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Aba Salt al-Hirawi said that ‘Ali b. Musa al-Rida
(A.S.) narrated from his father Misa al-Kazim (A.S.),
from his father Ja‘far al-Sadiq (A.S.), from his father
Muhammad al-Baqir (A.S.), from his father ‘Ali b. al-
Husayn, Zayn al-‘Abidin (A.S), from his father Husayn b.
‘All al-Shahid (A.S.) from his father ‘Ali b. Ab1 Talib
(A.S.), from the Messenger of Allah (S.A.W.A.) who
narrated the words of Gabriel (A.S.), who quoted the
divine words of the Exalted God as follows, “I am truly
Allah. There is no god but Me, and you should serve Me.
One who truly testifies that there is no god but Allah
enters in My Fortress (Hisn) in which he will dwell
safely, and he will not suffer My wrath." The people
who had assembled round the Imam’s litter thought
that his holiness' talk was over, but to their amazement
the Holy Imam appeared from behind the litter curtain
again and added the following words, "But all this
depends on some conditions, and [ am considered to be
one of the conditions". Some said that is to believe who
is the immaculate Imam whose obedience is obligatory
upon men.

Ahmad b. Hanbal (d. 241/855), the distinguished
authority of Sunni jurisprudence, says, “If | quote these
chains (isnads) to a lunatic his Devil will go off.”

Abu Nu‘aym Isfahani Shafi7c (d. 430/1038) in a
comprehensive statement says, “It is a sound tradition
known by these chains (isnads) narrated by the
immaculate Imams from their sublime ancestors. Some
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of our precedents, who narrated these chains (isnads),
believed if they quoted them for a lunatic he would be
healed.”

Daylami ShafiT (d. 509/1115) considers the
Fortress tradition (Hadith Hisn) a sound one and says,
“It is an authentic tradition.”

Suyuti Shafic? (d. 911/1505) also considers the
Fortress tradition (Hadith Hisn) sounds and says, “It is
a genuine tradition.”
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Prologue

The arrival of Imam al-Rida (A.S.) in Khurasan and
the scene of his presence in Naysabur is a
distinguished and inspiring part of the history of Islam.
The people and the learned Sunni’s blessing, shedding
tears of joy, kissing his holy footprint, supplicating,
expressing their emotions and kneeling before Imam
al-Rida (A.S.), in a city where it was the birthplace and
residence of the famous Sunni scholars of the
third/ninth and fourth/tenth century such as Ishaq b.
Rahuwayh, Muhammad b. Aslam Tusl and Ahmad b.
Harb, are examples that the historians have mentioned.
Imam al-Rida (A.S.) narrated the famous tradition from
his honorable and sublime ancestors which was well
known and lasting as the Golden Chain (Silsilat al-
Dhahab). The traditionists recorded it eagerly, the
preachers quoted it proudly, and the audiences
hearkened to it excitingly. It gets more exciting when
we know the reporters and the writers of this
important tradition were the distinguished Sunni
scholars.

Taking into consideration the casting some doubt on
the chain (isnad)and the denotation of the Golden
Chain Tradition (Hadith Silsilat al-Dhahab) and the lack
of comprehensive research and a monograph on this
field I decided to compile a book based on the
authoritative sources of the Sunni scholars. I tried to
collect all the words and acts of the Sunni scholars
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concerning the Golden Chain Tradition (Hadith Silsilat
al-Dhahab) since Imam al-Rida (A.S.)’s time up to now,
then [ evaluated the information, classified and
provided them in four chapters: a) the Fortress
tradition (Hadith Hisn) b) the Faith tradition (Hadith
Iman), c) The other Traditions and d) Aba Salt al-
Hirawi, the narrator of the tradition from the Sunni
point of view. Then I provided them in the present
book called the Golden Chain Tradition (Hadith Silsilat
al-Dhahab) from the Sunni point of view.

A draft of the book as the article named “The Silsilat
al-Dhahab Tradition from the Sunni Point of View "was
first presented to the sixth Scientific Research
Congress of Imam al-Rida (A.S.) held in Islamic
Research Foundation in Mashhad in 1387/2008. It won
the title of the selected work and drew the learned and
the audience’s attention present at the congress. Some
scholars encouraged me to publish it as an
independent book. After adding some new contents,
reviewing and editing the article I could present the
book to the readers.

Some necessary Remarks: In this book, what are
meant by the Sunni are the views and the reports of the
followers of the five Sunni school ol of thought: the
Shafih, the Maliki, the Hanbali the Hanafi and the
Zahiri, historically from the second/eighth century up
to now. So I have not included the new forged and
fabricated Wahhabi sect.

My method in this research is analytical-descriptive.
[ have collected and classified all the historical
information, reports, words and acts of the Sunni
concerning the arrival of Imam al-Rida (A.S.) in
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Naysabir and the Golden Chain Tradition (Hadith
Silsilat al-Dhahab) from the Sunni point of view. In
some cases, the Sunni scholars have narrated critically
their reports which may not comply with the Shi‘%
beliefs. Therefore, the Sh1T may disapprove some of the
contents in this book.

The contents concerning the arrival of Imam al-Rida
(A.S.) in Naysabur and the Golden Chain Tradition are
based on and directly quoted from more than one
hundred works of the Sunni sources. Whenever these
sources were not available or the manuscripts were
not readable we referred to other authoritative books.
Therefore "I did not regard the Shi‘t books narrating
the Golden Chain Tradition (Hadith Silsilat al-Dhahab)
from the Sunni sources.

Although this research may be considered a new
step in this field; I do not claim that it is faultless. I
welcome the readers’ criticism willingly and accept
their friendly comments cheerfully. At the end I would
like to acknowledge my special debt to Ayatullah Hajj
Shaykh Najm al-Din Tabasi and Ayatullah Hajj Shaykh
Muhammad Yusufi for their guidance and I would like
to express my gratitude to Hujjat al-Islam wa ’I-
Muslimin Hajj Shaykh Muhammad Baqir Par Amini
who shared in enriching the book.

Muhammad Muhsin Tabas1
Qum al-Mugaddasa



Introduction

Golden Chain (Silsilat al-Dhahab) is a term
reminding the historical arrival of Imam al-Rida (A.S.)
in Naysabir and the people, especially the learned and
the famous Sunni traditionists’ welcoming His
Excellency to Naysabur and recording it by twenty
thousand writers and transmitters.

Hakim Naysaburi (d. 405/1014) says, “Imam al-Rida
(A.S.) arrived in Naysabiur in 200/815.”1

Locating the place of narration

Two traditions as the Golden Chains (Silsilat al-
Dhahab), different in denotation but similar in chains
(isnads), were narrated by Imam al-Rida (A.S.) in
Naysabur and the Sunni scholars recorded First the
Fortress tradition (Hadith Hisn); second the Faith
tradition (Hadith Iman) in their works. There are some
other traditions narrated by Imam al-Rida (A.S.), as

1. Juwayni (Shafi‘7), Shaykh al-Islam Ibrahim b. Muhammad (d.
722/1322), Fard'’id al-Simtayn fi Fada’il al-Murtada wa al-Batul
wa al-Sibtayn wa al-A’immat min Dhurriyyatihim (A.S.), 1st print,
Mu’assasat al-Mahmudi, Beirut, 1400, II, p.199, H[adith]478,
Quoted from Hakim Naysaburi (d. 405/1014).
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well as these two, who narrated them from his sublime
ancestors, however they are different in context from
the Fortress (Hisn) and the Faith (Iman) traditions.
There are some other Golden Chain traditions (Hadith
Silsilat al-Dhahab), which Imam (A.S.) narrated them
from his sublime ancestors, and apparently the Imam’s
method was to quote the son from his father. Imam’s
companions collected these traditions in a book
(sahifa), as Sam‘ani says, “He quotes a book (al-Sa fifa)
from his ancestors.” or “among his famous traditions is
al-Sahifa.”! This collection was also called Musnad Riga
(A.S.).2

Ibn Shirawayh Daylami Shafil attested this book
(sahifa) and he narrated some parts of it in his
Musnad.3However, some transmitters unfortunately,
have weakened this safiifa or musnad and considered
its traditions unreliable without any acceptable
reason.*

1. Sam‘ni al-Tamimi (ShafiT), Abua Sa‘d ‘Abd al-Karim b.
Muhammad b. Mansir (d. 562/1166) al-Ansab, 1st print, 1408,
V.3, p. 74-75: see Shaybi, Dr. Kamil Mustafa, al-Silat bayn al-
Tasawwuf wa al-Tashayyu® 3rd print, Dar al-Andulus, Beirut,
1982,V.1, p. 238.

2. Rafi1 Qazwini (ShafiT), ‘Abd al-Karim b. Muhammad (d.
623/1226), al-Tadwin fi Akhbar Qazwin, Dar al-Kutub al-
‘[lmiyya, Beirut, 1408, 1, 470; 11, 306, 407.

3. Daylami (Shafi1), Ibn Shirawayh (d. 509/1115), Firdaws al-
Akhbar bi Ma’thiir al-Khitab, 1st print, Dar al-Fikr, Beirut, 1418,
I, 40.

4. Tbn Hibban Busti (ShafiT), Aba Hatim Muhammad b. Hibban (d.
354/965), Kitab al-Majrafin, Dar al-Ma‘rifa, Beirut, 1412, 1, 106;
idem, Kitab al-Thigat 1st print, Dar al-Fikr, Beirut, 1393, VIII,
456
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For more information, I shall refer first to Golden
Chain Traditions (Hadith Silsilat al-Dhahab) and the
Sunni views about the Fortress(/isn) and the Faith
(Iman) traditions and then to other ones which have a
chain (isnad) like Golden Chain (Silsilat al-Dhahab)
ones.

The Transmitters of the Golden Chain Tradition
(Hadith Silsilat al-Dhahab)

Those who reported the magnificent event of Imam
al-Rida’s arrival in Naysabur are said to be more than
ten thousand,! twenty thousand,? and thirty thousand
people, 3of which twenty thousand is more famous.

1. Khunji Isfahani (Hanafi), Fadl Allah b. Razbahan (d. 927/1520),
Mihman-nami yi Bukhara, 2nd print, Bungah Tarjumi va Nashr i
Kitab, Tehran n.d, 345

2. Ibn Sabbagh Maliki (d. 855/1451), al-Fusil al-Muhimma fi
Marifat Ahwal al-A’imma (A.S.), 2nd print, Dar al-Adwa’, Beirut,
1409, 243; Samhidi (Shafi7), ‘All b. ‘Abd Allah al-Hasani (d.
911/1505), Jawahir al-‘Iqdayn fi Fadl al-Sharafayn, Wizarat al-
Awqaf wa al-Shu‘dn al-Diniyya, Baghdad, 1407, 344; Ibn Hajar
Haythami (Shafi‘i), Aba ‘Abbas Ahmad b. Muhammad b.
Muhammad b. ‘Al (d. 973/1565), al-Sawa‘iq al-Mufriga, 1st
print, Mu’assasat al-Risala, Beirut, 1417, II, 595; Qarmani
Damashqi (other), Abu ‘Abbas Ahmad b. Yasuf b. Ahmad (d.
1019/1610), Akhbar al-Duwal wa Athar al-Uwal fi al-Ta’rikh,
‘Alam al-Kutub, Beirut, n.d, 115; Manawi (Shafi7), ‘Abd al-Ra’af
b. ‘All (d. 1031/1621), Fayd al-Qadir bi Sharh al-Jami‘ al-Saghir,
2nd print, Dar al-Fikr, Beirut, 1391, IV, 489; Shablanj1 (Shafi7),
Shaykh Mu’min b. Hasan b. Mu’min (d. 1298/1880), Nir al-
Absar fi Manaqib Al Bayt al-Nabi al-Mukhtar, 1st print, Dar al-
Kutub al-‘llmiyya, Beirut, 1418, 236 and Nablusi Damashqi
(Hanafi), ‘Abd al-Ghani b. Isma‘l (d. 1143/1730), Asrar al-
Shari‘a, or al-Fath al-Rabbani wa al-Fayd al-Ra/mani, 1st print,

12



Chapter One: The Fortress tradition (Hadith
Hisn)

The Tradition Text
al oo (@bl g e o 50 P s e B
58 ol 5 e aol e QU Wi 4l e (Bolall jane
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‘Al b. Musa al-Rida (A.S.) narrated from his father
Miusa al-Kazim (A.S.), from his father Ja‘far al-Sadiq
(A.S) from his father Muhammad al-Bagir (A.S.), from
his father Ali b. al-Husayn, Zayn al-‘Abidin (A.S.), from
his father Husayn b. ‘Ali b. Husayn b. ‘Ali al-Shahid
(A.S.) at Karbala, from his father “Ali b. Ab1 Talib (A.S.),
from the Messenger of Allah (S.A.W.A.) who narrated
the words of Gabriel, who quoted the divine words of
the Exalted God as follows: “The phrase la ilah illa
"Allah (there is no god but Allah) is my Fortress. One
who states it will enter My Fortress (Hisn) in which he
will dwell safely, and he will not suffer from My wrath."

Dar al-Kutub al-‘llmiyya, Beirut, 1405., 224. All these authors
have from Quoted from Hakim Naysaburi (d. 405/1014).

3. Khunji Isfahani (Hanafi), Fadl Allah b. Rizbahan (d. 927/1520),
Wasilat al-Khadim ila al-Makhdiim dar Sharh i Salwat i
Chahardah Ma‘siim (A.S.), 1st print, Intisharat AnSariyan, Qum,
1375

1. Ibn Sabbagh Maliki, al-Fusil al-Muhimma,242-243
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The Transmitters of the Tradition

This event has been narrated by some distinguished
Sunni scholars, as well as the Shi‘ traditionists. We see
at a glance that among those twenty thousand or thirty
thousand transmitters only fifty narrators have
remained. We shall name them respectively from the

Imam’s time up to now.
Third/ninth century

1 Imam al-Jawad (A.S.) (d. 220/835)1

2 Muhammad b. ‘Umar Wagqidi (d. 207/822)2

3 Yahyab. Yahya (d. 226/840)3

4 Ahmad b. Harb Naysabar (d. 234/848)*

5  Aba Salt ‘Abd al-Salam b. Salih al-Hirawi (d.
236/850)5
6  Ishaqb. Rahuwayh Mirwazi (d.238/852)!

1. Juwayni, Fara’id al-Simtayn fi Fada'il al-Murtagda wa al-Batul wa
al-Sibtayn wa al-A'immat min Dhurriyyatihim (A.S.), 11, 189, H
466; Shibrawi (ShafiT), Shaykh ‘Abd Allah b. Muhammad b.
Tahir (d. 1172/1758), al-Ittihaf be Hubb al-Ashraf, 1st print, Dar
al-Kutub al-Islami, Iran, 1423, 111, 147.

2. Sibt b. Jawzi (Hanafi) (d. 654/1257), Tadhkirat al-Khawass min
al-Umma bi Zikr Khasa'is al-A’'imma, 1st print, Mu’assasat Ahl al-
Bayt (A.S.) Beirut, 1417, 315

3. Abu al-Faraj b Jawz1 (Hanbali), Abu al-Faraj ‘Abd al-Rahman (d.
597/1201), al-Muntazam fi Tawdrikh al-Muliik wa al-Umam, 1st
print Dar al-Fikr, Beirut, 1415, VI, 125.

4. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawzi,
Tadhkirat al-Khawass, 315.

5. Qundizi (Hanafi), Sayyid Sulayman b. Ibrahim (d. 1294/1877),
Yanabi al-Mawadda li Dhawi al-Qurbd, 2nd print, Dar al-Uswa,
Qum, 1422, I1I, 122-123 and 128 Most Sunni scholars consider
Aba Salt Sunni, which we shall discus about him in chapter
three.
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7 Muhammad b. Aslam Kindi Tusi (d. 242/856)2
8  Muhammad b. Rafi Qushayri (d. 245/859)3
9 Abd Zur‘a Razi (d. 261/874)*

10  Ahmad b. ‘Amir®

11 Ahmad b. Tsa ‘Alawi®

12 Ahmad b. ‘Ali Sadaga’

Fifth/eleventh century

13 Hakim Naysabiri Shafit (d. 405/1014)8

1. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawzi,
Tadhkirat al-Khawass, 315

2. ibid

3. ibid

4. Ibn Sabbagh Maliki, al-Fusil al-Muhimma, 242-243; Ibn Hajar
Haythami, al-Sawa‘iq al-Muhriqa, 11, 594-595; Qarmani, Akhbar
al-Duwal, 115; Manawi, Fayd al-Qadir, 1V, 489; Shablanji, Nur al-
Absar, 236

5. Ibn ‘Asakir (Shafir), Aba al-Qasim ‘Ali b. Hibat-Allah (d.
571/1175), Ta’rikh Damashq al-Kabir, 1st print, Dar Ihya’ al-
Turath al-‘Arabi, Beirut, 1421, XLI, 253, H 11473; see also
Muttaqi Hindi (other), ‘Ald> al-Din ‘Ali b. ‘Abd al-Malik (d.
975/1567), Kanz al-‘Ummal fi Sunan al-Aqwal wa al-Af<l, 5th
print, Mu’assasat al-Risala, Beirut, 1405, I, 52 and Wasi‘T Yamani
(Hanafi), Shaykh ‘Abd al-Wasi, Musnad al-Imam Zayd,
Manshurat Dar al-Maktabat al-Hayat Beirut, 1966, 439

6. Rafi‘1 Qazwini, al-Tadwin fi Akhbar Qazwin, 11, 213

7. Quda‘T (ShafiT), Muhammad b. Salama (d. 454/1062), Musnad
al-Shihab, 2nd print, Mu’assasat al-Risala, Beirut, 1407, LXXI]I,
323,H 1451

8. Ibn Sabbagh Maliki, al-Fusil al-Muhimma, 242-243 quoting
from Hakim Naysabiri, Ta’rikh Naysabir, Ibn Hajar Haythamj,
al-Sawa‘iq al-Muhriqa, 11, 594-595; Qarmani, Akhbar al-Duwal,
115; Manawi, Fayd al-Qadir, 1V, 489; Shablanji, Nur al-Absar,
236.
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14  Ahmad b. °‘Abd al-Rahman Shirazi (d.
407/1016)1
15 Abt Nu‘aym Isfahani Shafit (d. 430/1038)2
16 Quda‘1 Shafii (d. 454/1062)3
17 Shajari Jurjani Hanafi (d.499/1105)4
Sixth/twelfth century
18  Aba Hamid Muhammad Ghazali Shafi‘c (d.
505/1111)>
19 Ibn Shirawayh Daylami Shafi1 (d. 509/1115)¢

1. Suyati (Shafi), Jalal al-Din (d. 911/1505), al-Jami‘ al-Saghir min
Hadith al-Bashir al-Nadhir, Dar al-Kutub al-‘[lmiyya, Beirut, n.d,
376, H 6047; Manawi, Fayd al-Qadir, 1V, 489-490 quoting from
Shirazi, al-Alqab (unfortunately this book is lost, however some
historians believe that there are some of its manuscript copies
available in some libraries), See Ta’rikh al-Turath al-‘Arabi, |,
376 and Dhahabi (ShafiT), Shams al-Din (d. 748/1347), Sayr
A‘lam al-Nubala@’, 11th print, Mu’assasat al-Risala, Beirut, 1417,
XVII, 242, an abridged manuscript of Alqab is available See Al-
Fihrist al-Shamil li al-Turath al-‘Arabi al-Islami al-Makhtif, (al-
Hadith al-Nabawi al-Sharif wa ‘Uliimihi wa Rijalihi), edited and
published by Mu’assasat Al al-Bayt li al-Fikr al-Islami, Amman,
Jordan, 1426, 1,63, No 454 and p. 233.

2. Abtu Nu‘aym Isfahani (Shafil), Ahmad b. ‘Abd Allah (d.
430/1038), Hilyat al-Awliya’ wa Jabaqat al-Asfiya’, 1st print,
Dar al-Fikr, Beirut, 1416, 111, 191-192.

3. Quda‘, Musnad al-Shihab, 11,323, H 1451

4. Shajari Jurjani (Hanafi), Yahya b. Husayn (d. 499/1105), al-
Amali al-Khamisiyya, 1st print, Dar al-Kutub al-‘[Imiyya, Beirut,
1422,11,15,H 16

5. Sharh Hadith Silsilat al-Dhahab, a manuscript of which is
available in Muhammadiyya Library in India, see Tabatba’,
Sayyid ‘Abd al-‘Aziz (1416/1995), Ahl al-Bayt (A.S) fi al-
Maktabat al-‘Arabiyya, edited and published by Mu’assasat Al al-
Bayt (A.S.) li Ihya’ al-Turath, 1st print, Qum, 1417, 237, No 391.

6. Daylami, Firdaws al-Akhbar, 1,148, H 371
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20 Zamakhshari Hanafi (d. 538/1144)1
21 Ibn ‘Asakir Damashqi Shafit (d. 571/1175)2
22 Abi al-Faraj b Jawzi Hanbali (d. 597/1200)3

Seventh/thirteenth century
23 Ibn Qudama Maqdis1 Hanbali (d. 620/1223)*
24 Rafi‘T Qazwini Shafi1 (d. 623/1226)>
25 Muhammad b. Talha Shafi7 (d. 652/1254)6

26 Sibt b. Jawzi Hanafi (d. 654/1257),7
Eighth/fourteenth century

27 Ibn Manzur Ifriqr (d. 711/1311)1

1. Zamakhshari, Rabi‘ al-Abrar, 11, 385, H 227

2. Ibn ‘Asakir (Shafii), Abu al-Qasim °Ali b. Hibat-Allah (d.
571/1175), Ta’rikh Damashq al-Kabir, 1st print, Dar Ihya’ al-
Turath al-‘Arabi, Beirut, 1421, LI, 252-253, H 1472, 1473, No
5742.

3. Abu al-Faraj b Jawzi, al-Muntazam, V1, 125

4. Ibn Qudama Magqdisi (Hanbali), Muwaffaq al-Din Abu
Muhammad ‘Abd Allah b. Ahmad b. Muhammad (d. 620/1223),
al-Tabyin fi Ansab al-Qurayshiyin, 2nd print, ‘Alam al-Kutub,
Maktabat al-Nihdat al-‘Arabiyya, Beirut, 1408, 133.

5. RafiT Qazwini (ShafiT), ‘Abd al-Karim b. Muhammad (d.
623/1226), al-Tadwin fi Akhbar Qazwin, Dar al-Kutub al-
‘[lmiyya, Beirut, 1408, II, 213

6. Khunj1 Isfahani (Hanafi), Fadl Allah b. Razbahan (d. 927/1520),
Wasilat al-Khadim ila al-Makhdiim dar Sharh i Salawat i
Chahardah Ma‘sim (A.S.), 1st print, Intisharat Ansariyan, Qum,
1375, 227. It is worth mentioning that Muhammad b. Talha did
not narrate this tradition in his Matalib al-Su‘l fi Manaqib Al al-
Rasul. He may have narrated it in his other book, Zubdat al-
Magqal fi Fadd@’il al-Al, which is not available. See Tabatba’,
Sayyid ‘Abd al-‘Aziz, Ahl al-Bayt (A.S.) fi al-Maktabat al-
‘Arabiyya, 205, No 346.

7.Sibt b. Jawzi, Tadhkirat al-Khawass, 315
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28 Juwayni Shafi‘ (d. 722/1322)2
29 Dhahabi Shafi1 (d. 748/1347)3
30 Zarandi Hanafi (d. 757/1356)*4

31 Khalifa Naysaburi Shafi‘1 (8th/14th century)>
Ninth/fifteenth century

32 Muhammad Khwaja Parsa Bukhari Hanafi (d.
822/1419)6

33 ‘Asqalani, Ibn Hajar Shafi (d. d. 852/1448)7

34  Ibn Sabbagh Maliki (d. 855/1451)8

Tenth/sixteenth century
35  Suyati Shafi (d. 911/1505) 9
36 Samhudi ShafiT (d. 911/1505)10
37 Khunji Isfahani Hanafi (d. 927/1520)1!

1. Ibn Manzar Ifriqi (other), Muhammad b. Mukarram (d.
711/1311), Mukhtasar Ta’rikh Damashq, 1st print, Dar al-Fikr,
Beirut, 1409, XX, 293

2. Juwayni, Fara’id al-Sim{tayn, 11, 189, H 466

3. Dhahabi, Sayr A‘lam al-Nubala’, 1X, 390

4. Zarandi (Hanafi), Jamal al-Din Muhammad b. Yasuf (d.
757/1356), Ma‘arij al-Wusil ila Ma‘rifat Fadl Al al-Rasul wa al-
Batiil (A.S.), ed. Muhammad Kazim Mahmudi, 1st print, Majma“
Ihya’ al-Thigafat al-al-Islamiyya, Qum, 1425, 165-166

5. Khalifa Naysaburi (ShafiT) (8th/14th century), Talkhis wa
Tarjumeh Tarikh Neishabtr Hakim Naysabtri, Ibn Sina Library,
Tehran, 131-132

6. Fasl al-Khitab li Wasl al-Ahbab according to Qunduzi, Yanabi* al-
Mawadda, 111, 168

7. Ibn Hajar ‘Asqalani (Shafi‘l), Ahmad b. ‘Al (d. 852/1448),
Tahdhib al-Tahdhib, 1st print, Dar al-Fikr, Beirut, 1404, VII, 339

8. Ibn Sabbagh, al-Fusiil al-Muhimma, 242-243

9. Suyuti, al-Jami‘ al-Saghir, 376, H 6074

10. Samhudyi, Jawahir al-‘Iqdayn, 342-343

11. Khunji, Wasilat al-Khadim ila al-Makhdim, 227; idem,
Mihmadn-nami yi Bukhdra, 343-345
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38 Ibn Hajar Haythami Shafi‘t (d. 973/1565)1
39 Muttaqi Hindi (d. 975/1567)2

Eleventh/seventeenth century

40 Qarmani Damashqi (d. 1019/1610)3

41 ‘Abd al-Ra’af Manawi Shafiq (d. 1031/1621)*
Twelfth/eighteenth century

42 Nablusi Damashqi Hanafi (d. 1143/1730)5
43 Mirza Muhammad Khan Badakhshi Hanafi
(12th/18th century)®

Thirteenth/nineteenth century
44 Zabidi Hanafi (d. 1205/1790)7
45 Qundizi Hanafi (d. 1294/1877)8
46 Shablanji Shafi‘T (d. 1298/1880)?

Fourteenth/twentieth century
47 Qadi Bahjat Afandi Shafi‘T (d. 1350/1931) 10
48  Hashimi, Sayyid Muhammad Tahir Shafi7r (d.
1412/1991)1

1. Ibn Hajar Haythami, al-Sawa‘iq al-Mufiriga, 594-595

2. Muttaqi Hindi, Kanz al-‘Ummal, 1,52, H 158

3. Qarmani Damashqi, Akhbar al-Duwal, 115

4. Manawi, Faydal-Qadir, 1V, 489-490

5. Nablusi Damashgqi, Asrar al-Shari‘a, 223-224

6. Badakhshi (Hanafi), Mirza Muhammad Khan (12th/18th
century), Miftah al-Naja fi Manaqib Al ‘Aba’ (A.S.), Manuscript in
Ayatullah al-‘Uzma Mar‘ashi Najafi Library, Qum, 179

7. Zabidi (Hanafi), Sayyid Muhammad b. Muhammad (d.
1205/1790), Ittihaf al-Sadat al-Muttaqin bi Sharh Asrar 1hya’
‘Uliim al-Din, Khazanat al-Sadat, Egypt, n.d, 111, 147

8. Qundiizi, Yanabi® al-Mawadda, 111, 122-123, 168

9. Shablanji, Nir al-Absar, 236

10. Afandi (Shafi7), Qadi Bahjat (d. 1350/1931), Tashrih wa
Muhikamah dar Tarikh Al Muhammad (A.S.), Manshirat
Kitabkhaneh Ayatullah al-‘Uzma Mar‘ashi Najafi, Qum, n.d, 190-
191
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49 Shaykh Ahmad Tabi‘1 Misri Shafi‘T 2
50  ‘Abd al-‘Aziz b. Ishaq Baghdadi Hanafi3

The Ways of Narrating the Tradition

Although more than twenty or thirty thousand
transmitters have related and preserved the event of
the arrival of Imam al-Rida (A.S.) in Naysabir and the
Fortress tradition (Hadith Hisn), unfortunately, this
event, like Ghadir Khumm tradition which had been
preserved by many traditionists, was neglected and its
chains (isnads) were lost for no reason. In any case it is
known that Aba Salt ‘Abd al-Salam b. Salih al-Hirawi
narrated this tradition from Imam al-Rida (A.S.), so
some people think, by weakening him, his tradition
would become unreliable. Answering to them, first we
should say that most of the Sunni scholars trust in him,
secondly some other traditionists have narrated it
from Imam al-Rida (A.S.) that we shall refer to their
names and to Aba Salt al-Hirawi’s as follow:

1 Imam al-Jawad (A.S.), Juwayni ShafiT* and
Zabidi Hanafi> narrated it from Imam al-Jawad (A.S.)
each one by their chain (isnad).

2 Aba Salt ‘Abd al-Salam b. Salih al-Hirawi, who
was Imam al-Rida (A.S.)’s servant and companion,
recounted this historical event in details and most of

1. Hashimi, Sayyid Muhammad Tahir (d. 1412/1991), Manaqib Ahl
Bayt az Didgah Ahl Sunnat, 1st print, Islamic Research
Foundation, Mashhad 1378, 202

2. Tabi‘T (Shafi‘7), Shaykh Ahmad, al-I'tisam be Habl al-Islam, 1st
print, Matba“at al-Sa‘ada, Cairo, 1327, 205-206

3. Wasi, Musnad al-Imam Zayd, 439-40

4. Juwaynli, Fara’id al-Sim{fayn, 11, 189, H 466

5. Zabidi, Ittihaf al-Sadat al-Muttagqin, 111, 147
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the Sunni traditionists narrated Aba Salt’s tradition in
their own way.!

3 Ahmad b. ‘Amir: Ibn ‘Asakir Damashqi Shafiq
narrates this tradition from Ahmad b. ‘Amir by his
chain (isnad).2

4  Ahmad b. Isa ‘Alawi, RafiT Qazwini Shafi1
narrates this tradition from Ahmad b. ‘Isa ‘Alawi by his
chain (isnad).?

5 Ahmad b. ‘Ali b. Sadaqa, Abu ‘Abd Allah
Muhammad b. Salama Quda‘d Shafil narrates this
tradition from Ahmad b. ‘Ali Sadaga by his chain
(isnad).*

6 Muhammad b. ‘Umar Wagqidi, Sibt b. Jawzl
narrates this tradition from Waqidi.5

7 Abi Zur‘a Razi,

8  Muhammad b. Aslam Tusi

Hakim Naysaburi’s emphasizes on this important
event.®

9  Ishagb. Rahuwayh Mirwazi
10  Muhammad b. Rafi* Qushayri

1. Qunduzi, Yanabi‘ al-Mawadda, 111, 122-123, 168

2. Ibn ‘Asakir, Ta’rikh Damashq al-Kabir, LI, 253, H 11437, see
Muttaqt Hindi, Kanz al-‘Ummal, 1, 52, H 158, Wasi, Musnad al-
Imam Zayd, 439.

3. Rafi1 Qazwini, al-Tadwin fi Akhbar Qazwin, 11, 213.

4. Quda‘, Musnad al-Shihab, LXXII, 323, H 213

5. Sibt b. Jawz1 (Hanafi) (d. 654/1257), Tadhkirat al-Khawass, 315

6. Hakim Naysabiiri, Ta’rikh Naysabiir; according to Ibn Sabbagh,
al-Fusiul al-Muhimma, 242-243, Ibn Hajar Haythami, al-Sawa‘iq
al-Mufiriqa, 11, 594-595; Qarmani, Akhbar al-Duwal, 115;
Manawi, Fayd al-Qadir, 1V, 489-490; Shablanji, Nir al-Absar,
236.
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11 Ahmad b. Harb Naysabar1

Abu al-Faraj b Jawzi Hanbalil and Sibt b. Jawzi
Hanafi have narrated these three instances through
Wagqidi?
12 Yahyab. Yahya

Abu al-Faraj b Jawzi Hanbal narrates this instance,
too.3

Continuation of the Tradition

"lebs b e U 5 b2

Verily all this depends on some conditions, and [ am
considered to be one of the conditions.

Although the continuation of the tradition has been
omitted in many Sunni books, some others like Khwaja
Parsa Hanafi and Qadi Bahjat Afandi Shafi‘c have
narrated this continuation which refers to the high
position of Imam.

AU ALY O sslgts sl p gl UT U1 Q1Y 6T 1"
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Muhammad Khwaja Parsa Bukhari Hanafi (d.
822/1419) narrated from Aba Salt who had been

related who said, “I was accompanying ‘Ali al-Rid3,
Allah may bless him, while he was leaving Naysabur, on

1. Abu al-Faraj b Jawzi, al-Muntazam fi Tawarikh al-Muliik wa al-
Umam, VI, 125.

2. Sibt b. Jawzi, Tadhkirat al-Khawass, 315

3. Abt al-Faraj b Jawzi, al-Muntazam fi Tawarikh al-Mulik wa al-
Umam, VI, 125.
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a blackish grey mule, when Ahmad b. Harb, Yahya b.
Yahya and Ishaq b. Rahuwayh took his mule’s rein and
said, “O son of the Prophet (S.A.W.A.), by your sublime
parents, narrate a tradition which you have heard from
your father and your parents.” Then Imam took his
head out of the mule-litter and said, "I heard from my
father Miusa, from his father Ja‘far, from his father
Muhammad, from his father °‘Ali, from his father
Husayn, from his father ‘Ali b. Abi Talib (A.S.), from the
Messenger of Allah (S.A.W.A.) who narrated the words
of Gabriel, who quoted the divine words of the Exalted
God Who would say, “Truly [ am the One God, there is
no god but Me, so worship Menthe one who truly
testifies that there is no god but Allah enters in My
Fortress (Hisn) in which he will dwell safely, and he
will not suffer My wrath." While the caravan was
leaving, he told us, “Verily all this depends on some
conditions, and I am considered to be one of those
conditions.” It has been said that these conditions are
to confess the Imam whose obedience is incumbent
upon people.

Qadi1 Bahjat Afandi Shafi‘T (d. 1350/1931) narrated
from Aba Salt b. Salih who said “I was in Imam’s
presence while he was leaving Naysabur. He was riding
on a blackish grey mule, departing for Khurasan. Some
scholars of Khurasan including Ishaq b. Rahuwayh,
Ahmad b. Harb and Yahya b. Yahya attended his
presence and asked him to narrate them a tradition
which he had heard from his sublime ancestors. Then
Imam took his head out of the mule-litter and said, “I
heard from my father Musa (A.S.), he heard from his
father °‘Abd-Allah Ja‘far (A.S.), from his father
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Muhammad al-Baqir (A.S.), from his father ‘Ali (A.S.),
from his father Husayn (A.S.), from his father ‘Al1 (A.S.),
the Commander of the Faithful (Amir al-Mu’minin)
(A.S.), from the Messenger of Allah (S.A.W.A.) who said,
“One who truly testifies that there is no god but Allah
enters in My Fortress (Hisn) in which he will dwell
safely, and he will not suffer My wrath." Then he said,
“Verily all this depends on some conditions, and I am
considered to be one of those conditions.”!

The Sunni Viewpoints on the Fortress tradition
(Hadith Hisn)

There are two views posed to discuss concerning
the Fortress tradition (Hadith Hisn):

Some Sunni, who supposed Aba Salt was the only
narrator of the tradition, tried to weaken him and
show the tradition as an unauthentic one. While some
great and distinguished Sunni scholars have attested it
and authenticated Aba Salt. Moreover they have
uttered some astonishing words about it and
experienced it as a curative word which we refer to
them as follow:

Proponents

1 Aba Salt al-Hiraw1 (d. 236/850), on the
importance of the tradition says, “If I quote these
chains (isnads) to an insane he becomes sane.”?

2 Ahmad b. Hanbal (d. 241/855) says, “If [ quote
these chains (isnads) to an insane his Devil will go off.”!

1. Qadi Bahjat Afandi, Tashrifi wa Muhakamah dar Tdarikh Al
Muhammad (A.S.), 190-191.
2.Sibt b. Jawzi Tadhkirat al-Khawass, p. 315
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In another saying he declares “If I quote these chains
(isnads) to an insane he becomes sane.”2Again he also
states the same sayings about the Fortress tradition
(Hadith Hisn).3

3 Yahya b. Husayn Hasani (d. 298/910)
concerning the successive chain (isnad) of this
tradition often stated that if these words were uttered
to an insane he would be healed.*

4  Abu Nu‘aym Isfahani Shafi1 (d. 430/1038)
concerning this tradition, in a comprehensive sentence,
says, “It is a sound and well known tradition which is
narrated by pure men from their pure ancestors in this
chain (isnad). Some of our teachers, relating it, believed
if they recited it to an insane he would certainly be
healed.”s

5 Abu al-Qasim Qushayri Shafiv, (d. 465/1072) in
a fascinating anecdote concerning this tradition, says,
“This tradition with its chain (isnad) was recited to one
of the Samanid kings [Nah b. Mansir]. He had this
tradition written in gold ink and he willed that it would
be buried with him in his tomb. They dreamed him
after his death and asked him about what Allah had
done to him. He answered He forgave me for testifying

1. Ibn Hajar Haythami, al-Sawa‘iq al-Mu friga, vol. 2, p., 595

2. Shablanjt Shafi‘i, Nur al-Absar, p. 326

3. Shajari Jurjani, al-Amali al-Khamisiyya, vol.1, p. 15, H 16; Wasi‘1
Yamani, Musnad al-Imam Zayd, p. 441; TabiT Shafiq, al-I‘tisam bi
Habl al-Islam, p.206.

4. Zamakhshari, Rabi* al-Abrar, vol. 4, p. 79 H 236

5. Abl Nu‘aym Isfahani, Hilyat al-Awliya’, vol. 2 p. 192.
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‘there no god but Allah’ and ‘Muhammad is His
Apostle'.”1

6 Abu Hamid Ghazali Shafic (d. 505/1111)
Attesting this tradition commented and expanded it.2

7  Daylami ShafiT (d. 509/1115) attested this
tradition and said, “It is sound.”3

8 Zamakhshari Hanafi (d. 538/1144) repeated the
sayings of Yahya b. Husayn Hasani on the importance
of the chains of Imam Reza (A.S.)’s book Safifa) and he
often stated that if these words were uttered to an
insane he would be healed.*

9 Ibn Qudama Maqdisi Hanbali (d. 620/1223)
narrated from one of the learned who had said. “If
these words were uttered to an insane he would be
healed.”s

10 Sibt b. Jawzi Hanafi (d. 654/1257) repeated Ibn
Qudama’s statement on the greatness of the tradition

1. Ibn Sabbagh Maliki, al-Fusil al-Muhimma, p. 243; Samhudj,
Jawahir al-‘lqdayn, p. 334; Khunji Isfahan1 (Hanafi), Mihman-nami
yi Bukhara, p. 342;, idem, Wasilat al-Khadim, p.229; Qarmani
Damashqi, Akhbar al-Duwal, 115; ‘Abd al-Ra’af Manawi Shafif,
Fayd al-Qadir, vol. 4. p. 489; Shablanji Shafi, Nir al-Absar, 236;
Tabi Shafiq, al-I‘tisam bi Habl al-Islam, 206

2. Sharh Hadith Silsilat al-Dhahab, see Tabatba’1, Sayyid ‘Abd al-
‘AZ1z, Ahl al-Bayt (A.S.) fT al-Maktabat al-‘Arabiyya, p. 237, No 391.

3. ‘Abd al-Ra’af Manawi Shafi, Faydal-Qadir, vol. 4, pp. 489-490

4. Zamakhshari, Rabi* al-Abrar, vol. 4, p. 79, H 346

5. Ibn Qudama Maqdisi Hanbali, al-Tabyin fi Ansab al-Qurayshiyin,
p. 133
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and said, “If these words were uttered to an insane he
would be healed.”?

11 Zarandi Hanafi (d. 757/1356) on the greatness
of the tradition said, “O Allah, make us of those who
will not suffer Your wrath, only You are the Most High,
the Most Honored, the Most Generous, and the Most
Great.”2

12 Suyuli ShafiT (d. 911/1505) attested the
tradition and said, “It is a sound tradition.”3

13 Khunji Isfahani Hanafi (d. 927/1520) quoted
the learned who had said, “If you recite it to an insane
he becomes sane.”* Again he said, “It is a glorious
tradition and it has sound and excellent chains. A
traditionist recited it in the presence of a king. He
asked the traditionist to write down the tradition with
its chain for him. He asked to put it in his shroud and
put in his tomb with him after his death.”>

14 WasiT Hanafi also says “It is worthy to write this
tradition and its chain with gold, which reaches to the
pure and dignified household of the Prophet (S.A W.A).

The Healing Property of the Golden Chain Tradition

Up to now we recounted the views and the claims of
the Sunni scholars about this dignified tradition. Now
we will discuss how some Sunni scholars experienced
the healing property of this tradition and asserted that

1. Sibt b. Jawzi (Hanafi) (d. 654/1257), Tadhkirat al-Khawass, p.
315

2. Zarandi Hanafi, Ma‘arij al-Wusil, p. 166

3. Suyati Shafiq, al-Jami* al-Saghir, p. 376, H 6074

4. Khunji Isfahani, Wasilat al-Khadim, p. 229

5. idem, Mihman-nami yi Bukhdra, p. 342; idem, Wasilat al-
Khadim, p. 229
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some patients had been healed with the blessing of this

tradition.
The Account of Ibn Khallikan Shafi‘i (d. 681/1282)

When Abiu Dulaf ‘Ijli (d. 226/841) became seriously
ill, people were prevented to visit him. Before his death
he unexpectedly became better for a few days. Then he
asked his servant if anyone had come to see him. He
answered ten Sayyids from Khurasan have come to
visit you and they have been waiting here for some
days. Abu Dulaf admitted their presence, welcomed
them and asked them the reason of their visit. They
answered that they had gotten into difficulty, they had
heard of his generosity and they had come to him.

Abu Dulaf “Ijli took off twenty bags each contained
one thousand golden coins. He gave two bags to each of
them in addition of some more money for the expense
of their travel. He ordered them not open the bags until
they had arrived home. He asked them to write down
their names and their ancestors, names up to ‘Ali b. Abi
Talib (A.S.) and to mention their great grandmother’s
name, Fatima bint Rasul Allah (S.A.), and then they
write, “O Prophet of Allah, we had gotten into trouble,
so went to Abu Dulaf and asked for his help. He granted
each of us two thousand gold coins. He hopes that you
are content with him and intercede for him with Allah.
“They did so. Abu Dulaf took the papers and ordered
his shrouding executive to put them in his shroud so
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who can show them to the Prophet (S.A.W.A.) when he
sees him.!

Samhuidi ShafiT considers this subject as a witness
for the spiritual blessings of the tradition and he

explains it in details under the Fortress Tradition.?
The Account of Khunji Isfahani Hanafi (927/1520)

He reports that one of the qualities of this tradition
is that if you truly recite it to a person in the agony of
death who is not decreed to die he be healed
immediately. I have recited it to many sick people and I
have experienced its results.3Somewhere else he says,
“I, the humble man, have experienced that whenever I
visited an ill person who was not decreed to die and I
truly recited the tradition to him Allah healed and the
signs of health appeared in him immediately. This is of
my own experiences.”4

Opponents

Some Sunni, who supposed Aba Salt was the only
narrator of the tradition, tried to weaken him and
show the tradition as an inauthentic one. Whereas, it is
a guess and a baseless claim and we are going to
criticize this claim in chapter three.

1. Ibn Khallikan (Shafi‘T), Aba ‘Abbas Shams al-Din Muhammad b.
Abt Bakr (d. 681/1282), Wafayat al-A‘yan wa Anba’ Abna’ al-
Zaman, 1st print, Dar Sadir, Beirut, 1398, 1V, 77

2. Samhudyi, Jawahir al-‘Iqdayn, 346-347

3. Khunji Isfahani i, Mihman-nami yi Bukhadra, 342

4. Khunji Isfahani, Wasilat al-Khadim, 229
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Chapter Two: The Faith tradition (Hadith Iman)
The Tradition Text
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When Imam al-Rida (A.S.) entered Naysabur on a
blackish grey mule the city’s scholars including Yahya
b. Yahya, Ishag b. Riahuwayh, Ahmad b. Harb and
Muhammad b. Rafi* welcomed him and took his mule’s
rein, then Ishag b. Rahuwayh said, “O son of the
Prophet (S.A.W.A.), by your sublime parents, narrate us
a tradition. “Imam said, “Faith (Iman) is to make it out
with heart, to confess it with tongue and to act it with
organs.”

The Transmitters of the Tradition

Most traditionists have recorded this tradition as
well as the Fortress one and they have uttered
astonishing words attesting it. We will refer to them
respectively from Imam al-Rida (A.S.)’s time up to now.

1. Ibn Maja Qazwini, Aba ‘Abd Allih Muhammad b. Yazid (d.
273/887), Sunan Ibn Mdja, Dar al-Fikr, Beirut, 1409, I, 25, H 65,
bab al-iman; ‘ljlini Jarrahi (Shafi‘), Shaykh Isma‘l b.
Muhammad ‘ljlan1 (d. 1162/1748), Kashf al-Khifa’ wa Muzil al-
Albas ‘amma Ashtahar ‘ala Alsanat al-Nas, 6th print Mu’assasat
al-Risala, Beirut, 1416, I, 22; Kinani (Shafi‘T), Abi al-Hasan “Ali b.
Muhammad b. Iraq (d. 936/1529), Tanzih al-Shari‘a al-Marfii‘a
‘an Akhbar al-Shani‘at al-Mawdii‘a, 2nd print, Dar al-Kutub al-
‘[lmiyya, Beirut, 1401, 1, 152
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In a short glance we will see that out of those ten
thousand, twenty thousand and thirty thousand
transmitters, only forty eight ones have remained from

third/ninth century up to now.
Third/ninth century

1. Yahyab. Yahya (d. 226/840)

2. Ahmad b. Harb Naysaburi (d. 234/848)2

3. Aba Salt ‘Abd al-Salam b. Salih Hirawi (d.
236/850)3

4. Ishaq b. Rahuwayh Mirwazi (d.238/852)*
Muhammad b. Aslam Kindi Tasi (d. 242/856)5
Muhammad b. Rafi‘ Qushayri (d. 245/859)6
Abt Zur‘a Razi (d. 261/874)7
Ibn Maja Qazwini (d. 273/887)8
Muhammad b. Sahl b. ‘Amir Bajali®
10. Muhammad b. Ziyad Sulami?

© O N om:

1. Abt al-Faraj b Jawzi, al-Muntazam VI, 125

2.1bid; Sibtb. Jawzi, Tadhkirat al-Khawass, 315

3. Mazzi (Shafi), Yusuf b. “‘Abd al-Rahman (d. 742/1341), Tufifat
al-Ashraf bi Ma‘rifat al-Afraf ma‘a al-Nukat al-Zirdf ‘ala al-Atraf
Ibn Hajar ‘Asqalani Shafi‘1 (d. 852/1448), 2nd print, al-Maktabat
al-Islami wa al-Dar al-Qayyima, Beirut 1403, VII, 366, H 10076.

4. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawzi,
Tadhkirat al-Khawass, 315

5. Bayhaqi (Shafi1), Ahmad b. Husayn (d. 458/1065), Shu‘ab al-
Iman, 1st print, Dar al-Kutub al-‘Ilmiyya, Beirut, 1421,1, 47, H 17;
idem, al-I‘tigad wa al-Hidaya ila Sabil al-Rashad, 1st print, Dar
al-Afaq al-Jadida, Beirut, 1401, 180

6. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawzi,
Tadhkirat al-Khawass, 315

7. Zarandi Hanafi, Ma‘arij al-Wusil, 164

8. Ibn Maja Qazwini, Sunan Ibn Mdja, 1, 25, H 65, bab al-iman

9. Mazzi, Tuhfat al-Ashraf, V1, 366, H 10076
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11.  Da’ud b. Sulayman Ghazi Qazwini?
12.  “‘Ali b. Azhar Sarakhsi3

13. Haytham b. ‘Abd Allah#*

14. Ahmad b. ‘Abbas San‘ani>

15.  Ahmadb. ‘Amir 6
Fourth/tenth century

16. Dulabi Hanafi (d. 310/922)7

17.  Abu Bakr Ajurri Shafii (d. 360/970)8
18. Tabarani Hanbali (d. 360/971)°

19. Dariqutni Shafi (d. 385/995)10

1. ibid

2. Ibn “Adi Jurjani (ShafiT), Aba Ahmad ‘Abd Allah (d. 365/975),
al-Kamil fi Du‘afa’ al-Rijal, 3rd print Dar al-Fikr, Beirut, 1409, I],
342

3. ibid

4. ibid

5.ibid, I, 198

6. Abu al-Wafa’ Halabi Tarablusi (other), Ibrahim b. Muhammad
b. Sibt b. ‘Ajami (d. 841/1437) al-Kashf al-Hathith, 1st print,
‘Alam al-Kutub wa Maktabat al-Nihdat al-‘Arabiyya, Beirut,
1407, 49-220

7. Dulabi (Hanafi), Aba Bashar Muhammad b. Ahmad b. Hammad
(d. 310/922), al-Kuna wa al-Asma’, 1st print, Dar al-Kutub al-
‘llmiyya, Beirut, 1420, 1, 478-479,H 1698

8. Ajurr1 (Shafi1), Abi Bakr Muhammad b. Husayn (d. 360/970),
al-Arba‘in Hadithan, 1st print, Maktabat al-Mu‘alla, Kuwait,
1408,47,H 12

9. Tabarani Shami (Hanbali), Sulayman b. Ahmad (d. 360/971), al-
Mujam al-Awsat, Dar al-Fikr, ‘Umman, 1420, 1V, 363, H 6254, VI,
222,8580

10. Dariqutni Baghdadi (Shafi), Abd al-Hasan ‘All b. ‘Umar b.
Ahmad (d. 385/995), al-Mu’talaf wa al-Mukhtalaf, 1st print, Dar
al-Gharb al-Islami, Beirut, 1406, 11, 1115
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Fifth/eleventh century
20. Ibn Marduya Isfahani (d. 410/1019)1
21.  Mansir b. Husayn Abi (d. 421/1030)2
22.  Abu Nu‘aym Isfahani Shafi1 (d. 430/1038)3
23.  Bayhaqi Shafi1 (d. 458/1065)4
24.  Khatib Baghdadi (d. 463/1071)>
25.  Shajari Jurjani Hanafi (d. 499/1105)¢
Sixth/twelfth century
26. Abt Hamid Muhammad Ghazali ShafiT (d.
505/1111)7
27.  Ibn Shirawayh Daylami Shafi‘t (d. 509/1115)8
28. Zamakhshari Hanafi (d. 538/1143)°
29. Ibn ‘Asakir Damashqi Shafi1 (d. 571/1175)10

1. Suyuti (Shafi), Jalal al-Din (d. 911/1505), al-Durr al-Manthir fi
al-Tafsir bi al-Ma’thir, 1st print, Dar al-Fikr, Beirut, 1414, VI,
100

2. Mansur b. Husayn Abi (d. 421/1030), Nathr al-Durar, Hay’at al-
Misriyya al-‘Amma li al-Kitab, Egypt,n.d, I, 362

3. Abta Nu‘aym Isfahani (Shafi7), Ahmad b. ‘Abd Allah (d.
430/1038), Tarikh Isfahan (Dhikr Akhbar 1sbahan), 1st print,
Dar al-Kutub al-‘Tlmiyya, Beirut, 1410, I, 362

4. Bayhaqi Shafii, Shu‘ab al-Iman, 1, 47-48,H 16, 17

5. Khatib Baghdadi (Shafi‘T), Ahmad b. ‘Ali (d. 463/1071), Ta’rikh
Baghdad, 1st print, Dar al-Kutub al-‘[lmiyya, Beirut, 1417, I, 255-
256, IX, 385-386, X1, 47

6. Shajari Jurjani, al-Amali al-Khamisiyya, 1,13, H 6, 14-15, H 15

7. Sharh Hadith Silsilat al-Dhahab, see Tabatbai, Sayyid ‘Abd al-
‘Aziz, Ahl al-Bayt (A.S.) fi al-Maktabat al-‘Arabiyya, 237, No 391.

8. Ibn Shirawayh Daylami, Firdaws al-Akhbadr, 1, 148, H 371

9. Zamakhshari (Hanafi), Aba al-Qasim b. Mahmid b. ‘Umar (d.
538/1144), Rabi° al-Abrar wa Nusis al-Akhbar, 1st print,
Mu’assasat al-A‘lami li al-Matbu‘at Beirut, 1412, 11, 385, H 227.

10. Ibn “Asakir, Ta’rikh Damashq al-Kabir, XLVI, 126-127, H 10066
No 5137
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30. Abiu al-Faraj b Jawzi Hanbali (d. 597/1200)1

Seventh/thirteenth century
31.  Ibn Qudama Maqdisi Hanbali (d. 620/1223)2
32. Rafi1 Qazwini Shafii (d. 623/1226)3
33.  Sibtb. Jawzi (d. 654/1257)*
34.  Ibn Abi al-Hadid Mu‘tazil Shafi‘i (d. 656,/1258)5

35.  Mawsili Shafi (d. 660/1261)6
Eighth/fourteenth century

36. Ibn Manzur Ifriq1 (d. 711/1311)7
37. Mazzi Shafiv (d. 742/1341)8

38. Dhahabi Shafi‘1 (d. 748/1347)°
39. Zarandi Hanafi (d. 757/1356)10
40.  Safadi Shafi1 (d. 764/1362)1

1. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125.

2.1bn Qudama Maqdisi, al-Tabyin fi Ansab al-Qurayshiyin, 133

3. Rafifv, al-Tadwin fi Akhbar Qazwin,, 1, 167-168,462

4. Sibt b. Jawzi, Tadhkirat al-Khawass, 315

5. Ibn Ab1 al-Hadid Mu‘tazili (ShafiT), ‘Abd Allah ‘Abd al-Hamid b.
Hibat Allah (d. 656/1258), Shar/ Nahj al-Baldgha, 2nd print,
Dar Ihya’ al-Ma‘rifat, Damascus, 1385, IXX, 51, Hikmat 223

6. Mawsili (Shafi‘), ‘Umar b. Shuja“ al-Din Muhammad b. “Abd al-
Wahid (d. 660/1261), al-Na‘im al-Muqim li ‘Itrat al-Naba’ al-
‘AZim, 1st print, Dar al Kutub al-Islami, Qum, 1423, 394

7. Ibn Manzur Ifriqi, Mukhtasar Ta’rikh Damashq, XVIII, 159, item
78,

8. Mazzi Shafii, Tufifat al-Ashraf, VII, 366, H 10076; see also
Busayri Qahiri (Shafi‘i), Abu ‘Abbas Shihab al-Din Ahmad b. Abi
Bakr (d. 840/1436), Misbah al-Zujaja fi Zawa’id Ibn Maja, ed.
‘Iwad b. Ahmad Shahri, 1st print, Jami‘at al-Islamiyya, Madina al-
Munawwara, 1425,121-122, H 23

9. Dhahabi (Shafi‘T), Shams al-Din (d. 748/1347), Tadhhib Tahdhib
al-Kamal fi Asma’ al-Rijal, 1st print, Nashr al-Faragq, Cairo, 1425,
VI, 92, No.4097; idem, Sayr A‘lam al-Nubala’, XV, 400

10. Zarandi, Ma‘arij al-Wusiil, 163

34



Ninth/fifteenth century
41. Muhammad b. Muhammad Jazari ShafiT (d.
833/1429)2
42. ‘Asqalani, Ibn Hajar Shafi (d. 852/1448)3
43.  “‘Abd al-Rahman Safuri ShafiT (d. 894/1388)*

Tenth/sixteenth century

44.  Samhudi Shafi‘1 (d. 911/1505)>

45.  Suyuti Shafi1(d. 911/1505) ¢

46. Ibn Hajar Haythami Shafi‘t (d. 973/1565)7
47. Muttaqi Hindi (d. 975/1567)8

Eleventh/seventeenth century
48.  ‘Abd al-Ra’if Manawi Shafi (d. 1031/1621)°
Twelfth/eighteenth century

49. Mirzda Muhammad Khan Badakhshi Hanafi
(12th/18th century)?!

1. Safadi (Shafi‘7), Salah al-Din Khalil b. Aybak (d. 764/1362), al-
Wafi bi al-Wafayat, 1st print, al-Nasharat al-Islamiyya, Germany,
1381/1961, XXII, 250,

2. Abu al-Khayr Jazari Shafi1 (d. 833/1429), Asna al-Mafalib fi
Manaqib Sayyidina ‘Ali b. Abi Talib Karram Allah Wajhah,
Maktabat al-Imam Amir al-Mu’minin Isfahan, n.d,

3. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, VI, 286, No. 619;
Mazzi, Tufifat al-Ashraf, VII, 366, H 10076

4. Safari (Shafii), ‘Abd al-Rahman b. ‘Abd al-Salam b. ‘Abd al-
Rahman (d. 894/1388), Nuzhat al-Majalis wa Muntakhab al-
Nafa’is, 3rd print, Shirkat Maktabat wa Matba‘at Albani al-
Halabi, Cairo, 1387, 1, 23

5. Samhudji, Jawahir al-‘Iqdayn, 345-346

6. Suyuti, al-Jami‘ al-Saghir, 185 H 3094, 3095;, al-Durr al-
Manthiir, V1, 100

7. Ibn Hajar Haythami, al-Sawa ‘iq al-Mu friga, 11, 595

8. Muttaqi Hindi, Kanz al-‘Ummal, 1, 273-274, H 1631, 1632

9. Manawi, Fayd al-Qadir, 111, 185
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Thirteenth/nineteenth century

50. Qunduzi Hanafi (d. 1294/1877)2

Fourteenth/twentieth century
51. Hafsi ‘Adwi (d. 1332/1914),3
52. Hashimi, Sayyid Muhammad Tahir ShafiT (d.
1412/1991)4
53. ‘Abd al-‘Aziz b. Ishaq Baghdadi Hanafis

The Ways of Narrating the Tradition

As we said before some suppose that the Faith
tradition (Hadith Iman) is narrated only by Aba Salt al-
Hirawl, so they try to weaken him and show the
tradition as an unauthorized one. However Aba Salt
has such a high position before the Sunni scholars and
the wise men that these accusations, as we will see, are
leveled against him.

Despite Tabarani’s view, who believed the only
narrator of the tradition was Aba Salt, it is necessary to
say that this tradition is not restricted to Aba Salt, but
Dariqutni Shafi,e Ibn ‘Adi Jurjani Shafil,” and Mazzi
Shafi‘iBconfirm that it is has more other chains (isnads).

1. Badakhshi, Miftah al-Naja, Manuscript in Ayatullah al-‘Uzma
Mar‘ashi Najafi Library, Qum, 180

2. Qundizi, Yanabi‘ al-Mawadda, 111, 123-124

3. Hafsi ‘Adwi, Muhammad b. Yasuf b. ‘Isa b. Atfayyish (d.
1332/1914), Jami‘ al-Shaml fi Hadith Khatam al-Rusul, Dar al-
Kutub al-‘llmiyya, Beirut, n.d, [, 3

4. Hashimi, Sayyid Muhammad Tahir Mandqib Ahl Bayt, 202

5. Wasil, Musnad al-Imam Zayd, 443

6. Dariqutni, al-Mu’talaf, 11, 1115

7. Ibn ‘Ad1 Jurjani, al-Kamil, 11, #42

8. Rafi1 Qazwini, al-Tadwin fi Akhbadr Qazwin, 1, 167-168, 462
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Concerning the Hadith chain and the methods of
narrating it from Imam al-Rida (A.S.), Dariqutni fairly
says, “This tradition is found in many books available
to us.”1

We will refer to some transmitters and their method
of narrating.

1. Aba Salt ‘Abd al-Salam b. Salih Hirawi

2. Muhammad b. Sahl b. ‘Amir Bajali

3. Muhammad b. Ziyad Sulami

Mazzl Shafil, narrates Aba Salt’s tradition on
account of Ibn Maja, and adds, “After him Muhammad
b. Sahl b. ‘Amir Bajali and Muhammad b. Ziyad Sulami
narrated it from Imam al-Rida (A.S.).”2

‘Asqalani, Ibn Hajar Shafil verifying the Faith
tradition (Hadith Iman) narrates it in other chains
(isnads) from Imam Musa al-Kazim (A.S.).3

Mazz1l Shafiq, defending Aba Salt, again says, “Ibn
Maja has narrated this tradition and its chain (isnad) is
excellent. He has narrated it from Muhammad b. Isma‘l
al-Ahmasi, from Sahl b. Zanjala Razi. Its excellence is
fixed for us by two qualities.” Confirming Aba Salt, he
goes on to narrate two other chains (isnads) from
Imam al-Kazim (A.S.) and Imam Ja‘far al-Sadiq (A.S.) He
says, “Hasan b. ‘Ali Tamimi al-Tabaristani narrated it
from Muhammad b. Sadaqa ‘Anbari, from Musa b. Ja‘far
(A.S.) and Ahmad b. Isa b. “Ali b. al-Husayn b. ‘Ali b. Ab1

1. Dariqutni, al-Mu’talaf, 11, 1115
2. Mazzi Shafiq, Tufifat al-Ashraf, V11, 366, H 10076
3.ibid
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Talib (A.S.) ‘Alawi, who followed ‘Abbad b. Suhayb,
from Ja‘far al-Sadiq (A.S.).”?

4. Muhammad b. Aslam Kindi Tasi1, Bayhaqi Shafi‘l
narrates the tradition according his chains from
Muhammad b. Aslam Kindi.2

5. Da’ud b. Sulayman Ghazi Qazwini

6.  ‘All b. Azhar Sarakhsi

7. Haytham b. ‘Abd Allah

Ibn ‘Adi Jurjani refers to his method in his book on
the Biography of Hasan b. Salih ‘Adawi Basri, when he
reaches the Faith tradition (Hadith Iman), he, says,
“Aba Salt, D3’id b. Sulayman Ghazi Qazwini, ‘Ali b.
Azhar Sarakhsi and others have narrated this tradition
from Imam al-Rida (A.S.) and they are more famous
than Haytham b. ‘Abd Allah from whom ‘Adawi has
narrated.3

8.  Ahmad b. ‘Abbas San‘ani,

Ibn ‘Adi refers to his method in his book.*

9. Ahmad b. ‘Amir

Abu al-Wafa’ Halabi refers to his method in his
book.5

10. Ishaq b. Rahuwayh ¢

1. Mazzi, Shafiq, Yasuf b. ‘Abd al-Rahman (d. 742/1341), Tahdhib
al-Kamal fi Asma’ al-, 1st print, Dar al-Fikr, Beirut, 1414, XI, 465,
No. 4003

2. Bayhaqi Shafi, Shu‘ab al-Iman, 1, 47-48, H 17; idem, al-I'tigad
wa al-Hidaya, 180

3.1bn ‘Adi Jurjani al-Kamil, 11, 342

4. ibid, I, 189

5. Abu al-Wafa’ Halabi, al-Kashf al- Hathith, 49, 220

6. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawzi,
Tadhkirat al-Khawass, 315
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11.  Muhammad b. Rafi
12.  Ahmad b. Harb?
13. Yahyab. Yahya3
14.  Abu Zur‘a Razi*

These fourteen traditionists are among those who
have narrated the Faith tradition (Hadith Iman)
directly from Imam al-Rida (A.S.)

It is worth mentioning that the Faith tradition
(Hadith Iman) with the same contents has also been
narrated from Imam al-Kazim (A.S.), Imam Ja‘far al-
Sadiq (A.S.) and other Companions and Followers,
which proves not only its authenticity, but also
explains the prejudice of those who try to weaken this
noble tradition unreasonably.

1.  Muhammad b. Sadaga ‘Anbari

Mazz1 Shafim says, "He has narrated the Faith
tradition (Hadith Iman) from Imam Ja‘far al-Sadiq
(A.S.)"s

2. ‘Abbad b. Suhayb

Mazz1 Shafi1 says, “Abbad has narrated the Faith
tradition (Hadith Iman) from Imam Ja‘far al-Sadiq
(A.S.)e

1 Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawz],
Tadhkirat al-Khawass, 315

2. Abu al-Faraj b Jawzi, al-Muntazam, VI, 125; Sibt b. Jawz],
Tadhkirat al-Khawass, 315

3. Abu al-Faraj b Jawzli, al-Muntazam, V1, 125

4. Zarandi Hanafi, Ma‘drij al-Wusil, 164

5. Mazzi, Shafi, Tahdhib al-Kamal fi Asma’ al-Rijal, XI, 465, No.
4003

6. Ibid Mazz1 Shafi, Tufifat al-Ashraf, VII, 366, H 10076
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Malik b. Anas

Hammad b. Zayd

Ahmad b. Abi Khaythama
‘Abd Allah b. Ahmad b. Hanbal

Muhammad b. Muhammad Jazari Shafiq, attesting
the Faith tradition (Hadith Iman), narrates it from four
other people but Imam al-Rida (A.S.) not only does not
suffice to name these four men but also considers it a
multiple attested tradition and says many people have
narrated it.1

7. ‘All b. Ghurab

Suyuti Shafi, verifying this tradition, narrates the
method of “Ali b. Ghurab.2

8.  Abu Qatada Ansari the Prophet’s Companion

9. “‘A’isha

Kinani Shafiq, attesting the Faith tradition (AHadith
Iman), narrates these two methods.3

The Sunni Viewpoints on the Faith tradition
(Hadith Iman)

There are two views posed to discuss concerning
the Faith tradition (Hadith Iman). Some Sunni, who
supposed Aba Salt was the only narrator of the
tradition, tried to weaken him and show the tradition
as an unauthentic one. As we will see later, weakening
Aba Salt is an unreasonable claim and a useless
challenge, since some great and distinguished Sunni

o Ut w

1. Abt al-Khayr Jazar1 Shafi‘l, Asna al-Mafalib, 122-126

2. Suyuti (Shafi1) Jalal al-Din (d. 911/1505), al-La’ali al-Masnii‘a fi
al-Ahadith al-Mawdii‘a,1st print, Dar al-Kutub ‘Ilmiyya, Beirut,
1417,1, 38

3. Kinani Shafi, Tanzih al-Shari‘a, 1, 152
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scholars have attested the tradition and authenticated
Aba Salt. Moreover he is not the only narrator of the
tradition from Imam al-Rida (A.S.); some other
traditionists have related it. On the contrary some
Sunni scholars have dignified him and exalted the
position of the narrator of the tradition and uttered
some astonishing words about its chain and their
experiences about its healing property, which we refer
to them as follow:

Proponents

There are two views in this respect: first the
scholars who have confirmed and expressed their
views concerning the tradition; second those who have
experienced the healing property of the tradition as
well as confirming it, such as Abi Hatim Razi Shafi‘l
who claims Ahmad b. Hanbal did so and the patient
was healed by the Golden Chain Tradition (Hadith
Silsilat al-Dhahab).

1 Muhammad b. Idris Shafic (d. 204/819), the
leader of one of the Sunni schools of religious law;
accepted and commented the tradition.!

2 ‘Abd Allah b. Tahir (d. 230/844) was the
governor of Khurasan, Jurjan (Gurgan) and
Tabaristan.2His son, Muhammad b. ‘Abd Allah the
writer and the poet, says, “Once | was standing by my
father. Ahmad b. Hanbal, Ishaq b. Rahuwayh and Aba
Salt al-Hirawi were with us, too. My father asked them
to recite a tradition. Aba Salt began narrating the Faith
(Iman) tradition with its chains (isnads). One of the

1. Zarandi, Ma‘arij al-Wusil, p. 146
2. Khatib Baghdadji, Ta’rikh Baghdad, 1X, 483-484 No. 5114
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audiences wonderfully said, “What a magnificent chain
(isnads) it is!” My father replied, "This is a medicine for
the insane. Whenever they use it, they get sane and
wise.”1The astonished man must have been Ahmad b.
Hanbal; however, he had previously heard it from
Ishag b. Rahuwayh in Naysabir, and he should not
have been amazed.

3 Aba Salt al-Hirawi (d. 236/850) says, “If you
recite it to an insane he gets sane.”?

4 Ahmad b. Hanbal (d. 241/855), the leader of
one of the Sunni schools of religious law, says, “When |
recited it to an insane he was healed of his
insaneness.”3In addition "If I quote these chains
(isnads) to an insane his devil will go off.”4It is said that
once he recited it to an epileptic and he was healed of
his epilepsy.

5 Ibn Maja Qazwini (d. 273/887) concerning this
tradition says, “If it is recited to an insane he would be
healed of his insaneness.”>

6  Abu Hatim Razi Shafi1 (d. 277/890) quoting
from his father says, “Verily Ahmad b. Hanbal recited it
to an insane and he was healed.”®

1.1ibid, V, 418-419 No. 2932

2.1bn Maja Qazwini, Sunan Ibn Mdja, 1, 25

3. Saftiri, Nuzhat al-Majalis, 1, 23

4. Ibn Hajar Haythami, al-Sawa‘iq al-Mufriga, VOL. 2, P., 595;
Samhidi, Jawahir al-‘Iqdayn, 346 Mansir b. Husayn Abi, Nathr al-
Durar, 1, 25

5.1bn Maja Qazwini, Sunan Ibn Mdja, 1, 25

6. Mansir b. Husayn Abi, Nathr al-Durar, 1, 363; HafSi ‘Adwi, Jami‘
al-Shaml, 1, 30
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7 Yahya b. Husayn Hasani (d. 298/910) about this
chain (isnad) often stated that if they were uttered to
an insane he would be healed.!

8  Abu Bakr Ajurri (d. 360/970) decisively says,
“This tradition, from the view point of the past and the
present Muslim jurisprudents, is one of the great and
important bases of Faith and it is in complete accord
with the Holy Qur'an; no one disagrees on it but the
malignant, excommunicated and unfaithful people. I
will make it clear so that those who look at it be aware
of it, and know that it is guidance for them.2He attests
the soundness of this tradition by according it to the
Sunna and the Book.

9 Dariqutni ShafiT (d. 385/995), although it has
been said that he was in opposition to Aba Salt al-
Hirawi, he had accepted the original tradition.
Narrating this tradition, he says, “Many of our scholars
have narrated it in their books through Aba Salt al-
Hiraw1.”3
10  Abu Sa‘d Mansur Abi (d. 421/1030) dignifying
this tradition, quotes the saying of Ahmad b. Hanbal
and Abu Hatim Razi*

11 Abu Nu‘aym Isfahani ShafiT (d. 430/1038)
narrates an astonishing word from Ahmad b. Hanbal
concerning this tradition and he adds, that Abu ‘Ali
Ahmad b. ‘Ali Ansari, quoting from Ahmad b. Hanbal,
told him, "If I quote these chains (isndds) to an insane

1. Zamakhshari, Rabi‘ al-Abrar, 1V, 79, H 12

2. Aba Bakr Ajurri Shafiq, al-Arba‘in Hadithan, 47, H 12
3. Dariqutni, al-Mu’talaf, VOL. 2, P., 1115

4 Mansir b. Husayn Abi, Nathr al-Durar, 1, 362
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his devil will go off. The only defect of this tradition is
the excellence of his chain!”1

12 Bayhaqi ShafiT (d. 458/1065) narrated the
Faith (Iman) tradition and for attesting it he enjoyed
the other prophetic traditions.?

13 Shajari Jurjani Hanafi (d. 499/1105) narrates by
his chain from Abu Hatim Razi, from ‘Abd al-Salam
(Aba Salt) who said, “If you recite it to an insane he get
sane.”3

14  Abi Hamid Ghazali Shafic (d. 505/1111)
confirming the Golden Chain tradition (Hadith Silsilat
al-Dhahab.), expanded and commented it.*

15 Zamakhshar1 Hanafi (d. 538/1144) concerning
the greatness of the tradition, frequently quoted the
word of Yahya b. Husayn Hasani who said “If these
words were uttered to an insane he would be healed.”>

16 Ibn Qudama Magqdisi Hanbali (d. 620/1223)
says some scholars believe “If you recite it to an insane
he get sane.”®

7 Sibt b. Jawzi Hanafi (d. 654/1257) concerning
the importance the tradition repeats Ibn Qudama’s
saying who said “if you recite it to an insane he get
sane.””

1. Abli Nu‘aym Isfahani, Tarikh Isfahdn (Dhikr Akhbar 1sbahan), 1,
174,No 173

2. Bayhaqi Shafi‘, Shu‘ab al-iman, vol. 1, p.47-48,H 16, 17.

3. Shajari Jurjani, al-Amali al-Khamisiyya, vol. 1, p. 13,H 7.

4. Sharh Hadith Silsilat al-Dhahab, see Tabatba’i, Sayyid ‘Abd al-
‘Aziz, Ahl al-Bayt (A.S.) fi al-Maktabat al-‘Arabiyya, 237, No 391.

5. Zamakhshari, Rabi* al-Abrar, vol. 4, p. 79, H 346

6. Ibn Qudama Maqdisi, al-Tabyin fi Ansab al-Qurayshiyin, 133

7.Sibt b. Jawzi, Tadhkirat al-Khawass, 315
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18 Mazzi Shafim (d. 742/1341) says Ibn Maja has
narrated this tradition, it has sound and proven chains;
and then he continues narrating the other chains and
methods of the tradition.!

19 ‘Asqalani, Ibn Hajar ShaficT (d. 852/1448)
affirming the Faith (Imdn) tradition, presents it
through other way than Imam Reza (A.S.), that is Imam
al-Kazim (A.S.)2
20 Abu al-Khayr Jazart Shafi7 (d. 833/1429) says
this tradition is sound in wording and meaning, its
transmitters are all reliable except Aba Salt Imam al-
Ridad’s servant, that in spite of his worthiness some
people have weakened him. In any case this tradition
whose chains trace back to one of the pure progeny of
the Prophet (S.AW.A)) (is a sound and acceptable
tradition.3
21 ‘Abd al-Rahman Safari ShafiT (d. 894/1388)
repeats the sayings of Ahmad b. Hanbal and Aba Hatim
Razi in dignifying this tradition.*

22 Suyuti Shafit (d. 911/1505) says the fact is that
this tradition is not a false and a fabricated tradition,
and in affirming it, he narrates some other ways.5
23 Abu al-Hasan Kinani Shafic (d. 936/1529)
attests the tradition’s soundness in two stages: first he

1. Mazzi, Shafi, Tahdhib al-Kamal fi Asma’ al-Rijal, XI, 465, No.
4003

2. Mazzi, Tuhifat al-Ashraf, vol. 7, p. 366, H 10076

3. Abu al-Khayr Jazari, Asna al-Malalib, 122-126

4. Safuri, Nuzhat al-Majalis, 1, 23

5. Abu al-Hasan Sindi Hanafi, Abu al-Hasan (d. 1138/1725), Sharh
Sunan Ibn Mdja, 2nd print, Dar al-Ma‘rifa, Beirut, 1418, I, 52
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dignifies Aba Salt and in this way he helps the
trustworthiness of the tradition’s chain; second he
promotes two other witnesses so as there would be no
doubt for the reliability of the tradition. This tradition
has two witnesses: Abu Qatada AnSari says, “Whoever
testifies the unity of Allah and the Prophethood of His
Apostle, and accepts it from the bottom of heart, the
Hell fire would not burn him. Bayhaqi ShafiT has
narrated it in his Shu‘ab al-Iman from ‘A’isha who said,
“Iman is to confess by tongue, accept by heart, and act
by organs.” Daylami and Shirazi have narrated it in al-
Algab.?

24  Abu al-Hasan Sindi Hanafi (d. 1138/1725) is
one of the commentators of Safih Bukhari and Sunan
Ibn Maja. He mentions the sayings of the Sunni
Scholars and defends the notable personality of Aba
Salt. He quotes Suyutr's saying in confirming the
tradition and says, “The fact is that the tradition is not
a false and fabricated one.”?

25 jlant Shafim (d. 1162/1748) rejects Abu al-
Faraj b Jawzi Hanbali who believes it is a fabricated
tradition; and defends Aba Salt’s personality. Affirming
the tradition he says, “Among the subtle and attractive
points of this tradition is narrating of the sons from
their ancestors throughout the chain.”3Taking all the
statements and affirmations of the Sunni dignitaries
into account, he quotes Suyuti’s word who says, "The
fact is that this tradition is not a false and fabricated

1. Abu al-Hasan Kinani Shafiq, Tanzih al-Shari‘a, 1, 152
2. Abu al-Hasan Sind1 Hanafi, Shar/1 Sunan Ibn Mdja, 1, 52
3. ‘ljlani, Kashf al-Khifa’, 1, 22
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tradition”.! Not only does it prove that the word of Abu
al-Faraj b Jawzi Hanbali, who believes the Faith
Tradition is a fabricated one, is baseless, but also
shows that this tradition is certainly delivered by
Imam Reza (A.S.).

26 Qunduzi Hanafi (d. 1294/1877) also affirms this
tradition by quoting Ibn Maja and Aba Salt’s words
about it.2

27 Muhammad Fu’ad ‘Abd al-Baqi Hanafi in his
comment on Sunan Ibn Maja, under this tradition,
repeats Aba Salt’s word, that he says, “...He would be
healed of his insanity for the sake of the virtuous
people named in the chain who are the essence of the
Prophet’s Household (S.A.), May Allah be pleased with
them.”3

28 Dr. Fariq Hamada after narrating the Iman
tradition and in affirming Aba Salt’s word, says they
are the Family of Prophet’s House, May Allah be
pleased with them.”4

Opponents
As it was said before some Sunni scholars, who
supposed Aba Salt was the only narrator of the

1. Abu al-Hasan Sindi, Shar/ Sunan Ibn Mdja, 1, 52

2. Qundizi, Yanabi‘ al-Mawadda, vol. 2, pp. 123-124

3. Bashshar ‘Awwad Ma‘ruf, Tafgiq wa Ta‘liq Sunan Ibn Madja,
Tahqiq Bashshar Ma‘rif ‘Awwad, 1st print Dar al-Jil, Beirut, 1418,
I,26,H65

4, Abt Nu‘aym Isfahani (Shafil), Ahmad b. ‘Abd Allah (d.
430/1038), Kitab al-Du‘afa’, 1st print, Dar al-Thigafa, Maghrib,
1405, 108, note140
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tradition, tried to weaken him and show the Faith
tradition (Hadith Iman) as an unauthentic one. We will
discuss Aba Salt’s real position in the sight of the Sunni
and their inclinations towards his religious and his
trustworthiness in chapter three.

The Sameness of Hisn and Iman Traditions

The main question is whether the Hisn and Iman
traditions are the same or they have occurred in two
different situations. Ibn Hajar Haythami, regarding this
subject says, “Maybe they have been two different
events.”!

It seems that these two traditions have doubtlessly
been proclaimed by Imam al-Rida (A.S.) . There are
some proofs for the unity of the Hisn and the Faith
tradition (Hadith Iman) and their declarations in the
same event. There are also some evidences that Imam
al-Rida (A.S.) recited these two traditions in Naysabur.
Regarding the available attestations, maybe Imam al-
Rida (A.S.) declared the Faith tradition (Hadith Iman)
when he arrived in Naysabur, and he narrated the Hisn
while he left there.

The Arrival of Imam al-Rida (A.S.) in Naysabiir
and the Stand of People and the Sunni Scholars

If we review the reports of Imam al-Rida (A.S.)’s
arrival in Naysabur, the people and the Sunni scholar’s
position and their cheerful applause on his arrival, we
will find important points some of which will remain

1. Ibn Hajar Haythami, al-Sawa‘iq al-Mufiriga, 11, 595
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unanswered. So we will glance at the related reports,
and then we will refer to its important remarks.

Wagqidi’s Report

When the year 200/816 arrived, Ma’miin dispatched
some men to Madina to take Imam al-Rida (A.S.) to
Khurasan. As he arrived in Naysabur, the scholars
there, like Yahya b. Yahya, Ishag b. Rahuwayh,
Muhammad b. Rafi, Ahmad b. Harb, and others
attended to his presence for blessings and for receiving
traditions.1

Abu al-Faraj b Jawzi’s Report

When he arrived in Naysabiir, he came out of his
blackish grey litter. The scholars there like Yahya b.
Yahya, Ishaq b. Rahuwayh, Muhammad b. Rafi‘, Ahmad
b. Harb and others attended to his presence. Then he
stayed there for some days.?

Hakim Naysabiiri's Report

Unfortunately Hakim Naysaburi's Ta’rikh Naysabir
is not available now; this invaluable history book has
been lost. So we quote Hakim'’s report from the works
of other traditionists and historians to whom it was
accessible in their time.

Ahmad b. Muhammad b. al Hasan Khalifa Naysaburi
(8th/14th  century),®> Ibn Sabbagh Maliki (d.
855/1451),*Ibn Hajar Haythami Shafit (d. 973/1565),°

1. Sibt b. Jawzi, Tadhkirat al-Khawass, 315

2. Abt al-Faraj b Jawzi, al-Muntazam, VI, 125

3. Khalifa Naysaburi, Talkhis wa Tarjumeh Tarikh Neishabir
Hakim Naysabiiri, 131-132

4. Ibn Sabbagh Maliki, al-Fusil al-Muhimma, 243

5. Ibn Hajar Haythami, al-Sawa‘iq al-Mu friga, 11, 594
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Qarmani Damashqi (d. 1019/1610),1°Abd al-Ra’uf b.
‘All Manawi Shafi1 (d. 1031/1621)2 and Shablanji
Shafim (d. 1298/1880)3have narrated it in detail and
Dhahabi Shafi1 (d. 748/1347)* and ‘Asqalani, Ibn Hajar
Shafim (d. 852/1448)°have reported it in brief. It is
worth mentioning that Samhudi Shafi7 (d. 911/1505)¢
and Khunj1 Isfahani Hanafi (d. 927/1520)7 have
narrated it from Hakim’s Ta’rikh Naysabiir indirectly.
They have related Hakim’s report from Ibn Sabbagh
Maliki’'s work.

Ibn Hajar Haythami quoting from Hakim on the
moment of the arrival of Imam in Naysabiir says, “Two
hadith preservers, Abu Zur‘a Razi and Muhammad b.
Aslam Tusi with a group of experts in Aadith and
science came to him and asked him to show his face to
them and recite a tradition from his ancestors.8

In another report, ‘Ijluni says, “When °Ali b. Musa al-
Rida (A.S.) arrived in Naysabir he was riding on a
blackish grey mule, the city scholars like Yahya b.
Yahya, Ishaq b. Rahuwayh, Muhammad b. Rafi‘ and
Ahmad b. Harb sought to meet him; they grasped the
rein of his mule and asked him to recite a Aadith.”®

1. Qarmani Damashqi, Akhbar al-Duwal, 115

2. Manawi, Fayd al-Qadir, 111, 185

3.Shablanji, Nir al-Absar, 236

4. Dhahabi, Sayr Alam al-Nubalad’, 1X, 390

5.Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, V11, 339

6. Samhudji, Jawahir al-‘Iqdayn, 342-343

7. Khunj1 Isfahani, Wasilat al-Khadim, 227;Khunji Isfahani,
Mihmadn-nami yi Bukhara, 342-345

8. Ibn Hajar Haythami, al-Sawa ‘iq al-Mu hriqa, 11, 594

9. ‘ljluni, Kashf al-Khifa’, 1, 22
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Ibn Sabbagh Maliki narrating from Hakim’s Ta’rikh
Naysabur says, “As Imam al-Rida (A.S.) arrived in
Naysabur on a journey during which he was martyred,
he was riding on a blackish grey mule in a litter
covered by woolen cloth. The road leading to bazaar
was being opened for him. Meanwhile Abi Zur‘a Razi
and Muhammad b. Aslam Tasi attended his presence. A
group of clergy, students and traditionist was
accompanying these two scholars. They said, ‘O! Our
grandmaster, the son of magnificent Imams, for the
sake of your pure ancestors, and your respectful
passed away relatives show us your face, and tell us a
tradition from your ancestors and your ancestor the
Prophet (S.A.W.A.), so as we can remember you for it.
Then Imam had the mule stop, and he ordered his
servants to pull back the litter curtain. The people
burst into tears out of excitement, some cried and
some knelt down and began kissing the animals feet.
All were crying. Abu Zur‘a asked them to remain silent
so as he could hear Imam'’s voice. Imam al-Rida (A.S.)
said, “My father Musa al-Kazim (A.S.) narrated from his
father Ja‘far al-Sadiq (A.S.), from his father Muhammad
al-Bagir (A.S.) from his father ‘Ali Zayn al-‘Abidin (A.S.)
from his father Husayn b. ‘Ali al-Shahid (A.S.) at
Karbala, from his father “Ali b. Abi Talib (A.S.) (A.S.),
from the Messenger of Allah (S.A.W.A.). He narrated the
words of Gabriel , who quoted the divine words of the
Exalted God Who said, “the phrase' there is no god but
Allah’ is my Fortress. One who testifies it enters in My
Fortress (Hisn) in which he will be safe from
punishment in the Judgment Day." Then he drew the
curtain and left. He says they counted the people
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present holding pens and ink, and wrote the hadith,
were more than twenty thousand.!

The Main Topics of the Historical Reports

The chief points of this important tradition can be
divided into two categories:

First.  People’s response to Imam al-Rida (A.S.)

1 Their unique and magnificent welcoming of
Imam al-Rida (A.S.)

2 Their bursting into tears out of excitement and
crying

3  Their kneeling down

4  Their kissing Imam al-Rida (A.S.)’s mule feet

Second. The well-known Sunni scholars’ reaction to
Imam al-Rida (A.S.)

1 Their being blessed with him

2 The famous scholars, their students and other
scientists’ welcoming Imam al-Rida (A.S.)

3 The Sunni scholars praying and beseeching
Imam al-Rida (A.S.) to show his blessed face out of
litter

4  The Sunni scholars praying and beseeching
Imam al-Rida (A.S.) to narrate a tradition from his
sublime ancestors

5 The presence of twenty thousand or thirty
thousand of reporters and transmitters

6  The distinguished Sunni scholars overtaking
each other for grasping the rein of Imam al-Rida
(A.S.)’s animal

1. Ibn Sabbagh Maliki, al-Fusil al-Muhimma, 242-243
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Maybe the writers of the canonical books (Kutub
Hadith) and Sahihs censored and deleted this tradition
from their books for the sake of this historical event!

The Position of Sunni Scholars in Naysabur

Reviewing and knowing the position of the
personalities mentioned in the historical reports shows
clearly that how the then impressive Sunni scholars
knelt down before Imam al-Rida (A.S.), crying, weeping
and beseeching him to show first his face out of the
litter and then narrate a tradition from his sublime
ancestors. These Sunni scholars are:

1. ‘Asqalani, Adam b. Abi Ayas (d. 220/835), he
was the leader of the traditionalists, an authentic and a
reliable man, a noble person in Syria and one of the six
individuals who preserved the tradition correctly.
Concerning him Dhahabi says, “He was Abi al-Hasan
al-Khurasani, al-imam, al-hafiz (preserver of the
traditions) and the spiritual leader of Syria.”lIbn Abi
Hatim Razi says, “He was reliable, trustworthy,
worshipper and obedient to Allah.”2Ahmad b. Hanbal
writes, “He was of one the six individuals who
preserved traditions correctly.”3

2. Abu Zakariyya Yahya b. Yahya Tamimi Minqari
Naysabur 1 (d. 226/840), he was Shaykh al-Islam, the
religious leader of Khurasan, and as some have said,
the leader of the worldly people. Abu Bakr Abd al-

1. Dhahabi, Sayr A‘lam al-Nubala’, X, 335

2. Ibn Ab1 Hatim Razi, (Shafi‘T), Aba Muhammad ‘Abd al-Rahman
(d. 327/938), al-Jarh wa al-Ta“dil, 1st print, Dar al-Fikr, Beirut,
n.d, II, 268

3. Khatib Baghdadji, Ta’rikh Baghdad, V11, 28
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Rahman says, “al-hafizz Shaykh al-Islam, and the
religious leader of Khurasan” Abt al-‘Abbas Sarraj says,
“the leader of the worldings” Abli Ahmad al-Farra’ says,
“He was the leader, the example and a light for Islam.”?
Nasa’1 Shafi1 says, “He is trustworthy, reliable and a
clear proof.”2 Ahmad b. Sayyar Mirwazi Shafi1 says, “He
was trustworthy, learned and excellent.”3

3.  Abu ‘Abd al-Allah Ahmad b. Harb b. Firuz
Naysaburi (d. 234/848), he was the chief and an
example to the traditionists and jurists, the religious
leader of Naysabur and the senior to pious. He was a
matchless man. Dhahabi Shafil says, “He was an
exemplar authority, the religious leader of Naysabur
and a great jurist and pious.” Yahya b. Yahya Tamimi
says, “If he is not an exalted saint (abdal), then I
wonder who he is.”4

4. Abu Ya‘qub Ishag b. Rahuwayh Mirwazl
(238/852).He was one of the Sunni and the clergy
leaders; and preserver of Hadith; he was an expert in
jurisprudence and tradition; he was pious and
trustworthy, but his affiliation to Shafi‘t or Hanball
school is open to dispute. Suyuti ShafiT says, “Ibn
Rahuwayh was one of the Muslim and the clergy
(‘Ulama) leaders; he was pious and trustworthy and he
was an expert in jurisprudence and tradition.”s

1. Dhahabi, Sayr A‘lam al-Nubala’, X, 512

2. Mazzi, Shafi, Tahdhib al-Kamal fi Asma’ al-Rijal, No. 1524

3. Dhahabi, Sayr A‘lam al-Nubala’, X, 512

4. Ibid XI, 32-44

5. Suyiti (Shafii), Jalal al-Din (d. 911/1505), Jabaqat al-Huffaz
1st print, Dar al-Kutub al-‘[lmiyya, Beirut, 1403, 191-192
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5. Abu al-Hasan Muhammad b. Aslam Kindi Tusi
(242/856).He was a reliable man and a preserver of
Hadith He was as learned as Ahmad b. Hanbal. Suyuti
says, “He was trustworthy, and preserver of Hadith and
he was one of exalted saints (abdal),” and quoting from
Ibn Khuzayma Shafiq, he says, “He was a divine man, |
had seen no one like him before, and he was like
Ahmad b. Hanbal.”?

6. Abu ‘Abd Allah Muhammad b. Rafi* Qushayri
Hanbali (245/859).He was reliable and an impressive
man in Naysabir in his time. Hakim Naysaburi says,
“He was an impressive man in his time in Khurasan
and he was fond of travelling (for acquiring
knowledge).2Muslim and Nasa’lt say, “Ibn Rafi® was
trustworthy and reliable.”? Dhahabi ShafiT says, “He
was a Muslim leader, preserver of the fadith and the
heir of the learned in the past.”4

7. Nasr b. ‘All Jahdami or Juhni (250/864).He was
considered one of the most distinguished and reliable
personalities and preservers of Hadith, the most
learned traditionalist and the leader of them. Ibn Abi
Hatim Razi says, “Nasr is more lovable, more reliable
and more learned in fadith than any other man, he is
trustworthy.”>  Nasa’l  ShafiT says, “He s
trustworthy.”6°Abd Allah b. Muhammad Farhayani

1. Ibid, 238

2.Dhahabi, Sayr A‘lam al-Nubala’, X, 512

3. Safadi al-Wafi bi al-Wafayat, XXXVII, 68

4. Dhahabi, Sayr Alam al-Nubald’, X1, 135

5. Ibn Abi Hatim Razi, al-Jarfiwa al-Ta‘dil, V111, 466
6. Dhahabi, Sayr A‘lam al-Nubala’, X1, 135
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says, “From my point of view Nasr was one of the
nobles of his time.”'Dhahabi Shafil says, “He was
preserver (of Aadith), very learned, and one the
leaders. He preserved the name of his teachers.”2

8. Abu Zur‘a Razi (d. 261/874).He was the leader
of the traditionists and a reliable man, and of the
preservers of fadith, Suyuti says, “He was one of the
great men in Islam, and he was the preserver of
hadith.”3 Tbn Abi Hatim says, “I saw no one humbler
man than Abi Zur‘a. He and Abi Hatim were among the
leaders of Khurasan.”# Nasa’li Shafi1 says, “He was
trustworthy.” And Dhahabi ShafiT says, “He was the
Muslim leader and the preserver (of fadith).”>

9.  Muhammad b. Ishaq b. Khuzayma ShafiT (d.
311/923).He was a man that the Muslim leadership
and preserving hadith are traced back to him in
Khurasan.” Ibn Hibban Shafi‘T says, “I saw no one on
the earth like Ibn Khuzayma who was aware of the
Prophet’s customs and norms. He knew the wordings
of the traditions and their addenda more than anyone
else, as if all the Prophet’s traditions were before him.”
Dariqutni Shafim says, “He was a distinctive and
reliable leader.”®

10. Muhammad b. ‘Abd al-Wahhab Abu ‘Ali Thagafl
ShafiT (d. 328/929).He was the leader of the

1. Khatib Baghdadi, Ta’rikh Baghdad, X11, 288

2. Dhahabi, Sayr A‘lam al-Nubala’, X11, 135

3. Suyati Tabaqat al-Huffaz 254

4., Ibn Abi Hatim Razi, al-JarAwa al-Tadil, V, 325
5. Dhahabi, Sayr A‘lam al-Nubala’, X111, 75

6. Ibid, XIV, 372
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traditionalists and leader of the Khurasan people and
as the Sunni claimed he was the proof of Allah on earth.
Dhahabi Shafi‘T says, “He was a leader, a jurist, a pious
man, a devotee and leader of the Khurasan people and
the proof of Allah on earth at his time. He was leader of
most religious sciences.”!

The position of the above mentioned renowned
people from the Sunni view point and their beseeching
and kneeling down before Imam indicates the
importance of Imam al-Rida (A.S.)’s scientific and
spiritual leadership among all the Muslims.

Chapter Three: Aba Salt’s Position from the
Sunni Point of View

Inattentive to the saying and acting of the Sunni
scholars who supported the Golden Chain Traditions
(Hadith Silsilat al-Dhahab) (the Fortress and the Faith),
some traditionists considered these two traditions as
fabricated and forged. Supposing the way of narrating
the traditions is confined to Aba Salt, they pretended
they were fabricated by him. However, as it was
discussed before, the transmitters of the tradition were
not limited to Aba Salt and more than ten relaters
transmitted these traditions. In any case, it is necessary
to illuminate Aba Salt’s position in transmitting the
traditions and his transmissions.

Aba Salt’s Position in Transmitting the Traditions

Aba Salt is a trustworthy narrator and his
transmissions are sound.2 However, in the Sunni

1. Ibid, XV, 281-282
2. Najashi (Imami), Abu al-‘Abbas Ahmad b. “Ali b. Ahmad b.
‘Abbas Asadi Kuaft (d. 450/1058), Rijal al-Najashi, ed. Sayyid
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biographies (Rijal) three viewpoints on the personality
of Aba Salt are brought forth to discussion.

First. The proponents of Aba Salt’s position in
transmitting the traditions and his transmissions have
accepted his traditions without any religious prejudice.

Second. Those who accept his position in
transmitting the traditions and his transmissions, but
they criticize some traditions narrated by him, without
charging any accusation, fabrication, or lie against him.

Third.  The opponents of Aba Salt’s position in
transmitting the traditions and his transmissions fused
their religious prejudice with the scientific subjects
and unreasonably accused him just because he loved
the Prophet’s Household (S.A.) and narrated traditions
about their merits. They strongly weakened him and
accused him of lying and fabricating the traditions.

The First View

Although, the Sunni scholars knew Aba Salt as a
Sunni with ShiT inclination, he had a high position to
his contemporary Sunni scholars (‘Ulama’) and the
later ones. The historical reports show who was of a
very high position and personality. He was an intimate
friend of Ishaq b. Rahuwayh, Ahmad b. Hanbal,'‘Abd al-
Razzaq, San‘ani, Yahya b. Ma‘in, Ahmad b. Sayyar

Misa Shubayr1 Zanjani, 6th print, Intisharat Jami‘a Mudarrisin,
Qum, 1418, 245, No 643; Shaykh Tusi (Imami), Abl Ja‘far
Muhammad b. Hasan b. “‘Ali (d. 460/1067) Ikhtiyar Ma ‘rifat al-
Rijal, ed. Hasan Mustafawi, Mashhad University Press, 1348,
615,616, H 1148 and 1149

1. Khatib Baghdadi, Ta’rikh Baghdad, V, 418-419
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Mirwazi Shafi],! Muhammad b. ‘Abd al-Allah b.
Numayr? and Muhammad b. Ya‘qub Fasawi3 and they
held regular gatherings on science and tradition. Some
great Sunni scholars and authors, aware of Aba Salt’s
ShiT inclination, without any religious prejudice,
strengthened and authenticated his position in
transmitting the traditions. They accepted his
traditions and narrated from him. Moreover, they
characterized him as preserver of traditions (Aafi2),
trustworthy (thiga), reliable (ma’miin), trustful
(sadtq), retentive (dabif), a man of letters (adib), jurist
(faqih), learned (‘alim) and traveler for acquiring and
preserving traditions (raffal). These scholars are as
follow:

Yahya b. Ma‘in (in many cases), ‘Ijli , Aba Da’ad
Sajistani (the author of Sunan Abi Da’iid), Ibn Shahin,
Hakim Naysaburl Shafi‘l, Hakim Haskani Hanafi, Abu
Ya‘la Qazwini, Mazzi Shafi‘i, Muhammad b. Muhammad
Jazari Shafi‘i, ‘Asqalani, Ibn Hajar Shafi, Ibn Taghri-
birdi Hanafi, Abu al-Hasan Kinan1 Shafi‘l, Abu al-Hasan
Sind1 Hanafi and ‘Ijluni Shafi‘.

Yahya b. Ma‘in (d. 233/847): Hakim Naysaburi
ShafiT says, “Yahya b. Ma‘in, the leader of the
traditionists authenticated him (Aba Salt).”* Yahya

1.1bid, XI, 47

2. Yahya b. Ma‘in (other), Aba Zakariyya Murri Ghatfani Baghdadi
(d. 233/847), Ma'rifat al-Rijal, 1st print, Matbu‘at Majma“ al-
Lughat al-‘Arabiyya, Damascus, 1405, 79, No 231

3. Fasawl (other), Ya‘qib b. Sufyan (d. 277/890) al-Marifat wa al-
Ta’rikh, 2nd print, Mu’assasat al-Risala, Beirut, 1401, III, 77

4. 1bn Hajar ‘Asqalani, Tahdhib al-Tahdhib, V1, 286-287, No 619
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defended his position in many cases. He confirmed his
trustworthiness while he knew who was a Shit. It
shows Aba Salt’s great and prominent position in the
sight of Yahya b. Ma‘in. Abbas b. Muhammad Dawry
says, “I enquired Yahya b. Ma‘in about Aba Salt al-
Hirawi, and he replied who was trustworthy.”1Salih b.
Muhammad says, “I questioned Yahya b. Ma‘in about
Aba Salt, he responded who was truthful.”2 Ibn Muhriz
says, “I inquired Yahya b. Ma‘in about Aba Salt, he
responded who was not one of the liar transmitters.”3
Ibrahim b. ‘Abd Allah b. Junayd says, “I asked Yahya b.
Ma‘In about Aba Salt, he answered who had heard him
traditions and he had not known him as a liar.”# In
another place he narrates from Yahya b. Ma‘in who told
Aba Salt was not considered a liar for us.> Somewhere
else Yahya b. Ma‘in conclusively says that Aba Salt was
trustworthy except who had Shi7 inclinations.cIn Many
cases Yahya b. Ma‘in proved Aba Salt’s trustworthiness
and vindicated him of the fabricating traditions. They
accused him of inventing the tradition [Je , JuJi 2.0 G

1. Hakim Naysaburi (Shafi7), Aba ‘Abd Allah Muhammad b.
Ahmad (d. 405/1014), al-Mustadrak “ala al-Safthayn, ed. Yasuf
‘Abd al-Rahman al-Mar‘ashli, Dar al-Ma‘rifa, Beirut, 1406, III,
137,H 235/4637

2. Ibid

3. Yahya b. Ma‘in, Ma rifat al-Rijal, 79, No 231

4. Khatib Baghdadi, Ta’rikh Baghdad, X1, 48-49, No 5728; Mazz],
Shafil, Tahdhib al-Kamal, XI, 465, No. 4003; Dhahabi Shafiq,
Tadhhib Tahdhib al-Kamal, V1, 286, No 619

5. Ibid

6. Ibid
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kL “I am the city of knowledge and °All is its gate", but

Yahya b. Ma‘in’s words about the tradition, the ways of
narrating it and confirming Aba Salt’s trustworthiness
justified him.1Salih b. Muhammad says, I saw Yahya b.
Ma‘in coming to Aba Salt and greeting him.2 This
anecdote shows Aba Salt’s standing as someone like
Yahya b. Ma‘in, the leader of the traditionists goes to
him and salutes him.

Ijli (d. 261/874) concerning Aba Salt al-Hirawi (d.
236/850) says, “Abd al-Salam b. Salih (Aba Salt) is
from Basra and he is trustworthy.”3

Abt Daud Sajistani (d. 275/888) says, “Aba Salt
narrated the traditions correctly.”4

Muhammad b. Isma‘il Bukhari (d. 256/869) lived at
the same time and at the same town as Aba Salt al-
Hiraw1 (d. 236/850). Regarding his special relations
with the Sunni scholars and traditionists as Yahya b.
Ma‘in and his frequent travelling (for acquiring and
preserving traditions), Bukhari had doubtlessly heard

1. Hakim Naysaburi, al-Mustadrak ‘ala al-Sahihayn, 111, 137, H 2.
35/4637;Dhahabi Shafi‘i, Tadhhib Tahdhib al-Kamal, VI, 286, No
619

2. Hakim Naysabuari al-Mustadrak ‘ala al-Sahihayn, 111, 137, H
235/4637; Dhahabi, Sayr A‘lam al-Nubala’, V111, 448

3. “li, (other), Aba al-Hasan Ahmad b. ‘Abd Allah b. Salih (d.
261/874), Ta’rikh al-Thiqat, 1st print, Dar al-Kutub al-‘[Imiyya,
Beirut, 1406, 303, No 1002

4. Dhahabi Shafii, Tadhhib Tahdhib al-Kamal, V1, 287, No 619
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of him. Nonetheless he does not mention him as the
weak traditionists in his Kitab al-Du‘afa’ al-Saghir.1

Ibn Shahin (d. 385/990) acknowledges Aba Salt’s
ShiT inclination, but without any prejudices he
authenticate his reliability. He says, “Aba Salt al-Hiraw1
(d. 236/850) is reliable and authentic except who is a
Shi1.”2

Hakim Naysaburi (d. 405/1014) says, “Yahya b.
Ma‘ln, the leader of the traditionists authenticated him
(Aba Salt).”3 He also says, “Aba Salt is reliable and
trustworthy.”4

Abu Ya‘la Qazwini (456/1063) refers to the
significant position of Aba Salt al-Hirawi (d. 236/850)

1. Bukhari (other), Muhammad b. Isma‘l (d. 256/869), Kitab al-
Du‘afa’ al-Saghir,1st print, ‘Alam al-Kutub, Beirut, 1404

2Ibn Shahin (other), Abu Hafs ‘Umar b. Ahmad b. ‘Uthman (d.
385/990), Ta’rikh Asma’ al-Thigat, 1st print, Dar al-Kutub al-
‘[Imiyya, Beirut, 1406, 277, No 836

3. Hakim Naysaburi, al-Mustadrak ‘ala al-Sahihayn, 111, 137; Ibn
Hajar ‘Asqalani, Tahdhib al-Tahdhib, V1, 286-287, No 619

4. Hakim Naysaburi, al-Mustadrak ‘ala al-Safihayn, 111, 137, H
235/4637, it is worth mentioning that Ibn Hajar ‘Asqalani
attributes to Hakim Naysabiri who said Aba Salt narrated
unusual (munkar) traditions; see Ibn Hajar ‘Asqalani, Tahdhib
al-Tahdhib, V1, 286-287. Supposing it right, it is not contrary to
Hakim’s sayings who introduce him as an authentic traditionist.
From the Sunni point of view narrating unusual traditions does
not spoil the traditionists’ trustworthiness (See: Lucknowl
(Hanaft), Aba al-Hasnat Muhammad ‘Abd al-Hayy (d.
1304/1886), al-Raf* wa al-Takmil fi al-Jarfiwa al-Ta‘dil, ed. ‘Abd
al-Fattah Abu Ghudda, Mu’assasat Qurtuba, Aleppo, n.d, 98, iqaz
7). In addition most of the Sunni scholars have authenticated
Aba Salt.
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in the sight of the Sunni scholars and says, “Aba Salt is
famous and the important scholars have narrated his
narratives.”!

Hakim Haskan1 Hanafi (c. 490/1096) considers Aba
Salt al-Hiraw1 (d. 236/850) ‘Abd al-Salam b. Salih al-
Hirawl trustworthy and says that Yahya b. Ma‘in
admired him and said about him who was liable.?

Mazzi Shafi1 (d. 742/1341) refers to Aba Salt al-
Hirawl (d. 236/850) respectfully and continues, “He
resided in Naysabiir and travelled to Basra, Kiifa, Hijaz
and Yemen for acquiring the traditions. He was ‘Ali b.
Miusa Rida (A.S.)’s servant, and he was a learned, jurist,
scholar and a man of letters. Ibn Maja narrated us the
Iman tradition from him and it is a sound tradition
with excellent chain in our view.3

Muhammad b. Muhammad Jazari ShafiT (d.
833/1429) said noteworthy words about the Faith
tradition (Hadith Iman) and concerning Aba Salt he
said, “He was “Ali b. Masa Rida (A.S.)’s servant, and in
spite of his merits, some people weakened him.”4

‘Asqalani, Ibn Hajar Shafi1 (d. 852/1448) says, “Aba
Salt resided in Naysabiir and travelled to some cities
for acquiring traditions. He was °‘Ali b. Musa Rida

1. Abu Ya‘la Qazwini (other), Khalil b. ‘Abd Allah al-Khalili
(456/1063), al-Irshad fi Ma‘rifat ‘Ulama’ al-Hadith, Dar al-Fikr,
Beirut, 1414, 335

2. Hakim Haskan1 Hanafi (c. 490/1096), Shawahid al-tanzil, ed.
Muhammad Baqir Mahmudi, Tehran, 1411, 1,105, H 118

3. Dhahabi Shafil, Tadhhib Tahdhib al-Kamal, Xl, 460-465, No
4003

4. Abt al-Khayr Jazari Shafil, Asnd al-Matalib 122-126
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(A.S.)’s servant”! Somewhere else emphasizing his Shi‘l
inclinations and with utter fairness, he considers him
trustworthy and he believes those who accused him of
telling lies are overrated and prejudicial. He says, “Aba
Salt is trustworthy, he is a ShiT and he has narrated
unusual traditions, but ‘Ugayl1 exaggeratingly calls him
a liar.”2As we said before, from the Sunni point of view
narrating unusual traditions does not spoil the
traditionists' trustworthiness.3

Ibn Taghri-birdi Hanafi (d. 874/1469) refers to Aba
Salt with eminent words and says, “Aba Salt was fafiz
and he often travelled to different cities for acquiring
traditions. He heard the traditions from the
traditionists and vice versa. It is known who had the
Shi‘T inclinations.”# It is worth mentioning that the term
“hafiZ’ is a praising word and a symbol of gratitude for
the Ahadith narrator. Its real meaning is open to
discussion. Some argue that “/afiZ’ is someone who
knows one hundred thousand traditions with their
chains and texts by heart; and some state who should
know three hundred or seven hundred thousand

1. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, V1, 285, No 619

2. Ibn Hajar ‘Asqalani (Shafi‘l), Ahmad b. ‘Al (d. 852/1448),
Tagqrib al-Tahdhib, 2nd print, Dar al-Ma‘rifa, Beirut, 1395, 1, 506,
No 1190

3. (See: Lucknowi, al-Raf* wa al-Takmil fi al-Jarfiwa al-Tadil, 98,
iqaz7)

4. Ibn Taghri-birdi Atabaki (Hanafi), Jamal al-Din Abu al-Mahasin
Yasuf (d. 874/1469),4Al-Nujiim al-Zahirah fi Mulik Misr wa al-
Qahira, 1st print, Dar al-Kutub al ‘[lmiyya Beirut, 1413.
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traditions by heart! In any case the epithet “hafiZ’
shows who was an expert in preserving and recording
traditions.

Abu al-Hasan Kinani Shafi‘l (963/1529) presents
two ways for validating the tradition and rejecting the
claim of fabricating it. First he emphasizes on
defending the authority of Aba Salt on the basis of
Yahya b. Ma‘in’s discourse on authenticating him and
refutes his accusation of fabricating the tradition.
Second he introduces two more transmitters i.e. ‘A’isha
and Abu Qatada AnsSari who had previously narrated
the Faith tradition (Hadith Iman). Thus he puts the
statement “Aba Salt narrated unusual (munkar)
traditions” in doubt.2

Abt al-Hasan Sindi Hanafi (d. 1138/1725) verifying
the Faith tradition (Hadith Iman) and recounting the
Sunni scholar concerning Aba Salt's authentic position
says, “The fact is that this tradition (the Faith tradition
(Hadith Iman)) is not fabricated.3

‘Jjlant Shafim (d. 1162/1748), refuting the scholars
who believe it is a fabricated tradition and defending
Aba Salt says, “Among the subtle and intricate points of
this tradition is the narration of the sons from their
ancestors in all through the chain.”4

1. Suyuti (Shafi7), Jalal al-Din, (d.911/1505), Tadrib al-Rawi fi
Sharh Taqrib al-Nawawi, ed. ‘Abd al-Wahhab ‘Abd al-Latif, Dar
al-Fikr, Beirut, 1409, 49-52

2. Kinani Shafi, Tanzih al-Shari‘a, 1, 152

3. Sindi Hanafi, Shar/ Sunan Ibn Maja, 1, 52

4. ‘ljlani, Kashf al-Khifa’, 1, 22
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The Second View

Aba Salt’s narrative position and personality is
accepted, but some criticize the traditions narrated by
him.

1 Zakariyya b. Yahya Saji Basrl ShafiT (d.
307/919) does not discuss Aba Salt’s trustworthiness
in narrating traditions, but he mentions who narrated
unusual (munkar) traditions and was weak from their
(the Sunni) point of view.!

2 Naqqgash Hanbali (d. 414/1023) does not say
anything about Aba Salt’s narrative position and
personality either, but he says who narrated unusual
(munkar) traditions.2

3 Abu Nu‘aym Isfahani Shafi‘t (d. 430/1038) does
not allude to Aba Salt’s trustworthiness or reliability,

but claims who narrated unusual (munkar) traditions.3
Analysis

The second view does not inflict Aba Salt’s
trustworthiness and reliability, since from the Sunni
point of view, narrating merit traditions which is
interpreted as unusual (munkar) traditions in itself

1. Khatib Baghdadi, Ta’rikh Baghdad, X1, 51; Mazzi, Shafi‘i, Tahdhib
al-Kamal , XI, 466; Dhahabi, Sayr A‘lam al-Nubald’, X1, 466; 37.
Dhahabi (Shafi‘T), Shams al-Din (d. 748/1347), Mizan al-I‘tidal fi
Naqd al-Rijal, Dar al-Fikr, Beirut, n.d, II, 286; Dhahabi Shafiq,
Tadhhib Tahdhib al-Kamal, V1, 91; Ibn Hajar ‘Asqalani, Tahdhib
al-Tahdhib, V1, 286

2. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, VI, 286

3. Abta Nu‘aym Isfahani (Shafil), Ahmad b. ‘Abd Allah (d.
430/1038), Kitab al-Du‘afa’, 1st print, Dar al-Thiqafa, Maghrib,
1405,108, No 140
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does not spoil the traditionists trustworthiness. There
should be other reasons for weakening a traditionist.!

The Third View

In this stage some bigoted Sunni scholars strictly
reject Aba Salt’s narrative personality and his
narrations. They criticize, accuse and dislike him just
because of his love for the Prophet’s Household (S.A.)
Family and narrating their virtues from the Sunni
scholars.

[brahim b. Ya‘qub Juzjani(d. 259/873), with much
prejudice and ignoring the authenticating Aba Salt by
Sunni scholars like Yahya b. Ma‘in and other
traditionists, rudely and impolitely says, “He was out of
the right path and deviated from the main stream. One
of the traditionists narrated to me who was a liar. He
was polluted and dirtier than the dung of Dajjal ass.”?

Aba Hatim Razi shafit (d. 277/890) says he was not
trustworthy and he was weak.3

Abl Zur‘a Damashqi Hanbali (d. 281/894). As Abu
Hatim Razi did not narrate Aba Salt’s tradition and he
said, I do not narrate from him and I do not choose his
narrations.”4

1. (See: Lucknowi, al-Raf” wa al-Takmil fi al-Jarh wa al-Ta‘dil, 98,
iqaz7)

2. Juzjani Nasibi, Abu Ishaq Ibrahim b. Ya‘qub,(d. 259/872), Afwal
al-Rijal, 1st print, Mu’assasat al-Risala, Beirut, 1405, 205-206,
No 379

3. Ibn Abi Hatim Razi, al-JarAwa al-Ta‘dil, V1, 48, No 275

4 . Ibid
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Nasa’1 ShafiT (d. 303/915). They have ascribed to
Nasa’1 who weakened Aba Salt and said who was not
reliable.!

‘Uqayli Makki (d. 322/934) rudely and prejudicially
says, “He was a filthy Rafidi and his creed is not
correct.”2 Again, he says, “He was a liar.”3

Ibn Hibban Busti Shafi (d. 354/965) weakens Aba
Salt’s traditions in two instances. First he says, “It is
necessary to consider Imam al-Rida (A.S.)’s traditions
sound, unless they are narrated by his sons or his
followers, especially Aba Salt. Hence the traditions
related from Imam al-Rida (A.S.) are weak, for they are
narrated by Aba Salt or his sons and his followers.”*
Again he says, “Aba Salt has narrated unusual tradition
on the virtue of Imam “Ali (A.S.) and his household, if he
has reported them individually, they are unreliable.”>

Ibn ‘Adi Jurjani ShafiT (d. 365/975) weakens Aba
Salt and his traditions especially the Faith tradition
(Hadith Iman) and accuses him of fabricating them. He

1. However, this subject is not found in his book (See: Nasa’l
Shafii, Aba ‘Abd al-Rahman Ahmad b. Shu‘ayb (d. 303/915),
Kitab al-Du‘afa’ wa al-Matriikin, 2nd print, Mu’assasat al-Kutub
al-Thiqafiyya, Beirut, 1407); others have attributed it to him
(See: Khatib Baghdadi, Ta’rikh Baghdad, X1, 51; Mazzi, Shafif,
Tahdhib al-Kamal fi Asma’ al-Rijal, X1, 466; Dhahabi, Sayr A‘lam
al-Nubala’, X1, 444; 37; ldem, Mizan al-I1‘tidal fi Naqd al-Rijal, 1],
416).

2. Bukhari, Kitab al-Du‘afa’ al-Saghir, 111, 70-71, No 1036

3. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, V1, 286; 1dem, Taqrib
al-Tahdhib, 1, 506

4. Ibn Hibban Busti, Kitab al-Thigat V111, 456

5. Ibn Hibban Busti, Kitab al-Majrihin, 11, 151
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says, “Aba Salt has narrated unusual traditions (from
‘Abd al-Razzaq) on the virtues of ‘Ali (A.S.), Fatima bint
Rasil Allah (S.A.), Hasan and Husayn (A.S.), and he
[Aba Salt] is accused (of fabricating) for all of them.”!
Dariqutni Baghdadi Shafi1 (d. 385/995). They have
attributed to him who made offending remarks about
Aba Salt. He said; “Aba Salt was a base and improper
Rafidi” Again he accused him of forging traditions and
said, “He narrated from Ja‘far al-Sadiq (A.S.) from his
ancestors who had said e 5 Jsdl 35 ol

.zl Faith (Iman), to confess it with tongue and to

act it with organs” He is accused of fabricating this
tradition.”?

Muhammad b. Tahir Maqdis1 Zahirl (d. 1172/1758)
considers him a liar.3

Abtu Sa‘d Ibrahim ‘Abd al-Karim Sam‘ani Shafit (d.
562/1166), repeating the words of Ibn Hibban Bust],
criticizes Aba Salt’s traditions and says, “Aba Salt
narrated unusual traditions on the virtues of Imam ‘Ali

1. Ibn ‘Ad1 Jurjani, al-Kamil fi Du‘afa’ al-Rijal, V, 331-332 No
518/1686

2. Khatib Baghdadi, Ta’rikh Baghdad, XI, 5, Mazzi, Shafil, Tahdhib
al-Kamal fi Asma’ al-Rijal, XI, 464; Dhahabi Shafi1, Mizan al-
I'tidal fi Naqd al-Rijal, 11, 286; Ibn Hajar ‘Asqalani, Tahdhib al-
Tahdhib, V1, 286

3. Mughaltay Hanafi, ‘Ala” al Din (d. 762/1360), [kmal Tahdhib al-
Kamal fi Asma’ al-Rijal, edited and annotated by Muhammad b.
Tahir Maqdisi (Zahirl), 1st print al-Fartiq al-Haditha, Beirut,
1422, VIII, 274, No 3296
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(A.S.) and his household, if he has reported them
individually, they are unreliable.”?

Abt al-Faraj b Jawzi Hanbali (d. 597/1200)
considers him as a weak (Da‘if) and rejected (matriik)
traditionist.2

Dhahabi Shafi1 (d. 748/1347) mars Aba Salt’s
position by introducing him weak and unreliable and
discredits his traditions. He says, “Aba Salt was a great
pious scholar and a glorified learned Shi‘, but I wish he
were trustworthy.”3 Again he says, “He is praiseworthy
except who is a prejudiced (jalad) Shi'l.# More than one
person has accused him; Abu Zur‘a Damashqi believes
he is not trustworthy; Ibn ‘Adi says who is accused (of
fabricating traditions) and some others say who Rafidi
is.> "Aba Salt b. ‘Abd al-Salam is worthless.”¢ Once
again he says, “Aba Salt al-Hirawi, the Shif, is a pious
man, but he traditions are obsoleted (matriik) and they
are not accepted.”” He also says, “Aba Salt was Imam

1.Sam‘ani, al-Ansab, V, 637

2. Abu al-Faraj b Jawzi Hanbali, (d. 597/1201), Kitab al-Du‘afa’ wa
al-Matriikin, Dar al-Kutub al-‘llmiyya, Baghdad, 1406 1I, 106,
1936

3. Dhahabi, Sayr A‘lam al-Nubala@’, X1, 446-448

4ldem, Mizan al-1tidal fi Naqd al-Rijal, 11, 616, No 5051

5. Idem, Diwan al-Du‘afa’ wa al-Matriikin, 1st print, Dar al-Qalam,
Beirut, 1408, 11, 112, No 2528

6. Idem, al-Mugqtanad fi Sard al-Kund, 1st print, Dar al-Kutub al-
‘[lmiyya, Beirut, 1418 , 1, 382, No 3219; Idem, al-Mujarrad fi
Asma’ Rijal Sunan Ibn Mdja, 1st print, Dar al-Raya, Riyad, 1409,
213,No 1739

7. Idem, al-Mughni fi al-Du‘afa’ 1st print, Dar al-Kutub al-‘Tlmiyya,
Beirut, 1418, 1, 624, No 3694
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al-Rida (A.S.)’s servant, in spite of his merits he was a
worthless Shi‘T and accused (of fabricating traditions).!
Criticizing Hakim Naysabiri's words, he says, “No. By
God, Aba Salt was neither trustworthy, nor reliable.”?

Ibn Kathir Shafi‘t Damashqi (d. 774/1372) considers
Aba Salt a weak traditionist.3

Considering these views, some prejudiced
commentators of Ibn Maja’s Sunan have strictly
rejected the Faith tradition (Hadith Iman) and claimed
that Aba Salt fabricated, made and concocted and then
narrated it.

Busayri Qahiri Shafi1 (d. 840/1436) says, “The
chains of this tradition are weak since there is a
consensus among the scholars that Aba Salt al-Hirawi
was a weak traditionist.”4

With regard to distinguished Sunni scholars who
authenticated and honored Aba Salt, it is clear that
using the term “consensus” for weakening him is
completely baseless. Bashshar ‘Awwad Ma‘raf, > Safa

1. Idem, al-Kashif fi Ma‘rifat man laht Riwayatun fi al-Kutub al-
Sitta, 1st print, Dar al-Qibla Mu’assasat ‘Ulim al-Qur’an, Jidda,
1413,1,652-653, No 3368

2. Hakim Naysabari , al-Mustadrak ‘ala al-Sahihayn, 111, 137, H
235/4637

3. Ibn Kathir Damashqt (Shafi‘r), Abu al-Fida’, (d. 774/1372), al-
Bidaya wa al-Nihdya, 5th print, Dar al-Kutub al-‘Ilmiyya, Beirut,
1409, X, 329

4. Busayri Qahiri, Misbah al-Zujaja fi Zawa’id Ibn Maja, 1, 121-122,
H 23

5. Bashshar ‘Awwad Ma‘raf, Talqiq wa Ta‘liq Sunan Ibn Mdja, |,
89-90, 65
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Dawwi, Ahmad ‘Adwi! and Nasir al-Din Albani
Hanbali,2 have explicitly accused Aba Salt of fabricating
the Faith tradition (Hadith Iman) and considered it a

forged one.
Analysis

A. The first and the second views, and the position
of the old traditionists, as Yahya b. Ma‘in and other
significant Sunni scholars who authenticated Aba Salt
are the best proof for invalidity of the third view.

B. It is not clear that Nasa’l Shafim and Dariqutni
ShafiT weakened Aba Salt since they did not mention
‘Abd al-Salam b. Salih, Aba Salt al-Hirawi's name in
their books on the Weak (Du‘afa’) traditionists.

C. Supposing Nasa’t did it, we should say that his
weakening by Nasa’1 Shafi, Abt Hatim Razi Shafi‘, Ibn
Hibban ShafiT and Yahya b. Ma‘in is worthless from the
biographical point of view, since according to explicit
sayings of the biographers they are known for having
extreme ideas for weakening the transmitters and they
render them for the fewest reasons. It is wise to think
carefully about the transmitters whom this group has
weakened.3

1. Safa Dawwi and Ahmad ‘Adwi, Thda’ al-Dibaja bi Sharh Sunan
Ibn Madja, 1st print, Dar al-Yaqin, Bahrain, 1422, 1, 68-69, H 65

2. Albani (Hanbali), Muhammad Nasir al-Din, Da‘if Sunan Ibn
Maja, 1st print, al-Maktabat al-Islami, Beirut, 1408, VI, 6-7, H 11;
Idem, Da‘if al-Jami* al-Saghir wa Ziyadatuhi (al-Fath al-Kabir),
3rd print, al-Maktabat al-Islami, Beirut, 1410, 339, No 2309

3. Lucknowl, al-Raf* wa al-Takmil fi al-Jarh wa al-Ta‘dil, 117-122,
1qaz19

72



It is worth mentioning that Yahya b. Ma‘in is among
this group, but he authenticated Aba Salt. This
authentication is commendable for biographers,
because validation by a man who invalidates the
narrator for the fewest reasons is a good proof of how
reliable Aba Salt was, and there were no weak points in
his narrations.

D. The main problem for this view and the main
reason for his weakening are Aba Salt’s school of
thought and the traditions he narrated. They weaken
him only because of his love for the Prophet
(S.AW.A))'s family and narrating traditions on their
virtues from the magnificent Sunni scholars such as
‘Abd al-Razzaq San‘ani. They curse him by saying
impolite words that are worthy of themselves.
Historically, the root of this rudeness and his
weakening is Juzjani. He, with his blind prejudice,
rudely weakens and curses not only Aba Salt, but also
every Sunni Scholar who narrates the virtues of the
Prophet’s Household (S.A.). Unfortunately some
biographers have repeated his words inconsiderately.
Juzjani, who is the origin of this weakening, has no
value for the great Sunni scholars; they consider him
Nasib1! and they do not esteem him and his followers’
views.

Juzjani, the Origin of Aba Salt’s Accusation

The origin of accusation of Aba Salt’s great
personality is Ibrahim b. Ya‘qub Juzjani (d. 259/873),
the Nasibl. He weakened Aba Salt unreasonably just

1. Someone with “Al1 b. Ab1 Talib or one of the Shi‘i Imams is the
enemy.
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because he narrated traditions on the virtue of Imam
‘Ali (A.S.) and his household, which the great Sunni
scholars like Yahya b. Ma‘in had attested. He rudely
cursed a man who was esteemed by great Sunni
scholars and said who was out of the right path and
deviated from the main stream. He added that one of
the traditionists had narrated him who was a liar and
he was filthy and dirtier than the dung of the Dajjal ass
and he was polluted with dirt since the old times.1
Some biographers unknowingly and, as we said before,
on the basis of Jizjanl’s sayings, have also weakened
Aba Salt.

Sunni Scholar’s Acknowledgment of Juzjani's Enmity
with Ahl al-Bayt

Weakening Aba Salt by Jizjani has no weight and it
does not mar his personality and his traditions.
Because:

The majority of Sunni scholars among them, Ibn ‘Adi
Shafi‘l, Dariqutni Shafi‘i, Dhahabi ShafiT and ‘Asqalani,
Ibn Hajar ShafiT and among the contemporary ones
Ghimari ShafiT and Hasan b. ‘Ali al-Saqgaf Shafi1
specify that Juzjani harbored a grudge against Amir al-
Mu’minin (A.S.) Such a Nasibl man naturally, refutes
‘All’s virtues and considers weak the narrator of ‘Ali
and his family’s virtues.

1 Ibn ‘Adi Jurjani Shafi‘1 says, “He, Juzjani, resided
in Damascus (Damashq), he made speeches on the
pulpit and he had a strong tendency toward the

1. Jazjani Nasibi, A fwal al-Rijal, 205, No 379
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Damascus school of thought (Umayyad) in enmity
towards ‘Ali.l

2 Dariqutni Shafim says, “He was deviated from
‘Ali"2

3  Ibn Hibban Busti ShafiT says that Ibrahim b.
Ya“qiib Jizjani had a Harizi school of thought.”3

4 ‘Asqalani, Ibn Hajar Shafii, annotating Ibn
Hibban’s saying, says that Harizl is attributed to Hariz
b. ‘Uthman who was known for his Nasibi beliefs and
Ibn ‘Adi confirms it.#

5  Dhahabi ShafiT quoting and affirming the words
of Ibn ‘Adi Shafi‘T about Juzjani says, “Nasibi was the
belief of then Damascenes.”>

6  ‘Asqalani, Ibn Hajar after quoting Ibn Hibban,
Ibn ‘Adi, and Dariqutni’s sayings on Juzjani as an Nasibi
considers his book as a proof for this claim and says,
“His book on the weak (al-Du‘afa’) [Afwal al-Rijal]
clarifies his belief.”¢ He weakens many people who are
considered to be ‘All’s followers or his lovers and he
curses some of them very rudely, so Ibn Hajar does not
accept his weakening, and measures it worthless.” He
criticizes Juzjani again, and says, “Juzjani was Nasibi

1. Ibn “Adi Jurjani, al-Kamil fi Du‘afa’ al-Rijal, 1, 310, No 132/132

2. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, 1, 159, No 332; Yaqit
Hamawi, Abi ‘Abd Allah Shihab al-Din Yaqiit b. ‘Abd Allah Rami
Baghdadi (d. 626/1229), Mujam al-Buldan, Dar lhya’ al-Turath
al-‘Arabi, Beirut, 1399, 11,173

3. Ibn Hibban Busti, Kitab al-Thigat VIII, 456

4.1bn Hajar ‘Asqalani, Tahdhib al-Tahdhib, 1, 159, No 332

5. Dhahabi, Mizan al-I‘tidal fi Naqd al-Rijal, 1, 76, No 257

6. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, 1, 159, No 332

7.1bid, I, 81
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and deviated from “Ali (A.S.). He was hostile toward the
Shi‘Tt who deviated from ‘Uthman. It is appropriate to
love them all and it is not suitable to accept the words
of an innovator about an innovation.”!

7 ‘Abd al-‘Aziz Ghimari ShafiT explicitly
introduces Juzjani as follow: “Abu Ishaq Jazjani is
Nasibi and he is known for it. He criticizes and attacks
insolently to the traditionist leaders who are known as
Shi‘l, he uses this method for all the Kifan and he
pronounces very rude and offensive words for them.
He refutes their traditions. This method which is
specific to him is worthless. They stipulate that his
weakening concerning the Kifan or those with Shi1
inclination has no value and it is not heeded.”2

8  Hasan b. “Ali al-Saqqaf Shafi‘T also says, “Juzjani
is one of the mean and ignoble predecessors; he is
deviated from the right path. He invites people to
deviation for no reason. Allah may darken his face. He
is a man who curses the distinguished Companions [of
the Prophet (S.A.W.A.)] and he has a tendency to the

sinners.”3
Conclusion

A. Regarding the views of the distinguished Sunni
scholars, the weakening, disparaging, and

1. Ibn Hajar ‘Asqalani (Shafi‘i), Ahmad b. ‘Ali (d. 852/1448), Hady
al-Sari known as Muqaddimat Fath al-Bari, 1st print, Dar al-
Rayyan li al-Turath, Cairo, 1407

2. Ghimari (Shafi1), ‘Abd al-‘Aziz, Baydn Nakth al-Nakith al-
Mu‘tadi, 3nd print, Nashr Dar al-Imam al-Nawaws, Jordan.

3. Muhammad b. “‘Aqil (Shafi7), (d. 1350/1931), al-‘Atb al-Jamil
‘ala Ahl al-Jarfhwa al-Ta‘dil, ed. Hasan b. “Ali al-Saqqaf, 1st print,
Dar al-Imam al-Nawawi, Jordan, 122
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authentication of Jizjani concerning lovers of Amir al-
Mu’minin (A.S.) and the transmitters oh his virtues are
invalid and worthless.

B. The distinguished Sunni scholars, and above
them Yahya b. Ma‘n, have attested the traditions
narrated by Aba Salt and they have transmitted them
in different ways to make their authenticity clear for
others.

C. If we decide to weaken the traditions just
because they narrate the virtues of Amir al-Mu’minin
(A.S.) and the Prophet (S.A.W.A.)’s household as Juzjani
did, we should put aside many traditions and many
Companions and Successors who narrated these
traditions. Dhahabi Shafi1 believes, “If we lay aside the
traditions on virtue of Amir al-Mu’minin (A.S.) and the
Prophet’s Household (S.A.), we will lose a great part of
the Prophet (S.A.W.A.)’s heritage, and it is a great
disaster.”!

D. The tradition in question (Iman), that Aba Salt
has narrated from Imam al-Rida (A.S.) and the latter
from his sublime ancestors up to Amir al-Mu’minin
(A.S.) and the Prophet (S.A.W.A.), has been recounted
in other ways, which shows the reliability of the
tradition and its narrator.

E. The great Sunni scholars’ confirming Aba Salt
and his tradition, moreover, the healing property of its
chains, and above all experiencing and being healed
with blessing of these chains, leaves no doubt for the
reliability and authenticity of this tradition.

1. Dhahabi, Mizan al-I‘tidal fi Naqd al-Rijal, 1, 5
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Aba Salt’s School of Thought

From the viewpoint of the most Imami scholars, Aba
Salt is an Imami Shi‘,! but Shaykh Tusi2and, following
him, Ibn Da’iad Hilli3 and ‘Allama Hilli* consider him a
Sunni; however from the most Sunni scholars’ point of
view he is a Sunni with Shi7 inclinations. You may ask
whether to use the terms “Shi7”, “extremist Shi1 (Shi‘a
Jalad)” and “filthy Rafidi (Rafigt khabith)” for Aba Salt
by the Sunni does not mean who was Shi‘l. We say,
“No.” They have a specific intention by using these
terms, which we will point out below.

The term “Shi7T” and its application in the Imami
beliefs completely differ from that of the Sunni views.

1. Najashi (Imami), Abu al-‘Abbas Ahmad b. ‘Ali b. Ahmad b.
‘Abbas Asadi Kufl (d. 450/1058), Rijal al-Najashi, ed. Sayyid
Misa Shubayr1 Zanjani, 6th print, Intisharat Jami‘a Mudarrisin,
Qum, 1418, 245, No 643; Mamqani1 (Imami), Shaykh ‘Abd Allah
(d. 1351/1932), Tangih al-Maqal fi ‘Ilm al-Rijal, 1st print,
Matba‘at al-Murtadawiyya, Najaf Ashraf, n.d., II, 153; Khu’i
(Imami), Sayyid Abu al-Qasim (d. 1413/1992), Mujam Rijal al-
Hadith wa Tafsil Jabagat al-Ruwat, 3nd print, Manshurat
Madina al-‘Ilm, Qum, 1403, X, 16-18 No 654

2. Shaykh Tusi (Imami), Aba Ja‘far Muhammad b. Hasan b. “Ali (d.
460/1067), Rijal al-Tisi, ed. Sayyid Muhammad Sadiq Al Bahr
al-‘Ulim, 1st print, Matba‘at al-Haydariyya, Najaf Ashraf, 1381,
380,396 No 5

3. Ibn Da’td Hilli (Imami), Taqt al-Din Hasan b. ‘Al (d. 707/1307),
Kitab al-Rijal, 2nd print, Tehran University Press, 1383, 474, No
295

4. ‘Allama Hilli (Imami), Aba Mansir Hasan b. Mutahhar Asadi (d.
726/1325), Khulasat al-Aqwal fi Ma'rifat al-Rijal, ed. Shaykh
Jawad Qayyumi, 1st print, Mu’assasat al-Nashr al-Islami, Qum,
1417, 209, No 672
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The meaning of the term “Shi?” in the Imami scholars’
opinion refers to the believers in the immediate
guardianship (wildyat) of Amir al-Mu’minin ‘Al b. Abi
Talib (A.S.) and eleven Imams after him up to the
present Imam; and by a Shi‘T companion of Imams they
mean someone who believes in the immediate
guardianship (wildyat) of Amir al-Mu’minin ‘Al b. Abi
Talib (A.S.) up to the present Imam, whereas, the term
“ShiT” and its derivations have a different meaning
from the Sunni scholars’ point of view. Therefore by
the terms “Sh1T”, “extremist Shi‘’” and “filthy Rafidi” we
cannot judge that Aba Salt was an Imami1 Shi1. There
are two views concerning the term “ShiT”. Some
believe that ShiT is someone who loves Imam °Al1 (A.S.)
he prefers him to ‘Uthman and considers that ‘Ali was
right in all of his battles and his opponents were guilty,
but he give priority to Shaykhayn (Abu Bakr and
‘Umar.! Some other believe that Shi‘l is someone who
prefers Imam ‘Ali (AS.) to all the Prophet’s
Companions even Shaykhayn(Abu Bakr and ‘Umar) and
considers him the most meritorious (afdal) but not the
rightful (afaqq) for caliphate.?

There are also two views concerning the term
“extremist Shi1 (Shi‘a Jalad)”. Some believe that
“extremist ShiT” is someone who prefers ‘Ali b. Abi
Talib (A.S.) in all virtues to all the Prophet’'s

1. Ibn Hajar °‘Asqalani, Tahdhib al-Tahdhib, 1, 81; Ibn Hajar
‘Asqalani, Hady al-Sari known as Muqaddimat Fath al-Bari, 483
2. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, 1, 81
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Companions even Shaykhayn (Abu Bakr and ‘Umar).!
Some others, believe that an extremist Shi‘l is someone
who loves Imam °Ali (A.S.) even if he does not prefer
him to Shaykhayn, he prefers him to ‘Uthman and he
curses ‘Uthman, Mu‘awiya, Talha, al-Zubayr and those
who fought against Imam.?

“Filthy Rafidi (Rafidi khabith)”, in general consensus
of the Sunni scholars, is someone, who in addition to
loving Imam °‘Ali (A.S.) and preferring him for his
virtues to all the Companions even Shaykhayn, entitles
him to immediate Caliphate after the Prophet
(S.A.W.A.), repudiates Shaykhayn and the Caliphate
usurpers and curses them.3

Therefore the terms “Shi7” and “extremist ShiT” are
used for a Sunni who has special inclinations. However
the term Rafidi is used for someone who believes in
immediate caliphate of Amir al-Mu’minin (A.S.) and it
includes Zaydi, Kaysani, and Waqifi, and so on; thus, by

this term we cannot judge that someone is Imami.
Analysis

Concerning the above mentioned terms and the
evidence of the Sunni history and the words they have
narrated from him in their texts, we can conclusively
say that Aba Salt was Sunni, but he was not Rafid, or at
the most what we can understand from their historical
reports, is that Aba Salt was a Sunni with extremist

1. Dhahabi, Mizan al-I‘tidal fi Naqd al-Rijal, 1, 5-6; Ibn Hajar
‘Asqalani, Hady al-Sari known as Muqaddimat Fath al-Bari, 483

2. Dhahabi, Mizan al-I‘tidal fi Naqd al-Rijal, 1, 6

3. Dhahabi, Mizan al-Itidal fi Naqd al-Rijal, 1, 6; Ibn Hajar
‘Asqalani, Tahdhib al-Tahdhib, 1, 81
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Shi1 inclinations. The historical reports that prove his
Sunni Faith are as follow:

1 Aba Salt al-Hirawi frequently narrated the
virtues of the household of the Prophet (S.AW.A) ,
such as “I am the city of knowledge and “Al1 is its gate,”!
and the Golden Chain Tradition.?

2 Khatib Baghdadi Shafiq, narrating from Mirwazi
Ta’rikh Marw, says that Aba Salt was a well-known
Shi‘1 theologian.3

3  About Aba Salt's view on the Caliphs, narrating
from Mirwazi Shafil, he also says, “I saw Aba Salt
preferring Abu Bakr and ‘Umar to °‘Ali, he sympathized
with ‘All and ‘Uthman and he reminisced about the
Prophet’s Companions with good words, and he said
that it was his belief.”4

4  Mirwazl Shafim believes that the only weak
point of Aba Salt was his criticizing the Companions
such as Abu Musa Ash‘arl and Mu‘awiya and narrating
their defects (mathalib).>

5 In another narration, Dariqutni Shafi7 claims
that Aba Salt said, “A dog belonging to Alid is better
than all the Umayyad, he was told that ‘Uthman was
among the Umayyad. Then he said yes ‘Uthman is
among them.”®

1. Khatib Baghdadi, Ta’rikh Baghdad, X1, 48- 51
2. See chapters one and two for its chains (isnad)
3. Khatib Baghdadji, Ta’rikh Baghdad, X1, 47-48
4. Ibid

5. Ibid

6. Ibid, XI, 51
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This word is in contradiction to Mirwazl ShafiTs
claim, thus Dhahabi Shafi‘T does not accept Dariqutni's
statement, he doubts in its chain,! and accepts Mirwazi

narration.
Conclusion

We conclude that Aba Salt was a Sunni and he
believed that Shaykhayn (Abu Bakr and ‘Umar) were
caliphs, but he was greatly inclined towards Imam ‘Al
(A.S.) and he narrated his virtues. However he
criticized Abu Miusa Ash‘ari and Mu‘awiya. These
inclinations caused him to be called extremist Shi‘i
(Shi‘a Jalad). Therefore, ‘Ugayli Makki and Dariqutni
ShafiTs disputes, introducing him as Rafigi are
baseless and it is not in accord with the Sunni
definition of Shi‘T and its derivations.

Chapter Four: Other Golden Chain Traditions

So far we have narrated two traditions: Fortress
(Hisn) and Faith (Imdan) known as Golden chain
traditions (Hadith Silsilat al-Dhahab). In this chapter
we will discuss other Golden chain traditions (Hadith
Silsilat al-Dhahab), which Imam al-Rida (A.S.) narrated
from his sublime ancestors and the Sunni traditionists
included them in their books on Holy Prophet’s
tradition (Kutub Hadith)
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Ibn Najjar Shafim (d. 643/1245) narrated through
his chains from ‘Abd Allah b. Ahmad b. Hanbal from his

)

1. Dhahabt Shafi‘l, Tadhhib Tahdhib al-Kamal, V1,91, No 4097
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father from °‘Ali b. Musa al-Rida (A.S.) from his
ancestors from Amir al-Mu’minin (A.S.) from the
Prophet (S.AAW.A.) who said, “Every group who is
engaged in counseling and there is someone called
Ahmad or Muhammad among them, Allah will destine
them good and welfare.”?
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Ibn Najjar Shafil narrated through his own chains
(isnads) from Yusuf b. ‘Abd Allah Ghazi from ‘Ali b.
Misa al-Rida (A.S.) from his ancestors from Amir al-
Mu’minin (A.S.) from the Prophet (S.A.W.A.) who said,
“Allah, the Exalted, addressing the Children of Adam
says you did not deal with Me fairly. I befriended you
by sending down my favors and you get my wrath by
your sins. [ am sending down My favors upon you and
you ascend your evil to the heaven and the angels
submit Me your errors every day and night. O Child of
Adam! If you heard the report of your sins and you did

1. Ibn Najjar Baghdadi (Shafi‘l), Aba ‘Abd Allah Muhibb al-Din
Muhammad b. Mahmad b. Hasan (d. 643/1245), Dhayl Ta’rikh
Baghdad, 1st print, Dar al-Kutub al-‘Tlmiyya, Beirut, 1417, XIX,
135
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not know who had committed them, you would soon
get angry."1

2oy 5 (@ dSS Wb g 5 agellsy (15 WU Jule e T
S8 Sy g adlle O gb 5 s 0 LA™ 0 53 (ogilin 0
Ak S
Muhammad b. Salama Quda‘T ShafiT (d. 454/1062)
narrated through his chains from ‘Ali b. Musa al-Rida
(A.S.) from his ancestors from Amir al-Mu’minin (A.S.)
from the Prophet (S.A.W.A.) who said, “Whoever trades
with people and do not oppress them, speaks to them
and do not lie them, and promises them and fulfills his
promise is among those who have completed
manliness and proved their justice; his brotherhood is

incumbent upon people and his backbiting is
forbidden.”?

S gl 5 W Jlss gl ol de Jaddl T, E
Sy s
Bayhaqt ShafiT (d. 458/1065) narrated through his
chains from ‘Al b. Muasa al-Rida (A.S.) from his

ancestors from Amir al-Mu'minin (A.S.) from the
Prophet (S.A.W.A.) who said, "The basis of wisdom,

1. Ibid, 136; Rafi1 Qazwinji, al-Tadwin fi Akhbar Qazwin, 111, 4

2. Concerning this tradition Abu Nu‘aym Isfahani says, “It is a
wonderful tradition thus I do not narrate it without its chains.”
see Hilyat al-Awliya’, 111, 428, of course the phrase “and his lover
4l (sl " js not seen in this source, but it is narrated in Rafi1
Qazwini, al-Tadwin fi Akhbar Qazwin, 111, 428
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after Faith, is expressing love to people and wishing
blessing for all people, whether good and bad.”’

S e dil S35 oK e ol clae] B JeeYI Ul O
Il b &Yl slulge 5 Js

Abu Nu‘aym Isfahani Shafi‘t (d. 430/1038) narrated
through his chains from “All b. Miisa al-Rida (A.S.) from
his ancestors from Amir al-Mu’'minin (A.S.) from the
Prophet (S.A.W.A.) who said, “The toughest deeds are
three: accepting justice concerning you, remembering
Allah in all moments and aiding your brother with his
financial needs.”?
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Abu Nu‘aym Isfahani narrated through his chains
from ‘All b. Misa al-Rida (A.S.) from his ancestors from
Amir al-Mu’'minin (A.S.) from the Prophet (S.AAW.A)
who said, “Knowledge is a treasury and its key is
question, so, Allah blesses you, ask, since Allah rewards
four groups: the inquirer, the instructor, the audience,
the responder and one who loves questioning”3

1. Bayhaqi Shafi, Shu‘ab al-Iman, V1, 256, H 8062

2. Abi Nu‘aym Isfahani, Hilyat al-Awliya’, 1, 85

3. Concerning this tradition Abu Nu‘aym Isfahani says, “It is a
wonderful tradition, thus I do not narrate it without its chains.”
see Hilyat al-Awliya’, 111, 428, of course the phrase “and his lover
4l (sl " js not seen in this source, but it is narrated in Rafi1
Qazwini, al-Tadwin fi Akhbar Qazwin, 111, 428
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Da’aid b. Sulayman Ghazi narrated from ‘All b. Musa
al-Rida (A.S.) from his ancestors from Amir al-
Mu’minin (A.S.) from the Prophet (S.A.\W.A.) who said,
“Satan is always afraid of a believer who is watchful
upon his five daily prayers, but when he spoils his
prayers, Satan overcomes him and traps him in the net
of great sins.””
et J eV 548 Y Olay| Jb dilke JleYl s A

Da’uid b. Sulayman Ghazi narrated from ‘All b. Musa
al-Rida (A.S.) from his ancestors from Amir al-
Mu’minin (A.S.) from the Prophet (S.A.W.A.) who said,
“The best acts before Allah are a Faith that there is no
doubt in it and a holy war (jihad) that there is no
treason in it.”?
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Da’tid b. Sulayman Ghazi narrated from ‘All b. Muisa
al-Rida (A.S.) from his ancestors from Amir al-
Mu’minin (A.S.) from the Prophet (S.A.W.A.) who said,
“Whoever passes through a cemetery and recites “Say,
He is Allah the One..” (Siurat al-Ikhlas) eleven times,

1. Rafi‘1 Qazwini, al-Tadwin fi Akhbar Qazwin, 11, 125

2. Ibid, 216; this tradition is also narrated from the
Prophet(S.AW.A.), see Ahmad b. Hanbal (d. 241/855), al-
Musnad, Dar Sadir Beirut, n.d, III, 258
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and dedicates its reward to the dead, Allah rewards
him as the number of the dead lying there.” !
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‘All b. Hamza ‘Alawi narrated from ‘Al b. Masa al-
Rida (A.S.) from his ancestors from Amir al-Mu’minin
(A.S.) from the Prophet (S.A.W.A.) who said, “Recognize
your lineage and ancestry as far as keeping the blood
ties depends on it. Since keeping the ties of

relationship postpones the death, increases the wealth,
and gladdens Allah the Exalted.”2
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Ahmad b. ‘Amir Ta1 narrated from °Ali b. Masa al-
Rida (A.S.) from his ancestors from Amir al-Mu’minin
(A.S.) from the Prophet (S.A.W.A.) who said, “Whoever
preserves forty traditions for my community to profit
from, Allah will associate him on the Day Resurrection
as a learned and a jurist (faqih).3

1. Rafi‘1 Qazwini, al-Tadwin fi Akhbar Qazwin

2. Khatib Baghdadi (Shafi‘T), Ahmad b. “Ali (d. 463/1071), Mawdih
Awham al-Jam‘ wa al-Tafriq, 1st print, Dar al-Ma‘rifa, Beirut,
1407,11, 454

3. Wasil, Musnad al-Imam Zayd, 443; Abu al-Faraj b Jawzl
(Hanbali) (d. 597/1201), al-‘llal al-Mutanahiya fi al-Ahadith al-
Wahiya, 1st print, Dar al-Kutub al-‘Ilmiyya, Beirut, 1403, [, 119
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Shablanji in a disconnected tradition (mursal)
narrated from ‘All b. Misa al-Rida (A.S.) from his
ancestors from Amir al-Mu’'minin (A.S.) from the
Prophet (S.AW.A.) who said, “Whoever does not
believe in my Heavenly Waters (Hawd), will not enter
it in the Day f Resurrection, and whoever does not
believe in my intercession he will not profit by it. Then
he said, “My intercession is only for the sinners on my
community, and the good-doers do not need it.”?
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Shablanji in a disconnected tradition (mursal)
narrated from ‘All b. Misa al-Rida (A.S.) from his
ancestors from Amir al-Mu'minin (A.S.) from the
Prophet (S.AW.A) who said, “Up to the Day f
Resurrection, there is no believer, but that he has a
neighbor who annoys him.?
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Shablanji in a disconnected tradition (mursal)
narrated from °‘All b. Masa al-Rida (A.S.) from his
ancestors from Amir al-Mu’'minin (A.S.) from the
Prophet (S.A.W.A.) who said, “White hair in front of the

1. Shablanji, Nir al-Absar, 237
2. Ibid
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head is a sign of auspiciousness, on the two sides of the
head of munificence, on the forelock of bravery and on
the back of the head of inauspiciousness.!
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Shablanji in a disconnected tradition (mursal)
narrated from ‘All b. Misa al-Rida (A.S.) from his
ancestors from Amir al-Mu'minin (A.S.) from the
Prophet (S.A.W.A.) who said, “As I was ascended to the
Heaven | saw a womb (relative) hanging from the
Celestial Throne who was complaining to Allah of his
relative who had broken off the ties of relationship. I
asked how far between him and his relative was. He

replied that they reach each other in the fortieth
father.2

Epilogue

We conclude from what we said before that:

1 The arrival of Imam al-Rida (A.S.) in Naysabar,
the proclamation of the Golden Chain tradition by him
and the unique welcoming him to Naysabir by people
and the Sunni scholars is an undeniable historical
event.

2 The Golden Chain tradition, indicating Fortress
(Hisn) or Faith (Iman), is reported by numerous
authorities in an unbroken line or in other word, it is a

1. Ibid
2. Ibid
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much reported (mutawatir) tradition. With regard to
the abundance of these traditions in the Sunni books,
and narrating them in different ways even during
Imam al-Rida (A.S.)’s lifetime the Shi7 scholars have
narrated them in their book.

3 Regarding the different ways of narrating these
two noble traditions in the Sunni sources and
confirming them by great Sunni scholars, ignoring
them in the Six Reliable Tradition Collection (Sifah
Sitta) is not a reason for their weakness or infirmity,
since, according to the Sunni scholars, there are many
reliable or sound traditions which are not included in
these six books. Thus the sound traditions cannot be
found only in these books. Moreover Ibn Maja (d.
273/887) narrated The Golden Chain tradition
indicating Faith (Iman) in his Sunan.

Concerning these facts, two questions may arise in
every fair and fact-seeking person’s mind.

First. The event of Imam al-Rida (A.S.)’s arrival
in Naysabur, the proclamation of the Golden Chain
tradition by him, preserving it by ten, twenty or thirty
thousand persons and narrating the Fortress (/Hisn)
and the Faith (Iman) traditions by more than ninety
Sunni transmitters and entering them in more than ten
reliable books and confirming the chains and contexts
of these two noble traditions by Sunni scholars are
historical facts. One may ask why the compilers of The
Six Reliable Tradition Collection (Sifah Sitta) excluded
them from their books?! and did not even point to them.

1Ibn Maja Qazwini has narrated only the faith tradition (Hadith
Iman) in his Sunan (see chapter two)
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What is the reason for the difference between the
scholars of Naysabur and the compilers of Sihah Sitta
concerning Imam al-Rida (A.S.), his traditions and
specially the Golden Chain tradition?

Second. The Sunni scholars have said marvelous
words about Imam al-Rida (A.S.)’s personality and his
high position. They have asserted worthy statements
describing him such as: ““Ali b. Masa al-Rida (A.S.) was
a reliable personality. He issued legal opinions (afta) at
the Mosque of the Prophet (S.A.W.A.) in Madina while
he was twenty four years old.”! “He would answer
whatever they asked him.”? “He issued legal opinions
(afta) simultaneously with Malik b. Anas and when he
was in his twentieth.”3“/Al1 b. Musa al-Rida (A.S.) was
one of the great Imams, a shining torch of the Umma, a
member of the Prophet’s Household (S.A.) and the
source of knowledge and learning.”# They have also
stated more than ten other expressions describing his
scholarly and spiritual situation. But one may ask how
they can enjoy this fathomless ocean of knowledge and
learning? Of course, the only way to get knowledge of
this worthy Imam is through his traditions related by
the transmitters who have heard them from him and
transmitted his knowledge to the following
generations. The companions and transmitters
contemporary to Imam collected his maxims in a book

1. Sibt b. Jawzi, Tadhkirat al-Khawass, 315

2. Ibn Sabbagh MalikKi, al-Fusil al-Muhimma, 241

3. Dhahabi, Sayr A‘lam al-Nubala’, 1X, 388

4. Nabhani (Shafii), Yasuf b. Isma‘l (d. 1350/1931), jami*
Karamat al-Awliyd’, 1st print, Dar al-Fikr, Beirut, 1414, 11, 311
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called al-Sahifa Rida (A.S.) or Musnad Rida (A.S.) (Imam
al-Rida (A.S.)’s book), so that the others can benefit
from it. The traditionists who narrated al-Safifa or
Musnad independently of Imam al-Rida (A.S.) are Aba
Salt al-Hirawi, ‘Ali b. Sadaga Riqqi, Da’id b. Sulayman
Jurjani, Ahmad b. ‘Amir Ta’i, Hasan b. Fadl b. ‘Abbas,
Muhammad b. ‘Umar Waqidi, and more than ten other
scholars whose names are scattered in the Sunni books
and they have been treated unfavorably, because some
authors renowned in disparaging and declaring
trustworthy (Jar/ and Ta‘dil) have weakened them
prejudicially and considered their narratives
unreliable.!

Now the question is raised here as to what the
meaning of this duality is. The Sunni praising the
excellent personality of Imam al-Rida (A.S.) in one
hand, and deterring people from enjoying Imam al-
Rida (A.S.)’s knowledge and learning by weakening his
narrations and his transmitters, on the other hand.
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Mawdii‘a, 1st print, Dar al-Kutub ‘Ilmiyya, Beirut, 1417.
106



142 =--m-mmmees , Tabaqat al-Huffaz 1st print, Dar al-
Kutub al-‘[lmiyya, Beirut, 1403.

143 --m-mmmmeee- , Tadrib al-Rawi fi Sharh Taqrib al-
Nawawi, ed. ‘Abd al-Wahhab ‘Abd al-Latif, Dar al-Fikr,
Beirut, 1409.

144 Tabarani Shami (Hanbali), Sulayman b. Ahmad
(d. 360/971), al-Mu jam al-Awsa{, Dar al-Fikr, ‘Umman,
1420.

145 Tabatba’1, Sayyid ‘Abd al-‘Aziz (1416/1995), Ahl
al-Bayt (A.S.) fi al-Maktabat al-‘Arabiyya, edited and
published by Mu’assasat Al al-Bayt li Ihya’ al-Turath,
1st print, Qum, 1417.

146 TabiT (ShafiT), Shaykh Ahmad, al-I‘tisam bi Habl
al-Islam, 1st print, Matba‘at al-Sa‘ada, Cairo, 1327.

147 Wasi1 Yamani (Hanafi), Shaykh ‘Abd al-WasiS,
Musnad al-Imam Zayd, Manshurat Dar al-Maktabat al-
Hayat Beirut, 1966.

148 Wensinck, Arnet Yan (d. 1385/1939), al-Mu jam
al-Mufahras li Alfaz al-Hadith al-Nabawi [Concordance
et Indices de la Tradition Musulmane], Leiden, 1936-88.

149 --m-mmeee- , Miftah Kuniiz al-Sunna, Dar al-Baz,
Makkah al-Mukarrama, 1403.
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1. Hajji Khalifa (in his Kashf al- Zuniin) considers him Hanafl.
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