they irnrnediately broadcast it; %) but the faithful are
men of prec151on and 1nvest1gat10n c%but had they referred
it to the Apostie or to those vested with authority among
them, those of them who investigate would have ascertained
it. %,5

19. They remember Allah very little: c?not remembering Allah
except a httie%’ but the faithful remember Allah a lot:
% 4[those who have faith] remember Allah greatly. %

Since the hypocrites are highiy dangerous, their features are

1Q. 3:104.
2 Q. 9: 81.
3Q.9:91.

4 Q. 4: 83.

5 Ibid.

6 Q. 4: 142.
7 Q. 26: 227.
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brought up in various suras of the Qur’an; and there are few saras
revealed in Medina that has not referred to the hypocrites either
explicitly or implicitly.1

Hypocrisy is a practical lie; it is the concealment of faithlessness
and expression of faithfulness. However, not any concealment is
evil, such as concealment of poverty or devotional acts.

The hypocrites were of two groups: a group who expressed
faithfulness after Islam rose to power but had no faith inside and
another group who confessed faith from the beginning but
graduaﬂy got entangled in the world and lost their faith, but the
pretended faith. The Muslim umma has always received
irreparable strikes from both groups.

In the time of the Holy Prophet (S.A.-W.A.), there was much
talk about the hypocrites but after the demise of His Holiness, it
fell into abeyance. Some questions are brought up here:

1. Was the Prophet’s iiving caused a group to be hypocrites

and after his demise, all became real faithful?!

2. Were the hypocrites among the very minority who gathered
around Imam Alj, such as Salman, Aba Dhar, Miqdad, etc.
whereas nobody considered them as hypocrites?!! Or else,
the hypocrites found their views in the views of majority
and became silent.

The hypocrites are both liars in the world: %hypocrites are

indeed liars%ﬁ2 and take oaths that Allah calls them liars: C'g\o{ The day

1 Tafsir fi Zalal al-Qur’an.
2 Q. 63: 1.
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when Allah will raise them all together, they will swear to Him,
just like they swear to you [now], supposing that they stand on
something. Look! They are indeed liarsl%1

The Holy Prophet said, “I am not afraid of the faithful and the
faithless, but I am afraid of the hy‘pocrites.”2 He said, on the other
hand, “I am not afraid of the umma’s poverty, but am afraid of
their impirudence.”3 Indeed, when the cunning hypocrites and the
imprudent ignorant intermingle, the battle of Siffayn and the

event of Karbala would emerge.

# Factors of Negligence in Remembrance of Allah

C%O you who have faith! Do not let your possessions and
children distract you from the remembrance of Allah, and
whoever does that it is they who are the iosers.%o (Q. 63:9)

1 Factors hindering one from remembrance of Allah are many,

including:

1. One’s possessions and children. %Do not let your
possessions and  children distract you from the
remembrance of Aiiah%’ what is dangerous is negligent of
remembrance of Allah; mentioning possessions and children
is because these two are the strongest factors of negligence.

2. Wine and gambiing. o%and to hinder you from the
remembrance of Allah%’4

1Q.58: 18.

2 Na]zj a]—Ba]égba, letter 27.
3 Awalf al-Li’als, vol. 4, p- 39.
4Q.5:91.
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3. Trading and business. Therefore, Allah has praised those
whom trading has not hindered from remembrance of
Allah. C%by men whom neither tradlng nor business distracts
from the remembrance of Allah%

4. Rrvalry and Valnglory %Rrvalry [and Varnglory] distracted
you}o})

5. Lengthy wishes. o%to be diverted by 10ng1ngs %ﬁ

6. Seeking welfare and worldly gains. %You provrded for them
and their fathers until they forgot the Remrnder,%’

Of course, interest in the world is dangerous when man does
not sew the world as a prelude to the Hereafter and his goal is the
world in all his works. %So avoid those who turn away from Our
remembrance and desire nothrng but the life of the world%o But if
interest in the world does not hinder him from his duties and he
does fulfill his tasks, he is not to be criticized.

The Qur’an says turning blind eye to remembrance of Allah
would both lead to association with Satan: %Whoever turns a
blind eye to the remembrance of the All-beneficent, We assign
him a devil who remains his companion.%6 and will be let into a
severe punishment: %so that We may test them therein, and

whoever turns away from the remembrance Of hIS LOI‘CL He WIH

1 Q. 24: 37.
2 Q. 102: 1.
3 Q. 15: 3.

4 Q. 25:18.
5 Q. 53: 29.
6 Q. 43: 36.
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. . . . 1
let him into an escalatmg Punishment.%

# Responsibility towards Family

%O you who have faith! Save yourselves and your families from
a Fire whose fuel is people and stones, over which are [assigned]
angels, severe and mighty, who do not disobey whatever Allah has
commanded them, and carry out what they are commanded.% (Q.
66: 6)

o Man’s mandate towards his famﬂy has been referred to in
various verses of the Qur’an, including:

%Save yourselves and your families from a Fire%2

C%And bid your family to prayer and be steadfast in its
maintenance. %

%Warn the nearest of your kinsfolk, %o

%O my son! Maintain the prayer and bid what is rlght and
forbid what is wrong, %

@\(O Prophet' Tell your wives and your daughters and the
women of the faithful.. %

agglndeed the losers are those who ruin themselves and their
families on the Day of Resurrection. %

agglndeed aforetime, we used to be apprehensive about our

1Q.72:17.
2 Q. 66: 6.

3 Q. 20: 132.
4 Q. 26: 214.
5Q. 31:17.
6 Q. 33: 59.
7 Q. 39: 15.
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families.%;1

a\éHe used to bid his family to [maintain] the prayer.%o2

Frequent references have been made in traditions to this issue,
some examples of which are as follows:

Imam Ali (A.S.) said, “Teach yourselves and your families good
and train them in courtesy.”3

The Holy Prophet (S.A.W.A.) said, “All of you are responsible
for your subjects. Man is responsible for his family and the

woman is responsible for her husband and chiidren.”4

# Exemplar Woman

C%Aiiah draws an [other] example for those who have faith: the
wife of Pharaoh, when she said, My Lord! Build me a home near
You in paradise, and deliver me from Pharaoh and his conduct,
and deliver me from the wrongdoing lot.” (Q. 66: 11)

n Here we point out some aspects of thoughts and behavior of
Pharaoh’s wife:

1. She was not affected by the environment and the society
had not built up her personality. She stood up against a
corrupted regime with iogic.

2. She was not affected by a luxurious and glittering life and
had turned back on all manifestations of the world. She

had abandoned the Paiace, weifare, and the materialism.

1 Q. 52: 26.

2 Q. 19: 55.

3 Tafsir Maragi.

4 Majmi‘a Warram, vol. 1, p- 6.
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3. She broke out the sphere of silence and stranglehold.

4. She was patient and gave up her life under torture and
became a martyr; but you did not give up her way and
school.

5. She was a supporter of the infallible leader of her time, i.e.
the Prophet Moses.

6. She was strong-minded. She was not content to anything
lower than the Paradise and proximity to Allah.

7. She was courageous and Pharaoh's threatening did not
have any effect on her.

8. She considered the Creator's approval as superior to the
people's approval.

9. She prefers logic, intellect, and revelation over familial
issues.

10. Through her forbidding wrong by telling Pharaoh “do not
kill him”, she rescued Moses from indispensable death.
(28:9)

Pharaoh's wife proved that most of the mottos that have been
incorporated into people's culture over time were wrong and had
to be changed. For example:

1. They say: “While in Rome do as the Romans do.” But she

said, “I neither go to Rome nor do as Romans do!”

2. They say: “One hand does not clap.” But she proved that it
does.

3. They say: “A woman does not have an independent
personality.” But she proved that a woman is independent

in choosing the way.
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4. They say: “One cannot fight against iron with bare fists.”
But she proved that the truth is everlasting; if the fist has no
impact on iron, it does have on the pubiic opinion over time
through history.

5. They say: “One swallow does not make a summer”, but she
proved that it can if Allah wills.

They say: “One is bound by ties of hospitality when one eats

from someone’s tablecloth”, but she Pharaoh’s wife ate from his

tablecloth but hated his opinions and used to say, cgédeiiver me
1
from Pharaoh.%»

# Morality in Islam

é{and indeed you possess a great character.%o (Q. 67:4)

Among the characteristics and traits of the Prophet, the Qur’an
has relied on his rnorality and called it as a great character. In this
relation, we would quote and translate the words of some the
religious leaders from Mizan al-Hikma.

Imam Ali (A.S.) said, “Many are the noble ones that are abased
due to lack of morality and the abased who become noble because
of Good character.”

Imam Hasan (A.S.) said, “Good character is the peak of all
good deeds.”

The Holy Prophet (S.A.W.A.) said, “Good character is that if
you succeed, you be content and if you fail, you do not get angry.”

Imam Ali (A.S.) said, “Among the noble virtues of character is

that whoever cuts off relation with you, you reconnect it; if he

1Q.66: 11.
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deprives you, you grant him; and if he does injustice to you, you
forgive him.”

Imam Sédiq (A.S.) said, “Good character destroys sins, just as
the sun kills off the evils.”

He also said, “Good character would consolidate friendly
relations.”

The Holy Prophet (S.A.W.A.) said, “Miserliness and bad
character are not collected in the faithful.”

It was said to the Holy Prophet (S.A.W.A.), “Such and such a
woman is a devoted person but is bad—tempered and Verbally hurts
her neighbors.” His Holiness said, “She is an inmate of hell.”

It is related that when the Prophet (S.A.-W.A.) buried Sa‘d b.
Ma‘édh, the latter suffered a severe straitens of the grave due to

his bad—temperedness at home.

# The Prophet, Great Character

a:zéand indeed you possess a great character.%’ (Q.67:4)

n The word character (khulug) applies to attributes that are
intermixed with human disposition and does not apply to seasonal
and temporary conducts. There are many interpretations on “great
character”, including:

A. ‘A’isha said, “The Prophet’s character consists of the ten
verses of Strat al-Mu'mintin and no praise is higher than
this.

B. It means (i.e. great character) being characterized by Islamic
morality and magnanimous disposition.

C. It means patience over truth and admistering the affairs by
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D.

G.

intellect’s demand.

Some lexicons have taken khulug as meaning faith and
religion, as we read in a hadith from Imam Bagir (A.S.)
who said, “What is meant by great character is the religion
of Islam.”"

It means noble confrontation with the opponents; as Allah
has missioned him with this policy: %Adopt [a policy of]
excusing [the faults of people], bid what is right, and turn
away from the ignorant.2

It means noble virtues of character. As it is quoted from His
Holiness as saying, “Indeed, I have been sent for completion
of noble virtues of character.” And also said, “My Lord
trained me and how well H trained me.”

‘A’isha said about the Prophet’s (S.A.-W.A.) character, “His

> ”4
was the character of the Qur’an.

a In his Zafsir al-Mizan, the late ‘Allama Tabataba’i has related
some traditions concerning the Prophet’s (S.A.W.A.) character,

traditions, and lifestyle in about 27 pages, some of which are listed

in the foﬂowing:

1.

2
3.
4

The Holy Prophet (S.A.W.A.) used to sew his own shoes.

. He would patch up his own clothes.

He would milk his sheep.

. He would eat food with slaves, too.

1 Tafsir-i Nar al-Thagalayn.

2Q.7:199.

3 Tafsir-i Majma“ al-Ba 1yan.

4 Sunan al-Nabi ‘Allama Tabataba’i, p. 56.
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He would sit on the ground.
He would ride a donkey.

7. Modesty would not hinder him from providing his needs

10.

11.

12.
13.
14.
15.
16.
17.
18.

19.
20.

21.

from the market.

He would shake hands with the rich and the poor and he
would not withdraw his hand until the other person would
withdraw.

He would say hello to anyone he saw, either young or old.
If something was offered to him, he would not abase it,

even if it was a rotten date.

He spent very little, had a noble character, and was very
sociable.
He was aiways smiling without iaughing out loud.

He aiways seemed sorrowful without showing it on his face.
He was aiways humble without showing any meanness.

He was generous without being spendthrift.

He was very tender-hearted and kind.

He would never covet anything.

When he would leave home, he would look himself in the
mirror, comb his hair, and it sometimes happened that he
did so looking in water.

He would never outstretch his feet before others.

He would always choose the more difficult from among tow
tasks.

He would never take revenge for an injustice done to him
unless when ordinances of Allah had been violated as he

would be enraged for it.
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22.

23.

24.

25.

26.

27.

28.
29.

30.

31.

32.

33.

34.

He would never eat while leaning back.

No one would ever ask him for something that he would
fail to grant and he would never fail to fulfill the needs of
the needy.

While being fully complete, his prayer was always light and
his sermons short.

People would recognize him by the sweet fragrance reaching
them from him.

When he had guests in his house, he was the first to start
eating and the last to finish so as the guests would feel at
home while eating.
At the tablecloth, he would always eat from the food in
front of him.

He would drink water in three gulps.

He would never give or take or eat except with the right
hand.

When he prayed he would pray three times and when he
talked he would not repeat his words.

If he asked permission for entering people’s house, he
would ask it three times.

His speech was clear so that anyone who heard it would
understand.

He would [equally] divide his glance among the people who
were in his presence.

When he talked to people, he talked smiling.
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# Man, a Greedy Being
@élndeed man has been created fretful and greedy%o (Q. 70: 27)
o There are many traditions narrated about greed, some of
which are mentioned bellow:
Greed would not increase livelihood.
Many are the greedy people whose greed would kill them.
The greedy would never be needless.
The greedy would lose his generosity and chivalry.
Greed is the ground for sufferings.
The greedy would put aside his rnodesty for gaining assets.
The greedy is a captive.
Greed is a sign of poverty.
Greed would spoil belief in Divine decrees.
Greed would get man into many defects.

The greedy WOl.lld never be peaceful and comfortable.

# On Place of Worship (Masjid)
%The places of worship belong to Allah, so do not invoke
anyone along with Allah.% (Q. 72: 18)

1. The first building established on the earth was a mosque.
@\(Indeed, the first house to be set up for mankind is the one
at Bakkah, blessed and a guidance for all nations,%,@l

2. A mosque has to be of a sacred status. Simﬂarly, as the
faithful said, “We would construct a mosque on the graves
of Men of the Cave, who gave up the welfare and comfort

of city-dweﬂing and took refuge in the desert to preserve

1 Q. 3: 96.
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their faith: C%We will raise over them a Place of worship.%o1

3. The first thing the Prophet did in Medina was building a
mosque. C%A mosque founded on Allah wariness from the
[very] first day%»z

4. The name of Holy Mosque is mentioned in the Qur’an over
ten times.

5. Allah has considered mosque as His house and has made
the two great prophets, Abraham and Ishmael, as its
attendants. %Purify My House...%o3

6. It is recommended to put on ornament for presence in
mosques. «%Put on your adornment on every occasion of
prayer%ﬁ4

7. If the construction of the mosque is not based on God-
wariness and the mosque is a means of discord, it should be
destroyed. %a mosque for sabotage%o5

8. The mosque is so sacred that not everybody is entitled to
maintain it. %The polytheists may not maintain Allah's
mosques.;};) It should be done by a brave person who is not
afraid of anybody except Allah. (%Only those shall maintain
Allah's mosques who believe in Allah and the Last Day, ...

1Q. 18:21.
2 Q. 9: 108.
3 Q. 2: 125.
4Q.7:31.
5 Q. 9:107.
6 Q. 9:17.
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and fear no one except Allah.%1

9. Mosques and other worship centers of the Jews and the
Nazarenes (synagogues, monasteries, and temples) are so
valuable that one should shed his blood to preserve it. c%
ruin would have befallen the monasteries, churches,
synagogues and mosques%zif Allah does not repulse the
perverse people by the brave and revolutionary ones, all the
worship centers of people would be ruined.

10. Mosques enjoy rules of manners, including not talking in
them with loud voice, idle talks are not uttered, no talk of
purchase and sale should be made, and false talk should be
avoided.

11. There is a reward for every step that you take toward the
mosque.

12. Sitting in the mosque waiting for prayer is rewarding.

13. The mosque in which prayer is not performed would
complain to Allah.

14. If the neighbor to the mosque does not perform his prayer
in it his prayer is not of much value.

15. For the sake of the people of the mosque, Allah would
remove punishment form others. (items 10 to 15 are based

on traditions related on mosque in Mizan al-Hikma)

# Importance of Midnight Prayer
@élndeed the watch of the night is firmer in tread and more

1Q.9.18.
2 Q. 22: 40.
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upright in respect to speech.% (Q.73:6)

The Holy Prophet (S.A.W.A.) said, “The best of you is the one
whose words are gentle, feeds the hungry, and when people are,
performs midnight prayer.”1

His Holiness said to Ali b. Abi Talib three times, “Upon you is
the midnight pirayer.”2

Imam Sadiq (A.S.) said, “The faithful’s dignity is in midnight
prayer.”

He said in another liaa’it]i, “The ornament and honor of the
faithful is the success to perform midnight prayer.”3

Someone told Imam Ali (A.S.), “I am deprived of the blessing
of performing midnight prayer! The Imam (A.S.) said, “Your sins
have deprived you.”4

Allah addressed the Prophet Moses (A.S.) saying, “O Moses!
He is telling lies who imagines he loves me but when night falls
he falls asleep instead of talking to me.””

The Holy Prophet (S.A.W.A.) said, “Two rak as of prayer in the
middle of the night is more favorable to me than the world and
whatever is in it.”

Midnight prayer is considered in traditions as a factor of

increasing sustenance, paying off debt, removal of care and grief,

1 Bihar, vol. 87, p- 142.

2 Wasal, vol. 5, p- 268.

3 Bihar, vol. 87, p- 142.

4 Bihar, vol. 80, p- 128.

5 A am al-Din, p- 263.

6 ‘Tlal a]—S/iara‘)/i‘, vol. 3, p- 363.
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and eye brightness.1

According to the traditions, midnight prayer brings about
forgiveness of daytime sins.2

Similarly, the midnight prayer causes the health of body and
reception of Divine mercy.3

Allah has stated in the Qur’an the reward for certain deeds, but
He says about the midnight prayer, %No one knows what has

been kept hidden for them.. %

# Punishment for turning away from the Truth
%Then he went away disdainfuiiy%» (Q. 74: 23)

The Qur’an says about those who blaspheme the Truth despite
their cognition of it and turn away from it: Such people will be
punished with various punishments, including:

They will lose the path and purpose of their life. %seduced by
the devils and bewildered on the earth, %@

His chest becomes narrow and straitened. «%He makes his breast
narrow and straitened%

He will fall into a wretched life: %But whoever disregards My
remembrance, his shall be a wretched hfe?

Disgrace and distress would dominate over him: %Indeed today

1 Safinat al-Bihar, vol. 2, p. 46.
2 Fura‘ Kafi, vol. 3, p- 366.

3 Bihar, vol. 84, p- 144.

4 Q. 32:17.

5Q. 6: 71.

6 Q. 6: 125.

7 Q. 20: 124.
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disgrace and distress pursue the faithless.}}t;ol

He will be deprived of enjoying Divine blessings in the right
way. The Qur’an says, O%Allah has set a seal on their hearts and
their hearing, and there is a blindfold on their mght%

His actions are like the mlrage he sees in the desert, frail and
empty: @étheir works are like a mirage in a plain% > and cgétheir
deeds are like ashes over which the wind blows hard on a
tempestuous day%4

Any moment he will increase in loss: o%and their unfaith
increases the faithless in nothlng except loss. %

Any moment he would get far from the path of truth: o%have
certainly strayed into far error. %)

To the extent that nothmg remains to him except the way to

hell: «;{oHe guide them to anyway, except the way to hell%7

#The Night of Ordainment

agglndeed We sent it down on the Night of Ordainment.%@ (Q.
97: 1)

Allah ordains the affairs of one year on the night of

ordainment, as the Qur’an says somewhere else, % Every definitive

1Q. 16: 24.
2Q.2:7.

3 Q. 24: 39.

4 Q. 14: 18.

5 Q. 35: 39.

6 Q. 4: 167.

7 Q. 4: 168-169.
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matter is resolved in it};ol. Thus, the night or ordainment is not
restricted to the night of the Revelation of the Qur’an and the era
of the Prophet; rather, in every Ramadan there is a night in which
the affairs of the year to come until the next night of ordainment
are measured and ordained.

Staying up during the night of ordainment and “reviving “it by
supplications, prayer, and the Qur’an is recommended by the
Prophet and his household. They have more emphasized on the
twenty third night as to be the night of ordainment from among
the three nights known to be so. Aliegedly, someone asked the
Prophet, “Our house is far from Medina; suggest a night for us to
come to Medina.” His Holiness said, “Enter Medina on the twenty
third night.”2

Imam $adiq (A.S.) while being sick asked to be taken to the
mosque on the twenty third night.3 Fatimat al-Zahra (A.S.) would
sprinkle water on the children’s faces to keep them awake on this
night.4

It is related in traditions that the Prophet would roll up his bed
and stay up (1'[1)/5 ’) for the last ten nights of Ramadan.5

We read in a long Aadith from the Holy Prophet (S.A.W.A.)
that the Prophet Moses said to Allah, O Lord! I seek your

proximity.” The answer came, “My proximity is staying up on the

1 Q. 4: 44.

2 Wasa’il, vol. 3, p- 307.

3 Biharvol. 95, p- 169.

4 Biharvol. 94, p- 10.

5 Tafsir-i Majma“ al-Ba 1yan.
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night of ordainment.”

He said, “O Lord! I seek your mercy.” The answer came, “My
mercy is in showing mercy to the poor on the night of
ordainment.”

He said, “O Lord! I seek your permission to pass over the
Sirat.” The answer came, “My permission to pass over the Sirat is
in giving alms on the night of ordainment.”

He said, “O Lord! I seek Paradise and its blessings.” The
answer came, “That is subject to giorification (tasbih) on the night
of ordainment.”

He said, “O Lord! I seek release from the Hellfire.” The answer
came, “The secret for release from Hell is in asking forgiveness
(istightar) on the night of ordainment.”

In the end he said, “O Lord! I seek your pleasure.” The answer
came, “My pleasure 1s granted to the one who performs prayer on
the night of ordainment.”’

Among the surprising historical events is Imam Ali’s (A.S.)
being struck on the night of ordainment while performing prayer
in his prayer niche. Indeed, the noblest creature of Allah was
rnartyred in the noblest paiace, on the noblest time, and in the
noblest states.

The night of ordainment is a whole night of planet earth, which
is 24 hours; rather than being specific to a certain place such as
Mecca, and at that, 8 hours of the region. Similarly, what is meant

by Eid al-Fitr day is a full day of the planet earth, which comprises

1 Wasa’il, vol. 8, p- 20.
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all the areas and regions.

The simultaneity of the night of ordainment with the
Revelation of the Qur’an is perhaps the secret denoting the
dependence of human destiny on the Qur’an. If man follows the
Qur’an, he would achieve happiness and salvation and if he
distances from the Qur’an, mishap and wretchedness would befall
him

Abu Dhar said, “I asked the Apostle of Allah (S.A.W.A.) if
there existed the night of ordinance in the time of the prophets
and if the command would descend on them and after their
departure from the world the descent of Revelation would stop on
that night.” His Holiness said, “The night of ordinance exists until
the Resurrection.”"

Maybe the secret of the fact that the night of ordinance is
concealed is that the peopie should engage in worship on different
nights and those who enjoyed worship on one of these nights
would not be proud and those who did not enjoy would not be
disappointed of the other nights.

It is related in traditions that, "Good deeds on the night of
ordinance is better than good deeds on a thousand nights other

7’2
than the night of ordinance.

# Manifestations of Rivalry ( Takathur)
%Rivairy [and vainglory] distracted you;&;o (Q.102: 1)

o Notice manifestation of takathur

1 Tafsir-i Burhan.
2 Man Iz Yahdur, vol. 2, p. 158.
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Takathur in polytheism and multi-deity. Prophet Jesus said to
his prison mates who were polytheists, %Are different masters
better, or Allah, the One, the All- paramount?%

Takathur in food. Children of Israel would say, %We are weary
of one kind of food% we want other th1ngs that the earth grows
such as ; %ﬁs cucumbers, its garlic, its lentils, and its onions. %

Takathur in life. As some wish to live a thousand years, %Each
of them is eager to live a thousand years%3

Takathur in property. The Qur'an says that there are some
people are seekrng property and countlng it, c%who amasses wealth
and counts it over. %)

Takathur in housing. While reprimanding some, the Qur’an
says: you build high buildings at any hillside. O%Do you futilely
build a sign on every high place?%

Takathur in lust. Islam has prescr1bed marriage as a solution to
the sexual problem and has considered enjoyment form the spouse
as not blameworthy %except from their spouses or their slave
women, for then they are not blameworthy And has considered
fulfillment of sexual desire in ways other than marriage as

transgression. %but whoever seeks [anything] beyond that it is

1Q.12:39.
2 Q. 2:61.
3Q.2:96

4 Q. 104: 1.
5 Q. 26: 128.
6 Q. 23: 6.
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they who are t1ransg1ressors.§t;o1
Takathur is not always in statistics and population number;
rather, it is sometimes in wealth and children. %and covetousness
for wealth and children%2 Thus, it is advised in the Qur’an not to
be distracted by possessions and children. %Do not let your
possessions and children distract you%»3
Upon reciting this verse, the Holy Prophet (S.AW.A.) said,
“Collecting possessions from illegal ways and not paying their
obligatory dues and safekeeping them in treasuries is ta/{étbur.”4
It is related in a poem attributed to Imam Ali (A.S.):
“O, you who are amused by the world and the long—
term wishes have deceived you,
Know that death comes all of a sudden and the
grave would be the chest of your deeds.

# The Marketplace of the World

agglndeed man is in loss;}; (Q. 103: 2)

A glance at the verses of the Quran would bring us to the
conclusion that the world is a marketplace and all the people are
showcasing their life, power, and capacity in it; and seHing
merchandise in this marketplace is compulsory. Imam Ali (A.S.)

. « b} . . . ”5
sald, Man’s breathmg 1S takmg steps toward death. Thus,

1Q.23:7.

2 Q. 57: 20.

3Q.63:9.

4 Tafsir-i Nur al-Thagalayn.
5 Na]zj a]—Ba]agba, maxim 74.
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human beings are iosing the capital of their life moment by
moment in this life and the loss of our life and power cannot be
prevented. Whether we like it or not, our power and time will be
lost. Therefore, what is important in this marketplace is choosing
the right customer.

Some people trade with Allah and sincerely put forward
whatever they have in hand and take steps in His way and for His
pleasure. These people turn their transient life into an eternal one
and trade the worldly gains with Paradise and Divine pleasure.
These are the true winners because:

Firstly, their Buyer is Allah, to whom beiongs all the existence.

Secondiy, He buys event too small partrcies %So whoever does
an atom’s weight of good will see it. %

Thirdly, he buys it for a costly price and His price is the eternal
Paradise. c%to remain in them [forever].%o2

Fourthly, if we are seeking to do something good, but do not
manage to, He will still reward us; because we have done our best
and the Divine reward is subject to our striving, rather than the
occurrence of the action and the result. c?and that nothing belongs
to man except what he strives for %,

Fifthly, He would grant a manifold reward. % twofold and
several foid% As the Qur’an put it, the reward would be up to

seven hundred fold and the reward for good alms-giving is like a

1Q.99:7.
2Q.3:15.
3 Q. 53: 39.
4 Q. 3: 130.
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seed which grows into seven cluster and each cluster would yield
one hundred seeds.

However, those who sell their life in this market to their
whimsical desires or to those of others, not thinking of Allah’s
pleasure, they will incur heavy losses, about whom the Qur’an has
stated the following:

They have done a bad trade. %Evﬂ is that for which they have
sold their souls%

Their trade does not profit them. cg,éSo their trade did not profit
thern%)2

They sustained loss. (%They have certamly ruined their souls%

They sustain a manifest loss. %mcurred a manifest loss>)

They were drenched in loss. {%Indeed man is in loss%

In their view, the cunning and clever is he who can by any
means and in any possible way, whether true or false, bring about
a comfortable life for himself, acquire some fame, popularity,
status, or a high position in society for himself; otherwise he will
be labeled as a loser and a miserable person. In Islamic culture,
however, the clever one is he who calls his carnal self (nafs) to
account and does not let it go; the one who works for eternal life,
and his today is better than his yesterday; the one who is not

negligent of death and turns to God—wariness, contentment, and

1Q. 2: 90.
2 Q. 2: 16.
3Q.7:53.
4 Q. 4:119.
5 Q. 103: 2.
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justice instead of debauchery, avarice, and injustice.
Imam Hadi (A.S.) said, “The world is a marketplace, in which

) 1
one group PI’OfItS and another one loses.”

# What is abundance (kawthar)?

%Indeed, We have given you abundance.% (Q.108: 1)

From the last sira of Kawthar that say, c% Indeed it is your
enemy who is without posterity.% it is implied that what is meant
by kawthar is something opposite to abtar (without posterity) and
since the Arabs call as abtar those who have no posterity and male
child and who by dying their progeny dies down, the best efferent
for kawthar is the Prophet’s progeny, since the Infallible Imams
are from among Fétima’s children. However, kawthar has a
general meaning that includes any abundance.

If what is meant by kawthar is knowledge, it is what the
Prophet was missioned to ask for. o%...say, “My Lord! Increase me
in knowiedge.”%a2

If kawthar means good character, the Prophet has the great
character. %and indeed you possess a great character.%3

If kawthar means Worship, His Holiness would Worship SO
much that the verse was revealed that: «%We did not send down to
you the Qur’an that you should be miserabie,%4

If kawthar means abundant offspring, today the largest

1 Tuhat al-‘Ugal, Imam Hadr’s sayings.
2 Q. 20: 114.

3 Q. 68: 4.

4 Q. 20: 2.
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offspring belongs to him.

If kawthar means abundant umma, according to Divine
promise, his umma will dominate the whole world. %that He may
make it prevail over all religions,%1

If kawthar means intercession, Allah will forgive the Prophet’s
umma so much as he will be satisfied, %Soon your Lord will give
you [that with which] you will be pleased.}}t;o2

Kawthar is not a worldly matter and is something beyond
wealth, fame, position, and worldly manifestations. Because the
Qur’an considers it to be trivial’ and transitory.4

Not every abundance is kawthar. The Qur’an says, O%So let not
their wealth and children impress you: Allah only desires to
punish them with these in the life of this world,%,s

In the Qur’an we have a sira by the name Al-Kawthar and one
by the name Al-Takathur. The kawthar, however, is value and
takathur is a counter value; because the former is a Divine bounty
followed by remembrance of Allah, o%lndeed We have given you
abundance. So pray...%a and the latter is a negative rivalry followed
by negligence of Allah. o@éRivalry [and vainglory] distracted you%

Kawthar would take us to the mosque for prayer: %So pray to
your Lord% and takathur would take us the graveyard to count the
dead. agguntil you visited [even] the graves.;&;a

1Q.9:33.

2 Q. 93: 5.
3Q. 3:197.
4Q.q. 8:67.
5Q. 9: 55.
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There are glad tidings in the bestowal of kawthar: %Indeed We
have given you abundance.%» and there are successive threatening
in takathur. O%No indeed! Soon you will know! Again, no indeed!
Soon you will know!%

Kawthar is the factor for relation with the Creator: %Indeed We
have given you abundance. So pray...% and takathur is a means
for entertainment with the created. C%Rivalry [and Vainglory]
distracted you\c};o

Al-Kawthar, which is the greatest Divine gift, has been posited
in the smallest stras of the Qur’an.

The gift of the Noblest of creators to the nobles of creatures
cannot be anything but A/-Kawthar. %Indeed We have given you
abundance.%»

In the event of the conquest of Mecca, when the faithful would
embraced Islam group by group, Allah only commanded praise:
aggand you see the people entering Allah's religion in throngs, then
celebrate the praise of your Lord% But for bestowing kawthar, He
says to His Prophet: %So pray to your Lord%o It seems as if

kawthar is more important than the polytheists’ welcoming Islam.

# Envy
g{iand from the evil of the envious one when he envies.};;1
Striving to achieve excellences is value; but wishing to destroy
other people's excellences is envy, which is a sign of incapacity
and miserliness.

We read in the hadith, “Envy would eat up faith just as fire eats

1 Q. 113: 5.
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the firewood.”"

The Qur’an says in the verse 54 of Sarat al-Nisa, %Or do they
envy the peopie for what Allah has given them out of His grace?
We have certainly given the progeny of Abraham the Book and
wisdom.%;

Among all evils, envy is the most notorious one. That is
because the envious would piot and do tricks and perpetrate all
kinds of evils to achieve his goal.

Imam Ali said, “Envy isa dangerous disease, which will not end
except with death of the envied or the perishing of the envious.”

The envious would actuaiiy take position against Allah’s will
and ordainment as to why He favored such and such a person and
not him.

The envious would never do benevolence or give advice.

The Qur’an views the origin of all sins as bagb)/ meaning envy
and Imam Sadiq (A.S.) said, “The origin of faithlessness is envy.”3
Similarly, they would say against the prophets, % Shall humans be
our guicles?!%4

The envious is not a person of humbleness and gratitude and
would never attest to the others’ excellences and would perforce
commit the sin of concealing the truth.

The envious is usually hypocrite. Imam Ali (A.S.) said,
“Apparently, he expresses interest but inwardiy despises and

1 Kafs, vol. 2, p- 306.

2 Na]zj a]—Ba]égba, maxim, 493.
3 Kafi, vol. 8, p-7.

4 Q. 64: 6.
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1
hates.”

# The Origin of Envy

Sometimes the undue discrimination among people would
arouse their envy. For instance, a father or mother would express
more interest in one of their children, and this would lead to envy
from other children.

Sometimes Peopie assume conditions unjustifiabie equal and as
soon they see a superiority or advantage, they would envys;
whereas they know the wisdom and reason behind it, they would
calm down.

Envy would also appear in a prophet’s household, just as in the
house of ]acob, the envy of the children prompted them to drop
their brother into the well.

Envy does not limit to material blessings; rather, sometimes
peopie are envied for their faithfulness and it is wanted them to
turn back to unbelief. %they might restore you as unbelievers, after
you have beiieved,%2

Obviousiy, envy is the wish for destruction of others’ biessing;
otherwise, asking Allah for biessing is not envy; for instance, the
Prophet Solomon asked Allah for a matchless kingdom: %a
kingdom such as may not befall anyone after me};; And Imam Ali
(A.S.) wants more portion from Allah in Kumayl supplication and

a closer proximity to Him. “And make me the best of your

1 Ghurar al-Hikam.
2 Q. 2: 109.
3 Q. 38: 35.
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servants who have better portion from and the closest proximity to
You...”

For the remedy of envy, one should think this way:

Life is too short and the world is too small and sorrow for it is
not worth it.

We too enjoy blessings that others may not have it.

Blessings have been distributed according to Divine wisdom,
even though we do not know the true reason for it. The more
blessings one has, the more responsibility he has.

We should know that our envy is useless and Allah does not
cut the blessings of a servant just because others are envious of his

blessings; we only torture ourselves.
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One-Minute Discourses

# Features of a Sound Heart
%O mankind! Worship your Lord, who created you and those
who were before you, so that you may be God—wary.% (Q. 2:21)
Question: Why should we worship Allah?
Answer: the answer to the above question is given in several

points in the Qur’an as follows:

® Because Allah is your Creator and Lord. %Worship your
Lord, who created you%o; since the polytheists had
accepted the Creatorship but denied the Lordship, Allah
has juxtaposed the two terms o%your Lord% and cgéyour

Creator%: so as to denote that your Creator is your Lord

too.
® Because He is the Provider of your sustenance and
security. %let them worship the Lord of this House, who
has fed them [and saved them] from hunger, and secured
them from fear.%al
B Because the entire world is thankful to Him. %There is
) . . 2
not a thing but celebrates His pralse.}/go
B Because there is no object of worship but Him. c%there is
no god except Me. So worship Me,%3
1 Q. 106: 3-4.
2 Q. 17: 44.

3 Q. 20: 14.
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% How to Worship?

o The verses and traditions have expressed procedures and
conditions for worship that will be discussed at later on; but since
this verse is the first Divine command to man in the Qur’an, we
would state some topics to specify how one should worship:

1. Mission worship; it means according His command, no
more or less or superstition.

2. Conscious worship, so as to know who our object of

worship is. %untﬂ you know what you are saying.%ﬂ1

3. Pure worship. % and not associate anyone with the worship

of his Lorcl.%o2
Humble worship. %those who are humble in their prayer.%o3
5. Secret worship. “The greatest reward is for the worship that
is done in secret.”’
6. Loving worship. The Prophet (S.A.W.A.) said, “The best of
people is the one who is in love with worship.”5

To sum it up, there are three preconditions for worship:

Precondition of correctness; such as purity and gib]a
(cynosure).

A. Precondition of acceptance; such as God-wariness.

B. Precondition of perfection; such as when the worship is

with awareness, hurnbieness, in secret, and out of love.

1 Q. 4: 43.

2 Q. 18: 110.

3Q. 23: 2.

4 Bihar, vol. 70, p- 251.
5 Bihar, vol. 70, p- 253.
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# Obstacles and effects of Remembrance of Allah
%Remember Me, and I will remember you, and thank Me, and

do not be ungrateful to Me.% (Q. 2:152)

a The obstacles of remembrance of Allah:

Satan:

Allah%l

%he has caused them to forget the remembrance of

Rivalry and vainglory: C%Rivalry [and vainglory] distracted

you%z

Wishes and daydreaming: o%to be diverted by longings%3
a The effects of remembrance of Allah:

Remembering His blessings paves the ground for

knowledge and gratitude.

Remembering His endless POWGI' paves the ground {:OI'

trust in Him.

Remembering Hls knowledge and awareness paves the

ground for modesty and God-wariness.

Remembering His favors pavers the ground for loving
Him.

Remembering His justice pavers the ground for fear of
Him.

Remembering is assistance pavers the ground for hope in

Him.

1 Q. 58: 19.
2Q.102: 1.

3 Q. 15: 3.
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& Allah’s Favor with the Patient

%We will surely test you with a measure of fear and hunger and
a loss of wealth, lives, and fruits; and give good news to the
patient.% (Q. 2: 155)

o Allah has special favor with the patient and has praised them
in various verses, and has given them advantages for their
patience, including:

1. They are loved by Allah. %and Allah loves the steadfast.%1

2. They are underAllah’s protection. o%indeed Allah is with the

pa‘cient.%ﬁ2

3. They are redeemed and given good news. ci;é give good news

to the patient.%»

4. They are positioned in Paradise. c{éshaﬂ be rewarded with

sublime abodes for their paltience%»3

5. They will be rewarded without reckoning. C%Indeed the

patient will be paid in full their reward without any

. 4
reckoning.%

# The Ways for Overcoming the Problems
1 The are several ways to overcome the problems:
A. Patience and resistance.
B. Noticing the transitoriness of accidents and problems.

C. Noticing the history of the past and how they left behind

1 Q. 3: 146.
2 Q. 2: 153
3 Q. 25: 75.
4 Q. 39: 10.
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their problems.

D. Noticing the fact that our problems are in view of Allah and
He takes everything into account.

When his son was shot dead in his hands, Imam Husayn (A.S.)

said, “This heartrending accident seems easy for me to bear since

.o»l
Allah sees it.

% People and the Problems

é\othose who, when an affliction visits them, say, “Indeed, we
belong to Allah, and to Him do we indeed return.”% (Q. 2:156)

People are of several groups when facing problems and
afflictions:

Some would panic and scream. «%Fretfui when evil befalls hirn%o2

Some would be steadfast and patient. cgéand give good news to
the patient.%3

Some others besides being patient would be thankful as well.
We read in the prostration at the end of Ziyarat * Ashara, “O
Allah! All praise be to You; the praise of those who thank You for
their misfortunes.”

These encounters are indicative of anyone’s doctrinal
knowledge toward the philosophy of misfortunes and hardships;
just as a child is discontented by eating onion, the adolescent

tolerates it and the adult pays money to buy onion and eat it.

1 Bihar, vol. 45, p- 46.
2 Q. 70: 20.
3 Q. 2: 155.
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# No Blind Eating

@éO mankind! Eat of what is lawful and pure in the earth, and
do not follow in Satan's steps. Indeed he is your manifest enemy. %g
(Q. 2: 168)

n Usually the Quran has stated a condition along with

permission for consumption; for instance:

1. Use lawful and clean things: O%Eat of what is lawful and
pure%.

2. Eat and do not engage in corruption: %Eat and drink... and
do not act wickedly on the earth, causing corruption.%@1

3. Use the blessings and do not waste: cé{{eat and drink, but do
not waste%’2

4. Both eat and feed others. c{éThen eat thereof and feed
therewith%ﬁ3

# Precondition for Supplication

%When My servants ask you about Me, [tell them that] I am
indeed rearmost. I answer the supplicant's call when he calls Me.
So let them respond to Me, and let them have faith in Me, so that
they may fare rightly.% (Q. 2: 186)

The Qur’an has suggestions for suppiication, including:

1. Supplication and request should be with exclusive faith:

%So supplicate Allah, putting exclusive faith in Hirn,%g4

1 Q. 2: 60.
2Q. 7: 31
3 Q. 22: 28.
4 Q. 40: 14.
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2. It should be with fear and hope o%and supphcate Him with
fear and hope%

3. It should be with love, interest, and awe. o%they would
supplicate Us with eagerness and awe%

4. Tt should be done beseechmgly and in secret. O%Supphcate
your Lord, beseechingly and secretly. ?

5. It should be called out with a secret cry. o%when he called
out to his Lord with a secret cry. %»

# Submissive Relation with Groups

«%O you who have faith! Enter into submission, all together,
and do not follow in Satan's steps; he is indeed your manifest
enemy.% (Q. 2: 208.)

o In the Qur’an, peaceful relationship with certain groups,
including:

With other Muslims: (ééo you who have faith! Enter into
submission, all together,%

With the people of Scripture: %Say, “O People of the Book!
Come to a word common between us and you: that we will
worshlp no one but Allah, ?

With harmless polythe1sts. «%those who did not make war

against you on account of religion and did not expel you from

1 Q. 7: 56.
2 Q. 21: 90.
3Q.7:55.
4Q.19: 3.
5Q. 3: 64.
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your homes, that you deal with them with kindness and justice.%o1

# Grounds for Hopefulness
%Indeed those who have become faithful and those who have
migrated and waged jihad in the way of Allah it is they who
expect Allah's mercy, and Allah is all-forgiving, all—merciful.%ﬁ (Q.
2: 218)
o Islam has prepared some grounds for hopefulness in Divine
favors and fending off disappointment, including:
1. It has considered hopelessness and disappointment as
among the major sins.”
2. Allah says, “I am with the supposition of My faithful
servant, if he thinks good of Me, I will do him good.”3
3. The prophets and angels pray for the faithful and plead for
forgiveness for them.’
4. Divine reward is many folds.”
5. The way to repentance is open.6
6. The faithful’s mishaps are counted as their atonement of
7

sins.

7. Allah would accept repentance and would replace their

1 Q. 60: 8.

2 Q. 39: 53.

3 Kafi, vol. 2, p- 74.

4 Q. 40: 7; 14: 41.

5Q. 2: 261.

6 Q. 4:18.

7 Bihar, vol. 81, p- 176.
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misdeed with good cleeds.1

# Human Heart States

%To Allah belongs whatever is in the heavens and whatever is
in the earth; and whether you disclose what is in your hearts or
hide it, Allah will bring you to account for it. Then He will forgive
whomever He wishes and punish whomever He wishes, and Allah
has power over all things.%@ (Q. 2:284)

a In his 7afsir al-Mizan, ‘Allama Tabataba’i said, “Human heart
states are of two types; sometimes it is something crossing one’s
mind (khutar) that involuntarily comes to mind and one does not
make any decision on it. That khutar is not sinful, because it does
not happen intentionaiiy. However, the spirituai states that are the
origin of man’s evil action and are rooted deepiy in our soul
would be taken to stake. Maybe what the verse means by what is
in our hearts or hidden in it is the sins that are essentiaiiy internal
and are the heart’s deeds, like disbelief and concealment of the

truth; rather than the instances preiude to external sins.

# Accountability for Thought and Motivation
Man is accountable for his spiritual states and motivations and
this is frequently brought up in the Qur'an. Among them are:

u %He shall take you to task for what your hearts have

. 2
1ncurred\;c/,zo

1 Q. 25: 70.
2 Q. 2.225.
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u c%his heart will indeed be sinful.’
u %Indeed the hearing, the eyesight, and the heart all of

2
these are accountable.%

C%Indeed those who want indecency to spread among the
faithful there is a painful punishment for them in the
world and the Hereafter,%3

1 Imam Ali (A.S.) said, “People will be punished according to
their thoughts and intentions.”"

# Deceptive Charms of the World

C%To mankind has been made to seem decorous the love of
[worldly] desires, including women and children, accumulated
piles of gold and silver, horses of mark, livestock, and farms.
Those are the wares of the life of this world; but Allah with Him
is a good destination.%o (Q.3:14)

Deceptive charms of the world in man’s view may occur in
different ways:

Sometimes through personal imaginations and illusions. @éthey
suppose they are doing good.;&;as and «%presented as decorous to
him. "

Sometimes by Satan: %Satan made their deeds seem decorous to

1 Q. 2: 283.

2 Q. 17: 36.

3 Q. 24: 19.

4 Nahj al—Balégha, sermon 43.
5 Q. 18: 104.

6 Q. 35:8.
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them%o1

And sometimes by the flatterers from among those around him.
%To Pharaoh was thus presented as decorous the evil of his
conduct,%2

The examples of the deceptive charms of the world mentioned
in the verse are in regard to the time Revelation and can have new
example at any given time. Gold and silver are allusions to wealth
accumulation and horse is an allusion to a vehicle.

Question: despite Allah’s approving women and children as
adornment; o;{oWeaith and children are an adornment of the life of
the worid,%o3 why does this verse criticizes and reproach it?

Answer: something as being an adornment is different from
strong attachment to it. This verse criticizes and reproaches strong

attachment to something referred to as %the love of [worldly]
desires%}.

# Features of the God-wary
cg\sPatient and truthful, obedient and charitable, and pleading
[Allah's] forgiveness at dawns.%’ (Q.3:17)
1 The God-wary have certain features:
1. Patience in the face of probierns, patience in giving up sins,
and patience in fulfiﬂing obligations.
Truthfulness in speech and behavior.

Hurnility and obedience in fulfiﬂing ordinances without

1 Q. 8: 48.
2 Q. 40: 37.
3 Q. 18: 46.
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pride and seif—superiority.

4. Giving in charity of what Allah has provided them.

5. Eariy morning suppiication and asking forgiveness from
Allah. Indeed, dawn is the most appropriate time for
suppiication.

Imam $adiq (A.S.) said, “What is meant by pleading

forgiveness at dawn is prayer at its due time.”'

It is related in some traditions: if one pleads [Allah's]
forgiveness at the qunut of his midnight prayer for one year
continuousiy, he will be included in this verse.2

Abi Basir asked Imam Sadiq (A.S.) about cgépieading [Allah's]
forgiveness at dawns%s, the Imam answered, “The Apostle of Allah
(S.A\W.A.) would plead forgiveness seventy times at watr prayer
(the single rak’a prayer performed as the last rak’a of midnight
prayer).3

Mufaddal b. ‘Umar says he said to Imam $adiq (A.S.), “I miss
my midnight prayer and I perform it instead after my morning
prayer. The Imam said, “There is no probiem, but do not reveal it
to your family because they would consider it as a sunna, in which
case they would rescind acting per Allah’s words, .fépleading
[Allah's] forgiveness at dawns%.4

1 Tafsir-i Majma“ al-Bayan.

2 Tafsir—iA,tyab a]—Baya‘n; Man [z Yahdur, vol. 1, p- 309.
3 Tahdhib al-Ahkam, vol. 3, p- 237.

4 Mustadrak, hadith 3259.
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# Factors Effective in Upbringing

%Thereupon her Lord accepted her with a gracious acceptance,
and made her grow up in a worthy fashion, and He charged
Zechariah with her care. Whenever Zechariah visited her in the
sanctuary, he would find provisions with her. He said, “O Mary,
from where does this come for you?” She said, “It comes from
Allah. Allah provides whomever He wishes without any
reckoning.”% (Q.3: 37)

The one who takes steps in the way of Allah, his livelihood is
provided for; Mary’s mother vowed her to Allah in dedication;
Allah said in this verse, “We both made her grow up and charged
a guardian as Zechariah with her care and provided heaveniy
provision for her.”

Provision without reckoning does not mean there is no
accountabiiity; rather, it means being free from normal reckoning.
@\(Aiiah provides whomever He wishes without any reckoning.”%@

A mother like Mary, an upbringing place like a mosque, a
guardian like Zechariah, and a heavenly provision, would yield a
son like Jesus.

The factors effective in upbringing are:

Mother’s pure spirit. %Thereupon her Lord accepted her with a
gracious acceptance}é;)

Healthy body. %a worthy fashion;&;a

Divine upbringing. %and He charged Zechariah with her care%

Pure feeding. %\he would find provisions with hergt;;
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# Necessity for Fulfilling Covenants
%Yes, whoever fulfills his covenants and is wary of Allah, Allah
indeed loves the God—wary.% (Q. 3:76)

n Fulfilling covenants consists of all the following:

A. Covenant that Allah made with human beings through the
inner disposition or the prophets. %Made I not covenant
with you, Children of Adam?};ol

B. The covenant that man makes with Allah. %And some of
them have made covenant with Allah: If He gives us of His
bounty...%»2

C. The covenant man makes with people. o%and they who fulfill
their covenant when they have engaged in a covenant%a3

D. Covenant of the leader with the umma and vice versa.
g{\oThose with whom you made a covenant, and who violated

. 4
their covenant%o

# The Scholars’ Sins

%There is among them a section who distort the Book with
their tongues: (As they read) you would think it is a part of the
Book, but it is no part of the Book; and they say, “That is from
Allah,” but it is not from Allah. It is they who tell a lie against
Allah, and (well) they know it!% (Q.2:78)

o The sins of the impious scholars and scientists are manifold,

1 Q. 36: 60.
2 Q. 9: 75.
3Q. 2:177.
4 Q. 8:56.
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because:
A. They confuse people. c%you would think it is a part of the
Book%;
B. They fabricate lies against Allah. %they say “That is from

Allah”%
C. Their move has been conscious. %and (well) they know it!%

# Exaggeration about the Guardians of Religion

é\olt does not behoove any human that Allah should give him
the Book, judgment and prophethood, and then he should say to
the people, “Be my servants instead of Allah.” Rather [he would
say], “Be a godly people, because of your teaching the Book and
because of your studying it.”%»(Q 3: 79) the Apostle of Allah
(S.A.W.A.) said, “Two groups will perish for my sake:

1. Those exaggerating and viewing me above limits of
mankind.

2. The unfair enemies, who do not accept my prophethood
and I despise both group.” He also said, “Do not raise me
higher than I am; indeed, Allah created me as a servant
before He made me a prophet.” Then he recited this verse.'

Prophet Jesus (A.S.) had also made this same warning to his

followers and we have also noticed similar to this concept in Imam

Ali’s (A.S.) Nahj al-Balagha.

% Spiriting Factors
eg%lf a wound afflicts you, a like wound has already afflicted

1 Tafsir-i Nar al-Thagalayn.
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those people; and We make such vicissitudes rotate among
mankind, so that Allah may ascertain those who have faith, and
that He may take witnesses from among you, and Allah does not
like the wrongdoers.% (Q. 3 140)

o Given the following facts, the Muslims should possess strong

morale.

A. %you shall have the upper hand% you are eminent.

B. @éa like wound has already afflicted those people% your
enemies have been wounded too.

C. g{\oWe make such vicissitudes rotate among mankind%@ these
bitter days will pass.

D. é\oso that Allah may ascertain those who have faith%@ Allah
would distinguish between the real faithful and the
unfaithful.

E. c%and that He may take witnesses from among you%ﬂ Allah
would take witnesses from among you for the future.

F. g{iand Allah does not like the wrongdoers.%; Allah does not
like your opponents.

Imam Sadiq (A.S.) said about this verse, “Since Allah created

Ada, the Divine and Satanic force and rule have been in conflict;

but the perfect Divine rule will actualize with the reappearance of
the Awaited Imam (A.S.).”1

# Divine Respite, Blessing or Punishment
(%Let the faithless not suppose that the respite that We grant
them is good for their souls: We give them respite oniy that they

1 Tafsir-i ‘Ayyashi.
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may increase in sin, and there is a humiliating punishment for
them.% (Q. 3:178)

Imam Ali (A.S.) said about %We give them respite only that
they may increase in sin%, “It is much likely that (Allah’s) blessing
to them is for ieading them graduaiiy to perdition (z'stidrzi/) and
many are the people who are proud because their sins and
shortcomings are concealed; and many are the people who are
allured because of talking good of them. Allah has not caused
anyone to suffer (more) with anything like respiting (im/a ’).1

% Expecting Praise

C%Do not suppose those who exult in what they have done, and
love to be praised for what they have not done do not suppose
them saved from punishment, and there is a painfui punishment
for them.% (Q. 3:188)

1 People are three groups:

1. A group who work and do not expect reward or praise from
people: %We desire no recompense from you, no
thankfuiness.%’2

2. A group who work so that the people know and praise
them: o%to be seen by peopie;&;a

3. A group who have not worked but expect praise from
peopie: %be praised for what they have not done...%@

Among the instance when backbiting is permissibie is about

someone who claims a position, expertise, or responsibility that he

1 Tuhaf al- ‘Uqﬁl, p- 203.
2 Q. 76: 9.
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does not deserve. o%iove to be Praised for what they have not
done%
In order to nullify this undue Praise — undeserved praise — any

kind of flattery and sycophancy is forbidden.

# Different Types of Patience
@\40 you who have faith! Be patient, stand firm, and close [your]
ranks, and be wary of Allah so that you may be feiicitous.%o (Q. 3:
200)
o This verse enjoins in several stages patience in the face of
different types of problems:
A. In the face of personal poignancy and desires: cgéBe patient%o
B. In the face of pressure from the unfaithfui, resist more:
c%stand firm%o
C. Strive in preserving the geographicai borders from the
enemy’s invasion, preserving the intellectual borders
through scholariy discourses, and preserving the hearts’
borders from the invasion of temptations: cgéand close [your]
ranks%
Imam Sadiq (A.S.) said:
Be patient in the face the obiigations.
Be patient in the face of problems.
Defend your Tmams.’
The Apostle of Allah (S.A.W.A.) said, “Be steadfast in daily

prayers, be active in jihad against the enemy, and close [your]

1 Kafi, vol. 2, p- 81.
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”1
ranks in the way of Allah to achieve salvation.

# Disclosing Secrets

%When a report (or gossip) of safety or alarm comes to them
(hypocrites), they immediately broadcast it; but had they referred
it to the Apostie or to those vested with authority among them,
those of them who investigate would have ascertained it. And were
it not for Allah's grace upon you and His mercy, you would have
surely followed Satan, [all] except a few.%) (Q. 4: 83)

Broadcasting the secret reports and gossips has aiways harmed
the Muslims. Broadcasting secret news has usuaiiy taken piace out
of naivetés, revenge, shocking, being manipuiated, avarice,
showing off, and expression of knowledge.

Because of its comprehensiveness, Islam has undertaken to deal
with this issue and it reproaches disciosing rniiitary secrets in this
verse, considering reporting the news of triumph or defeat before
reporting it to the leaders as a factor of untimeiy pride or undue
fear of the enemy. Were it not for Divine grace, the Muslims

would have fall in this satanic course (of disciosing secrets).

# The ways of Satan’s Deceptions
aggHe makes them promises and gives them [false] hopes, yet
Satan does not promise them anything but delusion.}@ (Q. 4: 120)
When the verse 135 of Sarat Al4 ‘Imran was revealed
concerning the forgiving of sins by Allah, Iblis called out his

cohorts and said, “With man’s repentance all our attempts would

1 Durr al-Manthar.
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be in vain.” Each one of them said something. One of the devils
said, “Whenever someone decided to repent we would engage him
in wishes and promises so that he would postpone his
repentance.” Iblis agreed.1 Both Allah and Satan have promised;
but Allah’s promise is true, C%though Allah shall never break His
.\ 2 , .. i )
promise% and the Satan’s promise is but lie and deception. c%yet

Satan does not promise them anything but delusion.%ﬁ

# The Value of Faith Accompanied by Action

%And whoever does righteous deeds, whether male or female,
should he be faithful such shall enter paradise and they will not be
wronged [so much as] the speck on a date—stone.%, (Q. 4: 124)

The factor for entering Paradise is faith and pious action rather
than claim, wishes, and race, because all races, colors, and nations
are equal in receiving of Allah’s favor. Because perfection is
infinite and human power for acquisition 1is limited. c%whoever
does righteous deeds;};

Men and women are equal in achieving the spirituai
excellences. o%whether male or femaie%’ It is contrary to what a
group of the Jews and Christians believe.’

Faith is the precondition for the acceptance of one’s deeds; the
services of the faithless people will be rewarded in this world and

do not have any Otherworidly Value.4

1 Tafsir Safi.
2 Q. 22: 47.
3 Tafsir-i Furgan.
4 Tafsir al-Mizan.
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The word nagir is taken to mean pecking and is said to be the
hollow part of the date stone (speck). Therefore, the righteous
deeds are valuable however scanty they may be. o%wiii not be

wronged [so much as] the speck on a date—stone.%

# The Wisdom behind Ablution ( Wudi)

@\40 you who have faith! When you stand up for prayer, wash
your faces and your hands up to the elbows, and wipe a part of
your heads and your feet, up to the ankles. If you are junub,
purify yourselves. But if you are sick, or on a journey, or any of
you has come from the toilet, or you have touched women, and
you cannot find water, then make ta)/ammum with clean ground
and wipe a part of your faces and your hands with it. Allah does
not desire to put you to hardship, but He desires to purify you,
and to cornpiete His biessing upon you so that you may give
thanks.% (Q.5:6)

1 Imam Rida (A.S.) says on the wisdom behind ablution:

® It is a sign of servanthood and obedience.

® Tt is a factor of staying away from contamination and

vices.

It is a source of keeping away from boredom and

drowsiness.

Psychic and mental purification for prayer.1

1 Wasa’il vol. 1, p- 376.
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# Allah, the best of Legislators

%Do they seek the judgment of [pagan] ignorance? But who is
better than Allah in judgment for a peopie who have certainty?%g
(Q. 5:50)

o The best law is that the iegislator has the foilowing
qualifications:

B Be aware of all the secrets of existence and man.

® Has no profit making objective.

®  Hos no intentional and unintentional blunder.

u Is not afraid Of any POWCI‘.

B Be a well-wisher to all.

These qualifications exist only in the Exalted Allah; thus, the
Qur’an says, c%who is better than Allah in judgment%o and any
human law that is against Allah’s judgrnent is pagan ignorance.
(Because these laws are mostly devised on the basis of whimsical

desires, fear, greed, error, illusion, and knowiedge limitation.)

# Eating in the Qur'an

@\(Eat the lawful and good things Allah has provided you, and be
wary of Allah in whom you have faith.% (Q. 5: 88)

1 The command “eat” in the Qur’an is usually accompanied by
other commands, such as:

u c%eat ... and thank%1

2
. cgéeat ... but do not overstep the boundséf&

1Q.2:172.
2 Q. 20: 81.
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u c%eat ... and act righteously}}t;o1
u céeat ... and feed%»z

3
. % eat ... but do not waste%

u c%eat ... and do not follow in Satan’s footsteps%o4
It is related in a Aadith, “Allah has provided people’s
sustenance lawful (Aala/). Whoever turns to the unlawful, his

lawful portion would reduce accordingly.”5

# Advantages of Hajj

C%Aﬂah has made the Ka’ba, the Sacred House, a [means of]
sustentation for mankind, and [also] the sacred month, the
offering and the garlands, so that you may know that Allah knows
whatever there is in the heavens and whatever there is in the
earth, and that Allah has knowledge of all things.%o (Q. 5:97)

The Muslims’ million-strong gathering in Mecca without
formalities, advantages, verbal debate, and practical dispute in a
hoiy Place is among the advantages of Islam and if you take into
consideration various benefits that are obtained in light of the Hajj
ceremony, such as “asking people for forgiveness when going on
Ha/]', visitations, business thriving, payment of khums and zakat,
familiarity with Islamic knowledge and umma, being placed in the

center of monotheism, lamenting just like the prophets did and

1Q. 23:51.

2 Q.22:28.

3Q.7:31.

4Q. 6:142.

5 Tafsiri A f)/ab al-Ba 1yan.
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putting one’s step in their footsteps, repenting in the deserts of
‘Arafat and Mash‘ar, remembering the Resurrection, political
maneuver, declaring disavowal from the polytheists, and other
blessings, then we will understand that these practices of Haj
originate from the infinite knowledge of a Allah that is aware of
all the world of existence; and never a limited knowledge is able to

issue a command as comprehensive and attractive as this.

# The Questions that one should not Answer
C%O you who have faith! Do not ask about things which, if they
are disclosed to you, will upset you. Yet if you ask about them
while the Qur’an is being sent down, they shall be disclosed to
you. Allah has excused it, and Allah is allforgiving, all-

forbearing.% (Q.5:101)

®  The officials should not disclosed to the public some of
the sensitive issues that they know, such as economic

problems like shortage of wheat, etc.

Honesty is good, but being straightforward is not always
helpful.

News and information must be classified. Jabir b. Ju‘fi
knew thousands of  Aadiths from Imam Bagqir
(AS.), which he was not permitted to tell them to
people.)1

Some of the news should not be broadcast from the

media and the press because it is detrimental to people

1 Mu jam Rijal Hadith, vo. 4, p. 22.
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(sometimes it is wise to keep silent and not to disclose)

% if they are disclosed to you, will upset you%

The teachers and speakers should take into consideration

the capacity of their listeners while talking.

In some cases, ideas should be concealed by means of
dissimulation; and some questions should not be

answered. %if they are disclosed to you, will upset you%

Man does not have the right to disclose people’s secrets

and rnilitary secrets.

# Different Types of Appointed Terms (Ajal)

é\olt is He who created you from clay, then ordained the term
[of your life] the specified term is with Him and yet you are in
doubt.% (Q.6:2)

Allah has devised two types of timescales for human life: the
first is indispensable, that is even if all the care is taken, the
life will end (like kerosene of a lamp). The second one is
dispensable, which depends on our own conducts, like the lamp
that has kerosene but we expose it to storm.

Imam Bagqir (A.S.) said about c%the term [of your life] the
specified term%’; they are two appointed terms: one
is indispensable and certain and the other one is mawqﬁf (that is,
conditional and suspended).1

According to Ibn ‘Abbas, Allah has devised two appointed

terms for man: one from birth to death and the other from death

1 Kafs, vol. 1, p. 147.
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to the Resurrection. Sometimes man diminishes from one and
adds to the other by his actions. So, the end of the appointed
term is not changeable for anyone. o%and no elderly person

advances in years, nor is anything diminished of his life, but it is

[recorded] in a BOOk.%@l

# Examples of Mercy in the Qur’an

%Say, “To whom belongs whatever is in the heavens and the
earth?” Say, “To Allah. He has made mercy incumbent upon
Himself. He will surely gather you on the Day of Resurrection, in
which there is no doubt. Those who have ruined their souls will
not have faith.”? (Q.6:12)

1 The Qur’an regards Divine mercy as embracing all things.
c%but My mercy embraces all things.%e2 This mercy has many
referents, including:

®  Rain: oggHe who sends down the rain after they have been

clespondent,%3

" Wind: %sends forth the winds as harbingers of His
mercy.%4

® Night and day: %Out of His mercy He has made for you
the night and the day,%’s

The Prophet: %We did not send you but as a mercy to all

1Q.35: 11.
2 Q. 7: 156.
3 Q. 42: 28.
4Q.7:57.

5 Q. 28: 73.
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1
the nations.%;

The Qur’an: %These are eye-openers for mankind, and

guidance and mercy%o2
B Torah: %the Book of Moses, a guide and mercy.%c3

B Deliverance: %Then We delivered him and those who

were with him by a mercy from Us}}t;o4

Love of one’s spouse: %and He ordained affection and

5
mercy between you. %)

Acceptance of repentance: o%do not despair of the mercy

of Allah.%f

# Human Destiny Dependent on his Actions

[Say,] “Certainly insights have come to you from your Lord. So
whoever sees, it is to the benefit of his own soul, and whoever
remains blind, it is to its detriment, and I am not a keeper over
you.”c}g» (Q. 6:104)

There are many similar verses in the Qur’an that considers the
results of faithfulness and faithlessness, good and evil, or the
insightfulness and blind-heartedness of man directed at himself.

Similarly:

1Q. 21: 107.
2 Q. 45: 20.
3Q.11:17.
4Q.7:72.

5 Q. 30: 21.
6 Q. 39: 53.
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%Whatever [good] it [human soul] earns is to its benefit, and
whatever [evil] it incurs is to its harm.%»l

%Whoever acts righteously, it is for his own soul, and whoever
does evil, it is to its detriment,2

%If you do good, you will do good to your [own] souls, and if
you do evil, it will be [evil] for them.%3

# Rules of Manner and Preconditions of Supplication

g{\oAnd do not cause corruption on the earth after its restoration,
and supplicate Him with fear and hope: indeed Allah’s mercy 1is
close to the Virtuous.%s (Q. 7:56)

n Between the word ud‘d (supplicate) in the previous verse (55)
and this verse, there is the statement «;%do not cause corruption on
the earth%} so that it mention that the verbal supplication has to be
accompanied by striving social reforming, rather than supplicating
by tongue and spreading corruption in practice.

o This verse and the one before it have stated the precondition
for perfect supplication and its rules of manner as well as the
grounds or its fulfillment, which are:

A. Supplication along with beseeching. %beseechingly};;)

B. Supplicating secretly and away from hypocrisy.

%\sbeseechingly and secretly%
C. Supplicating without transgressing borders of truth. %He

does not like the transgressors;}g

1 Q. 2: 286.
2 Q. 41: 46.
3Q.17: 7.
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D. Suppiicating along with fear and hope. o%with fear and
hope%
E. Suppiicating without corruption. o%do not cause corruption%a

F. Supplicating along with virtue. %the Virtuous%o

# Secret of Arba‘in and Number Forty

%And We made an appointment with Moses for thirty nights,
and completed them with ten [more]; thus the tryst of his Lord
was completed in forty nights. And Moses said to Aaron, his
brother, “Be my successor among my peopie, and set things right
and do not follow the way of the agents of corruption.”% (Q. 7
142)

1 There are secrets hidden in arba n and the number forty; this
number has a special status in the culture of religions and Islamic

tradition, as we read:

® In the time of the Prophet Noah (A.S.), forty days of rain
fell for tormenting the faithless.

® The folk of the Prophet Moses (A.S.) were wandering in
the desert for forty years.

® The Prophet (S.A.W.A.) separated from Khadija and in
retreat until Heaveniy food was sent down and it

preluded the birth of Fatimat al-Zahra (S.A.).

® The Apostle of Allah (S.A.W.A.) was appointed at the age
of forty.

Man is ready to achieve spirituai perfection up to the age

of forty, from then on it would be become difficult.
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" Forty days of pure action is a factor of ﬂowing wisdom
from the heart to the mouth.

" TForty times reading certain siiras and supplications is
recommended for relief from Perplexity and resolving of
problems6.

u Forty days of one’s devotional acts, like prayer, not being
accepted as a result of some sins.

[

If forty believers attest to a deceased person being a good
person, Allah would forgive them...l Some books have

also been written on the basis of the number forty, such

as “Forty Hadiths””

# Factors of Deviation

%The people of Moses took up in his absence a calf [cast] from
their ornaments a body that gave out a lowing sound. Did they
not regard that it did not speak to them, nor did it guide them to
anyway? They took it up [for worship] and they were
wrongdoers.%s (Q. 7: 148)

o Factors of deviation are varied;

1. Lack of leadership or his absence.

2. People’s ignorance and unawareness.

3. Deviated scholars and artists and misuse of knowledge and

art.

4. Superficial beauty and gaudiness.

1 Safinat al-Bihar, vol. 1, p- 504-505.
2 Tafsir-i Qur’an va Arba'‘in dar Far/iag nlslami, Sayyid Reza Taqavi.
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5. Ciamoring and faise Propaganda.

# Different Types of Distortion

%But the wrongdoers changed the saying with other than what
they had been told. So We sent against them a plague from the
sky because of the wrongs they used to commit.%ﬁ (Q. 7:162)

1 The Qur’an brings up three types of distortion in Divine law:

1. Change of words, like when the children of Israel instead of
saying hitta meaning to ask for forgiveness, said Ainta,
which means wheat.

2. Change of time, like when the children of Israel made some
ponds on the sea shore for the fish to gather on Sunday that
fishing was unlawful, and would catch them on Sunday,
when fishing was allowed and would say they did not fish
on Saturday and Sabbath, %And certainly you know those
of you who violated the Sabbathé/@1

3. Intellectually manipulating the natural calendar, like
postponing the sacred months in the Pagan period
( /5/11']1'}7&) to carry on the war. Since they did not desire to
cut off the war for the coming of four sacred months, they
would postpone the months, as the verse was revealed.

g{\sPostponement (of a sacred month) is only an excess of

disbehef.yf

1 Q. 2: 65.
2 Q. 9:37.
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# Ways of Satan’s Temptation

@\éTheir brethren plunge them further into error and cease not.%
(Q. 7: 202)

Satan’s temptation is sometime from a distance, %Then Satan
tempted hlm%; ; sometimes by penetratmg in the soul and the
heart, @\/puts temptations into the breasts of humans% ; sometlmes
by companionship, o%who remains his compamons%o ; and

sometimes by touching, %are touched by a visitation of Satan%o

# Different Types of Qur’an Reciters

«;éWhen the Qur’an is recited, listen to it and be silent, rnaybe
you will receive [Allah’s] mercy.% (Q. 7: 204)

Imam Bagir (A.S.) said, “Qur’an reciters are of three types:

A group have taken the Qur’an as a means for earning their
livelihood and are imposed on people; a group that know the
Qur’an just at their tongues and do not observe its ordinances in
practice; and another group view it as a rernedy to their pains, and
are always intimate with the Qur’an. For the sake of this group,
Allah keeps chastisement away and for their sake precipitates rain.
They are very rare people. They are more valuable than
Philosopher’s Stone.”

1 Q. 20: 120.

2 Q. 114: 5.

3 Q. 43: 36.

4 Q. 7:201.

5 Kafi, vol. 2, p. 627.
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# The Qur'an’s Similitudes for Truth-rejecters

@\ﬂndeed, the worst of beasts in Allah’s sight are the deaf and
the dumb who do not apply reason.% (Q. 8:22)

In the Quran’s phrasings, those who do not accept the
Prophet’s Divine teachings and do not surrender their hearts to
Allah are likened sometimes to:

The dead: C%Indeed you cannot make the dead hear%ﬁl

Animals: %they are like cattle%; 2 %they enjoy and eat just like
the cattle eat%ﬁ

Worse than animals: %They are like cattie; rather, they are
more astiray.%)4

The worst of beasts: % the worst of beasts%

# Criterion for Distinguishing the Truth

«%O you who have faith! If you are wary of Allah, He shall
appoint a criterion for you, and absolve you of your misdeeds, and
forgive you, for Allah is dispenser of a great grace.%@ (Q. 8:29)

Means and criterion for distinguishing truth from falsehood are
varied:

A. Prophets and Friends of Allah; as the Prophet (S.A.W.A.)

was called f7rag (the distinguisher of truth from faisehood)5

and we read in hadith, “Whoever detaches from Ali (A.S.),

1 Q. 30: 52.
2 Q. 7: 179.
3 Q. 47: 12.
4 Q. 7:179.
5 Tafsir-i Furgan.
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has detached from Allah.”’

B. Revealed Book; which by presenting affairs to it one can
distinguish truth from falsehood.

C. God-wariness; because the onslaught of instincts and likes
and dislikes accompanied by impiety would prevent one
from grasping the truths.

D. Wisdom, without which one cannot even comprehend

Revelation.

# Blessings of the Existence of Friends of Allah

%But Allah will not Punish them while you are in their midst,
nor will Allah punish them while they plead for forgiveness.%ﬂ (Q.
8:33)

It is related in traditions that Go would take away hardship and
chastisement from others for the sake of some pure peopie and
Divineiy endowed scholars. For instance, in the event of
destroying the folk of Lot, Prophet Abraham said to the angeis
missioned to torment: «%Lot is indeed in it% , that is, “Would you
destroy it despite the existence of a man of Allah in that region?!”
The angeis said, “We know that Lot is there and we have ordered
him to leave that piace.”2

Or, Imam Ali (A.S.) said, after the demise of the Prophet, “One
of the two safeguards departed from among us; preserve the other

one that is, asking forgiveness from Allah.”

1 Corollaries to [bqa‘q a]—Hagq, vol. 4, p- 26.
2 Q. 29: 31-32.
3 Na]zj a]—Ba]égba, maxim 88.
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Or, we read in a hadith that Imam Rida (A.S.) said to Zakariya
b. Adam, “Stay in Qum because just as Allah kept away calamity
and torment from peopie of Baghdad for the sake of Imam Kazim
(A.S.), He would keep way calamity from that city for your sake.”’

The holy Prophet (S.AW.A.) said, “My life and dead is a
blessing for you; in my lifetime, Allah would take chastisement
away from you and after my death, you would be blessed with
blessings by presentation of your actions to me, by asking

forgiveness from Allah, and by asking forgiveness for you.2

# The Way to Confront the Plotters

C%But if they break their pledges after their having made a treaty
and revile your religion, then fight the leaders of unfaith indeed
they have no [commitment to] pledges maybe they will
relinquish.% (Q.9:12)

o Imam Ali (A.S.) was asked why he chased the escapees of the
battle of Siffayn but did not chase the escapees of the battle of
Jamal.

His Holiness said, “In Siffayn the leader of the unfaith was alive
and the escapees would gather around him, organize, and attack
again; but in the battle of Jamal, with the killing of their leader,
they did not have a center for gathering and reorganizing.

o Imam Sadiq (A.S.) said, “Whoever reviles your religion will

definitely turn unfaithful.” Then he recited the above verse.’

1 Bihar, vol. 57, p. 217.
2 Tafsir-i Nar al-Thagalayn.
3 Tafsir-i Nar al-Thagalayn.
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Indeed, the revilers of the religion of Allah must be severeiy
confronted.

In battle, the destruction of the chiefs of plotters, the
commanding center, and establishment of the enemy must be

prioritized.

# Stages of Spiritual Wayfaring

[It would have been better] if they had been pleased with what
Allah and His Apostie gave them, and had said, “Allah is sufficient
for us; Allah will give to us out of His grace, and His Apostie.
Indeed, to Allah do we eagerly turn.” (Q. 9: 59)

o Four stages are brought up in this verse:

«%Contentment and surrendering to Divine ordainment.
c%pieased with what Allah and His Apostle gave them%)

Expressing contentment by tongue. «%and had said, “Allah is
sufficient...” %@

Hopeful of Divine grace and blessing. c%out of His grace%o

Inattentive to the world and turning eageriy to Allah. cgéto Allah
do we eageriy turn}};

# Persecution of the Prophet

@\(Among them are those who torment the Prophet, and say,
“He is an ear.” Say, “An ear that is good for you. He has faith in
Allah and trusts the faithfui, and is a mercy for those of you who
have faith.” As for those who torment the Apostie of Allah, there
is a painful punishment for them.% (Q.9:61)

n The Prophet (S.AW.A.) said, “Curse be upon whom

persecute my household.” Similarly, he said about Fatimat al-
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Zahra (A.S.), “Whoever persecute her, has indeed persecuted

1

»

me.

Among the features of a knowing leader is breadth of heart,
listening to all groups, being affectionate encounter with them,
covering faults, and leaving the way open for people’s excuse and
repentance. Indeed, silence in the face of what one hears is not
always a sign of contentment.

Help out the one who is persecuted. In response to the enemy’s
caHing the Prophet oz%an ear%o, Allah expresses four values for His
Holiness: o{{aAn ear that is good for you%), %He has faith in Allah%,
c%trusts the faithfui%@, %a mercy for those of you who have faith%,

# Self-forgetfulness

C%The hypocrites, men and women, are all alike: they bid what
is wrong and forbid what is right; and are tight—fisted. They have
forgotten Allah, so He has forgotten them. The hypocrites are
indeed the transgressors. }};)(Q 9: 67)

n Question: Allah is not forgetful, o%and your Lord is not
forgetfui.%» 2 Then, what does the verse that says Allah has
forgotten them mean?

Answer: Attributing forgetfuiness to Allah is figurative; that is,
Allah acts towards them like the forgotten ones (not that he
forgets them).

Imam Rida (A.S.) said, “The punishment for the one who
forgets Allah and the Judgment Day is that he would forget

1 Corollaries to [bqa‘q a]—Haqq, vol. 18, pp- 439, 458.
2 Q. 19: 64.
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himself.' Similarly, Imam Ali (A.S.) said, “Allah’s forgetting them
is that He would deprive them of hlessing.”2

Spreading indecency, inviting to unlawful conducts, prohibiting
the good are signs of Hypocrisy and abandoning commanding
right, forbidding wrong, and giving in charity in the way of Allah
is a sign of forgetting Allah.

# People of Faith and People of Hypocrisy

%Aiiah has promised the faithful, men and women, gardens
with streams running in them, to remain in them [forever], and
good dweliings in the Gardens of Eden. Yet Allah's pieasure is
greater [than all these]; that is the great success.%, (Q.9:72)

Given the comparison of verses 67 and 68 with the verses 71
and 72, the states of the faithful are specified in relation to the
hypocrites:

1. Peopie of hypocrisy %are all aiikeé/g), but the people of faith

a:zgare comrade of one another%,

2. Peopie of hypocrisy %bid what is wrong and forbid what is
right% but the peopie of faith (%bid what is right and forbid
what is wrong%

3. Peopie of hypocrisy %have forgotten Aiiah%, but the peopie
of faith %maintain the prayeré/g

4. People of hypocrisy %are tight—fisted;&;a; but the people of
faith %give the Za](at;go

5. People of hypocrisy %are indeed the transgressors%, but the

1 Tafsir-i Nar al-Thagalayn.
2 Tafsir-i Burhan.
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people of faith C%obey Aliah%a

6. Allah has promised the people of hypocrisy %the Fire of
heli%a, and promised the people of faith % gardens...good
dweilings%,

7. For the peopie hypocrisy o%the Fire of heii%ﬁ, but the peopie
of faith %Aﬂah’s pleasure%

8. For the peopie of hypocrisy o%a iasting punishment%’, but the
people of faith %the great success %

# Calamity of Avarice

g{\oAmong them are those who made a pledge with Allah: “If He
gives us out of His grace, we will surely give the zakat and we will
sureiy be among the righteous.” But when He gave them out of
His grace, they begrudged it and turned away, being disregardfui.
(Q. 9: 75-76)

Some poor Muslims from Medina (Thaflabat b. Hatib) asked
the Prophet (S.A.W.A.) to pray to Allah to make him rich. His
Holiness said, “The little property that you can be gratefui for is
better than the prophet for which you cannot be gratefui.”
Tha'laba said, “If Allah grants m, I will pay off all its due rights.”
By the prayer of the Prophet his wealth increased to the extent
that he could no ionger take part in the Friday and mass prayer.
When the zakat officer went to him, he told him, “We have
become Muslims not to pay tribute!”’ Fakhr Razi said, “Tha‘laba
repented for what he did and brought his zakat to the Prophet,
but His Holiness did not accept it.

1 Tafsir-i Nar al-Thagalayn.
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Indeed, man does not know what his interests lie in; thus, he
sometimes insists on something that is to his detriment, then one

has to be satisfied with whatever Allah gives him.

# Hand of the Beggar is the Hand of Allah

%Do they not know that it is Allah who accepts the repentance
of His servants and receives the charities, and that it is Allah who
is the All-clement, the All—merciful?% (Q. 9:104)

Since the Prophet receives zakat by Allah’s leave, in fact Allah
is the receiver of zakat. Like the verse of allegiance, %Indeecl those
who swear allegiance to you, swear allegiance only to Allah%g1

o Some of them have disobeyed and did not participate in the
Battle of Tabuk; they came to the Prophet after the battle and
asked him to accept their penitence. This verse says, “Allah is the
One who accepts penitence, not anybody else and the alms and
zakat that are given to the Prophet are in fact received by Allah.

Indeed, Allah’s Prophet does not have the right to accept
penitence, let alone the priests and the church officials.

Imam $adiq (A.S.) said, “The charitable donation does go to
the hand of the beggar except that it first touches the hand of
Allah.” Then, he read this verse.” That is because the receiver of
alms is Allah; then, let’s pay assuredly and warmly from the best

of material and in the best of ways.

1 Q. 48: 10.
2 Tafsir-i Burhan.
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# Prohibition of Inflicting any Kind of Damage

(a\éAs for those who took to a mosque (as a tool) for harming

and for defiance, and to cause division among the faithful, and for

the purpose of ambush [used] by those who have fought Allah

and His Apostle before they will surely swear: “We desired

nothing but good,” and Allah bears witness that they are indeed

liars.%; (Q. 9:107)
Any infliction of damage in Islam is prohibited. “There shall be

. . . 1. .
no IOSS or ma11c1ous damage m Islam” 1nc1ud1ng:

A.
B.

C.

Damage to life. % and He does not desire hardship for you%2
Damage to people. oz%but do not cooperate in sin and
aggression%,3

Damage to the spouse. c{éand do not harass them to put
them in strai‘cs%»4

Damage to one’s child. o%neither the mother shall be made
to suffer harm on her child's account%’5

Damage to the heirs. %After [paying off] any bequest he
may have made or any debt [he may have incurred] without
loss.c/\g»6

Harmful teachings. %And they learned what harmed them,

1 Wasa’il, vol. 26, p- 14.
2 Q. 2: 185.

3Q.5:2.

4 Q. 65: 6.

5Q. 2: 233.

6 Q. 4: 12.
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not what profited them.}}t;ol

G. Harm in transactions and debts. %and let neither scribe nor
witness suffer harm%n2

H. Damage to the school and unity. %those who took to a

mosque (as a tool) for harming};a

# God-wariness a Criterion for Value

%Do not stand in it ever! A mosque founded on God-wariness
from the [very] first day is worthier that you stand in it [for
prayer]. Therein are men who love to keep pure, and Allah loves
those who keep pure. (Q. 9: 108)

n The mosque that has been set up on the basis of God-
wariness from the beginning is the Mosque of Quba, which was
built upon migration to Medina.3

n Fakhr Razi said, “When a background of God-wariness is the
source of value for a mosque, man’s hastening toward faith and
God-wariness is more valuable and Ali (A.S.), who was faithful
from the very first day, is superior to those who after years of
poiytheism converted to Islam.

a Worship is not separate from politics. Even with prayer, one
should not reinforce falsehood. Therefore, let’s not stand up for
prayer in a mosque that is the base for the opponents of Islam.

o The values of anything is dependent upon the objectives,

motives, and intentions of its founders. The value of places is

1Q. 2: 102.
2 Q. 2:282.
3 Tafsir-i Nar al-Thagalayn.
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subject to the people who frequent it. The value of a mosque is in

its prayer performers, rather than its dome and minarets.

# The Apostle of Mercy

%There has certainly come to you an apostle from among
yourselves. Grievous to him is your distress; he is full of concern
for you, and most kind and merciful to the faithful. (Q. 9: 128)

a Allah has not applied two of His names to any of the
prophets, except to the Prophet of Islam. «%merciful, faithful%

o Attention to the attributes of heavenly leader brought up in
this verse and comparing them with the attributes of other human
leaders indicates Allah’s favor to man and the necessity of obeying
such leaders.

1. The Apostle of Allah (S.A.-W.A.) has come from among the

people themselves. % from among yourselves%

2. The Apostle of Allah (S.A.-W.A.) is sympathetic toward the
umma. %Grievous to him is your distress%

3. The Muslim leaders should be empathetic and congenial to
people in their hardships and problems. %Grievous to him
is your distress%»

4. The Apostle of Allah (S.A.W.A.) is eager for guidance of
people. %he is full of concern for you%

5. Among the factors of influencing on others by speech are
benevolence, compassion, kindness, undemandingness, and
humility. %Grievous to him... he is full of concern for you,
and most kind and merciful%

6. The Islamic Leader is kind and merciful only to the faithful,
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not all others; he is rather hard against the faithless. o%most
kind and merciful to the faithful%

# Factors of Becoming Inmates of Hell
géit is they whose refuge shall be the Fire because of what they
used to earn.% (Q. 10: 8)
1 Factors of becoming an inmate of hell are:
A. Denying the Resurrection and the rewards of the Hereafter.
é\othose who do not expect to encounter Us%1
B. Being content with the transitory world. c%pleased with the
life of this world%’z
C. Negligence of Divine signs. cééare oblivious of Our signs%,3
D. Indecent function. %because of what they used to earn.%4

# Two Great Lessons

«;{oRather, they deny that whose knowledge they do not
comprehend, and whose explanation has not yet come to them.
Those who were before them denied likewise. So observe how was
the fate of the wrongdoers!% (Q. 10: 39)

a1 Imam Sadiq (A.S.) said, “We learn two great lessons from two
verses of the Qur’an:

We should not talk unless we have knowledge. «%Was not the
covenant of the Book taken with them that they shall not attribute

1Q.10: 7.
2 Ibid.
3 Ibid.
4 Q. 10: 8.
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anything to Allah except the truth?};ol

We should not reject that about which we have no knowledge.2
%Rather, they deny that whose knowledge they do not
comprehend%

# Followers of the Prophet and the Imams

%Said He, “O Noah! Indeed, He is not of your family. Indeed,
he is [personification of] unrighteous conduct. So do not ask Me
[something] of which you have no knowledge. I advise you lest
you should be among the ignorant.”%(Q 11: 46)

o Many traditions have been transmitted from the Prophet
(S.A\W.A.) and the Imams (A.S.) that begin with the phrase, “he
is not of us”, some examples of which are mentioned bellow:’

The Prophet (S.A.-W.A.) said, “Whoever betrays a Muslim is
not of us.” He said in another Aadith, “He is not of us, whom
people respect out of fear.” Yet in another hadith, he said,
“Whoever wakes up every morning and is not thinking of helping
Muslims is not a Muslim.”

1 Question: We read in verse 10 of Sarat al-Tahrim concerning
the wives of Noah and Lot: %yet they betrayed};;) and Allah says in
the above verse, %O Noah! Indeed, He (your son) is not of your
famﬂy.%ﬁ Is it not implied from these two verses that Noah’s son
was a bastard?

Answer: First: what is meant by betrayal of Noah’s wife is

1Q. 7: 169.
2 Tafsir-i Majma* al-Bayan.
3 These traditions are rnostly related in Safinat al-Bihar, vol. 2, PP- 318 and 691.
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disclosure of secrets and helping the disbelievers, nothing else.
Second: the reason for Noah’s son not being of his family is his

son’s unrighteous conduct, nothing else.

# The Qur’an’s Allah’s Remainder

%What remains of Allah's provision is better for you, should
you be faithful, and I am not a keeper over you.% (Q. 11: 86)

In this verse, Allah’s Remainder (bagiyyat Allah) means the
yielding and profit of a lawful investment being left behind for
man and is one hundred percent lawful. In traditions, however,
every blessed existence that is remained for humanity by Allah’s
will is called %Aﬂah’s Remainder%o. Including the faithful soldiers
who return victoriously from a battle front, because they have
remained by Allah’s will. The Imam of the Age (May Allah hasten
his reappearance) is also called “Allah’s Remainder”, because that
noble figure has been remained and preserved by Allah for the
guidance of Peopie.

We read in traditions that one of the blessed names of that
Holy Imam is “Allah’s Remainder”' and we salute him by this
name, “Peace be upon you! O remainder of Allah in His earth.”
When His Holiness reappears, he would recite this verse and say,
“I am that Remainder of Allah.”

Of course, other Infallible Imams (A.S.) have been called

“Allah’s Remainder”, as well.”

1 Bihar, vol. 46, p- 259.
2 Tafsir-i Kanz al-Daqga’ig.
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& Advice to the Commander and Forbidders
%He said, “O my people! Have you considered, should I stand
on a manifest proof from my Lord, who has provided me a good
provision from Himself (how can I oppose Him)? I do not wish to
oppose you by what I forbid you. I only desire to put things in
order, as far as I can, and my success lies only with Allah: in Him
I have put my trust, and to Him I turn penitently”.%ﬁ (Q. 11: 88)
In this verse the following recommendations are made to the
commanders of right and forbidders of wrong:
A. One should personally be a man of action. c;%l do not wish
to oppose you by what I forbid you.%
B. His goal should be to put society in order. C%I only desire to
put things n order,%@
C. He should know his success to be from Allah. c%and my
success lies only with Allah%o
D. He should always trust in Allah. %in Him I have put my
trust%
E. He should take refuge in Him in problems. %to Him I turn
penitently. %

# Philosophy of Creation

cg{\sexcept those on whom your Lord has mercy and that is why
He created them and the word of your Lord has been fulfilled: “I
will sureiy fill hell with jinn and humans, all together!”;t;» (Q. 11:
119)

n The philosophy of creation of man has been brought up

under various rubrics in the Qur’an’s verses: somewhere we read,
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%I did not create the jinn and the humans except that they may
worship Me.%sl Yet somewhere else Allah says, %He, who created
death and life that He may test you [to see] which of you is best
in conduct.%2 It is also mentioned in the above verse, that is why
He created them, that is, We created humans to include them in
Our mercy. It seems that the philosophy of creating man
comprises of three different topics: that is, worship; trying; and
mercy. But with a little attention, we would find out that all three
topics have one point in common and that is man’s spiritual
perfection.

o [t was mentioned in the previous verse that man is free and it
says at the end of this verse, %I will surely fill hell with jinn and
humans%. What is understood from adding up these two verses is
that man is free to choose the way, but he will go to Hell for
choosing the false way.

Imam Sadiq (A.S.) said, “Allah created man to do things to

.. 3
deserve Divine Mercy.”

# Types of Crying
%\Jn the evening, they came weeping to their father.};;) (Q. 12:
16)
1 We have four types of crying in the Qur’an:
1. Tears of joy: a group Christians shed tears when they heard
verses of the Qur’an. g%\you see their eyes fill with tears

1Q. 51: 56.
2 Q. 67: 2.
3 Tafsir-i Nar al-Thagalayn; Sadaq’s Tawhid, p. 403.
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because of the truth that they recognize.%o1

2. Tears of sorrow: the devoted Muslims would burst into tears
as soon as they heard there were no means for going to the
battle front. %thelr eyes flowing with tears, grieved because
they did not find any means to spend %

3. Tears of fear: As soon as the Divine verses were recited to
the friends of Allah, o%they would fall down weeplng
prostration. %) %Weeplng, they fall down on their faces, and
it increases them in humlhty %o

4. False and fabricated tears: the same verse when brothers of
Joseph came crying to Jacob and teHing him that a wolf had
ripped Joseph. %weeping to their father%}

# Great Works of Small Agents

«;{oSo when he saw that his shirt was torn from behind, he said,
“This is [a case] of you women's guile! Your guile is great
indeed!% (Q. 12: 28)

o Sometimes Allah does great things by small means; for
instance:

He actualized the toppling of the host of Abraha by swallows,

Preserving the Prophet’s life by cobweb,

Teaching burial of the dead by a crow,

Proving the chastity of Mary (A.S.) by the infant’s talking,

1 Q. 5: 83.

2 Q. 9: 92.

3 Q. 19: 58.
4 Q. 17: 109.
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Innocence of Joseph by his shirt’s being torn.
Confessing faith of nation by the hoopoe’s journey,
And unveiling the People of the Cave by sample of money.

# The Qualification of a Competent Manager
%Then after that there will come seven hard years which will
eat up whatever you have set aside for them all except a little
which you preserve [for seed]. Then after that there will come a
year wherein the people will be granted relief and provided with
rains therein.%o (Q. 12: 49-49)
1 Qualifications of a competent manager in society.
1. People’s trust. %for indeed we see you to be a virtuous
ma.)’
2. Truthfulness. %]oseph, O truthful one,%2
3. Knowledge and learnedness. %my Lord has taught me.%g3
4. Correct prediction. %Then leave in the ear whatever [grain]
you harvest%a4

5. People’s obedience. Because people executed Joseph’s plan.

# Criteria for Election
He said, “Put me in charge of the country's granaries. | am
indeed fastidious.” (Q. 12: 55)

n The Qurlan has stated criteria for election of people,

1Q. 12: 36.
2 Q. 12: 46.
3 Q. 12: 37.
4 Q. 12: 47.
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including'

1.

Faith. %Is someone who is faithful like someone who is a
transgressor? They are not equal éo

Being foremost. %And the Foremost Ones are the foremost
ones: they are the ones brought near [to Allah], %o

Migration. %As for those who have believed but did not
migrate, you have no heirdom in relation to them
whatsoever\c};o3

Capability in physique and knowledge cg;{and enhanced him
vastly in knowledge and physique, %)

Familial Originality. %O sister of Aaron ['s lineage]! Your
father was not an evil man, nor was your mother
unchaste. %»5

Waging jihad and Struggling. %Aﬂah has graced those who
wage /Jbad over those who sit back with a great reward%o

# The Qur’an, Divine Reminder

4

You do not ask them any reward for it; it is just a reminder

for all the nations.;}; (Q. 12: 104)

n The Qur’an is a reminder, because:

It is a reminder of Divine blessings and attributes.

1Q.32:18.
2 Q. 56: 11.
3Q.8:72.
4 Q. 2: 247.
5 Q. 19: 28.
6 Q. 4: 95.
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It is a reminder of human past and future.

It is a reminder of the factors of the societies decline and
dignity.

It is a reminder of the scenes of the Resurrection.

It is a reminder of the magnificence of the world of being.

It is a reminder of the history and life of the history-making

personaiities.

# Coupledom in the Order of Being

C%It is He who has spread out the earth and set in it firm
mountains and streams, and of every fruit He has made in it two
kinds. He draws the night's cover over the day. There are indeed
signs in that for a people who reﬂect.% (Q. 13:3)

o Order of Being is based on coupledom:

A. Coupledom in plants; %and grows every delightful kind [of

piant].%1

Coupiedom in animals; «%and mates of the cattie%@z

&

C. Coupledom in humans; %He created for you mates from
your own selves%a >
D. Coupiedom in everything; (%Il’l all things We have created

. ... 4
pairs so that you may take admonition.;&;a

1Q.22:5.
2 Q. 42: 11.
3 Q. 3021.
4 Q. 51: 49.
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& Falsehood is like Foam

@éHe sends down water from the sky whereat the valleys are
flooded to [the extent of] their capacity, and the flood carries
along a swelling foam. And from what they smelt in the fire for
the purpose of [making] ornaments or wares, [there arises] a
similar foam. That is how Allah compares the truth and falsehood.
As for the foam, it leaves as dross, and that which profits the
people remains in the earth. That is how Allah draws
comparisons.%: (Q.13:17)

a Two examples are stated in this verse to define falsehood; the
first is the exampie of foam that appears on water and the second
is a foam or scum that covers the metal when it melts.

o Falsehood is like the foam on water, because: 1. It is ﬂeeting.
2. It is manifested in the shade of truth. 3. Covers the face of
truth. 4. It glitters but is of no value. It neither quenches the thirst
of the thirsty nor does a plant grow by it. 5. It disappears when
the conditions calm down. 6. It stays high and clamors, but is
empty inside and hollow.

Simiiarly, this topic is emphasized in other verses as well:

a:zgRather We hurl the truth against falsehood, and it crushes its
head,’

@\(Ailah will efface the faisehood%2

aggand falsehood neither originates [anything] not does it restore

[anything]. %33

1Q.21:18.
2 Q. 42: 24.
3 Q. 34: 49.
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%Indeed falsehood is bound to Vanish.%1
%The truth has come, and falsehood has vanished.%2

# Levels of Alms-giving (/nfaq)

%those who are patient for the sake of their Lord's pleasure,
maintain the prayer, and spend out of what We have provided
them, secretly and openly, and repel evil [conduct] with good. For
such will be the reward of the [ultimate] abode%ﬁ (Q. 13:22)

1 Alms-giving is of several levels:

First level: giving away from the blessings and Divine grants.
%Spend out of what We have provided you%3

Second level: giving away from one’s lawful earnings. cgéspend of
the good things you have earned%4

Third level: giving away from what you love. cgéYou will never
attain piety until you spend out of what you hold dear, and
whatever you may spend of anything, Allah indeed knows it.};;)S

Fourth level: Self-sacrifice. c%but prefer [the Irnrnigrants] to
themselves, though poverty be their own iot.%

# The Effects and Blessings of Remembrance of Allah
g{\ﬁthose who have faith, and whose hearts find rest in the
remembrance of Allah.” Look! The hearts find rest in Allah's

1Q.17: 81
2 Tbid.

3 Q. 2: 254.
4 Q. 2: 268.
5Q. 3: 92.

6 Q.59:9.
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remembrance!% (Q. 13: 28)

1 Remembrance of Allah has many blessings, including:

A.

Mg 0w

™

Remembrance of His blessings is a factor of His gratitude.
Remembrance of His power is a cause for trust in Him.
Remembrance of His favors is a source of His love.
Remembrance of His wrath is a factor of fear of Him.
Remembrance of His grandness and greatness causes
humility before Him.

Remembrance of His knowledge of the overt and the covert
is a source of chastity and modesty.

Remembrance of His forgiveness and loving kindness is a

source Of hope and repentance.

. Remembrance of His justice is a factor of God-wariness and

piety.

# Types of People

@\(Those who have faith and do righteous deeds happy are they
and good is their [ultimate] destination.% (Q. 13: 29)

o} People are of four Types:

A.

Faithful, those who both have faith and their deeds are
righteous.

Faithless, those who neither have faith nor their deeds are

righteous.
Decadent, those who have faith but their deeds are not
righteous.

. Hypocrites, those who do not have faith but their deeds are

apparently righteous.
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# Punishment of the Hereafter
%There is a punishment for them in the life of this world, and
the Punishment of the Hereafter will surely be harder, and they
have no defender against Allah.%) (Q. 13:34)
o Punishment of the Hereafter is harder, because:
A. On the Hereafter the means and tools are cut off. %all their
means of recourse will be cut off, %
B. Relation and family are no longer influential. cgéno ties
between them on that day%o
C. No ransom will be accepted «%[though] they will be placed
within each other's sight. The guilty one will wish he could
ransom himself from the punishment of that day at the
price of his children, his spouse and his brother, his kin
which had sheltered him and all those who are upon the
earth, if that might deliver him. Never! Indeed it is a
blazing fire,;};)3 He is ready to ransom his relations and even
all the world.
D. Apologizing is of no use. c%the day when the excuses of the
wrongdoers will not benefit them%
E. Friends will abandon each other. (%and no friend will
inquire about [the welfare of his] friend, %

1Q. 2: 166.

2 Q. 23: 101.
3 Q. 70: 11-15.
4 Q. 40: 52.

5 Q. 70: 10.
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F. Itis everlasting. C%They will remain in it [’forever],1
G. There is no lightening. %and their punishment shall not be
lightened,%n2
It is both spiritual and physical. %Taste! Indeed you are the
[self-styled] mighty and noble!%3

# The Stages of the Disbelievers’ Deviation

%those who prefer the life of this world to the Hereafter, and
bar [others] from the way of Allah, and seek to make it crooked.
They are in extreme error.%: (Q. 14: 3)

Disbelievers pass through three stages: first, they become
deviated by worldliness themselves. o%prefer the life of this WOI'IC].%:
Then, they bar the ways of others by their deeds. %and bar
[others] from the way of Allah%o Finally, they divert the path of
the truth-seekers with all their power. (;%seek to make it crooked%.

# Stages of Gratitude
@\(And [remember] when your Lord proclaimed, “If you are
grateful, T will surely enhance you [in blessing], but if you are
ungrateful, My punishment is indeed severe.”;&;a (Q.14:7)
Gratitude for blessings is of three stages:
A. Gratitude by heart, to know all blessing coming from Allah.
B. Gratitude by tongue, like saying al-hamdu Ii Allah (All
praise belongs to Allah).

1Q.2:162.
2 Ibid.
3 Q. 44: 49.
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C. Practical gratitude, which is achieved by performing
devotional acts, spending one’s property in the way Allah

pleases, and serving the people.

# Joyful Tidings of the Universal Sovereignty of the Faithful

%and surely We will settle you in the land after them. This
[promise] is for someone who is awed to stand before Me and
fears My threat.};o (Q. 14: 14)

1 The Qur’an has promised time and again that “Finally the
friends of Allah will dominate the Earth and their enemies will be
perished. We will mention three examples in the following:

A. c%and indeed Our hosts will be the ViCtOI‘S.%)l

B. %Certainly Our decree has gone beforehand in favor of Our

servants, the apostles, that they will indeed receive [Allah’s]
help.%2 Our decree about the prophets is definite; that they
will be victorious.

C. agglndeed My righteous servants shall inherit the earth.%@3

Since this promise has not yet been widely tulfilled, it will be

actualized upon reappearance of the Imam of the Age.

# The Wrongdoer’s Justification and Blaming the Satan
%When the matter is all over, Satan will say, “Indeed Allah
made you a promise that was true and I [too] made you a

promise, but I failed you. I had no authority over you, except that

1 Q. 37: 173.
2 Q. 37: 171-172.
3 Q. 21: 205.
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I called you and you responded to me. So do not blame me, but
blame yourselves. I cannot respond to your distress calls; neither
can you respond to my distress calls. Indeed, I disavow your
taking me for [Allah's] partner aforetime. There is indeed a
painful punishment for the wrongdoers.”};@ (Q. 14: 22)

1 The sinner will vainly struggle to find an accomplice for his
crimes and to put the blame on him;

He would sometimes say that a bad friend misled me.
%Certainly he led me astray from the Reminder.%ﬁ)1

He would sometimes say that the corrupt leaders corrupted
him. %Had it not been for you, we would surely have been
faithful.),

He would sometimes put the blame on the Satan and regard
him as the cause for his misguidance, but the Satan would say,
c%do not blame me%o, I did nothing but tempted and invited.

Deviation was from within yourselves.

# Changing Blessing to Torment

a:ngave you not regarded those who have changed Allah's
blessing with ingratitude, and landed their people in the house of
ruin?% (Q. 14: 28)

n The disbelievers and polytheists change the Divine blessings
to faithlessness:

A. They chose polytheism for the blessing of monotheism.

B. They gave up the blessing of pure nature and undertook to

1 Q. 25: 29.
2 Q. 34: 31.
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imitate their deviated ancestors.
C. The showed ingratitude to the Divine leaders and followed
the despots. C%changed Allah's blessing};o
1 We read frequently in traditions that the Shi‘a Imams have
said, “By Allah! The blessings that were changed were us; the

people abandoned us and went to the other leaders. %changed
Allah's blessing%

# Good and Evil Wishes

C%Leave them to eat and enjoy and to be diverted by longings.
Soon they will know.%’ (Q. 15:3)

o Man is alive by wishes and if one day he is deprived of them,
he would stop working and striving. However, the wishes that are
criticized in Islam are the following: 1. Lengthy wishes. 2. Wishing
more than acting. 3. Whishing without acting. 4. Wishes that
entertains man. 5. Wishing (expecting good) good from bad

people.

# Wastefulness

%Give the relatives their [due] right, and the needy and the
traveler [as well], but do not squander wastefully. Indeed, the
wasteful are brothers of Satan, and Satan is ungrateful to his
Lord.%i (Q. 17: 27)

n Tabdhir “squandering wastefully” is taken from the root
badhara meaning high life. For exarnple, cooking ten portions of
food for two people.

1 Imam $adiq (A.S.) said, “Whoever spends something in a way
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other than the way of obedience to Allah is Wastefui.”1 In response
to the question as to whether there is also wastefulness in lawful
expenditure, the Imam said, “Yes, because the one who has given
away his assets in such a way that nothing is left for himself has
indeed been wasteful in lawful consurnption.”2

o} Although squandering wastefuiiy is in financial matters, it
happens in other blessings as well, such as wasting one’s youth
and life; employing one’s thought, eyes, ears, and tongue in
improper ways; giving responsibiiities to incompetent peopie;
accepting responsibilities without being competent for it and
beyond one’s capacity and power; teaching and iearning

. g 3
unnecessary and useiess thll’lgS, and the ilke.

# Manners of Speech

g{\oAnd if you have to overlook them [for now], seeking the
mercy of your Lord which you expect [in the future], speak to
them gentle Words.% (Q. 17: 28)

1 The Qur’an has recommendations for how to speak to people,
including:

. 4 5
a:iggentie words:, %speak in a soft manner%’ , c%nobie wor%s/% ,

%\iupright words% , %honorabie WOI‘dS%;j, c%far—reaching words}@ .

1 Bihar, vol. 75, p. 302.

2 Tafsir-i Nar al-Thagalayn.
3 Tafsiri A f)/ab al-Ba 1yan.
4Q. 20: 4.

5Q. 17: 23.

6 Q. 4: 9.

7Q. 4:8.

8 Q. 4: 63.
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# Sustenance in the Qur’an

é\élndeed your Lord expands the sustenance for whomever He
wishes, and tightens it. Indeed He is well aware and percipient of
His servants.\c};» (Q. 17: 30)

a The Quran has widely discussed about sustenance. Some
points mentioned in the related verses are as follows:

A. Sustenance of every creature is upon Allah. %There is no

animal on the earth, but that its sustenance lies with

Auah;;
B. The source of sustenance is in the sky. %And in the sky is

your sustenance%:2
C. If all people enjoy plethora sustenance, corruption would
prevail. %Were Allah to expand the sustenance for His
servants, they would surely rebel on the earth.%B
People should strive and look for sustenance. @éSo seek all
[your] sustenance from Allah;};)4
God-wariness is among the means for opening up and
expansion in sustenance. %And for those who fear Allah, He

(ever) prepares a way out, and He provides for him from (sources)

. . 5
he never could 1mag1ne.%a

1Q.11:6.

2 Q. 51: 22.
3 Q. 42: 27.
4Q.29: 17.
5 Q. 65: 2-3.
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& The Sin of Homicide

@éDo not kill a soul [whose life] Allah has made inviolable,
except with due cause, and whoever is killed Wrongfuiiy, We have
certainly given his heir an authority. But let him not commit any
excess in killing, for he enjoys the support [of 13W]%). (Q. 17: 33)

1 Homicide and murder are among the major sins. Whoever
kills someone other than for retaliation punishment (gisas) or
corruption, it seems as if he has killed all people, c%whoever kills a
soul, without [its being guiity of] manslaughter or corruption on
the earth, is as though he had killed all mankind%@ " and the
punishment for such a murder is eternal Hell. cgéShouid anyone kill
a believer intentionally, his requital shall be hell, to remain in it
[foreveir]gg)2 This punishment is also true for the one who wields a
weapon and threatens to death and who is known to cause

. . 3
corruption and wage war agamst Allah.

# Manners of Walking

C%Do not walk exultantiy on the earth. Indeed, you will neither
pierce the earth, nor reach the mountains in height. The evil of all
these is detestable to your Lord.% (Q. 17: 37-38)

Of the inclusiveness of the Qur’an is that besides the
ideological, political, military, and economic issues, it has advice
for such details as going and coming outside home as well,

including:

1 Q. 5:32.
2 Q. 4: 93.
3 See Q. 5: 33.
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c{Be moderate in walk. %;

@{Do not walk exultantly on the earth.”) P

c{The servants of the All-beneficent are those who walk humbly
on the earth %)

It also criticizes the wealthy Korah (Qaran) who would
emerged before his people arrogantly in his finery.4

# Iblis in the Qur'an

«;éWhen We said to the angels, “Prostrate before Adam,” they
[all] prostrated, but not Iblis: he said, “Shall T prostrate before
someone whom You have created from clay?”% (Q. 17: 61)

a The visage of Iblis in the Qur’an:

Iblis is from among the j jinn. %He was one of the pnn%

He has hosts. ogéand the hosts of Iblis all together %ﬂ

His hosts are 1nfantry and cavalry and cause dev1at10n %and
rally agamst them your cavalry and your 1nfantry }p

His not prostratlng was accordlng to his comparison of earth

and fire. cg\You created me from fire and You created him from

clay. %8

1Q.31:19.
2 Q. 17: 37.
3 Q. 25: 63.
4 Q. 28:79.
5Q. 18: 51.
6 Q. 26: 95.
7 Q. 17: 64.
8 Q. 7:12.
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# Divinity as an Innate Disposition

%And when distress befalls you at sea, those whom you invoke
besides Him are forsaken. But when He delivers you to land, you
are disregardful [of Him]. And man is very ungratefui.% (Q. 17:
67)

1 One of the reasons for monotheism being an innate
disposition is that in a condition of despair and hopeiessness of
everyone and every material means, one turns to an unseen point
that would rescue him.

A person who denied Allah asked Imam S$adiq (A.S.) for a
reason proving Allah.

The Imam asked, “Have you ever ridden in a ship that had run
into an accident?”

He said, “Yes, once in a sea travel our ship wrecked and I had
to float on a piece of piank.” The Imam asked, “Was that moment
your heart directed toward a power to rescue you?” The man said,

“Yes.” The Imam said, “That unseen power is Allah.”

# Features of the Qur’an

%{Say, “Should all humans and jinn raiiy to bring the like of this
Qur’an, they will not bring the like of it, even if they assisted one
another.”c}p (Q. 17: 88.)

o The matchless features of the Qur’an are: it is both
miraculous and fluent and varied; it both talks about the future
and has the best of stories; it both has the best methods of calling
to faith and is an exponent of all the individual, social, woridiy,

and otherworldly issues in all fields and all the ages.
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# Saying if God Willing (Insha’Allzh)

%Do not say about anything, “I will indeed do it tomorrow,”
without [adding], “if Allah wishes.” And when you forget,
remember your Lord, and say, “Maybe my Lord will guide me to
[something] more akin to rectitude than this.”%: (Q. 18: 24)

n Saying insha’Allah, which implies belief in Divine power and
providence, is the catchword of the friends of Allah. Similarly, it is
related in the Qur’an quoting the Prophets saying: %Weicome to
Egypt, in safety, God wiiiing!%1

The Prophet Moses said to Khidr, «%You will find me, God
wiﬂing, to be patient.%o2

The Prophet Jethro said to Moses: %God willing, you will find
me to be one of the righteous.%c3

Ishmael said to his father, Abraham: %If Allah wishes, you will
find me to be patient.%:4

Of course, what is meant by insha’Allah, a‘adu bi Allah and the
like are not vain repetition; rather, having such an insight is in all

aspects of life and in human belief and heart.

# Types of Prostration
%When We said to the angeis, “Prostrate before Adam,” they
prostrated, but not Iblis. He was one of the jinn, so he

transgressed against his Lord's command. Will you then take him

1Q. 12: 99.
2 Q. 18: 98.
3 Q. 28: 27.
4 Q. 37: 102.
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and his offspring for guardians in My stead, though they are your
enemies? How evil a substitute for the wrongdoers!% (Q. 18: 50)
1 Prostration is of three types:
A. Prostration of worship, which is for Allah, like prostration
in prayer.
B. Prostration of obedience, like the prostration of the angels
to Adam that was for obeying Allah.
C. Prostration of greeting, glorification, and gratitude to Allah,
like the prostration of Jacob to providence of Joseph.

# A Comprehensive and Perfect Verse

C%Say, “I am just a human being like you. It has been revealed
to me that your God is the One God. So whoever expects to
encounter his Lord let him act righteously, and not associate
anyone with the worship of his Lord.%) (Q. 18: 110)

o In the Oneness verse, there are Oneness cgéGod is the One
God%, prophethood %It has been revealed to me%@, as well as
resurrection %to encounter his Lord?;./g, hope in Divine mercy
aggwhoever expects%;), striving to attain it %Iet him act righteously/};,,
and sincerity in action %not associate};@.

That is why the Prophet (S.A.W.A.) said, “If only the last verse
of Sarat al-Kahf was revealed to my umma, it would suffice

”1
them.

# The Secret of the Prayer’s Prostration
(%From it did We create you, into it shall We return you, and

1 Tafsir-i Durr al-Mansar.
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from it shall We bring you forth another time.%ﬁ (Q. 20: 55)

o Amir al-Mu'minin Ali (A.S.) considered the secret of the
prayer’s prostrations as reference to this verse and said, “The
meaning of the first prostration is that O Allah! I was first of this
earth. When you sit up from prostration, it means that You (my
Lord) created me from earth. The second prostration implied the
concept that You will take me back to earth, and sitting up from it
means that once again You will bring me to life from earth on the

. 1
Resurrection Day.”

# The Prophets’ Seeking Forgiveness

%Indeed I am all-forgiver toward him who repents, becomes
faithful and acts righteously, and then follows guidance.% (Q. 20:
82)

1 The Divine Prophets would also ask forgiveness from Allah:

The Prophet Adam (A.S.): %if you do not forgive us}%2

The Prophet Noah (A.S.): (%If You do not forgive me and have
mercy upon me%3

The Prophet Abraham (A.S.): (%I hope, will forgive me%o4

The Prophet Moses (A.S.): (%My Lord, forgive me and my
‘brother%’5

1 Bihar, vol. 85, p- 132.
2 Q. 7:23.

3 Q. 11: 47.

4 Q. 26: 82.

5Q. 7: 151.
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The Prophet Jesus (A.S.): o%but if You forgive them%ﬁ1
The Prophet Muhammad (S.A.W.A.): % plead to Him for

. 2
forglveness%»

# A Visage of the Resurrection
%But whoever does righteous deeds, should he be faithfui, shall

) ) 3
neither fear any wrong nor detraction.%

o In the recent last ten verses, a brief visage of the coming of

the Day of Resurrection has been pointed out:

A.

=

G.

The trumpet will be blown and the dead will come to life.
é\othe day the Trumpet will be biown%

The guilty will be mustered. %We shall muster the guiity%)
The mountains will be scattered. «%My Lord will scatter
them [like dust].%:

. All will be ready to obey the Divine summoner. c%they will

follow a summoner%

Intercession will be of no avail without Allah’s permission.
C%Intercession will not avail%

With His comprehensive knowledge, Allah will reckon all
accounts. oggHe knows that which is before them and that
which is...%’

All will surrender before Divine ordainment. %AH faces

shall be humbied%’

The wrongdoers will be disappointed. g%\and he will fail who

1 Q. 5:118.
2 Q. 3: 110.
3 Q. 20: 112.
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bears [the onus of] wrongdoing.%
The righteous faithful will abide in peace. c%shaii neither fear

. 1
any wrong nor detractlon.%

# A Visage of Death
%We did not give immortality to any human before you. If you

are fated to die, will they live on forever? Every soul shall taste

death, and We will test you with good and ill by way of test, and
to Us you will be brought back.% (Q. 21: 34-35)
a The visage of death is stated in the Qur’an and traditions as

follows:

1.

Readiness for death is a token of the friends of Allah. %If
you claim that you are Allah's favorites, to the exclusion of
other peopie, then iong for death%o2

The status of death in the life of the human beings is like
the necklace on the neck of girls.3

Death is not the end of the road; rather, it is a change in life
and iifestyie; like the clothes that are changed.4

Every human being will somehow depart from this world,
some in the hardest of states and some like smelling a
5

ﬂOWGI‘.

Fear of death is the fear of a driver who is either out of fuel,

1 Tafsir-i Nimna.

2 Q. 62: 6.

3 This anaiogy is of Imam Husayn (A.S.) at the threshold of travel to Karbala.
4 Bihar, vol. 6, p- 154.

5 Bihar, vol. 6, p- 152.
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“Alas! The provision is little, the way is long...”1 or he is
smuggling forbidden good (he is guilty) or he is not ready

for driving; otherwise, why fear?

# Purposeful Consumption

%We have appointed for you the [sacrificial] camels as one of
Allah's sacraments. There is good for you in them. So mention the
Name of Allah over them as they stand. And when they have
fallen on their flanks, eat from them, and feed the self-contained
needy and the mendicant. Thus have We disposed them for your
benefit so that you may give thanks.%» (Q. 22: 36)

o In Islam, wherever there is talk about eating, another function
is also mentioned.

c%eat...but do not waste%:2

g{\oeat...and feed%’3

c%eat...and act 1righteously%4

@\(eat...and give Him thanks%’5

# Stages of Spiritual Development

% and who give whatever they give while their hearts tremble
with awe that they are going to return to their Lord};;) (Q. 23: 60)

g Human spiritual development takes piace in several stages

brought up in the above and previous verses:

1 Na]zj a]—Ba]égba, maxim 77.
2Q. 7: 31

3 Q. 22: 36.

4 Q. 23:51.

5 Q. 34: 15.
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First stage; the knowledge and cognition that is a source of fear.
(;éfor the fear of their Lord%»

Second stage; deep and everlasting belief for what they have
understood. %who believe

Third stage; keeping away from all types of polytheism, overt
and covert. % do not ascribe partners%

Fourth stage; giving away in charity from what Allah has
granted them. %give whatever they give%»

Fifth stage; not getting proud and having no concern lest my
job is incomplete, my deed is rejected, or my duty is something
else and I cannot respond on the Resurrection. o%their hearts

tremble with awe%»

# Some Qualifications for Management

g{\oWe task no soul except according to its capacity, and with Us
is a book that speaks the truth, and they will not be wronged.}a
(Q. 62: 62)
a Some quaiifications for management that are mentioned in
this verse are:
A. Famiiiarity with the capabiiities of peopie and giving them
tasks according to their capacity. «%to its capacity%@
B. Close supervision over their work and duties. %a book that
speaks the truth%
C. Justice in their punishment or encouragement. @éand they
will not be wronged%ﬁ

Manifestations of Rebellion
qé;\Shouid We have mercy upon them and remove their distress
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from them, they would sureiy persist, bewildered in their

rebellion.% (Q. 23: 75)
o Rebellion in different people is different:
® Rebellion of the scholars is in their knowledge that

becomes a means for self—giorification and pride.

Rebellion of the wealthy in their property, by which they

show their miserliness.

Rebellion of the pious in their good deeds that appear
through hypocrisy and sanctimony (showing off and
pomposity).

Rebellion of the sensualists which appears in their

sensuality.

# Reasons for Delay in Punishment

g{\oWe are indeed able to show you what We promise them.% (Q.
23:95)

1 Allah has brought consolation to His Prophet that He has the
power to torment the faithless but for some reason He postpones
it. For example:

A. He gives them respite to repent.

B. He gives them an ultimatum.

C. He would bring out a faithful generation from among their

progeny.

D. For the sake of the Prophet (S.A.W.A.), who is the source of

mercy and biessing.
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& The Losers

%Whoever invokes besides Allah another god of which he has
no proof, his reckoning will indeed rest with his Lord. Indeed the
faithless will not be feiicitous.%» (Q. 23:117)

o Under the first verse of the Sara al-Mu’'minan, a group of the
felicitous faithful were mentioned; in the end, given the phrase
c{wﬂl not be fehc1tous%; we will recall the losers:

The wrongdoers. %the wrongdoers will not be felicitous. %

The guﬂty %the guilty will not be felicitous. %)

Magicians. %Magiaans do not find salvation. %3

The faithless. %the faithless will not be fehc1tous%o

Those who fabricate lies against Allah. %those who fabricate lies
against Allah will not be felicitous. %o

# Benefits and Harms of Tongue

g{{when you were receiving it on your tongues, and were
mouthing something of which you had no knowiedge, supposing
it to be a light matter, while it was a grave [matter] with Aiiah.}};)
(Q. 24: 15)

o] Tongue is the oniy organ that throughout human life would
not get hurt or tired of taiking. It is small in size but great in sin.

There are many faithless human beings that by saying a single

1 Q. 6: 135.
2 Q. 10: 17.
3 Q. 10: 77.
4 Q. 23: 117.
5 Q. 10: 69.
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sentence (attesting to the Oneness of Allah) become Muslim and
pure, or some Muslims that by saying something blasphemous or
denying ordinances of religion become faithless and untouchable.

By telling the truth, remembering Allah, supplicating, and
giving advice to others, the tongue can add to serenity and
sincerity; but on the other hand, it can create indignation by
making malicious remarks.

Tongue is the key to intellect, lantern of knowledge, and the
simplest and cheapest means for transferring knowledge and

experience.

# Factors of Forgetfulness and Negligence

%They will say, “Immaculate are You! It does not behoove us to
take any guardians in Your stead! But You provided for them and
their fathers until they forgot the Reminder, and they were a
ruined iot.”c}g» (Q. 25: 18)

n Some factors of forgetfulness and negligence mentioned in
the Qur’an are:

A. Possessions and wealth that is mentioned in this verse.

B. Children and family. (%Do not let your possessions and

children distract you from the remembrance of Allah%}l

Trading. CJ%{&WhOm neither trading nor bargaining distracts from
the remembrance of Allah;};),z

Satan, disunity, gambiing, and wine. %Indeed Satan seeks to

cast enmity and hatred among you through wine and gambling,

1Q.63:9.
2 Q. 24: 37.
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and to hinder you from the remembrance of Allah%ol

# Articulation in (tarti) Recitation of the Qur'an

%The faithless say, “Why has not the Qur’an been sent down to
him all at once?” So it is, that We may strengthen your heart with
it, and We have recited it [to you] in a measured tone.%ﬁ (Q. 25:
32)

n The Holy Prophet (S.A.W.A.) said, “7artil is that you recite
the Qur’an in clear statement (neither like poetry nor like prose),
pause when encountering its subtleties, refresh your heart and
soul, and do not aim at reaching the end of the sira.””

Imam $adiq (A.S.) said, “7artil means reciting the Quran
beautifully and peacefully, pausing in it, taking refuge in Allah
while reading the verses about Fire and supplicating while

encountering the verses of Paradise, and requesting Paradise from

the merciful AHah.‘3

# Factors Creating Happiness
C%My Lord! Grant me [unerring] judgment, and unite me with
the Righteous.%;) (Q. 26: 83)
o Human happiness is summarized in a few statements that are
related in the Prophet Abraham’s supplication:
A. Knowing Allah and inner knowiedge about him. cgéGrant me
[unerring] judgment%

1 Q. 5:91.
2 Tafsir-i Majma* al-Bayan.
3 Tafsir-i Nimina.
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B. Presence in the gathering of the righteous. o%unite me with

the Righteous.%)

C. Good reputation in history. c%a worthy repute among the
posterity%,

D. Attaining the eternal Paradise. c%the heirs to the paradise of
biiss.%

# Advantages of the Qur'an

g{\oThis is indeed [a Book] sent down by the Lord of all the
worids, brought down by the Trustworthy Spirit upon your heart
(so that you may be one of the warners), in a clear Arabic
ianguage. It is indeed [foretold] in the scriptures of the ancients.%@
(Q. 26: 192-196)

o Let’s not see the Qur’an as something simpie, because:

A. Tts origin is %the Lord of all the worid%.

B. Its mediator is oggthe Trustworthy Spirit%.

C. Its container is the heart of the Prophet (S.A.W.A.), aﬁé{upon

your heart%).
D. Its goai is to awaken the peopie. c%one of the warners%@

tr

Its language is eloquent. c%in a clear Arabic ianguage.}@
F. Its giad tidings is in the books of the ancient. %in the

scriptures of the ancients%.

# Reasons for Supplications not being Answered

qé;\ls He who answers the call of the distressed [Person] when he
invokes Him and removes his distress, and makes you the earth’s
successors...? What! Is there a god besides Allah? Little is the
admonition that you take.%a (Q. 27:62)
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o Wherever our supplication is not answered, there is a reason
for it, like:

A. Our supplication has not been asking for blessing and we
presumed it to be for blessing (because supplication is
asking for blessing)

B. The way we supplicated has not been seriously and with
helplessness.

C. We have not had sincerity in supplication; that is, if we turn
toAllah’s threshold, we have also had been looking to others
too.

Of course, sometimes instead of fulfilling what we wished, the
All-wise Allah would give us the like of it and sometimes instead
of our wish that is not to our interest in Allah’s sight, He would
keep a misfortune from us and sometimes favoring us, He would

favor or progeny. All these issues are related in traditions.

# Means of Peacefulness

%Do they not see that We made the night that they may rest in
it, and the day to provide Visibility. There are indeed signs in that
for a people who have faith.% (Q. 27: 86)

o Some affairs have been introduced in the Qur’an as means of
peacefulness, such as:

1. Remembrance of Allah. «%Look! The hearts find rest in

Allah's remembrance!%1

2. Assistance from the Unseen. cgéit is He who sent down

1Q. 13: 28.
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composure into the hearts of the faith’ful%1

3. Sacred relics and objects. %the Ark will come to you,
bearing tranquihty from your Lord%

4. Encouragement from the friends of Allah. cgélndeed your
blessmg is a comfort to theméo

5. Shelter and home. %It is Ailah who has made for you your
homes as a place of rest%

6. Spouse. %He created for you mates from your own selves
that you may take comfort in them%o

Night. %We made the night that they may rest in 1t,%

# Blessings of Indebtedness

g{\oAnd We desired to show favor to those who were abased in
the iand, and to make them imams, and to make them the heirs,%\)
(Q. 28:5)

= although all the blessings are from Allah and the servants are
indebted to Him in any blessing, He has mentioned indebtedness
(showing favor) concerning some blessings that is naturaﬂy
indicative of their high importance. For example:

Blessing of Islam. ogéYou too were such earlier, but Allah did

you a favor. %’ ’

1 Q. 4: 48.

2 Q. 2: 248.
3 Q. 9: 103.
4 Q. 16: 80.
5 Q. 30: 21.
6 Q. 27: 86.
7 Q. 4: 94.



Minutes with the Qur'an

Blessing of prophethood. %Aﬂah certainiy favored the faithful
when He raised up among them an apostle%1

Blessing of guidance. O%Rather it is Allah who has done you a
favor in that He has guided\c};oz

Blessing of sovereignty of the Faithful. %And We desired to

show favor to those who were abased in the land...%

# Spiritual Enemies

g{\gThen if they do not respond to you [r] [summons] know that
they only follow their desires. And who is more astray than him
who follows his desires without any guidance from Allah? Indeed,
Allah does not guide the wrongdoing lot.% (Q 28:50)

o There are three spiritual enemies enumerated for man:
deceptive charms of the world, whimsical desires and Satanic
temptations.

In the meantime, the world and its deceptive charms are like a
key that would unlock a door by turning one side and would lock
it by turning the other side; that is, one can both benefit from it
and use it in a bad way.

The Satan’s temptation — aithough influential — do not force
man to sin; besides, he does not have any access to or dominance
over the heart of the friends of Allah. But the second enemy,
whimsical desires, is considered as the most influential and most

. 3
dangerous enemy Of human beings.

1Q. 3: 164.
2 Q. 49: 17.
3 A;‘yab a]—Ba)/én.
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# Questions of the Resurrection

@éHe said, “I have indeed been given [all] this because of the
knowledge that I have. “Did he not know that Allah had already
destroyed before him some of the generations who were more
powerful than him and greater in amassing [wealth]? The guilty
will not be questioned about their sins.% (Q. 28:78)

1 Question: Although we read in the Qur’an that the questions
of the Resurrection
will be from all people %We will surely question those to whom
the apostles were sent, and We will sureiy question the apostles };»

From all things %and you will surely be questioned concerning
what you used to do%

From all states: ogéand whether you disclose what is in your
hearts or hide it, Allah will bring you to account for it. %@

From all places %Even if it should be the weight of a mustard
seed, and [even though] it should be in a rock, or in the heavens,
or in the earth, Allah will produce it.%4 then why it is mentioned
in this verse that, %The guilty will not be questioned about their
sins.c}p?

Answers: the verses that denote questions concern the
Resurrection and the above verse refers to the time of the descent
of Divine wrath in the world, in which there will be no respite for

question and answer.

1Q.7:6.

2 Q. 19: 93.
3 Q. 2: 284.
4 Q. 31: 19.
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# Types of Obedience

%But if they urge you to ascribe to Me as partner that of which
you have no knowledge, then do not obey them. Keep their
company honorably in this world and follow the way of him who
turns to Me penitently. Then to Me will be your return, whereat [
will inform you concerning what you used to do.% (Q. 31: 15)

a There are three types of obedience in the Qur’an:

1. Absolute obedience to Allah, the Prophet, and those vested
with author1ty %Obey Allah and obey the Apostle and
those vested with authorlty among you. %)

2. Absolute non-obedience to the farthless, hypocrites, the
corrupt the gullty the tyrants, etc. cﬁédO not obey the
faithless and the hypocrrtes %o c%and do not obey any sinner
or 1ngrate%» %do not follow the way of the agents of
corrupt1on %)

3. Conditional obedience to parents; that is, if they gave us
useful or permissible orders we should obey them, but if
they tried to call to other than Aﬂah, they should not be
obeyed.

# Motivations of Questions
%The people question you concerning the Hour. Say, “Its
knowledge is only with Allah.” What do you know, maybe the

1 Q. 4:59.
2Q.33: 1.
3 Q. 76: 24.
4Q.7:142.
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Hour is near.% (q- 33:63)

o Motivations of questions are varied

B Sometimes the question is for testing; like the exam
questions.

B Sometimes the question is for ridiculing; like and
arrogant person asking a question from a weak person.

® Sometimes the question is out of surprise; like the
question of a weak person from a brave one.

B Sometimes the question is for bringing to an impasse;
like the question of an interrogator from a criminal.

B Sometimes the question is for deviation; like the question
of a deviated teacher from the student.

B Sometimes the question is for creating doubt in others;
like the question of the deviated peopie.

® Sometimes the question is for dispelling anxiety; like the
question of a mother from her child.

® Sometimes the question is for knowledge; like the
question of an unlearned person from a learned one.

® Sometimes the question is for reproach; like the question
of a teacher about the reason for the student’s laziness.

% Bad Omen and Augury

%They said, “Indeed we take you for a bad omen. If you do not

relinquish we will stone you, and surely a painful punishment will
visit you from US.”%@(Q 36: 18)

n Bad omen is one of the superstitions that has existed in the
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old times and still exists in the modern world, east and west and
any folk and region take something as bad omen. Islam has
considered it as polytheism and invalidated it with the phrase, al-
tayratu shirk (bad omen is poly‘cheism)1 and has considered its
compensation to be trusting in Allah. “Atonement of bad omen is
trusting in Allah.” * Bad omen would yield ominous results,
including: suspicion in people; stagnation in tasks; inculcation of
defeat; and feeling inferiority. The worst of it is taking the

sanctities and friends of Allah as bad omen.

# The Visage of the Qur’an in one Verse
c%[lt is] a blessed Book that We have sent down to you, so that
they may contemplate its signs, and that those who possess
intellect may take admonition%o (Q. 38:29)
1 The visage of the Qur’an has been delineated in this verse:
A. Tts text is written. %Book%
B. It is the source of Revelation and infinite knowledge.
o@éWe have sent down%
C. Its receiver is an Infallible person. %to you%o
D. Its content is blessed. o%blessedé/go
E. The purpose for sending it down is conternplation.
oggthat they may contemplate}/g
F. Knowledge and awareness of its doctrinal points is a
Preliminary step of a spiritual move and intimacy to

Allah. %may take admonition.%

1 Bihar, vol. 55, p- 322.
2 Kafi, vol. 8, p- 198.
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G. Those who possess intellect may have this
opportunity. %those who possess inteiiect%

# Exemplary Government

%So We disposed the wind for him, blowing softly by his
command wherever he intended, and the devils [as well as] every
builder and diver, and others [too] bound together in chains.
“This is Our bounty: so give away or withhold, without any
reckoning.” Indeed he has [a station of] nearness with Us and a
good destination.%o (Q: 36-40)

a In these verses, Allah has pointed out the favor He had done
to Prophet Solomon, including: disposing wind, empioying the
power of the jinn, binding in chain the destructive forces, giving
authority, nearness to Allah, and a bright future.

Theses blessings are a small part of an exemplar government he
had requested. Indeed, an exemplary government has to be such
as the foiiowing:

A. Should be secure from destructive forces, cgébound together

in chains.%’

B. Should solve the problem of quick communication and
transportation, %We disposed the wind for him, blowing
softly by his command%)

C. Should use the expert skills, c%every builder and diver%g

D. Should have the power of decision-rnaking, cgéso give away
or Withhoid%

E. Should be open-handed, agséwithout any reckoning%’

F. Its spiritual future be provided for, %nearness with Us and a
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good destination.%;

# To be the Best and to Want the Best

%And follow the best of what has been sent down to you from
your Lord, before the punishment overtakes you suddenly while
you are unaware.”%o (Q. 39:55)

n All Allah’s works have been done in the best of way and
form:

Whatever He has created, He has created in the best of forms.
é\owho perfected everything that He Created,\?gol, cgéthe best of
Creators%z, o;{oin the best of forrns%3

His are the best stories. %the best of narratives%f

His is the best of judgments. cgéBut who is better than Allah in
judgment%5

He has also wanted us to do what we do in the best way:

Follow the best of words. %and follow the best [sense] of it%6

Say the best of words. %speak in a manner which is the best}%}7

Respond to evil in the best of way. «%Repel [evil] with what is
best%ﬁs

1Q.23: 14.
2Q.94: 4.
3 Q. 95: 4.
4Q.12:3.
5 Q. 5: 50.
6 Q. 39: 18.
7 Q. 17: 53.
8 Q. 41:34.
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Respond to Peoples greetlng in a better way. o%greet with a
better one than 1t§;,

Approach the orphans propertres in the best of way. %Do not
approach the orphan's property except in the best manner%

Dlspute with people in the best of manners. o%drspute with

them in a manner that is best. %»

# Factors of Forgiveness in the Qur'an

«;{oforgiver of sins and acceptor of repentance, severe in
retribution, [yet] all-bountiful, there is no god except Him, [and]
toward Him is the destination.%» (Q. 40: 3)

o There are factors for forgiveness brought up in the Qur’an,
including'

Faith. %We have indeed believed in our Lord that He may
forgive us.; %

God-wariness. og{If you are wary of Allah, He shall... forgive
you%)

Foﬂowmg the prophets %then follow me; Allah... will forglve
you%)

Forgwmgr people. Qand let them excuse... Allah should forglve

you %3

1 Q. 4: 86.

2 Q. 17: 34.
3 Q. 16: 125.
4Q.77:73.
5Q. 8: 29.

6 Q. 3: 31.

7 Q. 24: 22.
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Giving interest-free loans to People. o%if you loan Allah a good
loan, He shall... forgive you.%1

Jihad. %and wage jihad in the way of Allah... He shall forgive
you.%o2

Worship. Worship Allah... that He may forgive you.%ﬁ3

Avoiding major sins. if you avoid the major sins... We will
absolve you of your sins.%a4

Supplication, asking for forgiveness, and repentance by man
himself. %I have wronged myself... So He forgave him.%o5

The friends of Allah’s prayer for man. %Father! Plead [with

Allah] for forgiveness of our sins...%

# Islam and Entertainment

C%That is because you used to exult unduly on the earth and
because you used to walk exultantly.%) (Q. 40: 75)

a Islam is the religion of /fra (innate disposition) and does not
oppose to joy, which is innate and instinctive in man; what is
criticized is the unwarranted joy, some examples of which are

mentioned in the Qur’an, including:

® Some were happy because they would not go to the battle
front. o@éThose who were left behind exulted for their

1Q. 64:17.
2 Q. 61: 12.
3Q.71: 3.
4 Q. 4:31.
5 Q. 28: 16.
6 Q. 12: 97.
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sitting back against [the command of] the Apostle of
Allah,)’

Joyful because of worldly achievements along with
neghgence of the Hereafter. %They exult in the life of this
world %@

® Joyful because of acquisition of wealth. Korah was told,
%Do not exult!%3

- ]oyful for difficulties that befall the faithful. o%but if some
ill should befall you, they rejoice at 1t%>

- ]oyful for havmg some knowledge. cgéthey exulted in the
knowledge they possessecl%o5

However, if joy is based on truth and favor from Allah, serving

people, and ach1ev1ng excellences, then it is valuable. %Say, “In

Allah’s grace and His mercy let them rejoice in that'%

# Meaning of Allah’s Misleading
aggWhomever Allah leads astray has no guardian apart from
Him. You will see the wrongdoers, when they sight the
punishment, saying, “Is there any way for a retreat?”%o (Q. 42: 44)
1 Although in some verses of the Qur’an the leading astray of

the misled is attributed to Allah, some other verses interpret this

1 Q. 9: 81.

2 Q. 13: 26.
3 Q. 28: 76.
4 Q. 3: 120.
5 Q. 40: 83.
6 Q. 10: 58.
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misleading:
%Allah leads astray those who are profligate, skeptical.%c1
%and He leads no one astray thereby except the
transgressors\c};o2
%Aiiah leads astray the faithless.%3
In other words, there is no initial misleading, but there is penal
misleading that Allah would lead some Peopie astray for their

extravagance, faithlessness, and transgression.

# Stages of Satan’s Dominance

g{\oWhoever turns a blind eye to the remembrance of the All-
beneficent, We assign him a devil who remains his companion.
Indeed they bar them from the way while they suppose that they
are [rightly] guided%@ (Q. 43:37)

o Satan’s pohcy 1S step—by—step %steps%

- First stage is temptatlon %tempted him?

- Second stage is caihng c%touched by a vmtatmn%

- Third stage, he penetrates the heart and settles there. % into

the breasts of humans;};

- Fourth stage, he stays in the soul. c%remains his

1 Q. 40: 34.
2 Q. 2: 26.

3 Q. 40: 74.
4 Q. 2:168.
5 Q. 20: 120.
6 Q. 7: 201.
7 Q. 114: 5.
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companion%o1

- Fifth stage he recruits man as an ally to his party. %Satan’s
confederates%o2

- Sixth stage, he becomes man’s guardian. c%whoever takes
Satan as a guardian%3

- Seventh stage, man himself becomes a devil. c%the devils
from among humans and jinn%4

Imam Ali says in Nahj al-Balagha that Satan lays eggs in man’s

soul. “He has laid eggs and hatched them in their bosoms.”’

# The Outcomes of Disregarding Remembrance of Allah

a The outcomes of disregarding remembrance of Allah are as
follows:

Being left behind from path of benevolence. cgéthey bar them
from the way%»

Wrongly thinking that they have been guided. cgéthey suppose
that they are [rightly] guided.%’

They no longer take admonition. o%and [even] when
admonished do not take adrnonition,;&;a6

They do not repent because they do not regard themselves
deviated.

1Q. 43: 36.
2 Q. 58: 19.
3 Q. 4: 119.
4 Q. 6:112.
5 Na]zj a]—Ba]égba, sermon 7.
6 Q. 37: 13.
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They have a wretched life. C%But whoever disregards My
remembrance, his shall be a wretched life, and on the Day of
Resurrection We shall raise him blincl.%»1

The one, who is blind of seeing the truth in this life %turns
blind eyes%o, will also be raised blind in the Hereafter. %But
whoever has been blind in this [world], will be blind in the

Hereafter, and [even] more astray from the [right] way.z%o

# The Qur’an and the Prophet’s Body Organs

C%Indeed We have made it simple in your language, so that they
may take admonition.%’ (Q. 44: 58)

nAllah’s care for the Holy Prophet (S.A.W.A.) is so much as
the name of some of his organs are mentioned in the Holy
Qur’an:

- His face in : %We certalnly see you turnlng your face about%

- His eyes in %Do not extend your glance ;g)

- His tongue in %And We make ( this Scrlpture ) easy in thy

tongue?

- His back in o%whlch [almost] broke your back. %@

- His hand in (i{DO not keep your hand chained. }@

- His life in %By your life, they were bewildered in their

1 Q. 20: 124.
2Q.17: 72.
3 Q. 2: 144.
4 Q. 15: 88.
5Q. 19: 97.
6 Q. 94: 3.

7 Q. 17: 29.
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drunkenness. %1

- His neck in %Do not keep your hand chained to your
neck.) >@

- His heart in . %that We may strengthen your heart with it };»

- His breast in O%Did We not open your breast for you?%»

# Following Desires

%Have you seen him who has taken his desire to be his god
and whom Allah has led astray knowingly, and set a seal upon his
hearing and his heart, and put a blindfold on his sight? So who
will guide him after Allah? Will you not then take admonition?%o
(Q. 45: 23)

of Following desires would disable cognition tools; neither the
eyes would see reality, nor the ears would hear the truth, nor the
heart grasps correctly.

The factor for following desires is tendency toward materials.
As we read in another verse: c%but he clung to the earth and
followed his [base] desires. %

It is the basis of mlshaps and seditions: “Desires are the steads

. ”6 « .« . P . . . ”7
fOI‘ suffermgs. The Orlgll’l Of SedlthHS 1S fOllOWIl’lg de51res.

It bars justice. %So do not follow [your] desires, lest you should

1Q. 15: 72.

2 Q.17: 19.

3 Q. 25: 32.
4Q.94: 1.

5Q. 7: 176.

6 Ghurar al-Hikam.
7 Kafi, vol. 1, p. 54.



Minutes with the Qur’an

be unfair%;1

It causes deviation from way of Allah. %and do not follow
desire, or it will lead you astray from the way of Allah. %o

It leads to human fall. %who follow their desires, lest you
should perish. %)

And we read in this verse that following desires would cause
sealing one’s ears and heart. c%who has taken his desire to be his

god... whom Allah ... set a seal upon his hearing and his heart,%

# Philosophy of Jihad

«;éWhen you meet the faithless in battle, strike their necks.
When you have thoroughly decimated them, bind the captives
firmly. Thereafter either oblige them [by setting them free] or take
ransom till the war lays down its burdens. That [is Allah's
ordinance]. Had Allah wished He could have taken vengeance on
them, but that He may test some of you by means of others. As
for those who were slain in the way of Allah, He will not let their
works go fruitless.% (Q. 47: 4)

1 Philosophy of jihad in Islam is varied:

For defending oneself and the those who have been wronged.
@\(Those who are fought agalnst are permltted [to flght] because
they have been wronged % 4 4just as they fight you all, }p

1 Q. 4: 135.
2 Q. 38: 26.
3 Q. 20: 16.
4 Q. 22: 39.
5Q. 9: 36.
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For rooting out corruption and sedition. %Fight them until
faithlessness is no more,%1

For safeguarding centers of monotheism. %Had not Allah
repulsed some men by means of others, ruin would have befallen
the monasteries, churches,%n2

Fight those who do not have faith in Allah nor [believe] in the
Last Day, nor forbid what Allah and His Apostle have forbidden,

. .. 3
nor practice the true rehgmn,%

# Some Things Made Subject to Some other things

«%O you who have faith! If you help Allah, He will help you and
make your feet steady.%o (Q. 47:7)

n Allah has made incumbent upon Himself some things as
subject some others.

His remembrance is subject to people’s remembrance.
C%Remember Me, and I will remember you,}/go4

His help is subject to people’s help. (%If you help Allah, He will
help youc}g»

Blessing and abundance is subject to people’s gratitude. %If you
are grateful, I will surely enhance you [in blessing]};;)5

Fulfillment of covenant is subject to people’s fulfﬂling their

1Q. 2:193.
2 Q. 22: 40.
3Q.9:29.
4Q. 2:193.
5Q.14: 7.
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covenant. c%fulfill My covenant that [ may fulfill your covenant%o1

# The Prophets’ Pleading to Allah for Forgiveness (Istighfar)

%Know that there is no god except Allah, and plead [to Allah]
for forgiveness of your sin and for the faithful, men and women.
Allah knows your itinerary and your [final] abode. (Q. 47: 19)

a In verse 55 of Sarat Ghafir, the same statement, %and plead
[to Allah] for forgiveness%», is also mentioned. This pleading
forgiveness, given that all prophets are infallible and free from sin,
is for one of the following several reasons.

A. Pleading for forgiveness is a devotional act, although there

is no sin is involved.

B. Pleading for forgiveness for abandoning the preferable; that
is doing something that is not a sin but it had been better
not being done by a person such as a prophet.

C. So that pleading for forgiveness would turn to a sunna and
practice for people.

D. Pleading for forgiveness causes a prophet’s sublimation of
ranks.

E. It means pleading for forgiveness for the sins that people
had committed toward the Prophet.

F. Pleading for forgiveness is not always for guilt; rather, it is

sometimes for negligence. When the servant sees the glory

1 Q. 2: 40.
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and grandeur of Allah and his own inferiority and

degradation, he would Plead Jforgiveness.1

# Stages of Training
%Ah! There you are, being invited to spend in the way of Allah;

yet among you there are those who are stingy; and whoever is
stingy is stingy only to himself. Allah is the All-sufficient, and you
are ail—needy, and if you turn away He will repiace you with
another people, and they will not be like you.% (Q. 47: 38)
el Foﬂowing stages should be gone through in a training
procedure:
A. Warning the addressee. cgéAh! There you are%)
B. Invitation. %being invited%
C. Justification and reasoning. «;%whoever is stingy is stingy
only to himseif%,
D. Repetition and decisiveness. (%Aiiah is the All-sufficient, and
you are all—needy%
E. Giving ultimatum and threatening. o%and if you turn away,

He will replace you%

# The Reasons for the Guidance to be Clear
ogé;\Indeed We have inaugurated for you a clear victory,% (Q.48:1)
a There is no ambiguity in the order of Divine guidance and

everything is clear and manifest, including:

1 Tafsirs of Majma‘* a]—BayaTn, Kabir, Fakhr Razi, and Al-Mizan.
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His apostle is evident. C%a manifest apostle}}t;ol

His Qur’an is manifest. o%a manifest Qur’an%ﬁz

It is stated in a clear language. c%this is a clear Arabic
language.%;3

His warnings are without ambiguity. %a manifest warner.%4

Even his war and peace are clear. %a clear Victory%

Then, whoever opposes against so much clarity, his being astray
is very clear, too. %and whoever disobeys Allah and His Apostle

. . . 5
has certalnly strayed into manifest error.%o

# The Individual and Social Relation of the Faithful
%Muhammad, the Apostle of Allah, and those who are with
him are hard against the faithless and merciful amongst
themselves. You see them bowing and prostrating [in worship],
seeking Allah’s grace and [His] pleasure. Their mark is [visible]
on their faces, from the effect of prostration. Such is their
description in the Torah and their description in the Evangel. Like
a tillage that sends out its shoots and builds them up, and they
grow stout and settle on their stalks, impressing the sowers, so

that He may enrage the faithless by them. Allah has promised

1 Q. 44: 13.
2Q. 15: 1.

3 Q. 16: 103.
4Q.7:183.
5 Q. 33: 36.
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those of them who have faith and do righteous deeds forgiveness
and a great reward.%o (Q. 48: 29)

In this verse the way the faithful should communicate is
delineated: with the aliens %hard%; among themselves %merciful%o;
with Allah %bowing and prostrating [in worship]%; with oneself
%seeking Allah’s grace%

# All-inclusive Infallibility of the Prophet
c%when there covered the Lote Tree what covered it. The gaze

did not swerve, nor did it overstep the bounds. Certainly he saw
some of the greatest signs of his Lord.%o (Q. 53: 16- 18)
1 The Holy Prophet (S.A.W.A.) is Infallible in all aspects:
Thoughts and conduct: %your companion has neither gone

astray%
Language and speech: %Nor does he speak out of [his own]

desire%

Learning and knowledge: o%taught him by One of great
powersc}g»

Heart and soul: oggthe heart did not deny what it saw.}@

g{{The gaze did not swerve, nor did it overstep the bounds.};;)

# Major Sins
qé;\Those who avoid major sins and indecencies, excepting
[minor and occasional] lapses. Indeed, your Lord is expansive in

[His] forgiveness. He knows you best since [the time] He
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produced you from the earth, and since you were fetuses in the
bellies of your mothers. So do not flaunt your piety: He knows
best those who are God—wary.% (Q.53:32)

# Imam Rida (A.S.) has listed major sins as follows: “Homicide;
adultery; theft; drinking; disobedience to parents; escape from
battle field; wrongful appropriation of orphans’ property; eating
carrion meat, blood, pork, whatever is not slaughtered by the
Name of Allah; usury; bribery; gambling; shortchanging;
accusation of chaste women; pederasty; perjury; disappointment of
Allah’s mercy; regarding oneself secure of Divine punishment;
assistance of the tyrants and relying on them, false swearing;
failing to pay someone’s rightful due; lying; arrogance;
extravagance; wastefulness; treachery, failure in performance Haj
pilgrimage; enmity toward friends of Allah; engagement in play
and diversion; insistence on sins.”’
# Manners of Speech

%Taught him articulate speech.% (Q.55: 4.)

a1 The power of speech and speaking is a Divine gift to man and
the Qur’an has given instructions for manners of articulate speech
to be:

Reasonable and upright. %and let them speak upright words.%;)2

1 Tafsir Nur al-Thagalayn.
2Q. 4:9.
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Measured and honorable. o%say honorable WOI‘dS%)l

Soft and kind. C%in a soft manner}}t;o2

Fluent, impressive, and clear. o%far-reaching WOI'dS.%::s

Dignified and noble. o%words respectful}}t;o4

Beautiful, good, and desirable. %speak good to men%5

Spoken the best. %speak in a manner which is the best%6

In the best manner even when critically debating and

. . . . 7
COl’lVGI‘Sll’lg. %speak 1n a manner WhICh 1S the best%o

# Types of Trades

C%O you who have faith! Shall I show you a deal that will
deliver you from a painful punishment? Have faith in Allah and
His Apostle, and wage ﬁbaa’ in the way of Allah with your
possessions and your persons. That is better for you, should you
know. He shall forgive you your sins and admit you into gardens
with streams running in them, and into good dwellings in the
Gardens of Eden. That is the great success.% (Q. 10: 12)

a There are several suppositions in trade:

1. Evil trade. oggEvil is that for which they have sold their

1Q.2:235.
2 Q. 20: 44.
3 Q. 4: 63.
4Q.17: 23.
5Q. 2: 83.

6 Q. 17: 53.
7 Q. 16: 125.
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souls,’

2. Profitless trade. o%so their trade did not profit themz%o

3. Trade with little profit. (%The enjoyment of this world is
little)”

4. Detrimental trade. % Indeed the losers are those who ruin
themselves%4

5. Very detrimental trade. %Indeed man is in loss.%c5

6. Disgraced trade. %manifest 1088.%06

7. Stagnated trade. %The trade you fear may suffer.%7

8. Durable trade. %a commerce that will never go bankrupt%’g

9. Redemptive trade. %a deal that will deliver you%,g

. <« 3 . . ”10
10. Lucrative trade. “beneficial transaction

# Non-practicing Scholar
@\(The example of those who were charged with the Torah, then
failed to carry it, is that of an ass carrying books. Evil is the

1 Q. 2: 90.

2 Q. 2:16.

3Q.4:77.

4 Q. 39: 15.

5Q. 103: 2.

6 Q. 22: 11.

7 Q. 9: 29.

8 Q. 35: 29.

9 Q. 61: 10.

10 Nabj a]—Ba]ég]Ja, sermon 193.
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example of the people who deny Allah’s signs, and Allah does not
guide the wrongdoing lot.%a (Q. 62:5)

In this verse a sharply warning analogy is brought up
concerning the non-practicing religious scholars. Religious leaders
have also stated many analogies and parables in this respect, a part
of which are referred to in the following:

® The non-practicing scholar is like a candle that others

benefit from its light but itself is perished.1

The non-practicing scholar is like a treasure that is not
given away in charity.

The bad scholar is like a stone that is put in the way of

water; he would neither drink from it himself nor lets it

reach others.3

The non-practicing scholar is like a sewage, inside of
which is stinking.4

The non-practicing scholar is like a grave, whose

. . 5
appearance is wholesome but inside are rotten bones.

1 Mizan al-Hikma, vol. 9, p- 54.

2 Mizan al-Hikma, vol. 9, p- 55.

3 Ibid.

4 Mu[za]jat a]—Ba)/da', vol. 5, p- 254.
5 Ibid.
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# Family Types

%Aﬂah draws an [other] example for those who have faith: the
wife of Pharaoh, when she said, “My Lord! Build me a home near
You in paradise, and deliver me from Pharaoh and his conduct,
and deliver me from the wrongdoing lot.”% (Q. 66:11)

1. The wife and husband who are sympathetic in benevolence
and charity work; like Imam Ali and Fatimat al-Zahra
(A.S.), whose example of sympathy and cooperation is
stated in Sarat al-Dahr in several successive verses; as they
gave their food at fast—breaking (zﬁér) to the needy, orphan,
and prisoner. %they gave food...%1

2. The wife and husband who are cohort in malevolence. (Aba
Lahab and his wife) %Perish the hands of Abu Lahab, ...
and his wife [too], the firewood carrier,%o2 (Although the
Prophet’s uncle, Aba Lahab obstructed the Prophet and his
wife persecuted him by putting firewood in his way.)

3. The family in which the husband is good but the wife is
bad. (the wives of Lot and Noah) %They were under two of
our righteous servants, yet they betrayed them.%,[@3

4. The famﬂy in which the husband is bad but the wife is
good. u:zgthe wife of Pharaoh%’4

1Q.76:7.

2 Q. 111:1-4.
3 Q. 66: 10.
4 Q. 66: 11.
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# Evil Eye

%Indeed the faithless almost devour you with their eyes when
they hear the Reminder, and they say, “He is indeed crazy.” Yet it
is just a reminder for all the nations.% (Q. 68: 51-52)

The Prophet said, “Evil eye is true; it is so effective that it
would put a camel and a cow in a furnace.”’

Evil eye is not necessarily from an enemy. Sometimes a friend
is amazed of his friend for having achieved a perfection and thus
we read in a hadith that if you see something in your friend that
amazed you, remember Allah so that the misfortune of evil eye is

removed; there are many who have been perished and died by evil
2

eye.

However, the realness of evil eye does not mean that we shall
be suspicious of some peopie and accuse them of having evil eyes;
or put the blame of our failures in various instances on others’ evil
eyes. For exampie, we do not observe the sanitation and nutrition
of our children, but as soon as they get sick, we label as being evil
eyed.

We read in traditions that alms—giving, supplication, recitation

of Sarat al-Nas, ai—Falaq, and the like can repei evil eye.

# Allah’s Favors to the Prophet
egglndeed We have given you abundance.% (Q. 108: 1)

1 Bihar, vol. 63, p- 17.
2 Bihar, vol. 95, p. 127.
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In this three-statement siira, the Prophet (S.A.-W.A.) has been
addressed five times. That is, in addition to ka in a ‘tainika (given
you), the Prophet is addressed two times in /i rabbik (to your
Lord) and fa salli (so pray) and two times in anhar (sacrifice) and
shani’aka (your enemy).

Also, throughout the Qur’an, Allah says to His Messenger:
Your Lord (rabbﬂ(a) over two hundred and forty times, although
He is the Lord of all the universe: «;%the Lord of all things% and the
Lord of all people: %the Lord of humans%; but from among the
word rabb the term rabbika has been used the most frequently of
all the terms with the same root and this indicates that Allah has a
special favor to His Messenger.

Similarly, we see this special favor in other verses as well; for
example, when Allah mentions the names of the Prophet’s parts of
body: %your face%’l, %your tongue;tgaz, «%your eyes%oB, %your neck/%f,
%\syour handc};, %your breast%»é, c%your back%?

<M praise belongs to Allah, Lord of all the worlds):

1Q.2: 144,
2 Q. 75: 16.
3 Q. 15: 88.
4 Q. 17: 29.
5 Ibid.
6Q.7:2.
7Q.94:3



